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Foreword

This writing is an update of my 1974 book The Origin and Destiny of Man. These were
lectures originaly written for delivery at the (N.C.) Warren Wilson College, for the Christian
Studies Center of Memphis (Tenn.). The latter’s Chairman, Robert M. Metcdf Jr., later
arranged for Presbyterian and Reformed Publishing Co. in Nutley (N.J.) to publish theledures
inbook form (copyrighted for the Christian StudiesCenter). Later, the Christian Studies Center
handed over its manuscripts and rights to American Vision in Atlanta (Ga.).

Mr. Robert Bettsinthe U.K. wroteto the aithor in Austraiaon March 16" 2001, after locating
a copy of the book in a Christian library in Surrey. Robert requested permisson to make a
paper and an eledronic copy for hisown study purposes-- and so | asked him first to seaurethe
permisson of American Vision.

Gary DeMar, Exeautive Diredor of American Vision, gradously informed Mr. Bettson March
20" 2001 “You are freeto make a opy of the book. By now, the apyright has returned to
the author.”

Asthe author, | then told Mr. Bettsto go ahead, and he kindly sent me an eledronic copy so
that | could then update and republish the book myself. 1ndoing so, apart from smplifying the
style throughout, the only refinements of any importance ae: expansions to the doctrine of
credion; trinitarianization of the sedion on anthropology; fine-tuning of the sedion on
hamartiology, and elaboration of the sedion on eschatology.

In his Foreword to thefirst (1974 edition, CSC Chairman Robert M. Metcdf wrote: “The first
words of thefirst lecure of thefirst seminars held by Christian Studies Center, were those that
begin Chapter | of this volume.... Nigel Lee ca give us the definitive study of man....
Profound in the truth but a shea delight for the reader -- such isthis treament.”

The book was favourably reviewed. On March 5" 1975 the Rev. Michad Schreider wrotein
the Presbyterian Journal: “Age-old questions are handled in a fresh and arresting way by Dr.
Nigel Lee Scholar-in-Residence for the new Christian Studies Center of Memphis, Tenn.....

Lee describes his own pilgrimage from evolutionist to credionist.... Taking the traditional
Reformed view of man..., the author emphasizes his Scriptural unity and explores the meaning
of the ‘image of God’ in man. We ae dso shown the radicdly evil nature of man -- how it
began with a spacetime fall, how rebellion sprea to all Adam’s posterity, and its resulting
deally consequences. Man’ shopeisinthe Messah promised in the protevangelium of Genesis
3:15. Throughout, Leesees man as a prophet, priest and king, refleding God'slikeness He
cdls for a world and life view based on the dominion charter of Genesis 1:28 and further
developed throughout Scripture.... Any pastor or teader preparing material on Genesisor on
the doctrine of man will find Bible study and theology richly ill ustrated from Dr. Leés wide
badkground reading. A very helpful book.”

Reviewing the book in The Sandard Bearer, Prof. H. Hanko of the Protestant Reformed
Churches in the U.S.A. wrote: “This is an interesting book. Espedally the first three
chapters...have a grea ded of excdlent and interesting material in them. The author tells of
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how he was converted from evolutionism to creaionism, and explains the aedion of man in
terms of the historic aedionistic position.... He has a lot of interesting material from the
viewpoint of a Christian psychology in his s2oond chapter, and he describes in some detail the
fal into sininthethird.... Inthelast two chapters...he speaksin glowing terms of man’sfuture
and isoptimistic aout the position which the people of God shall occupy inthefuture age. His
is not the liberal postmillennialism of the social gospel; it is rather the more fundamentali stic
postmillenniaism.... To lean what this type of post-millenniaism is like, makes this book
worthwhile.”

In the July-September 1975 Blue Banner, the official denomination organ of the Reformed
Presbyterian Covenanter Church of North America, Donald Gilli eswrote: “ Thisisafascinating
book. The author isamaster in so many fields, that his work will prove profitable to anyone
interested in any field of leaning.... Muchisto beleaned from histadkling of the problems....
He bases his conclusions on Scripture, but at the same time shows how much he is abreast of
present-day psychology, and how much he knows of the demicd constitution of the human
body.... The aithor sums up under the healing ‘ The Destiny of Man’ something of what is
involved for man in the return of Jesus Christ and the fulfilment of the Redemptive Purposes of
God.”

Finally, in the Spring 1977edition of Fides en Historia, official publication of the Conference
on Faith and History, George de Vries I. of Northwestern College wrote: “With advanced
degrees in both philosophy and religion (and somehow qualifying as a trial lawyer of the
Supreme Court of South Africa), the author certainly possesses qualificaions to ded with
substantive questions concerning ‘man.”  There is no equivocation here on traditiona biblica
truths. We aeto accept unabashedly the divinesourceof man’ sorigin, relegating evolutionary
theories on human origins to the ashhegs of faithlessness  Further, we ae to accet the
teadings of God's Word regarding the time of man’s origin...; and we ae to accet the
miraaulous manner in which man originated....

““Man,” Lee &rts, ‘is not a graduated ape but the very offspring of God'.... Leepointsto
something crucial; and that is the meaning of salvation and a new life in Jesus Christ. For
salvation is not an end in itself, but a means to an end -- the wming of the kingdom! The
Christian has a cdling -- to labor for Christ in HisKingdom here and now.... That labor isnot
only what we commonly cdled ‘ spiritual’ -- but is of the eath, ‘eathy,” aswell.... Thoughtful
Christians can read Leés book with profit. They neeal to be reminded of the scope of the
Christian life and task, and Leés book doesjust that.”

So now, almost thirty yearsafter this $ld-out and out-of-print book wasfirst written -- we send
it forth again into all the World, in updated format. May it please our grea God to blessthe
update even more fruitfully than He blessed the first edition!

Rev. Professor-Emeritus Dr. Francis Nigel Leg
3 Kenya St., Wavell Heights, Q.4012
Brisbane, Australia.  July, 2001
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| -- TheOrigin of Man

Did man evolve from the dime, or was he aeaed sublime?

In answering this question, you will please forgive me for being somewhat
autobiographicd intheintroductionto thisledure. For the subjed, aswill soon appea,
is one that has left an indélible imprint on my life. Indeed, | can herdly at al tred it
otherwise -- than rather autobiographicaly.

One of the first things your lecurer can still clealy remember, was his father giving him
abook written by the ceebrated popular evolutionist Adam GowansWhite.! Theformer
must have been about eight or nineyeasof age a thetime. Very impressonable, he can
still remlled gazng in wonder at the frontispieceof the book. That was an imposing
“family tree” of humanity's averred ascent from the amoeba via prehistoric fishes,
amphibians, reptiles, lemurs, and ape-like aeaures to homo sapiens alias present-day
man.

After thisinitial thrilli ng encounter with this smpleyet effedive and supposedly scientific
acount of the origin of man -- your ledurer himself becane a onvinced young
evolutionist. He yearned for more spedfic information. Hisfather, himself a convinced
evolutionist of many yeas standing, realily encouraged him inthis. Consequently, at an
ealy age your ledurer had already studied some of the books of Charles Darwin, Sir
Arthur Keith, J. G. Crowther, Ernst Haedkel, Julianand ThomasHuxley, H. G. Wells, and
a score of others. In fad, by the time he had readed puberty, he had himself made
gruesome-looking replicas of various extinct "ape men" -- with which he @tempted to
convince his pees at schoal that the story of Adam and the gple was nothing but one

huge myth.

Little did he then know, however, that Darwin had pradicaly recanted his evolutionism
and re-affirmed his Christian faith on his deahbed ;> that Thomas Huxley later
recommended the reading of spedficaly the Biblefor the aultivation of abeautiful ethicad
code;® and that eventhe socidist H. G. Wellslater madethe anazng confessonthat Jesus
Christ stood foremost in the line-up of the world's greatest persons.* Nor was your
lecturer then aware of the extremely dender basis of empiricd reseach on which the
theory of evolutionism in general and that of man's sipposed evolutionary origin in
particular has been eredted .°

It was then unknown, for example, that "old four legs" the melacath Malania
anjouanae, a supposedly out-dated and threehundred fifty milli on yeas old extinct fish-
like"ancestor" of man, was gill very much aliveinthe Indian Ocean off the mast of South
Africa® Nor wasit then known that a famous evolutionist would himself soon establish
that Piltdown man, H.G. Wells's beloved Eanthropus dawsoni,” was nothing but a
deceptive hoax foisted on an uncriticd body of evolutionistic anthropologists and a
gullible public, and even on the British Museum itself -- by an amateur pradicd joker.?
Mercifully, thiswas, however, subsequently adnowledged to be such also by the British
Museum -- in 1952
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Nor was your ledurer aware of the wily physician Dr. Eugene Dubois’s later reluctance
to exhibit hisworld-shaking find and ealy Javan “relative” -- the Wadjak Man -- to close
scientific scrutiny. Nor did your ledurer then know about Dubois' slater doubt asto the
Javan's human or even sub-human integrity.°

Raymond Dart's Australopithecus africanus or Taung's Ape Man & Robert Broom's
Sterkfontein Ape Men Paranthropus and Plesianthropus were, of course, already well
known. But your ledurer had yet to lean of the cdebrated symposium in Cape Town
between Dart and the céebrated evolutionistic anatomist Professor Drennan concerning
the identity of the Taungs Kkull portion. There, Dart triumphantly dedared it to be from
themissng link -- but Drennan more soberly appraised it to be "nothing else than the skulll
of a baby chimpanzee"®

| did not then know that Soviet evolutionists regard Neanderthal Man as our immediate
ancestor, but that Western evolutionists regard him asa contemporary of homo sapiens.

Nor did | then know that South Africds evolutionists Broom and Dart regarded
Australopithecus africanus as man's immediate ancestor -- whereass most modern
evolutionists, including Kenya's Leaey, hotly deny this.*°

| then knew of the over-refined Cro-Magnon Man'! and the brainy Neanderthaler.*® But
| did not thenredize-- asdid thefamous Viennese evolutionist Professor Virchow -- that
the Neanderthal Man was probably quite human, and could, in fad, be found even today
weaing clothes and walking down the streds of Vienna.™®

Tanzania's morose Proconsul africanus* fascinated me -- and still does. But Ledkey's
Zinjanthropuswith his prominent skull crest, asthen till had to be: discovered (in 1959;
then misidentified; and re-identified; and then finally distinguished from the more
obvioudy man-like Homo habilis discovered only in 1964 at a lower (and therefore
supposedly older?) level at the same site.*

As ayouth, | loved to gazein awe & the models of the skulls of some of the &ove
“credures’ -- intheNational Museum. Whilethen redizing that the museum spedmens
were but plaster casts of what purported to be the original skulls, | did not then redize
that many of the "original skulls' themselves had never been found, but that even those
so-cdled "originals' when on exhibition were in fad themselves merely plaster cast
"reconstructions” artisticdly built up from the tiny bone fragments actually found.

How was | then to know that there were more "missng links' in the skull of the "missng
link™ Pithecanthropuserectus, for example, than what wasadually found? For what was
actually discovered, were: two teeh, one skull top; and, for good measure, also one
thighbone.*® Indeed, it is certainly to be hoped that the latter belonged to the same
creaure represented by the teeth and the skull cep!

How was | then to know that the Eskimo-like'’ lower jawbone was all that was ever
found of the skull of so-cdled Heidelberg Man®® -- and that it is therefore of very much
lessanthropologicd significancethan isthe aeaionistic Heidelberg Catechism?



For it is evidence like the Heidelberg Catechism which krings us out of the twili ght of
evolutionistic fantasiesinto the dea daylight of creaional fads concerning man'sorigin.
Aswereal inthe Catechism, Lord's Day Il : "God creaed man good, and after Hisown
image, that is, in true righteousnessand holiness'; and our present human reture cmes
from "our first parents, Adam and Eve, in paradise."**

It is to paradise,®® then, acording to the infallible Word of God (which has now
gradously converted both your ledurer and his dea father from the Satanic lie of
evolutionismto theglorioustruth of the Gospel of Jesus Christ), that we must now turn--
if we too would truly understand "the Christian view of the origin of man."

* * * * * * *

The first problem which then faces us, is: When did man originate? For the Bible itself
tells us "when" before it tells us "how" and "where" man came into being.

When, then, did man first originate?

Herewe must distinguish between how long after the creaion of al thingsit was, before
man appeaed; and how much time has since elapsed, up to the present day.

The first question, then, is -- how much time had elapsed since the aedion of the
Universe before man originated? Here we must answer with the Bible that it was the
total period between the beginning of the exnihilation of the Universe itself -- and the
point intime of man'scredion, after the ammmencement of the sixth day of the subsequent
formation week.*

Thistotal period embraces two distinct phases. First, the phase described in Genesis 1:
1-2, which we shall cdl the "primordia creaion"; and second, the phase described in
Genesis 1:3-26, the subsequent six days up to the aedion of man, which we shall cadl
"formation week." For it seemsthroughout Gen.1:1-26, that the works made on ead of
those daysonly commenced at thewords“And God said” inGen. 1:3& 1.6 & 1:9& 1:14
& 1:20 & 1:24 -- right after the words “And the evening and the morning were the 1%
day” to “And the evening and the morning were the 5th day” in Gen. 1.5 & 1.8 & 1:13
& 1:19& 1:23

As regards the primordial creaion, time itself was apparently creaed with and at the
beginning of the aedion of the Universe asrecorded in thefirst verse of the Bible. This,
then, was "the beginning” -- the beginning of time.

After this, the aeaed Earth remained in its pristine condition without form and void,
when darkness was upon the surface of the deep. Gen. 1:1-2a. How long this
condition continued before God made light, we aenot told. 1t may havelasted lessthan
aseand -- or it may have endured for considerably longer. God has kept thisaseaet,
and not reveded it to us. For "the seaet things belong to the Lord our God" -- and not
to usor to our children. Deut. 29:29.



We do know, however, that even during this primordial period, the Spirit of God moved
upon the surfaceof the waters. That also prepared the formlessand void Earth to start
unfolding step by step -- in order to take on its present shape during and by the dose of
the subsequent formation week.??

Preasely the words “without form and void” (alias $apelessand empty) in Gen. 1:2,
should cause usto pause. At and by the end of the subsequent formation week, the Earth
would no longer be formless-- but formed. 1t would then no longer be empty -- but full
of contents. But seang that it was formlessbad at Gen. 1:2, we must conclude that the
Universe had avery different format badk in Gen. 1:1 and in 1:2 -- than it would have &
the end of the sixth day of its formation. Ex. 20:11.

At Gen. 1:2, did our shapelessEarth alreadly have aglobal form? Andevenifit thendid -
did the Earth then rotate (and, if so, at what speed)? And even if it then did rotate - did
it then also revolve aound a sun only to be made on the subsequent fourth day? Unless
all those questions can be axswered from the Bible unequivocadly, it seans gedous to
speaulate asto how such pre-solar time wasthen demarcated both here on Earth and also
elsewhere in the Universe.

After Gen. 1.1 & 1:2, the subsequent formation week commenced when God as Father
spoke His ordaining Word or Son in the power of Their Spirit. John1:1-5& 1:14-18
cf. Heb. 9:14. "By the Word of the Lord were the Heavens made; and all the host of
them by the Spirit of His mouth.... For He [the Father] spake, and it was done; He
commanded, and it stood fast." Ps. 33:6-9.

"Then God said, 'Let therebelight!" So therewaslight.” Gen. 1:3. Herewith the first
day commenced, when God brought light into the previous darknessupon the surfaceof
the deep waters covering our Earthin Gen. 1:2. "And God dvided the light from the
darkness And God cdled the light 'Day' [yom from chamam = to get hot] and the
darknessHe cdled 'Night." And the evening and the morning were thefirst day.” Gen.
1:4b-5.

Thiswas followed by the second day, on which God made the firmament or atmosphere
between the douds (or the waters aboveit) and the seas (or the waters beneahit). And
that initsturn wasfollowed by the third day, in which God caused the dry land to appea
and the Earth to bring forth all manner of plantseat acording toitskind. Gen. 1:9-13.

Only onthefourth day were"solar" daysintroduced -- days subsequently demarcated and
"ruled" by therelation of the Earth to the Sun and the Moon, which were only then made
and appointed to be "for signs, and for seasons, and for days, and for yeas." Gen. 1:14-
18.

Questionsarise. (1) How long werethe previousthree"non-solar” days? (2) How long
were the fourth through the sixth days? (3) And how long was the subsequent seventh
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It should be noted that the word "day," as used in the Bible, frequently refersto aperiod
of approximately twenty-four hours. Josh. 10:12-14 & Isa. 38:8. It isalso sometimes
used to refer to ashorter period of approximately twelve hours. John11:9 & Acts 20:7-
11. Anditisoccasionaly used to refer to longer periods of time.

Regarding the latter case, there ae & least threesuch longer periods. First, the period
where aday isequivalent to athousand yeas. Ps. 90:4 cf. Il Pet. 3:8-10. Seoond, the
casewhere"man'sday” embracesthewhole period of human history betweenthe aedion
of thefirst Adam and the second coming of the Seaond Adam Jesus Christ.>® And third,
the "Day of the Lord" dlias the never-ending future "eternal day" which will commence
with the future establishment of the New Earth at the end of this present New Testament
administration (when it will be dways morning and never evening).*

Nor isit only the word "day" which can refer to various periods of time, both short and
long. Very significantly, even literalistic Seventh-day Adventists render the frequently-
used Genesis expresson “evening and morning” not as (twenty-four-hour) "days" but as
(360-day or 365-day "years' -- whereit occursin Daniel. Indeed, God Himself said to
Ezekiel: "l have gpointed you eat day for ayea."*

Y et the qucial questionisthis: What isthe predse length of these six "days' of formation
week acording to the Genesis one acount itself? Those who argue for days either
longer or shorter than approximately twenty-four hours, advancethefoll owing arguments.

First. Asalready pointed out above, thereisno evidencethat the freshly-creaed Earth
was then already round; or that it already then rotated; or that it alrealy then revolved
around a sun only to be made on the fourth day. But even if al the aove is indeed
presumed to have been so even during days one to six -- it is a uniformitarianistic
asumption to presuppose that such rotations and revolutions etc. then occurred in the
same way and at approximately the same speed asiit did by the end of the sixth day and
still does even now.

Seoond. The Sun and the Moon were gpointed to demarcae time only on the fourth
day of formation week. Gen. 1:14. Consequently, thefirst threeformation -week days
were"pre-solar” and therefore probably "non-solar” days-- that is, not solar daysof about
twenty-four hours ead .26

Third. Even the fourth through the sixth days of formation week, though "solar" days,
were not necessrily ead of twenty-four hours duration.  For, even if then arealy
rotating, the Earth could then have been turning on its axis dower or faster) than it is
doing now. Further. Not only were even those "solar”" days "pre-human” days. They
were dso "pre-diluvian days'days before the Noadhic Flood. And that flood may have
atered the length of the Earth's days, if caused by astronomicad and therefore
chronologicd changes. So we cainot assume that the pre-diluvian days were uniform
with our own today.*

Fourth. Eacdh of all six days of formation week, then, may very well have ranged in
length. They could perhaps eat have lasted only for twenty-four seconds or shorter.
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Or they could ead have lasted twenty-four hours -- or even longer. Or the length of
eat may have differed from the rest.

Fifth. The seventh day of formation week -- the day without a terminating evening and
morning -- lasted for at least four thousand yeas.?” Indeed, it is probably co-extensive
with the total period of the history of man hmself (cf. n. 23above). Whereasall thefirst
few days of the formation week colledively, on the other hand, are themselves all
together cdled "the day that the Lord God made the Earth and the Heavens' in Genesis
2:4 itself.

Sixth, the first day itself consisted of a"Day" and a"Night" -- a cntinuous light period
followed by a @mntinuous period of darkness Thus the former first-mentioned "day" in
Genesis 1:5a was obviously very considerably shorter than the latter "Day" in Genesis
1:5b, of which it was but a part.

Seventh, the days of formation week were days on which grea miradeswere performed.
They could therefore themselveswell have been miraaulously long or miraaulously short
days-- just asthey most certainly wereindeed pre-human and therefore non-human days.

Eighth, the psalm of Moses, which refers bad to the inspired creation account of
M oses, issurely very relevant ininterpreting the latter. Indeed, after majesticdly telling
us. "Before the mountainswere brought forth, or everY ou had formed the Earth and
the World -- even from everlasting to everlasting, You are God." It then even more
significantly adds: "For a thousand yearsin Your sight are but asyesterday.” Ps. 90:4
cf. 1l Pet. 3:8-10.

Ninth, no human being was present at the time -- to witnessthe length or the shortness
of those days. As God later said to Job: "Where were you when | laid own the
foundations of the Earth? Dedare, if you have understanding!” Job 38:4.

Tenth, neither Job nor we havethat understanding! God'sbook of Scriptureis slent
asto how long or how short those days of Earth’ sformation week were. Therefore we
too should be silent. Nor canwe acarately date God's book of the rocks -- not even by
sedimentary, palaeontologicd, or radioadive dating methods -- unlesswe hypotheticdly
presuppose the unproven postulate of uniformitarianism (about which later) in all three
cases.®

So many grea conservative theologians -- such as Aalders and Bavinck and Kuyper --
have gone and pointed out that these six dayswere God's days, not man's. Consequently,
they say, it is very doubtful whether man will ever know before he gets to glory --
predsely how much "humanly measurable” time dapsed here on Earth after the
exnihilation of the Universe and prior to man's origin.

Against the dorementioned view as to the undeterminabili ty of the length of the

formation days, however, there ae & least six very weighty counter-considerations.
Let usthen see

11 -



First. The six periods are cdled spedficadly “days.” They are not cdled “minutes’ or
“hours.”  Neither are they cdled “periods’ or ‘olamiym, which ofter refer to long
stretches of time.  Surely, it may be observed, God would have spoken not of six “days’
but of six ‘olamiym of formation week -- if long periods of time were indeed here
involved.

Seoond. Genesisoneis God' srevelationto man. Itspurposeisnot to inform God how
long He took to make our Earth. For He has always known. Its purposeisto inform
man ot only that God made it, but also how and when He did it -- viz,, in six days.

Third. It israther hard to seehow Adam and harder ill to seehow Moses could have
understood those six daysto have been qualitatively or quantitatively different to the next
six or seven days, week by week. Inded, it seemsthat also Adam very soon learned to
demarcae hisown life eveninterms of days. Genesis1:14 & 3:8 & 4:3 (“at the end of
the days’) & 5:3-5 etc.

Fourth. Thelanguage of Ex. 20:8-11 would seem to indicate that man should keep one
out of every six ordinary days as a day of rest -- for the reason that God Himself did so
during His Own formation week. True asit isthat God could have made the kosmos
instantaneously and did not need six daysinwhichto do so -- it seansHe deliberately did
soinpredsely six daysand rested on the seventh, so asto leave that exampleto Hisimage
man to follow.

Fifth. If one starts to attribute different lengths of days and months and yea's during
formation week than man experienced subsequently -- the whole question of Biblica
chronology (such as that between the fall and the flood and that between the flood and
Abrahametc.), becomesupfor grabs. Then, it becomesamost impossble -- consistently
to maintain the essntially historical charader of Genesis which that book certainly

sugeests.

And sixth, at least for strictly subscriptionistic Presbyterians (of whom | am one), the
Westminster Confesson of Faith, while & 32:1-2 & 33:1-3 not spedfying the length of
“the grea day” alias “the last day” as “a day of judgment,” neverthelessat 4:1 & 217
clealy teades. “It pleased God the Father, Son and Holy Ghost -- for the manifestation
of the glory of His eternal power, wisdom and goodness-- in the beginning to creae or
make of nothing the World and all thingstherein, whether visibleor invisible, in thespace
of six days, and all very good. Gen. 1:1-31; Heb. 11:3; Col. 1:16; Acts 17:24.... He
hath particularly appointed one day in seven for a sabbeth to be kept holy unto Him
which, from the beginning of the World to the resurredion of Christ was the last day of
the week; and from the resurredion of Christ was changed into the first day of the week
whichin Scriptureis caled the Lord’ s Day and isto be cntinued to the end of the World
asthe Christian Sabbath. Ex. 20:8-11; Isa. 56:2-7; Gen. 1:2f; | Cor. 16:1f; Acts 20:7;
Rev. 1:10; Matt. 5:17.”

Thisseemsto imply that God creaed (in the broader sense of that word) both the World

and all thingsin itsin the spaceof six days -- before He rested on the last day of that
week, which day was at Christ’s resurredion replaced by the first day of the new week
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as the weekly Lord's Day. Therefore, if the first day commenced shortly after the
exnihilation of the Universe; and if the Earth was a rotating gobe from its very
exnihilation onward; and if it then rotated and revolved at the same speeal then asit does
now -- it seams clea that Adam would have originated within one week of the
exnihilation of the Universeitself. Such presumptions -- though perhaps rebuttable --
have, however, not yet been rebutted.

So, after the primordial credion -- while the Heavens and the Earth were subsequently
being manufadured, predsely six days elapsed on eath before man originated. And
God's sventh day, was the first full day of the weeks of man’s existence

Next, we neeal to inquire how much time has elapsed sinceman' sorigin upto the present
day. And that is, we believe, is easier to answer.

According to history, aimost twenty centuries have now elapsed between the advent of
Christ and our present day. According to the Bible, about another twenty centuries had
elapsed between the time of Abraham and that of Christ' s adverf -- and a further
minimum of three(and just posshbly amaximum of twelve) centuries elapsed between the
time of the Grea Flood and that of Abraham.*°

Thisthen gives us amaximum total of about fifty-two centuries or 5200yeas between
the Grea Flood and the present day, and this would then date the former event at not
ealier than about 3200and not later than about 2400B.C. Inded, thelatter date seems
the more likely. This is aso in basic agreament with the ealiest verifiable dates in
Egyptian, Mesopotamian, Indian, Chinese, and ancient Greek history -- and can hardly be
disputed on purely historical grounds.®

Moreover, if the human racehas indead been doubling at an average rate of once every
hundred fifty or hundred sixty yeas, as both the Hebrew text of the Bible and modern
demographers and chronologistsindifferent to the Christian religion maintain -- the aght
persons who emerged from the ak, if it was as late a 2400B.C., would now have
increased to precisely the approximately three and one-half billi on people who inhabited
our eathinA.D.19733 [By A.D. 200Q updated glestimates often excee five billi on.]
Indeed, making all owances for widespread medicaly uncontroll able plagues and savage
warsfromtimeto timein former ages -- such asthe Blad Deah which kill ed off half the
World' populationaround A.D. 1350and the Judeo-Roman War which liquidated more
than ninety percent of the Jewsin A.D. 70-- it isbarely possble (and rather unlikely) that
the Grea Flood may have been as long ago as 3000B.C.
The establishment of the prior time lapse between the origin of man and that Grea Flood,
however, is more difficult. Thisis not becaise of any gaps in the genealogicd tables,
which are unusually well preserved. They yield a probable period of 1656yeas, and a
maximum-posshble period of about twenty-two centuries® -- including the dmost ten
centuries during which Adam himself was alive.®®

The problem which complicaesacairate time dapse mmputation here, however -- isthe

obvioudly sweeuing meteorologicd, structural, topographica, and ewlogica changes
introduced throughout the World by theimposition of the aurse on creaion possbly after
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the fall of Satan and certainly after the fal of man and even more particularly by the
culmination thereof inthe Diluviumor Grea Flood.** That would be so, espedally if all
or any of those events also involved the displacement of the Earth's axis or even
significant astronomica changes -- as is metimes claimed.*® Such may aso have
shortened the solar yea, asfar asthe Earthisconcerned. At any rate, the human lifespan
of postdiluvian man wasindeed shortened -- possbly if not probably as aresult of this.*®

Beaing in mind, then, the remote posshili ty that the solar yea s before the Noacdhic Flood
were just possbly perhaps not of quite the same length as were those dter the Flood --
we cal assume that man originated not ealier than at the very most some seventy-four
centuries ago or in about 5400 B.C., and not later than B.C. 3500 -- depending on
whether one follows the Greek Septuagint, the Massoretic Hebrew, or the Samaritan
Pentateuch. For thereasonsarealy given above, and following the Massoretic Hebrew,
we ourselves (with Usdher) place Adam at around 4000 B.C.

It istrue, of course, that -- apart from the Piltdown and Java Man hoaxes and the dealy
non-human African Australopithednes and Chinese Gigantopithednes -- evolutionists®
and even some misguided Christian concessonists® have sought to date genuine fossl
hominidssuch asthe Neanderthaler and Cro-Magnon Man at periodsranging fromtwenty
thousand through two hundred thousand yeas ago. But, as sid above, little truly
scientific importanceisto be dtaded to the value of the sedimentary, palaeontologicd,
or radioadive dating methods -- as all must presuppose auniformitarianistic rate of past
rundown in rocks and fossls in order to give acarate results.

However, not eventoday arethese processestaking placeuniformly everywhereon Earth.
A pair of glovesleftina cetain Y orkshirewell, for example, petrified in but afew days.
And a chalk wall about eighteen yards thick inside aglader in Germany, previously
believed by evolutionistic scientists to have taken one hundred thirty thousand yeas to
have predpitated -- was later experimentally verified as having been able to have been
formed in only 283 yeas.*°

Furthermore, palaeontology is notoriously dependent on an evolutionistic pseudo-
geology. Indeed, eventhe scienceof geology is gill only initsinfancy asfar asthe adual
amount of reseach yet undertaken isconcerned. Thus, only about threepercent of the
eath's rocks have been surveyed geologicdly, however superficialy, even up to the
middle of the 20" century.

In addition, geologicd dating methods also lean far too heavily on the presence of fosdl
remains in the various rocks in order to be aleto date the latter. Those fosdls, in their
turn, are dated acerding to a preconceved evolutionistic interpretation of comparative
biology and anatomy. And so we have aviciouscircle: the traditional dating methods of
an evolutionistic geology or palaeontology, and an evolutionistic biology -- depend upon
one aother.

Moreover, as far asthe more modern radioadive C-14 dcating system is concerned -- its

acarragy is very questionable.  This is attested to e.g. by the fad that a living
molluskonce tested thereby -- was found to have been dead for threethousand yeas.*
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In addition, the method is maximally reliable only for two thousand or so yeas -- with
an error margin of 200yeas either way

It must also be remembered that the Noadic Flood has altered both geologicad strata and
their mineral compaosition on the one hand and the anount of cosmic-ray-shielding and
therefore radiocarbonizaion-resisting water vapor inthe eath's atmosphere on the other
hand. Too, therehasbeenincreased air pollution asaresult of repeaed volcanic adivity
and the comparatively recent industrial revolution. Hence it istoday amost impossble
to aaqyuire an acarate picture of conditions on the surfaceof the Earth prior to the Grea
Flood, and till more prior to the fall of man -- apart from deriving it from the infalli ble
record of God's most holy Word.

In any case, mere gopeaances can be very midealing. An evolutionist meding Adam
and Eve right after their adult credion -- would incorredly assume that they had been
aive for at least twenty-five to thirty-five yeas previoudly, if not much longer. The
Bible, however, seams to tead us the instantaneous credion of an adult first man and
an adult first woman -- and, possbly, also of an"adult" pre-human Earth which therefore
looksmuch older thanit acually is, and whichiswrongly regarded by Scripture--rejeding
uniformitarian evolutionists as being much older than it acdually is.

* * * * * * *

The second problem we ae faceal with is: How did man originate? Here again, we
should certainly take note of what many evolutionistic scientists are claiming regarding
man's origin.  Yet our Christian view of the processof man's origin, must in the last
analysis be determined by the Bible and by the Bible alone.

According to the Bible, then, God made man as the last of all His credures. Man was
and isthe very crown of God's credion.

Onthefirst day of formation week, God made light; and on the second day, He madethe
firmament or the amosphere. We do not definitely know when He made the angels.

But we do know that they are ministering spirits (Heb. 1:13-14), and that they were
probably arealy creaed and present asjoyful witnessesduring the exeaution of the work
of thesecond day of formationweek (Job 38:4-7). Although all angelsare genedogicaly
unrelated to one another, so that ead angel isa spedal creaion of God (Matt. 22:30) --
ead neverthelessfalls into a definite angelic sub-caegory (Eph. 3: 10; Col. 1:16). So,
in this ense, it may indeed be said that God creaed ead angel according to hiskind.

Onthethird day, God brought forth grass herbs, and fruit trees. They ead yielded seed
acording to its kind (Gen. 1:12) and ead yielded fruit according to its kind (Gen.
1:11). This suggests a polyphilogenesis or "many-kinded" origin of ead of the basic
types of plantstoo.

On the fourth day, God made*? the Sun and the Moon and the Stars, to shine upon the

Earth. Though lifeless eat isaspeaa creaion differing fromthe othersinglory. Yet
ead falls under its own sub-category of star, planet, satellite, galaxy, etc. Thus, aso
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onceagain, ead such light was made according to itskind of astronomica phenomena
(I Cor. 15:41).

On thefifth day, God creaed "grea whales (or: ssamonsters)*® and every living creaure
that moves, which the waters brought forth abundantly according to their kind; and
every winged bird (or creaure with wings)** accordingtoitskind." Gen. 1:21. "And
on the sixth day God made the beast of the eath according to its kind, and cdtle
accordingtoitskind, andevery thing that cregosuponthe eathaccordingtoitskind --
and God saw that it wasgood. Then God said, ‘Let Us make man." Gen. 1:24-26a.

Now it is clea thus far that God made dl the pre-human creaures acording to their
kinds or basic genuses. It isfurther clea that God also apparently creaed all the pre-
human living credures directly and immediately -- without transforming them from
other previously existing living creaures, but indeed producing them all by flat credion
through His amighty power.

Thusit would appea that thevariousordersof angels are genedogicdly unrelated to one
another (Heb. 1:13-14); and that the various basic kinds of plants are dso genedogicaly
unrelated to one another. Thelatter were summerily brought forth out of the Earth by
the creaive Word of God (Gen. 1:11). Also thevariouswater creguresand the various
flying creaures were made out of the water (Gen. 1:20). And the various tanninim or
sea-monsters were creged (apparently out of nothing)* -- ead acording to its kind.
Then God brought forth from the Earth all of its wild beasts and catle and creeping
credures.

Different variations would later develop within ead genus (such as interbreedable St.
Bernardsand Alsatians and chihuahuas al withinthe basic genus"dog”). Y et even some
simil ar-looking animals such as the kite and the raven and the hawk “° or the locust and
the bald locust and the grasshopper [Lev. 11:22], or the weasel and the mouse [Lev.
11:29] -- are probably all in fad separate genuses of living beings, acording to God's
Word.

We would exped, then, that man too, as God's final and supreme credion, would aso
be genedogicadly unrelated to al other prehuman credures. Indeed, we would further
exped that all the interbreedable races of man now extant -- are but variationswithin the
one genus homo sapiens.

Thisisindedd the teading of Holy Scripture. Gen. 2:7 & Acts17:26. For man alone
isthe image of God; the off spring of God; yes, even the son of God .*” Behold hisnoble
and unapelike brain, hand, gait, posture, face soul, body, and individuality! He done of
al eathly creaures edks, thinks, ads, works, writes, plays, designs, believes-- and sins.

Man is the only creaure aeded after a spedfic counsel of the three Persons of the
Triune God.”® That counsel was taken in time -- in addition to being taken also in
eternity. These three divine Persons witnessed Their creative deed, and Their
unimpeadiable testimony asrecorded in Scripture is the best possble evidenceregarding
the manner of man's credion.
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Man is unique. He isthe only creaure given dominion over the Earth and over all other
creaures. Gen. 1:26-28. Heisalso apparently the only creaureinresped of which the
male was creaed first and alone without an acamompanying female. Too, he seemsto be
the only creaure which descends from only one primordial ancestral pair.*® For all men
now dive -- all who are truly "human" or "Adamitic">° -- have descended from the first
marriage partners Adam and Eve. Rom. 5:12f & Acts 17:25-26.

"So God created man in His Own image. In the image of God, He created him. He
created themmae and female." Gen. 1:27. Threetimesinthisone short verse, we ae
told that God "creaed" man. Elsewhere we ae told that man was "formed out of the
clay" (Job 33:6 cf. vs. 4), or "cut off" from the day.>* In fad, "cut off" is a basic
meaning of the Hebrew word for "creae" (bara').

Indeed, the original human pair Adam and Eve were both plagtically formed®? -- in a
dired and somewhat similar way. For both of them were “cut off” from pre-existing
material.

Hence, the evolution of man from a sub-human living credure is excluded. For Adam
was formed just as diredly from the moist clay of the ground, as Eve was formed from
hisownrib. Gen. 2:6-7,22.

Yet eath member of that original pair was sparately creded, ead in his or her own
uniqgueway. First, man-- fromtheinorganic yet well-watered dust or perhapsrather clay
of the ground. Then, woman -- from man's organic rib.

Man, or Adam, was creged when the Lord God caused amist to go up from the Earth;
to water the whole sufaceof the ground. Then God plasticaly formed him (out of the)
clay or dust of the ground (Gen. 2:7a) -- out of the Earth -- eathy (I Cor. 15:47). For
dust heis. Gen. 3:19. Yes, God remembersthat we aedust (Ps. 10314) -- and consist
of at least sixteen elements of the Earth.>

Yet manisnot just dust. For even asthe Lord God will re-crede our bodies from our
(one day) decomposed corpses, fromthe dust of the ground at the Final Coming of Christ
(I Cor. 15: 52 cf. Rom. 8:11) -- so too did He vivify Adam's human dust at his creaion.
And when God breahed into man's nostrils the breah of life, man becamne (like the
animals) a living soul.>* This certainly points away from human evolution and rather
indicates man's unique aedion. For prior to this divine inbreahing, whereby man
became aliving soul -- man was obviously not a living sub-human animal but non-living
dust of the ground.>®

Now man isalso quite unique in that he done was creaed as the very image of God, and
predestined to dominate to the glory of the Lord all other creaures which were placed
under his fed and at his ®rvice Ps. 8:3-8. Indeed, when man (Adam) started to
exercise thisdominion -- he doubtlesdy noticed that al the catle and wild animals of the
field and winged creaures of the dr were there in pairs,>® amale and afemale.
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But man himself wasthenaone. Among all the animalscreaed prior to himself -- Adam
could not find a single helpmate med for him. For there was as then not yet a single
helpmate of the opposite sex suitable for him. Gen. 2:20. Thisisclea evidenceindeed
against evolutionism's downplaying of the essential diff erencebetween the origin of man
and of the animals.

So “the Lord God caused adeep deep to fal upon Adam, and he dept: and Hetook one
of hisribs, and closed uptheflesh in the placethereof. And therib, which the Lord God
had taken from man, He built into a woman -- and brought her unto man.

“Then Adam said, ‘This is now bone of my bones, and flesh of my flesh. She shall be
cdled "Woman" ('ishshah), because shewastaken out of "Man" ('1sh).”” Gen. 2:21-23.

Thisisapicture of the Church asthe bride of Christ, purchased and taken from Hisriven
sde. Yet it isaso medicdly and existentially and ethicdly significant that God chose
predsely Adam' sib from which to construct Eve.

Medically, the new rib can grow again fast after removal (of the old). Indeed, the
removal of aribinconveniencesthepatient’ spost--operational functionslessthan doesthe
removal of just about any other bone of the body.>’

Existentialy, there is the ading pain of unfulfilled love in the side of every man. That
endures -- until he finds relief in the returned love of a woman;*® and wntil he in bis<ul
marriage cleaves to his wife and becomes one flesh with her. For thus does he again
recover hislost rib. Gen. 2:24.

Ethicdly, Rev. Dr. Matthew Henry has put it very beautifully. For he pointed out®®
that God made woman ot from part of man' &iead to rule over him, nor from part of
man' $oot to be trampled upon by him -- but out of part of man' side, from nea to his
heart, to be loved by him.

Itisvery clea, then, that evolutionishere exclud-- implicitly in the aedion of man, and
explicitly inthe aedion of woman. For al men now alive, descend from Adamand Eve,
even asthe Bibleteaties. Rom. 5:12f & Acts 17:25-26.

Now if Adam had dowly evolved from an ape-like aeaure but neeled to wait for also
Eve dlowly to "evolve" -- he wuld hardly have had the opportunity to have "reproduced”
the human race Indeed, if Adam and Eve both evolved smultaneoudy -- a most
"miraaulous’ coincidence, intermsof the evolutionistic outlook -- they must already have
reproduced while still Slowly evolving. But then, their children would still not have been
fully human.

Either way, even the theory of theistic evolution stands before insuperable biologicd

difficulties. Besides, as sen above, it is quite mntrary to the Biblicd acount of man' s
origin.
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It remains for us to discusswhere man originated.

At the beginning of the twentieth century, it wasfashionablefor evolutioniststo namejust
about any part of the World as the aadle of man -- except the one part of the World
named by Geness. Thus Romanes, Klaproth, de Gobineau, and George Browne
nominated America Spill er and Warren indicated Greenland, because the polar regions
would have been the ealiest inhabitable aea dter the supposedly once molten Earth's
cooling down. Wagner, Geiger, Cuno, Spiegel, Poesche, Ben-frey, and Whitney all
insisted on Europe -- as too do modern Russan anthropologists.

However: Darwin, Huxley, and Peschel -- and later also Broom, Dart, and Ledkey -- all
thought of Africa And Link, Haedkel, Hell-wald, Schmidt, and the famous communist
Friedrich Engels -- all rooted for "Lemuria" That was supposedly a now-sunken
Continent some-where between Africa and Austrdia -- the very existence of which is
currently evidenced only by the still extant Madagascan lemur, once daimed to have been
apre-primate ancestor of man himself.®°

The previous infatuation with Peking and Java, the Far Eastern sites of ealy discoveries
of higher primate fossls, as cradles of the human race-- isno longer at al widely current
among evolutionists. Even though New GuineaMan, with his pronounced prognathus
and supra-orbital ridges, is gill very much alive in the junglesto the north of Australia.

Also Americaisnow largely indisfavour. Thisisespedally so, ever sincethetoothwhich
was used to "reconstruct” so-cdled “NebraskaMan” -- was subsequently found to bethat
of an extinct pig.®*

Germany in Europeis gill popular among evolutionistsin Rusga-- possbly on acount
of the latter’s World War 1l experiences of German brutality; and certainly becaise of
those Russans' childlike faith in Neanderthal Man as their own ancestor. And that --
even though at the International Congressof Zoology in 1958 Dr. A.J.E. Cave said that
his own examination of the famous Neanderthal skeleton had convinced him that it was
only that of avery human old man suffering from arthritis.®?

Thisleavesuswith Africa ad the Nea East. Most Western evolutionists now point to
South Africa a the placewhere men emerged from the brutes. As an Ex-Southafrican,
| don't exadly fed very flattered by such allegations. | fed this way, not only becaise |
am now a aedionist and no longer an evolutionist -- but also becaise even realy all
modern evolutionists themselves are adamant that the line of South Africas fossl
Australopithednes leads only to the modern apes, and not to man at all.®3

| would not necessarily endorse the aedionist Dr. Custancées thesis that nealy all fossl
human remains are post-Noadic -- and are indeed those of the dildren of Ham which
were displaced by the dominant children of Japheth.** Yes| would agreewith him and
with others such as Dr. Taylor -- that "whichever region we consider, Africa, Europe,
Australia, or America, we find that the major migrations have dways been from Asia."®

19 -



For, as Henry Field remarked regarding "the original point from which the ealiest men
migrated” -- "l suggest that an areamore or less equidistant from the outer edge of
Europe, Asia and Africamay indeed be the center in which development took place"®®

Field, apparently, wasthinking of Iran aliasPersia.®” Indeed, it isinteresting to note that
theroot fromwhichtheword "paradise” isderived -- isof Persian or Japhethitic Sanskrit.
This, however, placesthe aadle of the human raceright in the navel of the Old World --
inthe Nea East®® and at that general point where dl the Old World Continents of Africa,
Asia, and Europe touch one another.

That iswhere the Second Adam Jesus Christ flourished. Matt. 1to 28. Inded. that is
aso where the first Adam and the husband of Eve flourished too.

For God'sWord recordsin Mosaic Hebrew, the language of God's exiled peoplein Egypt
and in the Sinai peninsula, that "the LORD God planted a garden eastward in Eden; and
there He put the man [Adam] whom He had formed.... And ariver went out of Edento
water the garden. And from there it was parted, and becane four heads. The name of
thefirst is Pison.... And the name of the seaond river is Gihon [possbly the Araxesin
Armenig].... Andthenameof thethird river isHiddekel [probably the Tigrig].... And the
fourth river is Euphrates.” Gen. 2:8-14.

This clealy locates Eden in the general area where Turkey, Armenia, Persia, and
Mesopotamia med one aother. Some think the topography of that region changed
amost beyond recognition as a result of the huge havoc wrought by the Noadhic Flood.

Calvin, however, comments on Gen. 2:8-10 & 8:4 that “this region which the Lord
assgned to Adam as the first-born of mankind, was one seleded out of the whole
World.... Moses here describes particularly the situation of the region.... God would
choose the most fertile and pleasant place..as His gift to Adam.... It wasin the vicinity
of Mesopotamia.... The sons of Eden were mntiguous to the River Tigris.... |
adknowledgethat the Earth, from the time that it was acarsed, becane reduced from its
native beauty to a state of wretched defilement, and...was further laid waste in many
places by the Deluge. Still, | as<ert it was the same Earth which had been creaed in the
beginning.. where the Tigris and Euphrates proceed from oneriver.... | do not seewhy
some should deny it to be Armenia.”

It is sgnificant that Noah's ark cameto rest "upon the mountains of Ararat"®® or Urartu.
Such are, of course, located predsely in that general areaof M esopotamia -- the land

between the River Tigris and the River Euphrates. That was not too far from the plain
in the land of Shinar where postdiluvian man soon huilt the tower of Babel.”

* * * * * * *

Let us simmarize our findings and draw our conclusions.
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Your ledurer, once a erring evolutionist, is now by the graceof our Lord Jesus a
convinced creaionist and an implicit believer in the infallible Word of God. From that
latter source done, the question as to man's origin can easily be answered.

Asto when man originated, we determined that it wason the sixth day of God'sformeation
week after the cessation of Hiswork of primordial credion. Rebuttably assuming that the
yea and the month and the day has always been of the same length since the advent of
man as it istoday, this means that Adam was creaed around 4000B.C.,

As to how mankind originated, it is clea that the first man was diredly and divinely
creaed and formed as the very image of God from damp clay -- aias from the moist fine
dust of the ground impregnated by water vapour. The first woman was divinely and
diredly creaed and formed from arib taken from the first man. And all human beings
now dalive, have descended from this one original pair.

And as to where man originated, it is clea that it was smewhere eat of Palestine. It
wasin the general areasurrounded by eastern Turkey, southern Armenia, western Persia,
and northern Mesopotamia.

Asthe Westminster Confession of Faith asauresus: "It pleased God the Father, Son and
Holy Ghogt -- for the manifestation of the glory of His eternal power, wisdom, and
goodness-- in the beginning to creae or make of nothing the World and all thingstherein
whether visible or invisible, in the space of six days; and all very good.””* And asthe
Westminster Larger Catechism insists: "After God had made dl other credures, He
creaed man male and female; formed the body of the man of the dust of the ground, and
the woman of the rib of the man.""?

Let usthen not pay too much attention to the deformed jaw of Heidelberg Man and his
enthusiasts. But let us rather heed most confidently the Reformed words of the
Heidelberg Catechism and her hedthy younger sisters, the Westminster Confession and
the Larger Catechism.

What should all this mean to a Christian in pradice?

It means that we should unashamedly adknowledge the divine source of man's origin.
We should discount evolutionistic concepts concerning man's origin as not only
scientificdly inadequate but as essentially dishonouring to the perspicuity of the Word of
our heavenly Father.

It meansthat we should believe the teadings of God's Word regarding thetime of man's
origin. This we need to do, no matter how many erudite scientists may currently be
teading viewsto the cntrary.

That would then enable us to see the limited value of al non-revelatory human
knowledge. This, inturn, would strengthen our faith inthat knowledge which ultimately
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matters -- our knowledgethat all creaures (including man) are aeaed and sustained by
the Triune God, acording to His most holy Word.

It means that we should accept the Biblicd acwount as to the manner in which man
originated. We should constantly live in the ansciousnessthat our God isnot limited by
those natural laws which He Himself creaed and sustains and which we have so far
managed to formulate (however imperfedly). This will make us e our lives as an
exciting adventure, rather than as the product of a drab evolutionistic determinism.

And it also meansthat we should take agreder interest in the place where it al started.
Thus, our knowledge of the Nea East and its culture would be increased.

That would make us seeour own lives, as Westerners, in broader historicd perspedive.

It would make us more @nscious of our genedogicd unity with the rest of men
everywhere -- and also of their spiritual and material treasures or neals ( asthe cae may
be).

In oneword, it would involve us morefully in all mankind. For asthe Apostle Paul said
to the foreign Greeks twenty centuries ago: "God Who made the world and all thingsin
it, seang that He is Lord of Hearen and Earth, does not dwell in temples made with
hands. Neither is He worshipped with men's hands, as though He neaded any thing --
sedng He giveslife and breah and everythingto al. Yes, fromone blood, He has made
all nations of men -- to dwell on the whole surfaceof the Earth. And He has determined
the times previoudly appointed, and the boundaries of their habitation -- so that they
should seek the Lord, so that they might happen to grope for Him and find Him, even
though He is not far from every one of us. For in Him we live and move and have our
existence-- astoo certain of your own poets have said. For we ae dso His offspring”
(Acts17:24-28).

Man, then, isnot agraduate gpe. Heisthe very off spring of God.
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FOOTNOTES

1. Adam Gowans White, World's Wonder Stories (London: Watts & Co.), 1946
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Il -- The Nature of Man

What is man?

The greaest enigma ever to confront brilli ant scientists and thinkers, is perhaps man
himself. For many and dverse ae the axswers which have been proffered to the
tantalizing question: What is man?

Badkward tribes such as the primitive Ameriindians and particularly the Australian
Aborigines have, like the modern evolutionists, sought the nature of man in an assumed
relationship to the animals -which gave riseto the totem system..! The ancient Chinese,
on the other hand, had an essentially ethicad and this-worldly view of man.? Pantheistic
Hinduism has generally regarded man as esentially one with reture®  And the ancient
Egyptians regarded man as perfedible in this life; and the gods as essentially graduate
human beings.*

The ancient phil osophers on the Greek mainland stressed the dl-importance of the spirit
of man.° The gred idedist Plato, for example, regarded the body of man as essentialy a
prison from which hisimmortal soul is freed at deah. At that time, it was believed to
return to the ided world from which it originally deemed to have come forth.®

The lonian materiaists, on the other hand, regarded man as exclusively corpored (or
amost so). They denied the very existence of his ©ul.  Similarly, centuries later,
European mednanists like Lamettrie regarded man as basicdly amadhine.” Indeed, also
the humanist Ludwig Feuerbach materidisticaly declared: "Mann ist was mann iszt"
("Maniswhat he eas").?

Even in Chrigtian circles, there have been disagreaments as to man's esential nature.
Espedally hasthere been a centuries-long tusde between dichotomists and trichotomists,
both of which have imperill ed the essentia unity (or rather tri-unity) of man’s nature.
And amid that tusde, the basicdly trinitarian neture of man as the very image of the
Triune God has al but been forgotten.

Early Eastern trichotomists like Clement of Alexandria, Origen, Gregory of Nyssa-- and
later Westerners such as Delitzsch and Oehler -- have taught that man essentially consists
of threeparts. Those threeparts were dleged to be: abody (which manis supposed to
have in common with all other material credures and therefore dso with plants); a soul
(which man is s1pposed to have in common with the other living creaures); and an
immortal spirit (which is supposed to be peauliarly human).

Dichotomists, however -- like Athanasius, Augustine, and very many of the Reformed
theologians -- have taught that man's nature exhibits basicadly two aspeds. They are
stated to be: apeauliarly human material body, and an indestructible human soul perfedly
adapted thereto.’

Inreacdionto that, are those whom | shall cdl the Dutch "monotomists.” Suchinclude
certain philosophers ( such as Dooyeweead and Janse and Vollenhoven),™® and also the
famous modern theologian Berkouwer.™* They haverecently insisted that man should be
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considered as esentialy unitary-- rather than as a conglomeration of two or more
13 parts."

Particularly the modern existentiali stic philosophers, however, have given momentum to
the new inquiry regarding: What isman? Largely as areadion against the increasing
medhanization of society ever sincethe industria revolution -- while wrestling with the
problem of modern man's anxiety, they have sought to creae and uphold an areaof
sovereign freedom for man where he can ill be essentially human.*

Some (like Kierkegaad, Barth and Loen) -- have d@tempted to do this from a Christian
perspedive.”* But most -- such as Nietzsche, Heidegger and Sartre' -- have spedficaly
repudated Christianity, regarding it asathrea to human freedom and therefore to man's
authentic humanity as such.

What is man? The problem had become even more aucia, also on acount of the
international communist movement. That offersitself to us asthe panaceafor all of the
World's alments -- and it insists that man is essentialy a socio-economic labour unit.*

The West, strugding to offer an aternative while very firmly ignoring the Christian
solutionat international forumsliketheUnited Nations-- emphasizesde-Christianized by-
products of Christianity such as the "rights and dignity of man."** And aggressve
Eastern philosophies sich as Neo-Buddhism, with its concept of Maya or
(dis)illusion(ment) -- not to speek also of New Age Neo-Hinduism and militant Islam --
aretoday very hard at work even in Christianity's European heatland offering what they
consider to be new hope to the disoriented masses.*’

What isman? Partly on acount of overspedalization, Westerntednology cannot easily
address the problem.  Useful.analyses have been given by brilliant psychologists,
sociologists, biologists, and historians.

Yet eath of these spedalists addresses himself to only one aped of man. Even
philosophers and theologians, while providing a wider approad, are by no means
comprehensive enough.’®

No one science can provide the answer. For and no one scientist -- nor combination of
scientists -- is knowledgeable enough to survey and integrate dl the aspeds of man.

The question can be answered only at the pre-scientific commonsensereligiouslevel. As
Christians, when asked: "What is man?' -- we must answer with the Bible: "Man isthe
image of God."

First, it is obvious to everyone except the most bigoted idedist that there is indeed a
material asped of man. Moreover, it is also dbvious that this meterial asped is very
important.
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The human body isaremarkable structure. Both chemicdly and medhanicdly, it isvery
wonderfully made.

Chemicadly, carbon constitutesmorethan one-quarter and water morethan one-half of the
human body. AsGod'sWord dedares, man is made fromthemoist eath, for amist went
up (into the ar) from the Earth, and watered the whole faceof the ground, and the Lord
God formed man dust of the ground. Gen. 2:6-7.

Acoordingly -- man consists of water, air, eath, and rare eaths. Analysis sowsthat a
man weighing twelve stone or one hundred sixty-eight pounds consists of: ninety-six
pounds of oxygen; fifty-two pounds of carbon; fifteen pounds of hydrogen; four pounds
of cdcium; three ad one-half pounds of nitrogen; one and threequarter pounds of
phosphorus; three and one-half ounces of sulphur; three and one-half ounces of fluorine;
two and three-quarter ouncesof potassum; two and one-half ounces of sodium; one and
three-quarter ounces of magnesium; one and one-half ounces of iron; and bare traces of
copper, lead, arsenic, aluminum, manganese, sili con, chlorine, and bromine -- altogether,
some twenty physicd elements.

As God's Word dedares: "The Lord God formed man from the dust of the ground.”
Gen. 2:7a. “Dust you are, and unto dust you shall return.” Gen. 3:19.

"For He knowsour frame. Heremembersthat we aedust.” Ps. 10314. Indeed, some
six gasesfromthe ar -- and fourteen or so solid physicd elementsfromthe ground inall.

Y et the dove demicds are dl wonderfully compounded together into various more
complicated structures. The hydrogen and the oxygen, for example, are mmbined to
formwater; the nitrogen and the hydrogen are mmbined asammonia; the sodium and the
chlorine as (table) salt; the cdcium, carbon, and oxygen are combined as lime; and the
cabon, hydrogen, and oxygen are cmbined as carbohydrates.

In pradice -- this means. enough water to fill a ten-gallon barrel; sufficient lime to
whitewash ahenhouse; enough sulphur for apadket of sulphur tablets; enough magnesium
for two to threeflashlight photographs; enough salt to cook a med; enough phosphorus
to tip the matches in threedozen boxes; enough fat to make seven bars of soap; enough
ammonia to spring-clean a house; enough iron to make one nail; and sufficient sugar to
sweden the tea & a ladies meding. Perhaps the latter explains why, chemicdly, a
woman's body isworth a cet or two more than is a man's. But, irrespedive of gender,
your entire body is chemicaly worth only just about one dollar. And if you weigh less
than one hundred sixty-eight pounds, chemicadly you probably arent even worth asmuch
asthat!*®

Medanicdly, however, we ae aso "feafully and wonderfully made" -- as the psalmist

David pointed out. Ps. 1391,14a.  For the body performs its functions with the
predsion of a modern fadory.
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Take, for example, the function of eaing. The hand lowersitself onto food like asmall-
scde crane; seizes it with the fingers like agrab; and, with the window of the ge
attentively supervising, dumpsit onto thetongue like asmall conveyor belt. Then, after
thefood ispassed through the teeth asfuel-crushers -- it isdeposited in the furnaceof the
stomach.

That furnaceis kept ablazeby the heat pumping like apower station. The fadory-like
human body also operates the bell ows of the lungsto suck in oxygen, for the combustion
process through the ventilator of the nose. Then, when the furnacehas doneits work of
combustion, the processed food is sent to the laboratory of the liver and to the refinery
of the kidneys. They in turn extrad all posshble by-products -- and then ged the
unusable waste materials down the ah shoot of the intestines.®

* * * * * * *

Seoond, however, it isclea that the dnemica and medhanicd aspeds of the human body
are subservient to the spirit or living principle in man. That is 9, both boticdly and

psychicadly.

Bioticdly, the dhemicals are combined to form a living organism.  The twenty-odd
elements found in the body are dl subjed to the ordering control of the biotic function.
That not only combines these dements into different organic products such as blood,
bone, muscle, brain, lungs, marrow, etc. It also controls certain subconscious functions
such as circulation, digestion, respiration, and deep.?

Just what lifeis, nobody redly knows. Attemptsto defineit intermsof dioxyribonucleic
add (DNA) are inded at least partialy useful. But life & sich remains a degp and
excealingly complex mystery fully known only to God.

Psychicdly, human life-- like animal life-- differsfromplant life. For thelives of humans
and animals are subjed to conscious control.

For example, in humans and animals, the cantral nervous s/stem controls the mechanicd
procesesinvolved in sensing and conveying food to themouth.  That isnot the case with
plant life. This is what the Bible means when it describes both animals and men as
"moving creaures’ or "living creaures' or "living souls'?inwhose nostrilsis"the bregh
of life.” %

Consciousnessisaso adegp mystery. Attemptsto demarcae plantsand animalsinterms
of other criteria-- such aslocomotion-- areinadequate. For tumbleweedslocomote; and
animals like seasquirts and corals, do not. Furthermore, the microscopic redm -- such
asthat of viruses, baderia, and germs -- is even more complicaed.

Only animals have consciousness But predsely what that is, and how it differs from
conditioned reflexes and measurable vibrations, remains dwrouded in seaecy at the
degoest level.

* * * * * * *
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Third, manaloneismorethan psychicd. Indeel-- eventhe chemicd, medhanicd, biotic,
and psychicd processes of his body are unique. They are, in fad, supra-psychicaly
guided.

For man has not merely aliving body, but a spedficaly human body. Manisthe only
credure into whom God directly breathed the breah of life.  For man is the only
creaure who is the very image of God.

Hence it is that we read: "And the LORD God formed man [out] of the dust of the
ground, and breahed into his nostrils the breah of life; and man became aliving soul. .
.. S0 God creaed man in His own image, in the image of God creaed He him." Gen.
2:7& 1:27a

Theimplications of thisare that both the body and the spirit (or spirit-soul or alternatively
the spirit as well as the soul) of man -- are qualitatively different from the body and the
soul/spirit of all of the other living creaures. Not only does man move and breahe and
fed, etc., ina daraderisticaly and uniquely human fashion. But he dso can do things
which no other eathly creaure can do -- such asthink, remember, indicate, be sociable,
appredate beauty, possess love, and believe. And, unlike even the angels, man can also
reproduce -- and become justified, and thus be saved.

All of thisisindicaed in the dominion charter or cultural mandate which God gave to
man. "And God said, 'Let Us make man in Our image, after Our likeness and let them
have dominion over the fish of the seg and over the fowl! of the ar, and over the cditle,
and over all the eaith, and over every creeping thing that cregpsuponthe eath!.'.... And
God said unto them, . . .'Fill the Earth, and subdueit!™ Gen. 1:26, 28.

Wewill gointo thisalittle more somewhat later. At the moment, wewould merely claim
that those asmic aspeds which are spedficdly human -- thought, history, language,
society, eanomy, aesthetics, juridica law, ethics, faith, and all-embraang religion -- are
ultimately all to be tracel badk to their origin, in this Biblica dominion charter.

* * * * * * *

The question which next arises, isthis. What isthe relationship between man's body and
this human “living soul” or soul and/or spirit -- which aone functions  uniquely?

Now whatever threeness there may be in man, he is far more than just matter plus
awarenessplusanimmortal spirit. Indeed, we disapprove of the theory asto any alleged
“tricho-tomic” structure of man -- fromthe Greek tricha (in threg plustome (a aitting).
For aliving man cannot be aut into threeso-cdled “parts.” And thisis apparent for the
following reasons.

First. Man'sbody isnot just lifelessmatter. Nor isit merely aliving animal vehicle for

the human soul. Nor isit even a spedficdly-human corpse-like entity which can be
animated by a human spirit. No.  The human body is existentially human; and man is
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corpored. Aswe rea in Genesis. "The Lord God formed man [and not just the body
of man, out of] the dust of the ground.” Gen. 2:7a.

Seoond. Scripture does not make the separate distinction between an animal soul and a
human spirit (cf. Isa. 26.9 & Luke 1:46-47) which the trichotomist does. Indedd, inthe
Bible we even real that animals have "spirits." Ecdes. 3:21 & Rev. 16:3,13. We
further read that also men have "souls' which are indestructible. Rev. 6:9 & 20:4 cf.
Matt. 10:28.

Of course, as said above, the soul-spirit of man is qualitatively different to the soul-spirit
of ananimal.. Indedl,, it isalso true in Holy Scripture that man's "soul” usually means his
spedfic personality,® --and that man's "spirit" usually means the spiritual asped of man
which controls his body.?

Third. Holy Scripture nowhere teades that men have "immortal spirits,” as do neo-
Platonic trichotomists. It istrue that the personalities of all men are indestructible and
cannot be annihilated. But theword "immortal(ity) " isused only threetimesin Scripture
-- viz.: twicein resped of God; and oncein resped of the Christian believer.

In Paul'sFirst Epistleto Timothy, we read of "the King, eternal, immortal, invisible, the
only wiseGod.” | Tim. 1:17. We ae further told that Heis the “only” One "Who has
immortality” (I Tim. 6:16) -- that is only God is without beginning and Who continues
to exist endlesdy in a state of bliss

Too, in Paul's First Epistle to the Corinthians, we read of the believer's body that at the
end of history "thismortal shall have put on immortaity” (1 Cor. 15:54) --viz. at Christ's
final coming again. From which it is clea that this refers not to the "spirit" but only to
the body. And, indeed, only to the body of the believer.

Of course, also the "spirit" of the Christian believer isindestructible -- and, at his deah,
goes to be with Christ forever. Indeed, even the unbeliever too has an indestructible
"spirit."  Furthermore, also his body will be raised up indestructibly at Christ's final
coming.

Y et, strictly speaking, thebeliever only acquires"immortality” -- viz, animmortal body --
at the time of Christ's final coming. Indeed, the ideathat the body of man is relatively
worthless but that the soul as such is al-important -- is Platonic, not Scriptural.

It isfor this reason that over against the &ove trichotomy, many have alvocaed what
they cdl “dichotomy.” Thisis smewhat of an improvement over trichotomy, in that
dichotomy clealy teatesthat the body is not something which man hasin common with
plants and animals nor the soul something which man hasin common with animalsthough
not with plants -- but that both the human body and the human soul-spirit are essentially
human.
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Dichotomy isalso animprovement over trichotomy inthat the human soul-spirit isclealy
deamed to govern the behaviour of the human body. Too, dichotomy would not be
dualistic -- but merely dual.

Dichotomy also perhapsbetter stressesthe post-mortal consciousnessof both the soul and
the spirit of man, asauniquely human soul-spirit, than doestrichotomy. It certainly does
so much better than does monotomy (about which shortly below).

Now dichotomy is the view which alleges that man consists not of threeparts, but only
of two. Those two parts, the soul-spirit on the one hand and the body on the other, are
then dichotomously all eged to be distinct from one another -- and indeed also to be quite
separatable from one another between the deah of a human being and the end of history.
The problem here, isthe word “ parts.”

Thus, here too -- also in this anthropologica theory of dichotomy -- there ae many
tensions and problems Offhand, we ourselves can think of at least three

First. Dichotomy -- just liketrichotomy -- questionably presupposesthat man consists of
more than onetomeé or ‘cutting’ (or “part”). As such, also dichotomy tendsto segregate
the body from the *soul-spirit’ (sic), and smilarly to elevate the latter above the body.
Thisin turn threaens man’sintegral nature. For, both during our present existence and
aso in the intermediate state between deah and resurredion -- men experience
themselves to be integral, and not a cmpound of cuttings or parts.

Sewnd. Dichotomy seamsto introduce an essntial tension between man's ul-spirit
and hisbody. Indeed, the danger of at least incipiently semi-deifying the former at the
expense of the latter -- here seansto be just as gred asin the cae of Trichotomy.

Third. The whole history of the development of doctrine thus far, never seemsto have
resolved thetension between dichotomy and trichotomy satisfadorily. That indeed raises
the question as to whether either of these aithropologicd theories redly doesjusticeto
all the material presented to usin Holy Scripture.

It is for this reason that Vollenhoven and Dooyeweead and espedally Janse have
propounded theideaof the "radicd unity" of man. Their critique of the scholastic gpped
tothe aedionof manwhichinconsistent dichotomistsand trichotomists smetimesmake,
is probably corred. For Genesis. 2:7 doesnot tead that God formed man' body out of
the dust and conjoined it to aliving soul as a seand independent substance (if not also
to animmortal spirit asyet athird independent substance). No! Instead, Genesis 2:7
rather teatesusthat God formed man (viz thewhole man) out of the dust of the ground
-- and formed him predsely by breahing into his nostrils the breah of life so that man
(the dust of the ground) becamealiving soul aiasa living creature -- and not that man
wasthenimplanted with asecond or athird independent substancesuch asan ‘immortal
Spirit’ etc.

This new view in the history of doctrine, namely that of Dooyeweed and V ollenhoven,
one may perhaps also cdl “monotomy” -- alias the notion that man consists of but one
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radicdly-indivisible part or substance Yet even the Dooyeweedians are obliged to
distinguish between what they correctly cdl "our outward man" (the body) and "the
inward man" aliasthe heat [cf. Il Cor. 4:16] -- thus presupposing the truth of what cdls
itself dichotomy alias that which they cdl dualism.

Moreover, inrightly rejeding the Platonic concept of an essential immortality of the soul,
monotomy has a huge problem in explaining the @ntinuing conscious existence of man’s
“inner man” after his deah and before the end of history. For even the monotomistsare
under presaureto asert that this“inner man” straight after deah goes either to the Lord
or otherwise into a state of misery, in the redm of the dead -- depending on whether the
deceaed was a Christian or not.?

As De Bondt remarks,?” the Holy Scriptures definitely tead the postmortal continued
existence of the "I" or the human personality-kernel which even deah cannot destroy.
For the infallible Lord Jesus Christ Himself dedared: "Do not fea them which kill the
body, but are not able to kill the soul: but rather fear Him Which is able to destroy both
soul and body in hell." Matt. 10:28. Y et we should also note that this very text teades
that God can (and does?) do something that man cannot do -- namely: destroy (but not
annihilate) the soul as well asthe body in hell.

The human body and the human soul-spirit (and/or soul and spirit) arethereforeintimately
related to one another. Both or all areindestructible -- inasmuch as the body too, after
its resurredion, will exist indestructibly for ever and ever. Indeed, it isonly a man's
deah -- whichisapathologica condition out of kilter with man’s original purpose -- that
the body and the soul-spirit are (but temporarily) separated from one another -- until
Christ' s £0ond coming®

In eathly life, and in everlasting life on this same Earth (as the renewed Earth-yet-to-
come) -- thereisan essential unity (though no uniformity) between body and soul-spirit
(or among the body and the soul and the spirit of man). Thus, in Holy Scripture, the
word "body" often indicaes the whole living personality of man. And aso the word
"soul" is often used to refer to the whole man.?®  For, as Bavinck maintains: "Man was
formed out of the dust of the ground by theinbreahing of the breah of life, and thus man
became aliving soul."*

We must conclude, then, that neither trichotomy nor dichotomy nor monotomy represent
the full teading of Holy Scripture. For manisneither threepart; nor two-part; nor one-
part. Heis ano-part credure; a unique aeaure, and indeed the only creaure who
creaurely refleds the Uni-Tri-une God Himself.

Surely the solution to the anthropologica problem above -- isto befound inredizing that
man istheimage of the Triune God. For man, like that God Whose image he or sheis,
IS neither one-part nor two-part nor threepart -- but triune.

Yet unlike God, Who aone is and Who therefore does not ex-sist or depend upon

anything yet more basic -- man is not, but only ex-ists or depends upon that more basic
Triune God inWhom man livesand ex-sistsand hashisor her very existence. God alone

-36 -



has eseence Man merely exists.  Yet he or she exists uniquely, in and from and as the
very image of God Triune. Acts 17:25-28.

So God doneis. He dwaysis, and alwayswas, and always dall be-- Triune. And that
Triune God creaed man -- not trichotomously nor dichotomously nor monotomously but
trinitarianly -- as His Own triune image. Thus man is not trichotomous nor
dichotomous nor monotomous but triune.

For we ae told in Gen.1:1-3 and 1:26-28 that “God Uni-Tri-une (' Elohiym), in the
beginning, creaed the two Heavens (hashshamayim) and the [one] Earth (ha’ arets)....
And the Spirit of God moved upon the surfaceof the waters. And God [the Father]
said [by spe&ing forth His Son or Word]: ‘Let there belight!’ ...

“And God Uni-Tri-une [later] said: ‘Let Us make mankind in Our image, after Our
likenesd’.... So God Uni-Tri-Une aeaded mankind in HisOwnimage. Intheimage of
God Uni-Tri-Une, did He aede him.

“Male and female did He aedethem. Then God Uni-Tri-Une blessed them, and God
Uni-Tri-Une said to them: ‘Be fruitful and multiply! " -- thus producing also the child,
the third person of mankind made & the image of God Uni-Tri-Une.

AsthefamousWestminster Confesgon d Faith 4:1-2 pusit: “It pleased God the Father,
Son and Holy Ghost.. to crede.... After God had made dl other credures, He aedaed
man, male and female with reasonable and immortal souls...after His Own image.

To which the Westminster Larger Catechism (QQ. 20 & 86-90) adds:. “The providence
of God toward man in the estate in which he was creded, was. the pladng him in
paradise; appointing him to dressit; giving him liberty to ea of the fruit of the eath;
putting the aeaures under his dominion and ordaining marriage [and thereby later also
the family] for hishelp -- affording him communion with Himself.... The communionin
glory with Christ which the members of theinvisible dhurch enjoy immediately after deah
is in that their souls are then made perfed in holiness and recaved into the highest
heavens where they behold the face of God in light and dory waiting for the full
redemption of their bodies which even in deah continue united to Christ and rest in their
graves as in their beds till at the last day they be again united to their souls...in the
immediate vision and fruition of God the Father, of our Lord Jesus Christ, and of the
Holy Spirit -- to all eternity.”

Man is thus neither trichotomous, nor dichotomous, nor monotomous. Like the Father
and the Son and the Spirit, also the family of manistriune. For man isthe very image
of the Triune God.

Thisthen krings us to a wnsideration of the image of God. For if man is his body as a
living soul -- we would exped the image of God to cover the whole man -- body-soul-

Spirit.
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Now the Bible does not tead that man bear stheimage of God. It teatesthat manis
theimage of God. Thus, thewhole manisthewholeimage -- and thewhole imageisthe
whole man.

Man therefore doesnot just bear that image, likesaporter beasaburden. For theimage
is not something tacked onto man as an afterthought, asit were, asif man ever did or
ever could exist for a single second without the image.

Nor is that image part of God, or only a refledion of some of the dtributes of God, so
that man only resembles God in somerespeds. No, man resembles God in all respeds.

Everything God has -- man hes, too. But everything God has in a aedive and
independent way -- man has only in a dependent and creaturely way.

Nowhere doesthe Bible say that man's soul or spirit (or soul-spirit) was creaed in the
image of God, but not hisbody. No. Man'sentire being, his body-soul-spirit, is God's
image. And hisentire being must (in a aeaurely manner) refled the glory of the entire
one and only true Triune God.

As Bavinck remarks: "Even the body of man belongs to the image of God. That
philosophy which does not know or which rejeds revelation -- always again and again
lapses into empiricism or into rationalism; into materialism or into spirituaism.  But
Scripture reconcil es both.

“Man hasaspirit, but that spirit is psychicaly organized and must by itsvery nature dwell
in abody. It is of the eseence [= the very nature] of man to be corpored and sensitive
(zinnelijK). Therefore, if not temporally, then at least logicdly -- first hisbody isformed
out of the dust of the ground, and theredter the life-breath is breahed into him. Heis
named 'Adam’ -- after the eath ("adamah) out of which he was formed. He is, and is
cdled, 'dust.’

“Thebody isno prison, but awonderful work of art of Almighty God which just asmuch
congtitutes the eseence[viz the very nature] of man as does the soul. It [our body] is
our eathly home, our skeuos -- that is. our subservient organ; our tool. And the
members of the body are the hoda [ dias the ‘wegpons'] with which we fight, in the
service of either righteousnessor unrighteousness"3?

Therearethosewho would distinguish between God's"image" and God's "likeness” But
although the first is more concrete and the latter softer, the two terms are esentially
interchangeaole.

S0 too, there those who attach particular importanceto thewords"in" and "after” in the
expresson: "Let us make manin Our image, after Our likeness' inthe aedion acount.
Gen. 1:26. But both the prepositions and the nouns are interchangeably reversed four
chapters later, namely: "in Hisown likeness” and*“ after Hisimage." Gen. 5:3.
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Consequently, these aguments positing a dichotomy between “image” and “likeness’ --
collapse. For man is God's image or likeness. And God's whole image or whole
likeness isthe whole man. Manislike God -- heis God's creaurely likeness.

This obvioudly implies that man must be godlike. He must therefore glorify God in all
that he does, and not just in churchwork. It isnot surprising that Barth -- a protagonist
of spedficdly "Church Dogmatics' and a sworn enemy of non-church adivities sich as
Christian politicd adion and Christian scholarship etc.-- denied that man isthe image of
God. Instead, Barth sought to restrict the image to a spedficdly Christologicd-
ecdesiasticd or Christian-church relationship between God and man -- much asthe ealy
spiritualistsdid. ThisBarth did, by emphasizing theword "in" inthe expresson: "Let Us
make manin Our image" -- asif it meant: "Let Usmake man to enter in(to) arelationship
with Usin Jesus of Nazaeth, the Logos ensarkos or incarnate Word, the Son of man."”
But Barth forgot that the Hebrew word here trandated "in" acdually has the meaning of
"as" insuchlike phrases-- so that the expressonredly hastheforceof: "Let Usmake man
as Our image." Hence, man is the image, and the whole image is the whole man.*
For asthe Apostle Paul wrotein hisFirst Epistle to the Corinthians: "Man...isthe image
and gory of God." | Cor. 11.7b.

Y et then Paul also immediately continues, "but the woman is the glory of the man." |
Cor. 11 7c. Thisdoes not imply that only the human male is the image of God, but that
the human femaleisnot. For God spedficdly statesinthe aeaionacount: "Let Usmake
man in Our image, after Our likeness and let them have dominion.... So God creaed
man in His Own image, in the image of God creaed He him; male and female creaed
Hethem." Gen. 1:26f. But it doesindicate that man isdirectly theimage and gory of
God -- and woman indiredly, via the man.

As the man refleds the glory of God, so isthe woman to refled the glory of the man.

| Cor. 11:7c. For the man was not creded for the woman, but the woman for the man.
| Cor. 11:8. This, of course, indicaes the leadership role which God has given to the
male sex even in resped of the femae sex and espedaly within the marriage
relationship.®* "Your desire shall be to your husband, and he shall rule over you" (Gen.
3:16) -- God said to the woman, right after the fall. Yet woman too isto help man to
rule the @smos.

“Neverthelessneither isthe man without the woman, neither the woman without the man
--intheLord. For asthe woman isof the man, even so isthe man also by the woman;
but all things [are] of God." | Cor. 11:11-12.

* * * * * * *

Mention of this rule which a husband is now to exercise over his wife brings us to a
consideration of the way in which man (both male and female) isto rule the universe a
God's vice-regent.
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Thisis usualy expressed by saying that man, the image of God, isto refled God. Man
is to do so spedficdly as regards God's righteousness or kingship, His holiness or
priesthood, and His knowledge or prophethood.

God is the King of the universe. Ps. 10319. He aeded al things by His aimighty
power (Jer. 10: 12), and rulesthem from one moment to the next by Hiswise providence
Job 34:13-15. By His law-word,* He upholds each of His creaures acording to its
kind (Gen. 1: 11,21,24,25) -- in its own relative sphere-sovereignty and acording to its
own peadliar structure. Rev. 4:7-10 & 5:8-14. And God, the &solute Sovereign, so
rules and overrules al His credures that they obey His law-word in complete harmony
with one another astime unfolds.*® For God rules right-eoudly -- that is, in acordance
with the right principles of law and order. Cf. | Cor. 14:38.

Man is to refled God' s Kingship and His righteousness He is to rule or to have
dominion over the fish of the sea and over the flying creaures of the ar, and over the
cdtle, and over al the Earth, and over every creeping thing that creeps upon the Earth.
Gen. 1:26; cf. Job 35:11. Heistofill the Earth and to subdueit (Gen. 1:28) -- to place
hisroyal foat onit in the Name of God Whose viceroy or vicepresident heis. Asaking
under God, man is: to rule the etire universe and everything in it; to control al the
animals and plants on eath; to rule his family as the head of the household to the glory
of God; and to unfold the various cietal structures sich asthe durch, the fadory, the
politicd party and the schoal etc. to the glory of God.

All must be subjed(ed) to the rule of King Jesus. All must also be subjed to the rule of
the relevant human ruler under King Jesus for that particular structure. And al must be
doneright-eoudly, decently, and in order (I Cor. 14:40) -- that is, in acerdancewith the
divine requirements of law and order. Cf. Rom. 13:1-7.

God isalso the grea Priest of the universe.®” Heis completein Himself. He was under
no necessty to crede dias to exnihilate the universe in the first place and fill 1 essto
unfold or even to sustain aliasto fashion it after itscredion. Acts17:25& Ps. 50:9-12.
Y et in condescending love, He stooped to credeit.

While the universe must neals ®rve Him, He dso fredy serves it -- by maintaining it
continualy to enableit to serve Him. "Hewatersthe hill sfrom His chambers: the eath
issatisfied withthefruitsof Y our works. He caisesthe grassto grow for the cdtle, and
herb for the service of man so that he may bring forth food out of the eath....

“There go theships. Thereisthat leviathan which'Y ou have madeto play therein. These
wait al upon You -- so that Y ou may give them their food in due season. That [which[
You gvesthem, they gather. You open Your hand -- they are fill ed with food....

“You send forth Your Spirit. They are aeaed. And You renew the surfaceof the
eath." Ps. 10413-14,26-2830.

Indeed, the Lord God does al thisin absolute holiness For God islight, and in Him is
no darknessat al. | John 1:5b.
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Now man isto refled God's priesthood and His holiness Heisto serve God with all
his heat and with all his oul (Matt. 22:37) -- both diredly, and indiredly. Diredly,
by keging the First Table of the Decdogue, the first four of the Ten Commandments
which ded with man’sdired duty to God. And indiredly, by kegping the Second
Table of the Decdogue -- the last six of the Ten Commandments, which ded with
man’s indirea duty to God via hisdired duty to his fellow man.®

Hence man is to serve God by labouring in his caree and thus helping to dominate the
Earth for six days every week, and by resting on eadt sabbath and then serving God in
culticdly religious exercises. Indeed, manisto serve hisfellow-man -- by subjeding
himself to human authority (such as marital, educaional, politicd, parental, social,
ecdesiasticd, and employmental authority) as part of his reasonable religion and
serviceto God Himself.  Cf. Rom. 12:1f.

But man is also to exercise priestly care towardsthe world and its sib-human credures.

He is to dressthe garden and to keep it clean and unpolluted. Heisto cae for the
animals and look after them. Indeed, in perfed priestly holiness heisto keep the evil
one out of hisdomain. Gen. 2:15, 20; 1:29-30.

In everything that man does, then, he isto serve God. With all his heat and all his
understanding and al his sul and all his grength and all hismind. Luke 10:27 & Mark
12:33.

But God isalso the gred Prophet of theuniverse. Theworldswere framed by the Word
of God. Heb. 11:3. He spoke, and the universe cane into being. John 1:1-5. He
countsthe very number of the stars. Ps. 147:4. At Hisrebuke, the mountainsfled, and
at the voice of His thunder, they hastened away. Ps. 1047.

Indeed, God till spesksin His providential maintenance of the world. Yes, "the voice
of the Lord is upon the waters: the God of glory thunders. The Lord is upon many
waters. Thevoiceof the Lord ispowerful. Thevoiceof the Lord isfull of majesty. The
voice of the Lord bre&s the calars.... The voice of the Lord divides the flames of fire.
The voice of the Lord shakesthe wilderness... The voice of the Lord makesthe hinds
tocdve" Ps 293-9.

"0 Earth, Earth, Earth -- hea the Word of the Lord!" Jer. 2229. Indedd, also the
universe heasand re-echoestheword of the gred Prophet -- asthevery Heavensdedare
the glory of God; and as [one] day utters peed to [another] day, so that there is no
speed nor language wheretheir voiceisnot head. Ps. 19:1-3. Yes, [one] night shows
knowledgeto [another] night. Ps. 19:2b. Inded], that refledsina aedaurely way the
absolute knowledgewhichthegrea Prophet hasof Histhoroughly known and foreknown
universe. Acts15:18.

Also man is to reflect God's prophethood and His knowledge. For man must digest
God'sreveded thoughtsand wordsand deedsin reture and espedally in Scripture -- until
his whole mind is filled with God's general revelation and espedaly His geda
revelation.®
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For, asthe Dutch Reformed Bel gic Confessontell susabout God: "Weknow Him by two
means. first, by the aedion, preservation, and government of the universe; which is
before our eyes as amost beautiful book, wherein all creaures, grea and small, are & ©
many charaders leading us to contemplate ‘the invisible things of God,” namely His
‘eternal power and Godhead,” as the Apostle Paul said, Rom. 1:20.... Seoondly, He
makes Himself more dearly and fully known to us by His holy and divine Word,”*° the
infalli ble Bible -- which " Scripture canot be broken." John 10:35.

The way in which ealy man acquired knowledge can be. seen in the acount of man
intuitively giving corred namesto al the animals and to his own wife when he first saw
them. Thus he himself prophetically dedared the will of God when man hmself
exprssed his own perfed creaurely knowledge. Gen. 2:20-23.

Hence we must conclude that God creded man as His Own image with perfed
righteousness holiness and knowledge -- to serve Him as a king and a priest and a
prophet by subduing the entire universe to Hisglory. That was once of the cief ways
in which man's greanessas God's image was to be manifested.

* * * * * * *

Thiscomprehensive injunction has as many aspedsasthere ae sciences. Not onesingle
asped or even one single science should be over-emphasized or underemphasized at the
expense of the others.

Primordial man, the eathly lord over nature -- creaed as the image of the Lord God of
nature -- wasto analyze natural phenomena. Manwasto dominate and therefore dso to
count and to measure the birds and the fish and every living thing. That was a
mathematical task’

He was to proceead from Eden and to replenish or fill the eath. That was a spatial or
geometrical aswell asakinematical (or movemental) task.

He was to subdue and to have dominion over the Earth, aphysical task; over the plants
(abotanical task); and over the animals -- azodlogical task. Gen. 1:28-29. Inded,
man was aso to read to his own natural fedings, such as his desire for a mate when he
saw the animals pairing off together -- apsychological task. Gen. 2:18-25.

But primordial man, the image of the Lord God of culture, was also to cultivate aedion
and himself as a part thereof. This he would do in his pursuit of the humanitarian
sciences, amongst other things. For man would pusue logic -- as, for example, he
refleded onthedifferencesbetween thevariouskindsof trees. Gen. 2:18-25. Hewould
make history -- ashe multiplied and fill ed the eath. Gen. 1:28-29. Hewould develop
linguistics -- as he gave namesto the animals. And he would expand his social life-- in
his companionship with hiswife. Gen. 2:18-25.

Furthermore, man would pradice eanomics -- in his exploitation of gold and bdellium
and theonyx stone. Gen. 2:12. He would develop the at of aesthetics, as he dressd
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the garden of Eden; and the discipline of law, as he kept it safely from the ill egal
transgresson of the devil. Gen. 2.15. We dso seeAdam's ethical task, in hislove of
hiswife (Gen. 2:18-25); and his comprehensive religious task, while subduing the entire
universe dways and only to the glory of God. Cf. | Cor. 10:31.

Y et with all these wonderful abili ties of man, we should also redizethat man'snature does
not consist merely of his comprehensive dominion over the universe. That isa Socinian
or unitarian heresy.** Espedally modern Christian philosophers need to guard against
this.*> Rather is man’s dominion a necessary result of his being God's image.

For, asHepp mintsout,*® thered image of God isexpressed in man being -- God's child;
Hisson; Hisoffspring (even as Paul told the Athenians).** And eventhough sin hes now
effacal thisimage (I John 3:8-12), remnants of it nevertheless $ill remain. Gen. 9:4-6.
Indeed, even Roman philosophers (like Ovid, Cicero, and Senecg and Greek thinkers
(like Plato and Pythagoras) have redized this* -- as Paul himself pointed out. Acts
17.28.

Let us aImmarize

The difficult question "What is man?' has been posed and variously answered. This has
been done in every century, and espedally in our own disoriented modern society.

We saw that manisfearfully and wonderfully made. Hisbody isan amazng chemicd
and medhanicd structure, abeit subjed to the ntrol of man's biotic and psychic
functions.

Then we saw that the spirit of man is qualitatively different from that of al other
creaures. Itisperfedly adapted to control hisbody, whichwasmadetofit it like aglove
fitsthe hand that weasit.

Further, it was ®en that body and soul are both unannihilatible. Indeed, the image of
God covers both equally and fully.

Next, we saw that the whole man isthe wholeimage of God. Consequently, thereis
no asped of man's life which is not to refled God's glory.

Spedficdly, thiswas ®en to require manto be aprophet, priest, and king to the glory
of God in resped of everything he does. For there ae & many aspeds of thisimage of
God asthere ae sciences.

And finally, we saw that man's dominion over all thingsisaresult of his being theimage
of God. Indeed, man hmself -- the whole man -- isin fad the very offspring of God.

Aswerea in the Westminster Confession: "After God had made dl other creaures, He
creaded man, mae and female, with reasonable and immortal souls, endued with
knowledge, righteousness and true holiness after His Ownimage, having the law of God
written in their hearts, and power to fulfil it."*® “Thefirst covenant made with man was
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a covenant of works, wherein life was promised to Adam, and in him to his posterity,
upon condition of perfed and persona obedience”*’ “the mvenant being made with
Adam as a publick person, not for himsalf only, but for his posterity,”*® as the Larger
Catechism states.

What should all the &ove then mean to us?

First, we should have ahigh regard for the human body. It isindeed the temple of the
Holy Spirit. | Cor. 6:19. We must not only look after it just as much aswe look after
our "soul" -- but we ae cdled upon to glorify the Lord spedficdly in our bodiestoo. |
Cor. 6:20.

Seoond, we should understand that bodily functions, such as eaing and drinking and
labouring and sexual intercourse within marriage to the glory of God, are dl just as
honoring to God and just as much a sacred calling® as is prayer and Bible reading.

"Whether thereforeyou ed, or drink, or whatsoever you do -- do all to theglory of God!"
| Cor. 10:31

Third, we should leanthat we aeto prophesy, to serve, and to know God in all that we
do and in every field of endeavor -- as prophets and priests and kings. We ae to get
involved, acording to our gifts and inclinations in all branches of science For we ae
not to try to serve God only when we ae in church or engaged in spedficaly theologicd
refledion.

And fourth, with al our zed to serve God in all that we do, we ae not to forget that it
is still more important to be @nscious of our childhood of God. Inthat alone do we
ultimately refled Hisimage.

Not the humanistic Mark Twain's What Is Man?*° is to be our guide. But rather the
evangelistic Bible's: "What is man?'

AsDavid so beautifully put theisueinthe eéghth psalm: "When| consider Y our heavens,
the work of Your fingers, the moon and the stars which Y ou have ordained -- what is
man, that Y ou are mindful of him; and the son of man, that Y ou visit him? For Y ou have
made him a little lower than the angels [or alittle lower than *adivine being’'], and have
crowned him with glory and honour. Y ou made him to have dominion over the works
of Your hands. Y ou have put all things under hisfed -- al sheey and oxen; yes, and the
beasts of the field; the birds of the ar, and the fish of the seg and whatsoever passes
through the pathsof theseas. O Lord, our Lord -- how excdlent isY our Namein all the
Earth!" Ps. 8:3-9.

What, isman? Man isthe very image of God.
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11 --The Plight of Man

“Everything is under the influence of an inhuman power.”*

Thuswrote not an adept in Satanic witchcraft. Nor aprophetic writer of modern science
fiction, nor even a mediaeval Christian theologian. Thus wrote aman who vehemently
denied the very existence of evil, the devil, and even of God. Thus wrote the most
famous communist of al time -- Karl Marx.

"Thisworld itself is perverted," he continued.? To which hisfamous co-worker and co-
founder of the Comnmunist International, Friedrich Engels, added: "Greed and lust for
power are the levers of historica development."® In one word, man has now become
alienated from his true self.* And this alienation, clamed Marx, "produces as its
counterpart abestial savagery.” Thereby, “*devolved’ man returnsto the cave dwelling
again.” But that latter, however, has now been "poisoned by the pestilential bregh of
civili zaion.”®

Many clasgcd philosophers generaly agree with Marx' s basic analysis, though for
different reasons. Immanuel Kant, the gostle of reason,® insisted that manwas "radicaly
wicked.”” Thomas Hobbes described man as a wolf who ravages his fellow man: homo
homini lupus -- dog ea dog.?

Theabsoluteidedist JohannFichteinsisted that thosewho (like L uther® and Calvin'®insist
that man' swill i sendaved, are mmpletely corred? Indeed, also the famousdialedician
Georg Hegel dedared that "the natural heat, in which man isimprisoned, is the enemy
to be fought against.*?

The famous idedist Friedrich von Schelling informs us that "all who are born, are born
with the dark principle of evil adhering to them."*® Indeed, even the renowned pessmist
Artur Schopenhauer tells usthat egoism is the dief and fundamental drive in men, asin
animals, and is bound up with and is in fad identicd to their innermost kernel and
nature.'*

Expanding onthis, Schopenhauer further clamsthat insatiable mvetousness theinfamous
miser, deeply conceded falsity, spiteful evil, the history of criminology, and the
description of anarchistic conditions, al prove this.™> Whereas the world with all its
hospitals, surgicd pain, prisons, torture chambers, dave cdl's, battlefields, law courts, and
dwelling hovels, are dl suitable descriptions of hell and are themselves a hell in which
people ae devilstowards one another.*

Nor has the verdict of the modern radicd existentialists been essentialy different.
Witnessexhibits A, B, and C -- Nietzsche, Heidegger, and Sartre.
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Friedrich Wilhelm Nietzche'sided of the superman, the beautiful bird of prey who joyfully
suppresses the wedk as his daves, for example, is well known.'” At the base of this
Proto-Naz philosophy, lies his following anti-Christian confesson regarding his own
human reture.

Wrote Nietzsche: “I do not desireto be a'believer. | think that | amtoo evil to believe
inmyself, [and] | never addressthe masses.”*® “| have aterrible fea that somebody will

one day canonize me as asaint.... | do not wish to be asaint, but rather a down....

Previoudy there was nothing more mendadous than the saints.... For previoudly lies
were cdled truth,”*°

Also Martin Heidegger had considerable leanings towards the socio-politica views of
Naz Germany himself.?° Hisided wasto conceive of man as being krank zum Tode or
sick unto deah. And that beautifully ill ustrates espeaally the plight of modern Western
European man today.

Not God, wrote Heidegger, but deah is the red nature of all being. For deah is the
transcendent world of existing man, the permanent threa to man'sexistence. Y et without
death, man cannot authenticaly exist.?

Heidegger silently condemns God to non-being.?> For man exists from, through, and to
himself. Godisirrelevant. Hencethe very question asto Hisbeing, isirrelevant too.?

Even moreradicd isthe thought of Heidegger's younger protégé, Jean-Paul Sartre.** To
Sartre, whose writings are pervaded with irreligious scepticism and anarchism and
sexualistic auto-eroticism, aman's neighborsare hisown hell.  God isathrea to aman's
own authentic existence Therefore God cannot exist, and faith in God may not exist.

The one tragedy of the Enlightenment was that it did not radicdly abolish even a deistic
faithin God. Y et Sartre dedicated hislife and talents to seek to remedy this stuation --
and thusto finish off what the Enlightenment started.?®

TheFirst World War was sufficient to convert many starry-eyed modern theologiansfrom
religious liberalism to a moreredistic if overly pessmistic doctrine of sin.  Asthe once
optimistic D.R. Davies confessed by 1939 "I believe that manisradicdly evil, that sinis
of the very texture of human neture. | believethat owing to that original, inherent sin, man
isincgpable of creaing ajust society (to say nothing of aperfed society); that heis cursed
by a fatal condition which ordains that the power by which he alvances in civilizaion
nullifies and destroys his progress | believe that, if left to his own resources, man is
doomed to destruction, and history is fated to disintegration."2®

Similarly, the once liberal and famous American theologian Rheinhold Niebuhr moved
from the superficial optimism of his Moral Man andimnoral Sciety through his later
BeyondTragedy to hisneo-orthodox and existentiali stic enphasisontheredity of origina
sinin his Gifford Ledures of the nineteen-forties on The Nature and Destiny of Man.
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Every thought or deed which proceeals from the restlessand limited ego, he tells us, is
infeaed with the stain of sin.?’

And as the world of 1973 [when this book was first written] apprehensively watches
communist expansion in Africa and South America and aarmedly surveys Red China's
even-increasing nuclea stockpile and aid to revolutionary movements everywhere -- who
would disagreewith Niebuhr that the stain of sin isindeed man's chief problem? And
with Red Chinanow ableto deliver nuclea warheadseven against the U.S.A. [at thetime
of thisbook’srevision in 2007] -- Niebuhr’s view il stands.

Sinl Thisword aone, in anutshell, adequetely describes "the plight of man.”

* * * * * * *

In this ledure, we propose to ded successvely with the spread of man's plight, and the
nature of hisplight. Thereédter, we will ded with the consequences of his plight.

First, how did man's plight originate? And how has it spread?

Clealy, sin did not originate with God. For “God islight, and in Him is no darknessat
al.” 1John1:5. "Far beit from God, that He should do wickedness -- and from the
Almighty, that He should commit iniquity!" Job34:10. “Hiswork isperfed.... A God
of truth and without iniquity, just and right isHe.” Deut. 324. "Heismy Rock, and
there is no unrighteousnessin Him." Ps. 92.16.

According to Scripture, sin originated in the world of the angels -- at some point in time
after the start of thework manufadured onthe second day of formation week (which the
Bible dies not pronounce & “good”) and perhaps even after the termination of the sixth
day of formation week (at which the Bible saysthat God made everything "very good").

Gen. 1:31. Yet sin must have originated before the fall of man (who fell predsely
because then seduced by an already-fallen Lucifer. He, creaed with afreewill, at some
time before the fall of man committed the grievous sn of pride. | Tim. 3:6. Indedd, at
that time he rebelled against God (Rev. 12:7-9) with perhaps one-third of all the angels
(Rev. 124) -- and was cast out of Heaven with al his (then-demonic] followers onto the
Earth.?8

Now God had creaed al the angels good (Jude 6 & Il Pet. 2:4), but yet with the
possbility of becoming evil. This means, quite frankly, that although the Lord dd not
causeevil -- it did not occur asasurpriseto Him, and that He had infad already ordained
it to His greder glory acording to the humanly inscrutable wisdom of His eterna
counsgl.?

Here, we canonly rest inthat twili ght areaof human knowledge. That beginsat the very

edge of the revelation which God has givento usand to our children. Further than that,
we must leave the further seaet things to the Lord our God. Deut. 29:29.
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Mantoowascreaed very good. But, perhapsfromafeding of overpowering jedousy™
towards man as God's highest credion -- Satan determined to seduce Adam. Indedd,
God had just creaed man out of thevery Earth onto which Satanwas cast out of Heaven.

Satan effeded that seduction by incarnating himself asa serpent and by decaving Eve and
then by tempting Adam. Satan did the latter, by perdsuading our first parentsto try to
become salf--sufficient just like God -- by regjeding God's Law, and setting up his own
standards in the placethereof 3

Addressng himself first to the woman, Satan beguiled her. 11 Cor.11:3. He deceved
her into transgresson against God. | Tim. 2:14. Then she in turn misled her husband.
Gen. 3:6-12.

Nor did man's plight end with the fall of Adam and Eve & the aown of God's credion.
Our first forefather, asthe federal head of the entire human race transgressed the law of
God. Hosea6:7. Indeed, when hefell -- the human racefell too (Rom. 5:12-20). For
in Adam, al died (I Cor. 15:22).

Likefather, likeson. For al his descendants have been born with the same sinful nature
which Adam himself aayuired at the time he fell.

Thenceforth: "Who can bring a dean thing out of an unclean? Not one" -- exclamed Job
(14:4). "What is man, that he should be dean; and he who is born of a woman, that he
should be righteous?' -- inquired Eliphaz "Behold, He putteth no trust in His saints.
Y es, the heavens are not clean in His sght. How much more &ominable and filthy is
man, who keeps on drinking iniquity like water?' Job 15:14-16.

"How then can man be justified with God? Or how can he be dean, who is born of a
woman?' -- asks Bildad. Job 25:4-6. "Behold even the moon -- it too does not shine.
Y es, the stars are not pure in His sght. How much lessman, who is aworm; and the
son of man who isaworm?'  Job 25:4-6.

Or as David later lamented after committing murder and adultery: "I adknowledge my
transgresson: and my sin isever before me.... Behold, | was sapen in iniquity; and in
sin did my mother conceve me." Ps. 51:3-5.

This doctrine of origina sin and the federal imputation of Adam's guilt to the whole
human race is grongly hated by the world. Yet there is hardly a doctrine of Scripture
more goparently in agreament with the verifiable fads of life.

On al hands, we see sdlfishness and bad tempers in all men -- from their very birth
onwards. Observethe eaewith whichaninfant thanklesdy grabs apieceof candy from
its parent's hand -- and screams in tantrums, when it cannot get itsown way. Observe
the most important word in atoddler’s (or eveninan"adult's") vocébulary: I; I; 1! And
observe the wisdom of the prophet Hosea who told his peoplethat they had all, in Adam
and like Adam, transgressed the cvenant.*
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The spread of man's sn can beviewed asanindividual matter. But it should also be seen
asauniversal phenomenon.

In any individual, sin is e to have spreal to every asped of of human neture.
Commencing in the human soul (Prov. 4:23 & Matt. 15:18-19), it soon manifested itself
in the human body and every part and asped thereof.

As the Apostle James remarks. "Let no man say when he is tempted, 'l am tempted by
God!" For God cannot be tempted with evil -- neither doesHe[so] tempt anybody. But
everybody istempted when heis drawn away by hisown lust, and enticed. Then, when
lust has conceived, it brings forth sin.  And sin, when it is finished -- bringeth forth
death." James1:13-15.

Aswe rea in the Proverbs (4:23): "Kee your heart with every diligence For out of
it, are the outflowings of life" For as Jsus Himself tells us. "Those things which
proceed out of the mouth come forth from the heart; and they defile the man. For out
of the heat proced evil thoughts, murders, adulteries, fornications, thefts, false
witness, blasphemies. These aethe things which defile aman.” Matt. 15:18-20a.

But sinisalso auniversal matter. 1t spreadsto every man, and its marks are found even
throughout man's world.

AsPaul writesin hisEpistleto the Romans. "All have sinned, and come short of the glory
of God" (Rom. 3:23). "Therefore, as by one man sin entered into the world, and deah
by sin; and so deah passed upon all men, for that al havesinned.... Deah reigned from
Adamto Moses, even over themthat had not sinned after the simili tude of [or in the same
way as| Adam's transgresson....

“Through the offence of one, many be dead.... For the judgment was by one, unto
condemnation.... By one man's offence, deah reigned by one [viz. Adam].... By the
offence of one, judgment came upon al men unto condemnation.... By one man's
disobedience, many were made sinners’ (Rom. 5:12-19).

And man's sn has now become imprinted on the thorns and thistles (Gen. 3:18) of man’'s
Earth and even on the whole csmositself. "For the aedion has been made subjed to
vanity (or: destruction) -- not willi ngly, but by reason of Him Who has sibjeded the
same." Credion now liesin "the bondage of corruption.... For weknow that the whole
credion groans and travail s in pain together, until now"(Rom. 8:20-22).

When man, the aown of credion (Ps. 8:5 cf. vss. 4-8), fell -- he dragged the whole of his

environment with im.  And everything fallen man still touches -- witnessgraffiti and
trash dumps etc. -- gets even further defaced by his ongoing defilement.
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"0 mores! 0 tempora!" -- "0h, the morals! Oh, thetimes!" -- as Cicero remarked.®*  For
sinhasspread everywhere. Throughout man'sexistence and throughout man's society --
and even throughout his environment -- all is gained by sin.  Allisdepraved. Indeed,
totally depraved. Not (yet) absolutely, but indeed already totally depraved -- inasmuch
assin now clingsto every part of man, to mankind as awhole, and to the totality of his
environment.

Seond, we must inquire ato the nature of this plight of man. What is the nature and
operation of humanity's sn?

As regards the nature of the first human sin, it must be noted that although the
temptation came from the devil without -- the sin itself took placein the human heat
within.  Pride cetainly was involved in this $n,** but Paul himself cdls this first sin
"disobedience’ (Rom. 5:19). Undoubtedly, this snfirst commenced with Eve doubting
God's Word, then disbelieving it, which in its turn was followed by pride and desire.®

However, as| have pointed out elsewhere,* the, first sin adually committed consisted of
atransgresson of every one of the Ten Commandments as covenantall y incorporatedinto
the forbidden fruit of the treeof the knowledge of good and evil. Cf. Hosea6:7 margin
& 1 John3:4. For by partaking thereof -- man defied God; fell into idolatry; dishonoured
God's Word and Name; broke the sabbath rest of Eden; defied his heavenly Father; slew
himself and all his descendants; committed adultery against the heavenly Bridegroom;
stole God's private property; unrighteoudly tried to make God a liar; and desired and
coveted that which was not of his own goods.

The nature of sin as such, of sintoday, is atogether similar -- even if more distributed in
extent, and even though more spedalized inintent. For sin is the transgresson of the
Law of God, the Ten Commandments.®” It isthe atempt to become independent of God
by trying to become alaw unto oneself. Cf. Judges21:25. It isamisdiredion of God-
given energy in an anti-normative manner.*

More particularly, it is a going astray from God's way, a chattZ’ th; or a missng of the
mark of God'starget for man, an hamartia. Rom. 1:21; 3:23. Itisan’4avé, or aturning
away; or an’awon, a distortion or atwisting crookedly of that which is graight. It is
adikia, or unrighteousness and anamia, or lawlessiessand anarchy. It is’éwén and
hébél, or nothingness vanity and absurdity; résha’, or evil and destruction; pésha’, or
rebellion; ’ avar or parabasisor paraptoma, transgresson; opheil éma, or debt; shegagah,
or accident; 'asham, or guilt; ma al, or treason; shaw, or falsehood; nebalah, or
foolishness; ra’, or evil; apeitheia, or disobedience; apcstasia, or falling away; and
parakoe, or inattentiveness to listen. In one word, it covers everything which is not
motivated by faith in Jesus Christ (Rom. 14:23).

Thesinof manisadeep mystery. Many of the attempts of famous philosophersto define
it, cannot be regarded as very successful.
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Sin is not something inherent in matter as such, as the Gnostics taught. Nor is it co-
eternal with good. For the Bible dealy teates that sin did not exist anywhere in man's
environment prior to the end of the sixth day of God' s formation week. Indedd,
Schlelermacdher’ theory that sSinresidesinman' s ®nsuous nature -- isjust amodern form
of Semi-Gnosticism.

Nor is s$n the mere asence of good, as Leibniz taught® -- as if this present world,
together with its sn, were the best possble world that God ever could have made. For
although this present world of ours was creded sinlessand very good -- this present
world isno longer devoid of sin.  This present sinful world istherefore cetainly not the
best possble world.

Indeed, even this world as originally creaed in sinlessperfedion -- was not necessarily
the best possble world that God could have aeaed. For God, in creding this adual
world of ours, did not disparagingly rejed all other possble worlds as esentially evil --
asBarthwrongly claims.*® Indeed, all other possble potential worldswhich God could
have creaed -- would, had He aeaed them, have been just as good and sinlessas was
thisadual world of ours prior to the advent of sin.

Nor is snamereill usion caused by man’ spresent ignorance and inabili ty to see everything
sub specie aeternitatis aias through the window of eternity.  Sin may well be
epistemologicdly absurd -- or enigmatic -- as far as man' s knowledge is concerned.
However difficult to understand, however, it is neverthelessnot onticdly impossble or
metaphysicaly non-existent.

Nor is Sn a"necessarily evil" stage through which man must passin his moral evolution
from evil and sime to deity sublime. The dialedicd idedist Friedrich von Schelling
argued: "Without contradiction -- there would acwrdingly be no movement, no life, no
progress but only an eternal rest, adeahlike Slumber of all powers," so that alifewithout
sin would be an existence without content, an idle ebstradion.*

This idea fits very well into the evolutionistic theology of Tennant and Fiske and
McDowall. But it makesno roomfor ahistoricd fal of man. Indeed, by limiting sinto
adual conscious and outward transgressons, it lapses into the theory of Pelagianism --
which deniesthat man' s evil inclinations and thoughts are themselves alrealy sinful.

Positively, however, what is sn? Itisanad of red rebellion. It isnot just a physicd
cdamity, like ahurricane. Nor isit a pathological evil like cancer. Nor isit an ontic
limitation like finiteness Nor isit an epistemologicd shortcoming like ignorance  Sin
isrebellion!

Sinisamoral evil. By thiswedo not mean that, existentially, sinisdireded spedficaly
against the social mores of one' sfellow man. Instead, we mean that sinisan (un)ethicad
misuse and misdirection of a God-given power -- rather than a power or entity
independent of the wrresponding God-given virtue which it undermines,

Sinisindeeal also adiminution of virtue, then. It is davishly dependent upon virtue for
itsvery existence.  Theft cannot be committed without misusing the God-given hand --
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nor adultery without misdireding our God-given sexual parts; nor blasphemy without
misusing our God-endowed tongues.

Thus, sinisnothing initsalf. 1t cannot for one second exist, without parasiticaly feeding
on its oppositely corresponding virtue.

Yet sin is not just a diminution of virtue. It is also far more. It is an adua
manifestation of defiance towards God. It may indeed vary in degree Yet even the
dightest feeling of hostility towards the Credor, is already sin.

For sinisthe transgression of the Law of God. It isnot just a socia indiscretion; not
merely a aime against the state; nor even purely a brutal revolt against the acceted
standards of al humanity. It is, infad, nothing lessthan a high-handed attempted coup
d’ etat against God's government of our lives and therefore indeed of the entire universe.
For thisreason -- sin hasan absolute charader which far transcendsall human disloyalties
towards family, state, society, etc.

Sinis, then,, an ad of rebellion against God. Not only that, but it also always resultsin
ared deprivation of virtue.

All sins, because direded against the sovereign majesty of aholy and sin-hating God, are
al reprehensible and worthy of eternal punishment. Nevertheless one can perhaps
classfy sinsinto different caegories.

First, thereisorigina sin.  Thismay mean either the first sin of our first forefather inthe
garden of Eden, or itsimputation to us as hisdescendants. In either caseg, it isthe source
of all other sins -- both of those of our first parents, and also of us ourselves.

Seoond, thereisadua sin. By thisismeant theimmediate sinswhich daily proceed from
the heat of man, as the principle of sin. As such, they develop acording to the law of
sin*>  Actual sin embraces all persond sins. Yet adual sin also embraces all sins
committed by families (such as clan feuds), classes (such as swobbery), society (such as
legalized abortion and euthanasia), and nations (such as radal hatred and genocide).

Third, there ae spedfic sins. These may be dassfied in variousways, such as. cardinal
sins(pride, greed, intemperance, immorality, soth, envy, andwrath -- the so-cdled "seven
deally sins").

Sins may be dassfied also acrding to their degreeof social gravity (sins of thought,
word, or dead). Thentoothere ae: carna sinsand spiritual sins; sinsagainst the first or
against the second table of the Law of God; sins of omisson or sins of commisson; or
sinslisted acording to the degreeof severity.

The latter is what the Westminster Larger Catechism cdls "aggravations,” which make
some sins more heinous than others. For sins receave their aggravations. "1. Fromthe
persons offending: if they be of riper age, greder experience or grace eminent for
profesgon, gifts, place, office guides to others, and whose example is likely to be
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followed by others. 2. From the parties offended: if immediately against God, His
attributes, and worship; against Christ, and His grace the Holy Spirit, His witness and
workings, against superiors, men of eminency, and suchaswe stand espeaally related and
engaged unto; against any of the saints, particularly weak brethren; the souls of them, or
any other; and the common good of all or many. 3. From the nature and quality of the
offence if it be against the expressletter of thelaw; break many commandments; contain
in it many sins; if not only conceved in the heat, but breék forth in words and adions,
scandalize others, and admit of no reparation; if against means, mercies, judgments, light
of nature, conviction of conscience , publick or private almonition, censures of the
church, civil punishments, and our prayers, purposes, promises, Vows, covenants, and
engagementsto God or men; if done deliberately, wilfully, presumptuously, impudently,
boastingly, maliciously, frequently, obstinately, with delight, continuance, or relapsing
after repentance. 4. From circumstances of time and place if onthe Lord'sday, or other
times of divine worship; or immediately before or after these, or other helpsto prevent or
remedy such miscarriages; if in public, or in the presenceof otherswho are thereby likely
to be provoked or defiled.”*3

However, asthe Larger Catechism quickly adds in the very next Question and Answer:
"Every sin, even the least, being against the sovereignty, goodness and holinessof God
and against His righteous Law, deserveth His wrath and curse both in this life and that
which isto come; and cannot be expiated but by the blood of Christ."**

Finally, we may note how sininimputed against us. Original sinistransmitted by federal
imputationfrom Adamto al hisdescendants. Actua sin, however, iscommitted with the
very definite if sometimes feeble inclination of the endaved human will .

Regarding origina sin, to say that Adam's sn is imputed to us is not to say that we
ourselvesthen sinned in Adam -- any more than saying that our sinsareimputed to Christ
implies that He Himself committed them.*> We ourselves do commit adual sins. But
we dso suffer the results of Adam'sfirst sn.  And we ae pardoned by Christ's beaing
our sins.  Both of those events occur without us ourselves committing Adam’ s original
sin-- and without Christ Himself committing our sins, or even infusing Hisrighteousness
into us.

"Dedh reigned from Adam to Moses, even over them that had not sinned after the
similitude of Adam'stransgresson.” Rom. 5:14. Similarly, God made Christ Who
knew no sin, to become a sin-offering for us -- so that we might be made the
righteousnessof God in Him (Il Cor. 5:19).

Now Adam represented all men as their federal head at histrial in Eden and His
gedion from Paradise. So too, the Second Adam Jesus Christ represent all eled men
astheir Seand Federal Head at Histrial in Gethsemane and His gjedion at Calvary.

Neither is Adam's guilt nor Christ's holiness transmitted to His children mediately
through their parents. Instead, it is rather imputed immediately on acount of His
children'simmediate and covenantal solidarity with the first Adam in hisfirst sin -- and
with the Seaond Adam in His snlessiess
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The gult of Adam'sfirst sin, however, isimputed to all men. And thusit has come &out,
asthe Apostle John remarks, that "the whole world lies in wickedness” | John5:19.

Wickednesd Behold the sinful nature of the desperate plight of modern man!

* * * * * * *

Lastly, we must also note the consequences of this plight of man. Such may be
immediate; or ultimate ; or cosmic.

The immediate mnsequence of man's first sin, was iritual deah. This was pre-
announced before the fal -- by way of warning as to what would happen, should man
disobey God: "Of the treeof the knowledge of good and evil, you shalt not ed of it! For
in the day that you ed of it, you shall surely die." Gen. 2:17.

This pre-announced deah fell on man, asajudgment upon hisfirst sin, right after thefall.
Its first manifestation took the shape of a cnscious sparation of man from God and
from fellow-man.

Instantly, man wasinwardly separated from God. Consequently, when God then walked
in the garden to seek man -- man sought outward separation too, by hiding among the
trees. Gen. 3:8.

Simultaneoudly, man was also inwardly alienated from his wife, and vice-versa. The
outward manifestation thereof, took on the form of an oversensitive cnsciousnessof one
another's nakedness-- and an attempt to avoid the enbarrassment thereby occasioned, by
clothing themselves with inadequate grons of fig leares. Gen. 3:7. Inded, this
aienationfromone another was 90n even more strongly evidenced when the man started
to blame the woman for his own eding of the forbidden fruit. Gen. 3:12-13.

In oneword, they were ashamed -- ashamed of themselves, ashamed of one another, and
ashamed to be seen by God. And they were ashamed, because they redized that they
were guilty sinnersin the sight of a holy God.

Guilt is the first consequence of sin.  And close on its heds would soon follow:
corruption; suffering; slavery; deah; and depravity.

After this grievous punishment of guilt -- a punishment which would haunt our first
parents and al their descendants al their days, and echo and ring down the corridors of
time to torment the consciences of men and women until the very end of the world --
followed corruption or pollution. Guilt would be forgiven the ded seel of Adam, on
acount of the merits of Christ's deah on the doss But the taint and pollution of sin
would remain with them -- even after their conversion, until the day of their deah.

For the inherited taint of original sin givesriseto evil thoughts, desires, and tendenciesin

our heats. It separatesusfrom God, our covenantal Ally. It rendersusunableto exeaute
the covenant of works, and to subdue the eath as God would have usdo. It destroys
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the image of God, consisting of man's childship of God -- so that fallen man is no longer
entitled to be cdled a son of God. And it penetrates through into the very fabric of
household, business society, government, and schoal -- and, alas, even into the church
itself -- until al human life groans under the misery of it all.

Theresult of the corruption of sin, then -- causes suffering. Thisisimmediately apparent
in fallen man's pain, as he tries to continue to exeaute the cvenant of works.

"Befruitful, and multiply, andfill the Earth and subdueit; and have dominion over thefish
of the seg and over the fowl of the ar, and over every thing that movesuponthe eath" --
rang out the dominion charter, beforethefall. Gen.1:28. But after man'sfirst sin-- as
he continued to be fruitful and to multiply, and as he wntinued to subdue the eaith -- it
was to be done only with pain and dfficulty.

God said to the woman: "I will grealy multiply your sorrow and thy conception. And
your desire shall be unto thy husband; but he shall ruleover you." Gen. 3:16. Then, as
fallen man set about to subdue the Earth and its il and the plants -- the stern wvoice of
ajustly angry and holy God dnned into his eas. "Cursed is the ground for your sake!
In sorrow you shall ed of it, al the days of your life. Also, thorns and thistles it shall
bring forthto you. And you shall ea the herb of thefield. Inthe swea of your faceyou
shall ed bread.” Gen. 3:17-1%.

Sorrow in being fruitful. Sorrow in female labour. Sorrow in exploiting the ground.
Sorrow in male labour. Sorrow and suffering -- and al on acount of man's slfish sin.

Nor did the cnsequence of sin ceae even at this unhappy point. Suffering itself also
resulted in slavery. Enslavement of the woman to her husband -- he would have therule
over her. Endavement of man -- previoudly a child of God -- to the strictures of the auel
tyranny of Satan. And endlavement to sin -- and further sin -- as such.

"Don't you know that to whomsoever you yield yourselves, servants to obey -- his
servantsyou are. to whomyou obey? Whether of snunto deah...”” Rom. 6:16. "For
the wages of gin, is deah.” Rom. 6:23a.

Death, then, isthe next consequenceof sin. Immediate spiritual deah -- whereby
sinners are instantly cut off from fellowship with God. God. Thisinitsturnleadsto a
dow, agonizing, lingering deah -- whereby sin increases over the remaining yeas of
the sinner'seathly "life.”  And such sin turnsthe sinner’s “life” into what the
Heidelberg Catechism cdls "this valley of teas*® -- and what the Baptismal Formula
cdls"a monstant dying"*’ or "a dow deah."*?

Duringthis"dow deah," fallen man'stotal depravity becomesever-increasingly apparent.
So too does his total inabili ty.

Heisnow totally depraved -- both extensively and intensively. Extensively -- inthat this

depravity includesevery single descendant of Adam (Rom. 3:9-23), Christ alone excepted
by virtue of His conception by theHoly Spirit. Intensively -- inthat the depravity extends
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to every part of human reture-the heat, the mind, the body, and even to every asped of
human endeavour. Eph. 4:17-22.

As we real about the days after the fall and before the flood: "God saw that the
wickednessof man was gred in the eaith, and that every imagination of the thoughts of
his heat was only evil continualy.” For "the Earth wasfill ed with violence  And God
looked upon the Earth, and behold it was corrupt. For all flesh had corrupted its way
upon the Earth.” Gen. 6:5,11f.

And asweread also about thedaysafter Calvary, and before the destruction of Jerusalem:
"Thereisnonerighteous. No, not one. Thereisnonethat understands. Thereisnone
that seeks after God. They have d gone out of theway. They have together become
unprofitable. There is none that does good. No, not one. Their throat is an open
sepulchre. With their tongues, they have used decet. The poison of aspsisunder their
lips. Their mouth isfull of cursing and bitterness Their fed are swift to shed blood.

Destruction and misery are in their ways, and the way of peacethey have not
adknowledged. Thereisno fea of God before their eyes . . . For al have sinned, and
come short of the glory of God... -- ]so] that every mouth may be stopped, and [so that]
all the world may become guilty before God.” Rom. 3:9-23.

Didwenot read exadly the sametoday in our daily newspapers, during the Second World
War? Do we not still do so -- at our own present time?

We now passon from the immediate ansequences of sin.  We hasten to procee to its
ultimate cnsequences.

"The soul that keeps on sinning, shall die" -- dedared the prophet Ezekiel (18:4).
"Therefore, as by one man [Adam], sin entered into theworld, and deah by sin” -- wrote
the Apostle Paul -- "so deah passed upon al men, for al have snned.” Rom. 5:12.
This death commenced as giritual deah, aswe have seen above. But it also resulted in
physicd deah, and it leads to eternal deéah.

Physicd deah is the logica tendency of sin, depravity, davery, and suffering.  For all
these batter the human body -- and utimately claim itsvery life. At physicd deah, the
body -- the human dust -- returnsto the eath asit was. Ecdes. 12.7. For as God said
to Adam: "Dust you are, and unto dust you shall return.” Gen. 3:19.

Nor does sn's consequence ad in the grave. After deah, the soul of the unpardoned
sinner suffers the torments of hell (Luke 16:23-24) -- even while his body is being
destroyed in the grave and being covered withwormslike a cacass lIsa 14:11,15,19.

Y et even this -- physicd deah -- isonly temporary. For at the end of history, after the
Day of Judgment, the unsaved sinner's body is resurreded and re-united with the soul.
Rev. 20:11-14 cf. Luke 125. Deah and hell and all unforgiven sinners are then
conjointly cast body and soul into the lake of fire. And there they shall be tormented,
together with the devil and hiswicked angels, with fire and brimstone, for ever and ever.
"And the smoke of their torment kegos on ascending for ever and ever.  And they have
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no rest, day nor night.” Rev. 14:10-11 cf. 1910,15. Thisisthe seoond deah. Rev.
20:8.

As Jesus Himself warned: "If your hand offends you, cut it off! It is better for you to
enter into life maimed than, having two hands, to go into hell -- into the fire that never
shall be quenched, where their worm does not die and the fire is not quenched. And if
your foot offendsyou, cut it off! 1t sbetter for you to enter crippled into life than, having
two fed, to be cat into hell -- into the fire that never shall be quenched, where their
worm does not die and the fire is not quenched. And if your eye offends you, pluck it
out! Itisbetter for theeto enter into the kingdom of God with one eye than, having two
eyes -- to be cat into hell fire where their worm does not diet and the fire is not
quenched." Mark 9:43-48. "Do not fea them who Kill the body, but are not able to
kill . the soul!  But rather fear Him Who is able to destroy both soul and body in hell!"
Matt. 10:28.

It isafeaful thing to fall into the hands of the living God. Heb. 10:31.  For our God
isa onsuming fire. Heb. 13:29.

But these feaful judgments not only engulf unredeemed sinners and fallen angelsin the
hereafter. Jude 6 & Il Pet. 2:4. Judgments on a cmsmic scde dso lash acossthe face
of the universe here and now.

Right after the fall, the ground was cursed -- and thorns and thistles orang up  Gen.
3:18.  According to Paul, "the whole aedion groan and travailsin pain." Rom. 8:22.

This helps explain the occurrence of huge tidal waves like Noah's Grea Flood; natural
phenomena such as desertsand ice ontinents’ and repeded apocayptic happenings such
as eathquakes, famines, pestilences, wars, and rumours of wars. Cf. Matt. 24:6-7.
Many of the redly disharmonious occurrences in neture -- perhaps even cyclones,
hurricanes, tornadoes, sunspot storms, droughts, desolation, and enmity in general -- can
betraced to God' scurseonsin-tarnished credion -- and at least some of them, asaresult
of and after thefall of man.*® Nor isthe arse to be limited only to the then or now
inhabited Earth. For God' sWordledaresthat the whole credion groans. As Calvin
cornments regarding the world' s pristine "brilliancy and splendorr" -- "How small a
portion of it remains, amidst the miserable overthrow and ruins of the fall!"*° For "the
condemnation of mankind is imprinted on the Heavens, and on the Earth, and on all
credures."!

Nor isthiscursestatic. For it toodevelopsand ripenswithsin, towardsitseschatologicd
conclusion. As we rea in the Epistle to the Hebrews. "For the Earth which keeps
drinking in the rain that often comes upon it, and kegps on kringing forth herbs med for
them by whom it is dressed -- recaves blessng from God. But that which kegps on
beaing thornsand briersisregjeded, and isnea to cursing -- whose end isto be burned.”
Heb. 6:7-8.

Or, asthe Apostle Peter wrote: "The Day of the Lord will come like athief in the night,

in which the Hearens dhall passaway with agrea noise and the dements sall melt with
fervent hea. TheEarthalso, and theworksthat areonit, shall be burned up Seeng then
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that all these things dhall be dislved -- what kind of persons you ought to be, inal holy
behaviour and godliness looking for and hastening to the mming of the Day of God in
which the Heavens being on fire shall be dislved, and the dements hall melt with
fervent hea?' 1l Pet. 3:10-12

We omit discusson of the posshility of this being at least partialy fulfilled in some or
other imminent thermonuclea holocaust, triggered off under God's permissve and
deaetive will by some powerful politicd pyromaniacin Peking or elsewhere. But even
thislatter posshility amply ill ustrates the existential and eschatologicd eanestnessof the
dire plight of modern man.

We summarize

Manisin adesperate plight. This has been recognized by the coommunists, by the grea
classcd philosophers, by the modern existentialists, and even by the masses, espeaally
sincethe First and Seaond World Wars of the twentieth century.

Man'splightis sn. 1t commenced intheworld of angels, and took root amongst mankind
in the garden of Eden. Thenceit has gread through to every part of man's existence --
to al men, and even to stain man's world itself.

The nature of man's plight, of sin, is that of a @mprehensive ad of the entire human
personality. Thereby, man rebels against God's rule over his life.  Thereby he dso
deprives himself of virtue. And athough variousforms of sin can be distinguished from
one another -- al sinis snful, and worthy of everlasting punishment.

The consequences of sin, we have seen -- are immediate spiritua deah, alienation, guilt,
corruption, suffering, savery, and depravity. The ultimate consequences are physicd
deah, torment of the soul in hell, and everlasting suffering acarding to both body and
soul in the lake of fire. And the asmic consequenceis the arse of God upon man's
entire environment -- resulting in thorns and thistles and hardships such-as tidal waves,
deserts, ice-continents, famines, pestilences, wars, and rumours of wars -- until the aurse
ripensinto the final holocaust when Heaven and Earth will passaway at the advent of the
Day of the Lord, the Day of Judgment.

Asthe Westminster Confession of Faith so acarately describes the plight of man: "Our
first parents, being seduced by the subtilty and temptation of Satan, sinned in eding the
forbidden fruit. Thistheir sin God was pleased, acording to Hiswise and holy counsdl,
to permit, having puposed to order it to Hisown glory.

“By this sn they fell from their original righteousnessand communion with God, and so
becane dea in sin and wholly defiled in al the faaulties and parts of soul and body.
They being the root of all mankind, the guilt of this sn wasimputed, and the same de&h
in sin and corrupted nature cnveyed to al their posterity descending from them by
ordinary generation.

“From this original corruption, whereby we ae utterly indisposed, disabled, and made
opposite to all good and wholly inclined to all evil, do procee all adual transgressons.
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Thiscorruption of nature, during thislife, doth remain in those that are regenerated: and
althoughit be through Christ pardoned and mortified yet both itself, and all the motions
thereof, are truly and properly sin.  Every sin, both origina and adual, being a
transgresson of therighteousL aw of God and contrary thereunto, doth, initsown reture,
bring gult upon the sinner, whereby he is bound over to the wrath of God and curse of
the law, and so made subjed to deah -- with al miseries, spiritual, temporal, and
eternal."*?

What can we lean from this in pradice?

First, we must understand that the plight of maniscaused by sin. It isnot ignorance or
bigotry or poverty which is at the root of the world's problems, but sin.  Only when
governments and agencies everywhere faceupto thisfad and trea man's plight with the
God--given remedy -- conversion to the Lord Jesus Christ -- will there be any significant
comprehensive improvement in man's overall plight.

Seoond, we should recognizethat as snisuniversal, Christianstoo shareinit. Thisisthe
point of contad of our own true solidarity with the rest of mankind. Indeed, we must
redize that Christians too can go astray -- and are therefore to be correded by the
teading of the infallible Word of God.

Third, we must recognize that there ae built-in boundaries in the condition of man's
environment after the fall -- boundaries which must be respeded. Humanlife and deah
are God's prerogatives to give and to withhold. Thus, all human attempts to legaize
abortion of unborn babies and mercy Kkilli ngs of senior citizens -- for example -- are
esentially idolatrous attempts of the legidator to play at being God Himself.

And fourth, we must frankly recognize that we live in an abnormal and sin-stained
environment. Here, antagonismsin rature and in culture-- whilenot duali sticaly inherent
in the world as such -- are nevertheless evidence of God's abiding curse on the
environment as a wnsequence of man's heinous sn against God.

AsJesus Himself taught: "A corrupt treebringsforth evil fruit. A goodtree canot bring
forth evil fruit, neither can a corrupt treebring forth good fruit. Every treethat does not
bring forth good fruit, is hewn down -- and cast into thefire." Matt. 7:17b-19.

Y et thefad that God has cursed man’s environment for the sake of man’s sn, may never
make us passve. Neither may future-oriented Christians, of all people, remain in this
plight of man. For they areto labour inthe swed of their face right here and now, and
to continue to exeaute the dominion charter nonetheless®

Our body may now be crrupted -- but it shall beraised inincorruption. At de&h, it may
well be sown in dishonour -- but it shall be raised in glory. It may indeed be sown in
weekness-- but it shall beraised in power. | Cor. 15:42-44.

Itistruethoughit isthat "flesh and blood cannot inherit the kingdom of God, neither doth
corruption inherit incorruption” (I Cor. 15:20).  Nevertheless through Christ's
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resurredion from the dead, we too shall be raised incorruptible -- when God normalizes
our sin-stained environment at Christ's Second Coming.

"For the trumpet shall sound, and the dead shall be raised incorruptible -- and we shall be
changed. For this corruptible must put on incorruption, and this mortal must put on
immortality. So whenthiscorruptible shall have put onincorruption, and thismortal shall
have put on immortality -- then shall be brought to passthe saying that is written, 'Deah
is svalowed upin victory!

“0 deah, whereisyour sting? 0 grave, whereisyour victory? Thesting of deahis sn;
and the strength of sin isthe Law. But thanks be to God Who keeps on giving us the
victory through our Lord Jesus Christ!

“Therefore, my beloved brethren -- you must be stedfast, unmovable, always abounding
in the work of the Lord.... Your labour isnot in vain, inthe Lord." | Cor. 15:52--58.

Thewagesof sin, isdeah. Rom. 6:23a. And through sin, man has also now bemme --
afaseking, afasepriest, and afalse prophet. But the gift of God iseterna life through
Jesus Christ our Lord. Rom. 6:23b. He doneisthe Hope of mankind, and this Hope will
form the substance of our next ledure.
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|V -- The Hope Of Man

Tortured by hisdire plight, man yeansfor a Deliverer. Nor have the various religions
of the world ladked faith in the hope of a cming hero who will right al of the Earth's
wrongs.

Eventhe most primitivereligionsof the world -- the animism and shamanism of American
Indians, African Negroes, and Australian Aborigines -- have had their priests or
witchdoctors or medicine men to intercede with the spirits on man's behalf.! Even the
refined culture of ancient Greecehad mantic prophets or augus (and later the Pythic
orade) to dedare the promises of thefuture.? And even the enperors of ancient Rome --
Julius Caesar, Augustus, Claudius, Vespasian, Hadrian, etc .3-- have been worshiped as
incarnate gods and redeamers of the human race destined to lead mankind into the
promised land.

Nor have the so-cdled “higher religions’ redly been essentially different. Not evenin
their most classcd forms.

The ancient Egyptian religion hed gea redemptive hopes in Osiris; the Persians in
Sapshyant; and the Nordic nationsin Baldar.* In Hindu mythology, the Puranas teah
that the river goddessprayed to the grea god Vishnu to come and be bornin her womb.

And espedally in the famous Mahabharata and Bhagavata epics, the god Vishnu
incarnates himself in Krishna -- to chastise the serpent Kaliya and to rid the universe of
al evil-doers.®

In Buddhism, Gotama Buddhais clearly the mediator of vital religious knowledge. One
of the legends is to the effect that the buddha was born of a virgin white elephant.
Another teaches that the buddha ended his life by sacrificially throwing himself to a
hungry pregnant tigress -- so that she could devour him and thereby have food and
produce milk to feed her soon-to-be-borntiger cubs, so that life could go on.® But in any
case, thetrue buddha, Prince Siddhattha -- heroically renounced alife of royal luxury and
sought to deliver man from his misery, by teaching the way of enlightenment.’

Evenin strictly monotheistic |lam, Mohammad hasin practice more and more tended to
become a mediator between Allah and mankind. Heisindeed held up asthe pattern for
all good men everywhere to follow.?

These higher religions have not stagnated in their classical form. They have recently all
been streamlined, in an attempt to make them relevant to modern man. And this
modernization has, if anything, given even more emphasis to the hope of acoming Hero-
Mediator.
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Neo-Hinduism, for example, has produced gred charismatic leaders like Ram Mohum
Roy, Rabindranath Tagore, Sri Ramakrishna, and Vivekananda. They have dl sought to
universalize the gped of ther religion.  Zionistic Judaism has tended to seein the
modern state of Israd itsalf, the fulfilment of the promise of redemption and the hope of
al mankind.® Modern Islam, espedally Achmaddiya,awaits the advent of agrea world
Saviour to be known asthe Madhdi. And Bahi and Behai seek a syncretism with other
world religions, in this grea expedation

Even in classcd history, after mythologicd figures like Hercules and alongside semi-
mythologicd figures, we encounter grea would-be world redeemers like Alexander the
Gred and Ghengis Khan. Indeed, even mediaeval Britain had her King Arthur and the
Anglo-Saxons their Robin Hood.

Neaer to our own time, we med with Nietzsche's siperman and its modern fulfilment in
Adolf Hitler -- Exhibit A. Then there is Exhibit B -- Benvenuto Muslini and his heroic
march on Rometo "save" Italy.'® Exhibit Cis"Chairman Mao, our Saviour"-asthelittle
children in Red China were taught to sing of their Grea Dictator.* And Exhibit D is
Joseph Stalin, cza of all the Rusgas, of whom the Dutch Communist Theun de Vrieshas
sung:

“Leaders come and go; the nation lives for ever-
But in the heat of our new order

Stands indelibly written:

Stalin -- brother, comrade, leader!”*?

But enough hes perhaps been said to ill ustrate that "hope springs eternal in the human
breast,” asthe poet remarked. Even though man's one hero after the other is soson found
to have day fed.

Yet the idea & such of the hope of a awming heroic leader to redean mankind, is
ineradicable. And it isineradicable predsely becaise, however perverted it may become
initsvarious concrete (mis)applications, it isultimately neverthelessbased at the degoest
level on faith in the very first promised hope of redemption ever reveded to man, right
after the fall.

We mean, of course, the inextinguishable promised hope of the cming Saviour of all
men everywhere -- Jesus Christ, the Hope of Israd and the Hope of all mankind.**  For
Heisindeal "the Desireof all nations,” asHaggai prophesied (Hag. 2:7b) -- the OneWho
wasto come and gve peace after al nations had been shaken (Hag. 2:7a).

Well did even the unitarianized Julia Ward Howe portray man's hopeful longing for this
conquering Hero, in her (in)famous "Battle Hymn of the Republic":

“I have read afiery gospel writ in burnished rows of sted:

"Asye ded with My contemners, so with you My graceshall ded,;
Let the Hero, born of woman, crush the serpent with His hed,
Since God is marching on."”**
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The Hero born of the virginwoman! Not as Howe believed the sullied Y ankeeArmy to
crush her allegedly serpent-like Confederate enemy, but the true Hero -- Jesus Chrigt, the
Light of the world and the Hope of man!

* * * * * * *

Inthisledurewe shall ded, first, with the promise of man'sHope. Thenwewill tred the
fulfilment of man's Hope. Finally, we will discussthe ac¢uality of man's Hope.

First, the promise of this Hope.

The first promise of a coming Hero to right the world's wrongs was given to our first
parents right after the fall, and is commonly cdled the protevangelium or first gospel
promise. Inasmuch as the devil had engineeed the fall by incarnating himself as a
seductive serpent™ -- God announced that He Himself would incarnate the coming Hero
as "the seed of the woman"*®to reverse the fall and to crush the devil. As God then said
to Satan: "1 will put enmity between you and the woman, and between your seed and her
seed; he'” shall crush your head, and you shalt bruise hished." Genesis. 3:15.

This"first gospel promise” revedsaat least the following. First, that God Himself would
send the Hero to crush the serpent.  Seoond, that the coming Hero would be truly human
-- would be born of awoman as"her seed.” Third, that the Hero would centrally destroy
the serpent -- He "shall bruise your head"; He shall crush your skull. And fourth, that the
Hero Himself would beinjured by the serpent, but not irreparably -- "and you [ Satan] shalt
bruise His hedl" (and not His head).

Furthermore, there ae also afew additional pieces of information indirectly reveded in
the text at avery deep level. That, however, would beame more gparent in the light
of later revelation.

First, the victory over the serpent isdeasive and irreversible.  For God here tells Satan:
"Dust you shall thou e all the days of your lifel" Gen. 3:14.

Seaond, the diabolica Satan and adversary of God and man'® had incarnated himself as a
serpent -- to bring about thefall. Suitably, it might therefore be expeded that God would
incarnate Himself asman -- to reversethat fall. Hewould thus oppose Satan -- espeadally
inasmuch as He had indicated that He Himself would put enmity between the serpent and
thewoman. Gen. 3:15.

Third, there is perhaps a suggestion as to the manner of this future divine incarnation as
man in the expresson "her Seed" viz. the Seed of the woman. For inasmuch as women
have not seed but only egg-cdls, physiologicdly -- there is here conceivably a prophecy
of the birth of the coming Hero of thevirgin Mary. Indeed, Hewould -- supranaturally --
be conceived of the Holy Ghost asthe "Seed" of the heavenly Father. Cf. Luke 1:30-35
& 1 John 3:9.
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Fourth, thereis perhapsalso the suggestion that thewarfare would also bewaged between
two different groups of human beings against ead other. Such would be "your seed,”
aiasthe dnildren of the devil -- and "her seed,” aiasthe dildren of God born of Eve“the
mother of all living” both before and after the first advent of the cnquering Hero. Cf.
Gen. 3:1520& | John 3: 8-10.

And fifth, the reference to the Seed of the woman's crushing the serpent's head or skull
with Hisfoot is perhaps also refleded in Jesus Christ's being crucified on Golgotha. For
the latter means ‘the placeof the skull.” Inded, it was there that the devil was crushed
at the foot of the aoss

Already from this "first gospel promise," then, we can certainly deduce the perfed
humanity of the mming grea Hero. Indeead, from the same verse done, we @an also
amost deduce His perfed Deity.

Humanity's faith in this coming Hero was often misplaced, but it never disappeaed. Eve
wrongly thought that her firstborn son, Cain, wasthe promised Hero.** And afterwards
, sheregarded her later son Seth as"the substitute."?° "For God, said she, hath appointed
me another seed(!), instead of Abel whom Cain dew.” Gen. 4:25.

Also Lamed, the father of Noah, apparently regarded Noah asthe Hero. For "he cdled
his name Noah (Noach), saying: This same one shall comfort us (yénachemena)
concerning our work and toil of our hands, because of the ground which the Lord hath
cursed.” Gen. 5:29. Thisgives us an dlliterative word play on the Hebrew words for
"Noah" and "comfort" -- in connedion with the longing for the promised reversal of the
divine aurse on credion.

Noah himself believed that the Hero would appea "inthe tents of Shem” (Gen. 9:26-27),
one of histhreesons and the father of the Semitic peoples. God told the Semite Abraham
that the Hero would be of Abraham's s, and that when He cane Hewould blessall the
generations of the Earth.?* And Abraham's grandson Jaaob told his children that the
coming Hero would proceead from his $n Judah.

"Judah, you are he whom your brethren shall praise.... The sceptre shall not depart from
Judah, nor alawgiver frombetween hisfed, until Shiloh (Shioh) come” (Gen. 49:8, 10) --
until the promised Hero should be sent forth (shalach -- compare Shiloh).

Later, it was reveded that the Hero would be born in the house of King David.??> The
Psalms of David stressHis suffering both as man (Psalms 22 & 69) and as His exaltation
as David's Lord (Psaim 110) -- as well as His being the dernally begotten Son of God
(Psam 2).

The prophet Isaiah (7:14) reveded that He would be born of avirgin. Nay more. He

would bethe Mighty God and the Eternal Father Himself. Isaiah 9:5. Indeed, Hewould
be "Emmanuel”-- God with us human beings. Isaiah 7:14b.
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The prophet Micah (5:1-2) reveded that He Whose goings forth are from everlasting,
would be born as a human being in the little town of Bethlehem in Judah. And God
reveded through the prophet Hosea(11:1) that He would cdl forth His Son from out of
Egypt -- whence Jesus did in fad proceed after the deah of wicked King Herod. Maitt.
1:15.

The prophet Zedhariah (9:9) reveded that He, the cming Hero, would enter Jerusalem
ridingonanass And theprophet Jeremiahindicated that He would be betrayed for thirty
pieces of silver.

The prophet Malacdi (4:2) predicted that He would risefromthe dead. And the prophet
Daniel (7:13f cf. 7:26f) stated He would ascend into Heaven, and later returninjudgment
on the Day of the Lord.

In every way, then, God kept alive His promise of the advent of this grea Hope of man's
redemption. Then, in the fullnessof time, He finally came. Gal. 4:4-6.

* * * * * * *

Inthe second place we must inquire asto the fulfilment of man'sHope. And hereit will
be found that man reeds a Hero Who is smultaneoudly perfed God and perfed man.
Indeed, asperfed man, Heisalso aperfed prophet and aperfed priest and aperfed king.

We have dready indicaed that the Old Testament prophedes siggest that the coming
Hero would be both perfed God and perfed man. It had to be thisway. Seang that
man sinned, it isonly right that man be punished for sin. But seang that God's majesty
was insulted by man's sn, only God could forgive sin -- and only God could Himself pay
the pricerequired to atone for sin.  The Offering for sin must therefore be perfed God
and perfed man. Only One both human and dvine, Who heroicdly and voluntarily laid
down Hislife a aransom for many (Matt. 20:28), meds these requirements. And only
the Lord Jesus Christ is such a Hero.

Asthe Heidelberg Catechism pusit:

"Question: Since, then, acording to the righteous judgment of God we deserve
temporal and eternal punishment -- is there any way by which we may escgpe that
punishment, and be ayain recaved into favour?

Answer: God will have His justice satisfied: and therefore we must make full
satisfadion -- either by ourselves, or by another.

"Question: Can we ourselves then make this satisfadion?
Answer: By no means; but we daily increase our debt!

"Question: Canthere befound anywhere, one who isamere aedure, able to satisfy for
us?
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Answer: None. For first, God will not punish any other creaure for the sin which man
has committed; and secondly, no mere aeaure can sustain the burden of God's eternal
wrath against sin, and deliver othersfrom it.

"Question: What sort of a Mediator and Redeemer then must we seek for?
Answer: For OneWho isvery man-- and perfedly righteous; and yet more powerful than
all credures; that is, One Who is also very God.

"Question: Why must He be very man, and also perfedly righteous?

Answer: Becauisethejusticeof God requiresthat the very same human reture which has
sinned should make satisfadion for sin; and becaise one who is himself a sinner, cannot
satisfy for others.

"Question: Why must He & the same time be dso very God?

Answer: So that He might, by the power of His Godhead, sustain in His human reture,
the burden of God's wrath; and might obtain for, and restore to, us -- righteousnessand
life.

"Question: Who thenisthat Mediator, Who at the same time is both very God and true
and perfedly righteous man?

Answer: Our Lord Jesus Christ 'Who by God is made unto uswisdom and righteousness
and sanctification and redemption."*

Jesus Christ, then, was aperfed man. As such, He dso proved to be: aperfed Prophet;
aperfed Priest; and a perfed King.

Jesus is our perfed Prophet. Moses, the greaest prophet who ever lived before the
advent of Christ (Deut. 34:10-12), himself prophesied that an even greaer Prophet than
himself would one day come. When He did, al men should heed Him.

Addressng his people | srad before hisdeah, Moses sid: "The Lord your God will raise
up unto you a Prophet from your midst, from your brethren, like me. To him you shall
heaken. And the Lord said to me..., 'l will raise them up a Prophet from among their
brethren, like you, and will put My wordsinto His mouth; and He shall spe& to them all
that | shall command Him. And it shall cometo pass that whosoever will not hearken to
My wordswhich He shall speak in My Name -- | will requireit of him!™ Deut. 18:15-19.

When Jesus came, He -- the Word of God -- was goken forth as the Word of God like
the Father had never previously spoken through any other man. Jesusannounced Himself
asthe Gred Prophet. He daimed inthe synagogue of Nazaeth that He wasthefulfilment
of Isaiah chapters eleven and sixty-one. For Jesus claimed: “The Spirit of the Lord is
upon Me, because He has anointed Me: to preach the gospel to the poor”; “to preach
deliveranceto the catives’; “to preach the accetable yea of the Lord. And He began
to say to them, ‘today this Scripture is fulfilled in your eas.” Luke 4:18f & 4:24.

With all His prophetic words and works, Jesus was oon widely acdaimed as a gred
prophet. The woman at the well excitedly exclamed: "Sir, | percave that you are a
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prophet.” John4:19. The people of Israd first said that Jesus was Elij ah or Jeremiah or
oneof theprophets(Matt. 16:14). Later, they widely acdaimed His prophetic excdlence

"Andthere cane afea uponal. Andthey glorified God, saying, '...agrea prophet ihas
risen upamong us and '...God hath visted Hispeople.™ Luke 7:16. Indeed, after Jesus
mirade of the multiplicaion of the bread -- "those men, when they had seen the mirade
that Jesus did, said, Thisis truly that Prophet who would come into the world.™ John
6:14. Thisclealy refersto the Grea Prophet promised by Moses himself. Deut. 18:15
19.

Jesus was a greder prophet than Solomon, Jonah, John the Baptist, or any of the other
prophets. Matt. 11:11; 12.41-42. ThiswasHisdisciples opinion of Him. Indeed, after
Jesus resurredion, the Emmaus disciplesinsisted that He was "a prophet mighty in deed
and word before God and all the people.” Luke 24:19. And Peter insisted after
Pentecost Sunday in the predncts of the temple itself that Jesuswas indeed The Prophet
promised by Moses. Acts 3:22.

But Jesus was aso the Second Adam.  Indeed, He not merely corredly prophesied the
names of the animals (Mark 1:13), as did the first Adam. But He dso propheticdly
subdued the Earth and even its inhabitants by acarately naming His very disciples
acording to their inner nature.

Thus, to Peter He said: "You are Simon, the son of Jona. Y ou shall be cdled 'Cephas
-- which, being interpreted, means'A stone' [or rather ‘apebble’].” John1:42. "Jesus
saw Nathanad coming to Him, and said of him: '‘Behold, an I sraditeindeed inwhomthere
isno guile!l' Nathanad said to Him: 'Where do Y ou know me from? Jesus answered
and said to him: 'Before Phili p cdled you, when you were under the fig treg | saw you.'
Nathanad answered and said to Him: 'Rabhi, Y ou are the Son of God!™ John 1:47-4%a.

As the Apostle Peter confessed to the Grea Prophet: "Lord, You knowest all things!"
John 21:17b. And as Jsus Himself claimed: "No man knows the Son, but the Father.
Neither does any man know the Father, save the Son -- and he to whomsoever the Son
wantsto reved Him." Matt. 11:27.

But Jesus Christ is not merely the Grea Prophet. Heis equaly also the Gred Priest.

Now Melchizedek was perhaps the greaest priest who ever lived -- before the eathly
advent of Christ. For Melchizedek was not merely a priest, but also aking. Indeed,
Melchizedek was also aprophet -- for he spoke God’ sWord to Abraham and for the Lord.
And Melchizedek, the priest of the most high God, brought forth bread and wine and
blessed Abrahan?® in whose seed al the generations of the Earth were to be blessed.
Gen. 22:18.

But the Prophet Jesus, the Seed of Abraham, wasnot only a Priest-King (Zedh. 6:13) after

the order of Melchizedek. He was also a divine Priest Who is able to save to the
uttermost all them that come to God by Him. Heb. 6:20 cf. Ps. 1104.
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Alreay in the Old Testament, we real in the Psaims that "the Lord sware ad will not
repent: 'Y ou are apriest for ever after the order of Melchizedek” (Ps. 1104 cf. Heb. 7:21-
253) -- in resped of the Lord Jesus Christ. Even the work of the high priest of Israd,
who, on the day of atonement, made intercesson on behalf of the sins of all his people
Israel (Lev. 16) -- pales atogether into utter insignificance when compared with the
priestly ministrations of the Lord Jesus Christ for His people. Cf. Hebrews chapters 7
tol0.

When Jesus, the Grea Priest after the order of Melchizedek, came to our Earth -- He
served His children as no man before Him had ever done. All His mirades were
motivated by the desire to serve His church and to aleviate distress. Even His first
mirade, the dhanging of the water into wine & Cana, eased an awkward situation. It
eliminated the master of ceremonies embarrassmnent at awedding, when the refreshments
ranlow. John2:1-11. Inaddition, it foreshadowed Jesus saaificial deah for His people
at alater stage .2

In Christ's feeding mirades, He dso served His peoplein a priestly manner -- and indeed
inaway no one before or after Him ever did. And in performing these mirades, He dso
reveded Himself as the grea Second Adam.

The first Adam was to subdue the eath, even by dressng and keeping the garden (Gen.
2:15) -- by cultivating its plants and by proteding it from Satan's encroachments. The
former, Christ did by feeding His disciplesfrom eas of corn (Matt. 12:1f), by multiplying
the bread and the fishes (Matt. 14:15f; 15:32f), and by the mirades of the wonderful
draughts of fish (Luke 5:1f & John 21:3f). And the latter He did by praying for His
disciples to proted them from Satan's wiles (Luke 22:31f) and by proteding them from
the wiles of Satan's children (John17:12 & 18:3-9).

Espedaly in His mirades of heding, did Christ reved Himself as a Grea Priest, moved
with compasson for His people.  "When the esening had come, they brought to Him
[viz. Jesus] many that were possessed by devils. And He cat out the [evil] spirits with
Hisword, and heded all that were sick -- so that it might be fulfilled which was gpoken
by Isaiah the prophet, saying: '[He] Himsealf took our infirmities and bore our sickness™
Matt. 8:16-17.

Spedficdly, Jesusheded demon-possessed people & Capernaum. In Gadara, He heded
someone born bind and ded -- and heded the moonsick child .2” He dso heded many
incurably ill | epers;?® many blind men;?® and He even raised the dead.*® Indeed, He was
aGrea High Priest who had compasson on human infirmities. For He Himself wastruly
man. Heb. 2:8-18 & 4:15-16.

But it was, of course, particularly in the Garden of Gethsemane and on Calvary that His
charader asthe Grea High Priest and Hope of man was most spedaaularly evidenced.
There, in the Garden, He poured out His ul and sweded grea drops of blood in
intercesgon on behalf of His children. Luke 2239-46. There, on Calvary, He poured
out Hislife'sblood asasin-offering unto deah.®* And by that one offering, He perfeced
forever those who come to God -- through Him. Heb. 10:14.
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Lastly, Christ was not just a Gred Prophet and a Grea Priest, but also a Grea King.

Alreay inthe Old Testament, His Kingship was prophesied. As Jhmb said to his ons:
"The sceptre shall not depart from Judah, nor a lawgiver from between His fed -- until
Shiloh [the Mesgah] comes. And to Him, the gathering of the people shall be" (Gen.
49:10) [or “to Him shall the peoples be obedient!” ]

In one of the psalms, it is sid by God the Father of God the Son: "Y our throne, O God,
isfor ever and ever; the sceptre of Y our kingdom, isaright[eous] Sceptre! ... Therefore
God, Your God, has anointed Y ou with the oil of gladnessabove Y our fellows" -- has
anointed Y ou as man with the oil of gladnessabove Y our fellow-men. Ps. 45:6-7.

Also in Isaiah, we dealy lean: "Unto us a dild has been born; unto us a son hes been
given. And the government shall be upon His $oulders. And His Name shall be cdled
...Counsdllor, the Prince of Peace Of the increase of His government and peacethere
shall be no end -- upon thethrone of David and in hisKingdom, to order it and to establish
it with justice” Isa. 9:5-6.

Indeed, inZedariah we hea the anazng prophecy: "O daughter of Jerusalem! Look,
your King iscoming to you! Heisjust, having salvation; lowly, and riding upon an ass”

Zedh. 9:9. This prophegy, as is well known, was fulfilled when Christ rode into
Jerusalem on an asson Palm Sunday. Matt. 21:1-11.

When Jesus was born, the wise men asked Herod: "Where is He Who has been born King
of the Jeaws?' Matt. 2.2. When Jesus began to pread, He aied out: "Repent, for the
kingdom of Heavenisat hand!" Matt. 4:17. During Hiseathly ministry, He proclaimed:
"Behold, the Kingdom of God is amongst® you!" Luke 17:21. In His High-Priestly
prayer to God, Jesus proclaimed that the Father had given the Son power over all flesh.
John17:2. And before Pilate, He almitted that He was indeead the King of the Jews.

Matt. 27:11.

Just asthefirst Adamwasto rule over the entire aedion -- so too did the wild beasts and
even the angels come and minister to the Son of man as the Second Adam, after His
baptism. Mark 1:13. At Hisfirst mirade in Cana, we real that Jesus "manifested forth
Hisglory" (John 2:11); and at Capernaum, when He exorcized an evil spirit, "they were
all amazeal and spoke anong themselves saying: 'What aword isthis!  For with authority
and power, He cmmands the unclean spirits -- and they come out!™" Luke 4:36.

Perhaps the most spedaaular exhibitions of Jesus Kingship while yet in His humiliation,
however, are the demonstrations of His lordship and control over the waves of the sea--
Hissubjugation of the sea &the Second Adam -- and Hisdegp knowledge of and rulership
over the fish. When their little fishing-boat was being lashed by a feaful storm on the
lake of Gdlil eg the disciples wakened Jesus inside the vessel -- yelling: "Master, Master,
we are perishing!" Then He aose, and rebuked the wind and the raging of the water.

And they ceased, and there was a cdm. Then He said to them, 'Where is your faith?
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And they, being afraid, wondered -- saying to one another: 'What kind of manisthis! For
He commands even the winds -- and water, and they obey Him!" " (Luke 8:24-25).

Too, when money to pay tax was needed, Jesus commanded Peter: "Go to the seg and
throw out ahook, and haul in the first fish that comesup. Then, when you have opened
its mouth, you shall find a pieceof money." Matt. 17:27. A more telling ill ustration of
Jesus complete rulership of the world, would surely be difficult to conceve.

It should not be imagined, however, that Jesus Prophethood, Priesthood, and Kingship
can be seded off from one another into watertight compartments. For that was no more
the cae than it was also with Adam's thredold office of prophet, priest, and king.

Inour latter example, for instance, Jesus not only manifested Himself asthe Great King --
in exhibiting His rule over the fish with the win in its mouth. By preannouncing what
would happen -- He dso thus manifested Himself asthe Great Prophet. And by causing
the fish to yield the in to enable Peter'stax to be paid, He proved Himself to be dso the
Great Priest. Similarly, dying onthe adossasthePriest of Hispeople-- asthe Prophet,
He dso fulfilled His own prediction that thiswould happen. Matt. 16:21--28.  Indeed,
above the adossthe grea inscription even read: "The King of the Jews." Mark 15:26.

Jesusreveded Himself asthe fulfilment of the Hope of theworld, then -- by combining the
thredold office of Prophet, Priest, and King in the unity of His Sonship of man. Hewas
anointed as Prophet, anointed as Priest, and anointed as King -- al at one and the same
time. when He was st apart asthe Anointed One, dliasasthe Chridt.

Indeed, asthe Heidel berg Catechismclaims, Heiscadled Christ, that is, "Anointed.” And
why?"Becaise Heis ordained by God the Father and anointed with the Holy Ghost to be
our chief Prophet and Teader Who hasfully reveded to usthe seaet counsel and will of
God concerning our redemption; and to be our only High Priest Who by the one sacaifice
of Hisbody hasredeamed us and makes continual intercesson with the Father for us; and
also to be our eternal King Who governsus by HisWord and Spirit and Who defends and
preserves us in (the enjoyment of) that salvation which He has purchased for us."**

Halleluyjah! What a Saviour! Is He not most asauredly the fulfilment of the Hope of
man?

It remainsto inquire asto theactuality of thisHope. Granted -- it may be agued -- that
Jesusisthe historicd fulfilment of the Hope of man. How does al this, however, affed
mankind today?

It affedsustoday intwo ways. By His passve obedienceto the law of God in our stead
-- Christ has paid the penalty for our fallure to be dfedive prophets, priests, and kings.
And by His adive obedienceto God's Law in our steal -- He has made it possble for us
again to become dfedive prophets, priests, and kings. Also, by His humiliation (His
suffering, crucifixion, and descent into hell) -- He has cancdled out the punishment for us
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whichwe dl so justly deserve. And by His exaltation (His resurredion, ascension, and
heavenly sesson) -- He has pioneeaed the way for us to follow Him into glory, starting
right here and now.

Behold, then, the adudlity of Christ, the Hope of man!

During His humiliation, His prophethood, priesthood, and kingship -- although they were
often strongly manifested from time to time -- were dso often restrained, if not rebuffed.

When Christ was growing up for example, we read of His prophethood that "He
increased in wisdom and stature” (Luke (2:52). Y et even His Own mother still wrongly
thought fit to rebuke Him.

Later, what He saw and head -- that, He testified. Nevertheless no man receved his
testimony. John 3:32.

Moreover, HeWho wasthe utterly truthful Word of God Himself (John1:1-18), waseven
acased of lying. John8:13cf. 10:25. The leaders of the Jewish council rejeded His
testimony that He was the Christ. Matt. 26:63. Insteal, they rather acceted the
testimony of two false witnesseswhom they themselves had scrounged up-- and who lied
about Jesus. Matt. 26:60-61. And when they condemned the Grea Prophet to deéah --
they "smote Him with the pams of their hands, saying: 'Prophesy to us, you “Christ!”
Who was it that hit you? " Matt. 26:67-68.

Nor wasit different asregards hisPriesthood. When He, the Grea High Priest, wasborn
-- His mother, on His behalf, offered the saaifice of a pair of turtledoves or two young
pigeonsto aninfinitely lesser priest. Luke2:23-24. When He heded ten men of leprosy,
and told themto go and show themselvesto the priests-- only one of the ten even thanked
Him, the Gredest Priest of all! Luke17:12-19. Ontrial, He was $nt bound to the false
high-priest Caiaphas (John 18:24) -- who rent his clothes in rage rather than help Jesus
(Matt. 27:65), the Priest forever acarding to the order of Melchizedek.

Even His Kingship was urned. "Hail, King of the Jews!" -- jeged the soldiers in
derision, who rammed a @own of thorns onto hishead and whipped Him with areed they
had given Him asamock sceptre. Matt. 27:28-30. "Shall | crucify your King?' -- Pilate
asked the Jews. But the dief priests answered: "Away with Him, away with Him!

Crucify Him!  We have no king but Caesar!" John 19:1516. And when He was
crucified underneah the true superscription "This is Jsus the King of the Jews' (Mait.
27:37) -- therevilers mocked Him and wagged their heads and said: "If he be 'the King of
Israd,’ let him now come downfromthe aosd Thenwewill believehim!" Maitt. 27:42.

All our own bungling effortstrying to become dfedive prophets, priests, and kings-- have
already been taken care of. For Christ -- the knowledgeéable Grea Prophet, the holy
Grea Priest, and the righteous Grea King -- has arealy suffered the penalty for our
unprophetic ignorance, our unpriestly impurity, and our unregal unrighteousness

But Christ is the Hope of man not only becaise He has suffered for and forgiven His
phony prophets, phony priests, and phony kings. Even more is He the Hope of man for
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re-installi ng us astrue prophets, true priests and true kings -- and for giving usthe power
even today to serve Him forever.

For Christ is no longer in His humiliation, but in His exaltation (after His resurredion,
ascension and heavenly sesson). And asthe exalted Hope of man, He has garted to exalt
ustoo.

At Hisresurredion fromthe grave, He proved Himself to be the Son of God, the Lord and
Chrigt, the Prince and Saviour. For He aushed deah -- and brought righteousness
power, and immortality to light.*®

At Hisascension into heaven forty dayslater, He manifested Himself as the Conqueror of
al Hisenemies. That Hedid, when He led captivity captive -- and soared aloft to rulethe
world as the Seaond Adam or Son of man.®

Indeed, at His ssson at the right hand of God the Father -- the Son of man has (as
Seoond Adam) now taken up Hiscomplete sovereignty asviceroy or vicepresident under
God Himself over Hearen and Earth. Nay more. Hehasalso poured out HisHoly Spirit
into His Church. And through His Church on Earth -- is right now engaged in
subduing thisEarth and trampling down all of Hisenemiesunder foot, until thetime of His
second coming.®’

AsJesusisnow our First Fruitsand our Representativein all this, fromHeasenthe Son
of man now leads us as ons of man here on Eart. Immediately, we are therefore to
glorify Him here and now -- while on our eathly way to follow Him into Heaven.

Asthe Heidelberg Catechism so beautifully putsit:

"Question: Of what advantage to usis Christ's ascension into Heaven?

Answer: First, that He is our Advocate in the presence of His Father in Heaven.
Seoondly, that we have our flesh in Heaven -- as a sure pledge that He, asthe Head, will
also take us as His members up to Himself.  Thirdly, that He sends us His Spirit as an
eanest [or guaranteq -- by Whose power we 'seek the things which are &ove where
Christ kegps on sitting on the right hand of God, and do not [kegy on seeking the] things
on the Earth.'

"Question: Why isit added 'and sitteth at the right hand of God'?
Answer: Becaise Christ is ascended into heaven to the end, that He might there gopea
as Heda of His Church, by Whom the Father governs all things.

"Question: How doesthis glory of Christ, our Heal, benefit us?
Answer: Firdt, that by His Holy Spirit He pours out heavenly graces upon us His
members. And then, that by His power He defends and preserves us against all enemies.

"Question: What comfort isit to you that ‘Christ shall comeagain tojudgetheliving
and the dead'?
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Answer: That in al my sorrows and persecutions, with uplifted head | look for the very
same Person Who before placed Himself for my sake under the judgment of God and has
removed all curse fromme, to come as judge from Heaven. He shall cast all Hisand my
enemiesinto everlasting condemnation; but shall take me up with all the elect to Himself,
into heavenly joy and glory."%®

Hallelujah! What a Saviour!

It only remains to demonstrate how Christ is a Great Prophet, Priest, and King --
especialy in His exaltation. Indeed, asthe Hope of man, He is always ready to assist us
here and now.

The exalted Christ is still our great Prophet.  After His resurrection, He taught His
disciples for forty days -- giving them many infallible proofs, and speaking of the things
pertaining to the Kingdom of God (Acts 1:3). And after His ascension and heavenly
sesson and the outpouring of His Spirit into His Church, He continues to prophesy
through His Spirit in His Spirit-filled Church -- even as regards sin and righteousness and
judgment to come (and, indeed, all things).*

The exalted Christ isalso till our great Priest. After al, Heis"aHigh-Priest for ever --
after the order of Melchisedek.” Heb. 6:20& 7:17-24. For "we have such aHigh-Priest
Who is seated on the right hand of the throne of the Majesty in the Heavens -- aMinister
of the sanctuary, and of the true tabernacle.” Heb. 8:1.

Now "this Man, because He continues for ever, has an unchangeable Priesthood.
Therefore He is able to save them to the uttermost those who come to God by [way of]
Him -- seeing He always keeps on living to make intercession for them." Heb. 7:24b-25.

So therefore, "seeing then that we have a great High-Priest Who has passed into the
Heavens-- Jesus, the Son of God -- let us keep on holding fast to our profession! For we
do not have aHigh-Priest Who cannot be touched with the feeling of our infirmities -- but
[OneWho] wasinall pointstested like aswe are, yet without sin.  Let ustherefore come
boldly to the throne of grace -- so that we may obtain mercy and find grace to help intime
of need." Heb. 4:14-16.

Indeed, this exalted Christ isno less ill our great King. Exalted by His resurrection as
well as by His ascension, God has made Him both Lord & Christ and a Prince and a
Saviour -- and has given Him a Name which is above every name: so that at the Name of
Jesus every knee shall bow, [the knee] of thingsin Heaven and thingsin Earth and things
under the Earth; and so that every tongue should confess that Jesus Christ is Lord to the
glory of God the Father.*

In Hisresurrection, God the Father begot His Son from the dead and set Him as King on
His holy hill of Zion -- and gave Him the heathen as His inheritance and the uttermost
parts of the Earth as His possession.**  In the ascension, the Son of man came with the
clouds of Heaven to [God the Father dlias] the Ancient of days-- and was given dominion
and glory and akingdom, so that all people[and] nations and languages should serve Him.

His kingdom is an everlasting dominion which shall not pass away and...shal not be
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destroyed. Dan. 7:13-14. Inded, at Hisheavenly sesson, the Lord God the Father said
to the Lord Jesus Christ: "Y ou must kegp on sitting [there, enthroned] at My right hand --
until | make Thine enemies [into] Your footstool!.... You must keep on ruling, in the
midst of Your enemies!” Ps. 1101-2.

Nor will thiseverlasting Prophethood, Priesthood, and Kingship of Jesus ever wilt -- not
even during our own twenty-first century. For our twenty-first century isthe twenty-first
century A.D., anno Domini, intheyea of our Lord; regente Jesu, while Jesusis reigning.

Yes, reigning! And Hisreign shall yet increase. For asIsaiah prophesied: "Unto us a
child is born, unto us a son hes been given. And the government shall be upon His
shoulder. And His Name shall be cdled Wonderful, Counsellor, The mighty God, The
everlasting Father, The Prince of Peace Of the increase of His government and peace
there shall be no end, upon the throne of David and upon His Kingdom -- to order it and
to establishit with judgment and withjustice, from henceforth, evenfor ever.” Isa 9:6-7.

Jesus Christ, the Hope of man. Man'sonly Hope. His Hope in the past; his Hope here
and now for the present; and his Hope for yeasto come, inthefuture. Hallelujah, what
a Saviour!'

We dose.

It was noted that nealy all the religions of the world and the histories of nealy all the
nations -- yean for the advent of agrea Hero. Such isthe Hope of man -- to straighten
things out and to lead mankind out of his present predicament into a golden future.

ThisHope wasinitialy promised, it was sen, to our first parentsright after thefall inthe
garden of Eden. The promise was sibsequently repeaed and elaborated down through
the centuries -- until mankind expeded a Hero both fully man and esentially divine.

Jesus Christ was en to be this Hero, and the fulfilment of this Hope of man. For only
Jesuswas smultaneously God and man. Indeed, He done, as man -- asall Hismirades
attest -- was perfed Prophet, perfed Priest, and perfed King. Such was man himself --
originally, before the fall, according to His Adamic human neture.  Such was man
expeded to remain. And such was Christ the Second Adam alone -- yesterday, today,
and for ever.

Finally, it was ®en that all thisis of grea relevance for ustoday. For Jesus -- by His
passve obedience -- paid the penalty for our failureto be dfedive prophets, priests, and
kings. Indeed, by His active obedience -- He made it possble for us again to become
effedive prophets, priests, and kings.

InHishumiliation, Heidentified with our failures. InHisexaltation, He makesit possble
for usto triumph. Asexalted Prophet, Priest, and King in Heaven right here and now --
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Heisindead the very Hope of man. For there He dways continuesto counsel, serve, and
rule -- al those who go to God through Him.

As the Westminster Confession so eloquently asserts: "It pleased God, in His eternal
purpose, to choose and ordain the Lord Jesus, His only begotten Son, to be the Mediator
between God and man; the Prophet, Priest, and King; the Heal and Saviour of His
Church; theHeir of all things; and Judge of the world; unto Whom Hedid fromall eternity
give a people to be His sdal, and to be by Him in time redeamed, cdled, justified,
sanctified, and dorified....

“The Lord Jesus, in His human rature thus united to the divine, was sanctified and
anointed with the Holy Spirit above measure; having in Him all the treasures of wisdom
and knowledge; in Whom it pleased the Father that al fulness $iould dwell: to the end,
that being holy, harmless undefiled, and full of grace ad truth, He might be thoroughly
furnished to exeaute the office of aMediator and Surety. Which office He took not unto
Himself, but wasthereunto cdled by HisFather; Who put all power and judgment into His
hand, and gave Him commandment to exeaute the same. . . .

"The Lord Jesus, by His perfed obedience and saaificeof Himself, which Hethrough the
eternal Spirit once offered upunto God, hath fully satisfied the justice of His Father; and
purchased not only reconcili ation, but aneverlasting inheritanceinthekingdomof Heaven,
for all those whom the Father hath given unto Him."*?

Halleluyjah! What a Saviour!
What should we learn from all thisin pradice, then?

First, that all men have the Hope of a Hero -- coming to straighten out the world.
Therefore we may and should, with confidence, present our Lord Jesus Christ to them --
asthe fulfilment of all their hopes, and as the answer to all their problems.

Semnd, that the eathly life of the Lord Jesus Christ is the pattern for us to follow. For
also we aeto serve God as prophets, priests, and kings-- in our desireto live alife helpful
to our fellow man.

Third, that our exalted Saviour is counseling His Church as a grea Prophet and serving
His children asagrea Priest and ruling the universe asagrea King -- asthe perfed Son
of man, right now. Heisdoing so, both personally in Heaven, and (through His poured-
out Spirit in His Church asthe body of al true Christians everywhere) here on Earth too.

And fourth, that we a Christian believers $ould be serving Him as prophets, priests, and
kings here on Earth in every way we can. We should be doing so right here and now, by
the power of the indwelling Spirit of the risen Saviour.

In thisway, not only will we ourselves more dealy seethat our Lord Jesus Christ isthe

only Hope of our own lives. In addition, we ourselves will also be enabled more eaily
to bring mankind to seethat our Lord Jesus Christ isindeed its only Hope & all.
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Asthe Apostle Johnput it so beautifully inthebook of Revelation: Thetestimony of Jesus
is the spirit of prophegy.... To Him Who loved us and washed us from our sinsin His
own blood and has made us kings and priests unto God and His Father -- to Him be glory
and dominion for ever and ever!" Rev. 19:10 & 1:5b-6.

Jesus Christ. The Light of the world, and the Hope of man.
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V — The Destiny of Man

Quo vadis? Inwhat diredion is our world going?

According to evolutionistic astronomers, the speed of the Earth is deaeasing by at least
one seaond every 600000yeas -- which, they say, must inevitably ultimately affea our
daysand espedally our tides." Moreurgently, claimed thefamous communist phil osopher
Friedrich Engels, the Earthis cooling down and slowly approadciing the center of the solar
system -- and must ultimately freezeup and fall into the sun.? Indeed, even our sun is
losing billi ons of tons of energy every second and -- acarding to Thompson -- reducing
its diameter at the rate of thirty-six yards per yea.

Even more disturbingly, our Earth's atmosphere and water resources are stealily being
depleted by combustion and combination with minerals.  Air and water pollution are
stedlily on the increase.?

Too, many thinkersareterrified of worldwide overpopulation which -- they fed -- inafew
hundred yeas time would permit ead inhabitant to have standing roomonly. Indeed,
man is depleting his natural fuel resources uch as oil and coal -- it is sid -- at atruly
alarming rate.

Many cultural philosophers have been hardly less optimistic. Otto Henne-Am Rhyn
concludes that the whole of humanity and its culture, will disappea without a trace*
Oswald Spengler forecasted

the demise of our civili zaionin hisfamous book Der Untergang des Abendlandes -- The
Dedineof the West. Bertrand "Ban-the-bomb" Russell has seriously raised the question
asto whether man hasafuture & al.> Aldous Huxley painted a ghastly picture of things
to come, in his Brave New World -- as too does H.G. Wells in his book The Time
Machine. And George Orwell in 1948 pedicted davery even by 1984-- while the Soviet
writer Andrei Amalric equally seriously asked: Will the Soviet Union survive till 19847

Amongst Christian thinkers, Hendrik van Riessen was dubious about The Society of the
Future -- and even the grea Dooyeweead spoke of The Twilight of Western Thought.
And pessmistic in the extreme ae the serious predictions encountered in Jansen van
Rijsen's The Messiah from the Earth, H. A. Ironside's Lectures on the Book of
Revelation, and Hal Lindsay's The Late Great Planet Earth.

Not al thinkers, however, are pessmistic aout the destiny of man. The leading Soviet
theoretician, O.V. Kuusinen, in his (Fundamental s of Marxism-Leninism) concluded that
massvetextbook withthe assurancethat "the advanceto the shining heights of communist
civili zation will always engender in people unusua powers of will and intelled, credive
impulses, courage, and life-giving energy."® And the famous French communist thinker,
Roger Garaudy, in his book Karl Marx: The Evolution of His Thought,” gives us the
following enthralling picture of man's future destiny under communism-to-come:
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"Man's conquest of nature will persist. Inthe endlesslaboratories of that triple infinity
-- the microscopic, the large, and the complex -- man has the perspedive of exertions
without end: in the redm of micro-physics and the disintegration of matter; in the redm
of the acosmos; in the redm of more and more new chemicd syntheses such as those of
chlorophyll and of life. To master the dements, to change dimates, to achieve better
controlsin biology than those our own century has achieved over inert matter -- these ae
among the vistas that open before us. From these reseachers and these discoveriesin
science, we oontemplate unlimited powers ....  The first advance of man into the
infinite...opensthe perspedives of cosmic migrations. And if the power to split the &om
from now on makes the aanihilation of life on Earth possble -- might not the social uses
of atomic energy, the utili zation of theinternal energy of matter, enable aunited humanity
to concentrate its powersin such amanner that it might be ale to change the orbit of the

"Art, music, painting, poetry...participate actively in the aedion of a new asped of
humanity. No doubt, thiscredgionwill no longer have ajony asitsinspiration.... Marxist
materialism, faithful to itsFichtean and Faustian ealy inspiration, isthe aedor of aworld
inhabited by untroubled gods -- which credion inaugurates a dialedics opening on
infinity."

Nor have optimistic American thinkers in any way lagged behind in their enthusiasm for
what the Genera Eledric Company'sexhibitionin Anaheim's Disneyland cdls"agred big
beautiful tomorrow." Peter Drucker, in his The Age of Discontinuity: Guidelines to our
Changing Society, has given us some fascinating ideas for future dty planning.2 Gunther
Stent, in his The Coming of the Golden Age: A View of the End of Progress, has pointed
out the future way to what he cdls "the road to Polynesia"® While Robert Nisbet, the
cdebrated Californian conservative sociologist, is by no means pessmistic aout man's
destiny.*°

Even Christians have dared to hope again. In America, Rushdoony and North have been
charting the way to a better future here on Earth." In the British Isles, the Banner of
Truth's Rev lain Murray has pointed to the @nredion between revival and the
interpretation of prophegy in his book on The Puritan Hope'? -- as too has Peter Toon,
in hiswork: Puritans, the Millennium and the Future of Israd.*

In South Africa, Adrio Konig** and (from a very different perspedive) your present
lecdurer™ have independently sought to develop a plan for future Chrigtian adion. In
Switzerland, Arnold Reymond took thefirst stepstowardsthe development of a Christian
life and world view -- and Francis Schadfer with his L'Abri Fellowship endeavoured to
give new hope to disill usioned youth.

Even problem-ridden Holland produced the grea Marcdlus Kik, the former editor of
Bible Christianity and later an asociate elitor of Christianity Today. Kik’s book, An
Eschatology of Victory,* has given new impetusto confidenceinthe destiny of maninthis
present world of ours. Indeed, even aslate & 1971, the Groen van Prinsterer Foundation
inthe Netherlands publi shed abook, Bouwen aan de Toekomst'” (Build for the Future!) --
which seriously attempted to set out aChristian programfor the future urban, agricultural,
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communicaions, and ealogica development of overcrowded Holland with its pressng
population density of aimost 1000 persons per square mile.

Nor hasthisnew Christian concernfor man'sfuture destiny here onthis present earth prior
to the seaond coming of Christ been limited to any one school of eschatology. It has
included premillennialists like Buswell*® and Schaefer,'® who have taken the dominion
charter serioudly. It has been pioneered by amillennialists like Kuyper?® and Schilder?*
who have insisted on afull-orbed Christian participationin all of life. And it was further
developed by modern postmillennidists like Boettner®? and Rushdoony,? who envisage
nothing lessthan Christian control of the whole Earth at some time in the not too distant
future.

Has man a destiny on this present Earth, prior to the second coming of our Lord and
Saviour Jesus Christ? Together with all the &ove thinkers, your ledurer too dares to
answer: Yes

Inour first ledure, on the origin of man, we saw: that man came into being at the end
of the sixth day of God's creaion week. He was diredly creaed' somewhere eat of
Palestine from the water vapour and the fine day -- and woman from his own rib.
Indeed. All men whatsoever, now alive, are descendants of that original pair, the
historicd persons Adam and Eve.

In our second ledure, on the nature of man, we saw: that he is the image of God, both in
body and in soul. He s feafully and wonderfully made of some twenty-odd chemicd
elements. Heisqualitatively different fromall other credures, hisphysicd and biotic and
psychic aspeds being subjed to the leadership of his normative agpeds (his logicd,
historicd, linguistic, social, economic, aesthetic, juridicd, ethicd, and pisticd dimensions).
Indeed, asthe dhild and off spring of God, heisto reflead God's glory by being a prophet,
priest, and king over the entire world to the glory of his heavenly Father.

In our third ledure, on the plight of man, we saw that sin began in the angelic world.
Thenceit spread to man -- to the whole man; to every man; and throughout man's
universe. Human sinisa @mprehensive ac¢ of the entire man in rebellion against the
supreme majesty of God. It isa dso a crresponding dminution of man'svirtue. All
sins, however diverse, are worthy of everlasting punishment.  The immediate
consequences of sin, are: alienation from the Lord and man; guilt; corruption; suffering;
depravity; and davery. Itsultimate cnsequences of sin are: physicd deah; soul-
torment in hell; and the everlasting suffering of the entire man in the lake of fire
heredter. And the cosmic consequences of sin even now include many eathquakes,
famines, pestilences, wars, and rumors of wars.

In our fourth lecure, on the hope of man, we saw that all history and also all religions
(howsoever pervertedly) point to the advent of agrea Hero to come and redeem the
world. The promise of this hope was reveded to our first parents, and kept aive ever
since The Lord Jesus Christ is the fulfilment of this hope, being perfed God and
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perfed man -- perfed Prophet, perfed Priest, and perfed King. Thisisof grea
relevanceto ustoday. For Christ not only passvely suffered the penalty for our falure
to be dfedive prophets, priests, and kings. But He dso adively obeyed on our behalf
-- to enable us to become dfedive prophets, priests, and kings once ajain. Indeel, as
the exalted Son of man, our Hero isright now the only Hope of man. And Heis
always realy to counsel, serve, and rule dl who come to God through Him.

All of thisleads very naturally to thisour last ledture -- on the destiny of man. Here, we
proposeto ded withthefollowing: first, man'sdestiny under thedominion charter; second,
man's destiny under thegrea commisson; and third, man's present destiny under God right
here and now until Jesus comes.

* * * * * * *

First, then, what is man's destiny under the dominion charter? Wasthe darter
originally of central or only of peripheral importance? And what isits importance

today?

So centraly important was the dominion charter, that it constitutes the very first
revelation ever given by God to man. It isaso thevery first pieceof information about
man ever recorded by Moses as the writer of the very first book of the Bible for the
benefit of al future generations.

"And God [Triune] said: 'Let Us make man in Our image, after Our likeness and let them
have dominion over the fish of the sea and over the fowl of the ar, and over the cditle,
and over al the Earth, and over every creeping thing that cregos on the Earth.! So God
creaed man in His Own image, in the image of God creaed He him; male ad female
creaed Hethem.. And God blessed them, and God said to them, ‘Be fruitful and multiply
and fill the Earth and subdueit! And have dominion over the fish of the seg and over the
fowl of the ar, and over every living thing that moves on the Earth.'" Gen. 1:26-28.

The dominion charter, and man's dominion over al creaed things, then, is intimately
conneded with the very nature of man as the image of the dl-dominating God. Man --
even fallen man -- is hardly thinkable in any other terms.?*

Itis, of course, perfedly true, on acount of the fall -- that man isnow no longer able (as
he was before the fall) to exeaute the dominion charter exclusively to God's glory. But
it isnot true that God ever withdrew the charter because of man'sfall. To the contrary,
He did not.%

Nor did God the Son exped theimpossble of fallen man. For, in the protevangelium or
first gospel promise made right after the fall, He -- the pre-incarnate Word of God -- not
only immediately arrested the uncontrolled spread of sin by His common grace thus
guaranteeing the continuing unfoldability of the pre-fall potentialities in creaion.?® In
addition, He dso gave spedal graceto Hiseled -- not only to be saved, but also to do all
things gedficaly to His glory, even after the fall.?’
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For it was God' sundeserved grace #one which, variously: caused Him to condescend to
creae man; caused Him to permit fallen man to continueto exist; enabled even Cainto be
born and to become agardener and a aty-builder; and enabled his ungodly descendants
to become cdtle-farmers and tent-makers and harpists and organists and metallurgicd
instructors and ironmongers and brassmongers and even poetsetc. Genesis4:1-3,17,20-
24 and Job 32:8 & 33:4 with Isaiah 28:24-29.

The dominion charter, and man's dominion over all creaed things, then, is intimately
conneded with the very nature of man as the image of the dl-dominating God. Man,
even when falen, is hardly thinkable in any other terms.

Itis, of course, perfedly true, on acount of thefall -- that man is now no longer able (as
he was before the fall) to exeaute the dominion charter exclusively to God' glory. But
it isnot true that God ever withdrew the darter because of man' sfall. To the wntrary,
He did not.

Nor did God the Son exped the impossble of fallen man. For, in the protevangelium or
first gospel promise made right after the fall, He -- the pre-incarnate Word of God -- not
only immediately arrested the uncontrolled spread of sin by His common grace thus
guaranteeng the continuing unfoldability of the pre-fall potentidities in creaion. In
addition, He dso gave spedal graceto Hiseled -- not only to be saved, but also to do all
things gedficdly to His glory, even after the fall.

For it was God' s undeserved grace done which, variously: caused Him to condescend to
creae man; caused Him to permit fallen man to continue to exist; enabled even Cainto be
born and to become agardener and a dty-builder; and enabled his ungodly descendants
to become cdtle-ranchers and tent-makers and harpists and organists and metallurgica
instructorsand ironmongers and brassmongers and even poetsetc. Genesis4:1-3,17,20-
24 and Job 32:8 & 33:4 with Isaiah 28:24-29.

As Dr. Calvin observes (against espedally the Anabaptists) in his Institutes of the
Christian Religion 11:2:15-17 & 11:3:3: “ Sinceit ismanifest that menwhomthe Scriptures
term ‘natural’ are so aaute and clea-sighted in the investigation of inferior things -- their
example should tead us how many giftsthe Lord has left in possesson of human neture
notwithstanding of its having been despoiled of the true good.... Let us not forget
that...the knowledge of those things which are of the highest excelencein human life, is
said to be communicaed to usby the Spirit.... There ae most excdlent blessngswhich
the Divine Spirit dispensesto whom He will for the common benefit of mankind.... [For
God] fill s, moves and invigorates all things by the virtue of the Spirit.... Inthisdiversity,
we can tracesome remains of the divine image distinguishing the whole human racefrom
other credures.... We ought to consider that notwithstanding the corruption of our
nature, thereis sosme room for divine grace -- such grace &, without purifying it, may lay
it under internal restraint.”

On John 1.5, Rev. Dr. Cavin comments. ,,Man espedaly was endued with an
extraordinary gift of understanding. And though by his revolt he lost the light of
understanding, yet he still sees and understands -- so that what he naturally possesses
from the grace of the Son of God, is not entirely destroyed.” Indeed, at Genesis 4:20,
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Calvin adds: “The sons of Cain, though deprived of the Spirit of regeneration, were yet
endued with gifts of no despicable kind.... The experience of all ages teates us how
widely the rays of divine light have shone on unbelieving nations for the benefit of the
present

life; and we see & the present time that the excellent gifts of the Spirit are diffused
through[out] the whole human race”

Small wonder, then, that the dominion charter was substantially repeaed after thefall, and
even after theflood, interms of the universal Noachic covenant of common graceé® (which
even spedally-gracel believersareto abservein their own God-consciousway).?® Thus:
"God blessed Noah and his ns, and said unto them, '‘Be fruitful, and multiply, and
replenish the Earth!  And the fea of you and the dread of you shall be upon every beast
of the eaith, and upon every fowl of the ar, upon all that moves upon the eath, and upon
all thefishesof thesea Into your hand arethey delivered. Every moving thing that exists,
shall be food for you; even asthe green herb, | have given you all things. But flesh with
its life, which is its blood, you shall not ea. And surely your blood of your lives will |
require; at the hand of every beast | will | requireit, and at the hand of man. At the hand
of every man'sbrother will | requirethelife of man. Whosoever sheds man'sblood, by man
shall his blood be shed. For God made man as the image of God. So you -- be ye
fruitful, and multiply; bring forth abundantly on the Earth, and multiply therein!'

“Then God spake unto Noah, and to his ns with him, saying, 'And |, behold, | (re-
)establish My covenant with you, and with your seed after you; and with every living
creaure that is with you, of the birds, of the cdtle, and of every beast of the eath with
you; from all that go forth from the ak, to every beast of the eath. And I will (re-
)establish My covenant with you. Neither shall any flesh be aut off any more by the
watersof aflood. Neither shall there any more be aflood to destroy the Earth.' And God
said, 'This is the token of the covenant which | make between Me and you and every
living creaure that is with you, for perpetual generations. | am setting my (rain)bow
inthe doud, and it shall be for atoken of a covenant between Me and the Earth." Gen.
9:1-13.

It istrue that manisnow afalen being. It isnot true, however, that God ever abolished
the dominion charter any morethanthat He &oli shed marriage or the sabbath, whichwere
also ingtituted in Eden before the fall.*°

It istrue that fallen man as the image of God now needsreaeaing..®* It isnot truethat
fallen manisno longer theimage of God, in the broader sense of theword. For the Bible
clealy statesthat he still i s -- also after thefall. Gen. 9:5-6 & James 3:9. For manis
God'simage.** And fallen man is ill man -- is gill God' simage®* -- however "broken"
he may be.

Also in David's day, the mntinuing urgency of the dominion charter was gill emphasized.
For in Psalm eight we read: "What is man, that Y ou art mindful of him?-- and the son of
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man, that You keep on visiting him? For Y ou have made him a little lower than the
angels (or adivine being), and hast crowned him with glory and honour. 'Y ou made him
to have dominion over theworks of Y our hands. Y ou hast put all things under hisfed --
all sheep and oxen; yes, and the beasts of the field, the fowl of the ar, and the fish of the
seg and whatsoever passes through the paths of the seas.” Ps. 8:4-8.

So even when Jesus Christ (as man and as the Son of man and as Second Adam) cameto
Earth, in fulfilment of the protevangelium or the first gospel promise -- He was required
to ke the dominion charter. Indeed, as man -- He was also required to suffer for man's
bread thereof.

Thisiswhy the writer of the Epistle to the Hebrews, after repeating the above eighth
Psalm, informs usthat "we seeJesus Who was made alittle lower than the angelsfor the
suffering of deah, crowned with glory and honour so that He by the graceof God should
taste deah for every man. For it behooved Him [ God the Father] for Whomare dl things,
and by Whom are dl things, in bringing many sons unto glory -- to make [His Son the
sinlessSon of man and] the Captain of their salvation perfed through sufferings.” Heb.
2:9-10.

When Jesus suffered and died, He paid the penalty for man'stransgresson of the covenant
of the dominion charter. And when Jesus was exalted and crowned with glory and
honour, for perfedly kegoing the mvenant of the dominion charter -- He paved the way
for us to follow Him into the glory of His heavenly rest, by us (through His grace
continuing to ke the dominion charter too.

For we aeto follow Jesus, by labouring and kegping the dominion charter throughout this
eathly life of ours unto and finaly into His heavenly rest. "Let us therefore keep on
labouring to enter into that rest! ... Seang then that we have agrea High-Priest Who
hasspas=d into the Heavens, Jesus the Son of God, let us kegp on holding fast [to] our
profesgon!” 33

"For the eatthwhich kegosondrinking in therain that often kegxs on coming uponit, and

which kegpson kringing forth herbs med for them by whom it keepson being dressed --
kegxson recaving blessng from God." Heb. 6:7. So now, may "the God of peacéVho
brought badk again from the dead our Lord Jesus, that grea Shepherd of the sheep --
through the blood of the everlasting covenant keegp onequipping you inevery good work
to do Hiswill, working in you that which iswell-pleasing in His sght through Jesus Christ
to Whom be glory for ever and ever!" Heb. 13:20-21.

Indeed, therefore: "Blessed are the deal which die in the Lord from henceforth! ‘Yes,
says the Spirit, ‘so that they may rest from their labours. And their works ke on
following them’" into glory. Rev. 14:13.
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It is, then, still man's destiny to keep the dominion charter even today. We will further
develop thisalittle later. Meébntime -- what doesit all imply?

It implies, inthe first place that man is to have dominion over the world and to subdue
the Earth (cf. note 30 above). This means, quite literaly, that we ae to assert our
authority over credion -- by reducing it to submisson under our fee**inlordly triumph.35

For thus did the Second Adam Jesus Christ the anointed Son of man -- when He
dominated the Earth, kept the covenantal mandate (Heb. 2:9-10), and crushed the serpent
under Hished acording to the protevangeliumor first gospel promise. Thisiswhy Paul
encourages Christ-iansto do likewise, and even assuresthemthat "the God of peaceshall
bruise Satan under your fee shortly."3®

It implies, second, that we aeto have dominion over the fish of thesea®* This not only
means that we must cach fish to the glory of God. It further means that we must trawl
the oceans for them; can them; and market them. Indeed, we must rule the seas with our
intercontinental liners. We must explore the depths with our submarines. We must
desalinate seawater to irrigate the Earth'sdeserts. Indeed, we must farm the ocean beds
and cultivate oystersand edible seaveeds and breed fish and plankton -- all and only tothe
glory of God.

Third, it implies that we ae to have dominion over the catle and over all the Earth, and
over every cregping thing that cregoeth upon the Earth (cf. note 30above). Thisnot only
means that we must constantly develop new and better breeds of catle (Jerseys and
Guernseys for richer milk, and Herefords and Brahmans for better bed). But it also
implies: that we must exploit creeping things like the silkworm and the rock lobster, in
order therefrom to manufadure dothing and delicades, and that we must exercise
dominion over every living thing on Earth by keeping sheg and growing wool, by
breading horses (and developing better automobil es) as means of transport, and by sowing
grain and baking bread. Inded, it also means that we must dominate and subdue dl the
Earth: by irrigating deserts and making them productive; by eradicating wild forest areas
and turning them into fallow land; and by mining gold for money, iron for machines, coal
and oil for conventional fuel, and uranium-235for atomic energy power stations.

Fourth, it impliesthat all thisisto be done systematicaly and scientificaly -- even asAdam
started to catalog al the animals and to refled on their intrinsic meaning. Gen. 2:19.
Thismust also include cdaloging tiny animalslike plague-carrying fleasand hugemonsters
like the prehistoric dinosaurs (which palaesontologiststell usthey have hardly even started
yet to do). Certainly, thiswould also include cdaoging al the bewildering varieties of
plantsand baderia-- for manisto dressthe gardentoo -- and many fungi and viruses have
not yet even been mamed.*” Indeed, even in the 21st century -- most dego-sea cedures
have not yet even been observed by the human eye.
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Fifth, it implies harmoniously developing God's creaion. For God placed man in the
garden to dressit or to cultivate it in. aharmonious and beautiful way. Gen. 2: 15. This
wouldincludelandscgping, crop rotation, and general emlogicd planning intherural areas
-- and, with the alvent of towns, city planning and traffic regulation in the urban aress.

Sixth, it implies keeping or guarding the garden or man's environment. Particularly after
the advent of sin -- man is now aso cdled upon to destroy germs, supervise the
construction of effedive sewers (asCalvin did in Geneva), chedk Satanic enemies, combat
pollution, and neutralize harmful animals. For as God said after repeding the dominion
charter to Noah: "Y our blood of your lives will | require; at the hand of every beast will
| requireit, and at the hand of man; at the hand of every man's brother will | require the
life of man. Whosoever sheds man's blood, by man shall hisblood be shed. For God
made man in Hisimage." Gen. 9:1-13. So the deah penaty must remain -- deah to
life-destroying microbes; deah to snakes and scorpions and bladk widow spiders; and
deah to human murderers too.

Now, after the fall, man must also have dominion over sin and al its consequences. As
God said to Cain: "Sin lies at the door...., but you must rule over it." And as Paul said

to the Roman Christians: "Let not sin therefore kegp on reigning in your mortal body....
For sin shall not keep on having dominion over you!" Gen. 4:7 cf. Rom. 6:12-14.

Seventh, it implies that we ae dso to have dominion over al thefling creaures of the ar
(cf. note30above). Thisnot only means subduing poultry and producing hens' eggsand
taming pigeons to cary messages. But it also includes subduing the ar itself -- by
constructing jetlinersfor transport and (in our opinion) interplanetary rockets-- for space
travel, cdestial minera exploitation, and perhaps even colonization of the other heavenly
bodiestoo. For did not David exclaim: "When | consider Y our heavens, thework of Thy
fingers, the moon and the stars which Y ou have ordained -- what is man, that You art
mindful of him? ... Thou hast put all things under hisfed!" Ps. 8:3-6.

As Calvin remarked more than four hundred yeas before spacetravel becane afad:
"From the dominion over all things which God has conferred upon men, it isevident how
gred is the love which He has borne towards them” -- and how "He has destined all the
riches, both of Heaven and Earth, for their use."*® "The Prophet, it is true, espedally
mentions ‘fowls of heaven," fishes of the seg' and 'beasts of the field' -- because thiskind
of dominion isvisible, and is more gparent to the g/e. But at the same time the general
statement reaches much farther -- to the Heavens and the Earth, and everything that
they contain."°

Lastly, it isclea that Adam and Eve wuld never have done dl of thisalone. And thisis
why God blessed them and said to them: "Be fruitful, and multiply, and fill the Earth, and
subdueit.” Gen. 1:28. The image of God istoo rich to be confined to our first parents
alone; and can adequately be displayed only in the entire history of mankind. Indeed,
predsely thus was it predestined so to expand.*°
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Adam and Eve needed a humanity to help them do all these gigantic tasks. And we still
do, today. Nor need we ever be feaful of overpopulating the Earth with Christian
descendants. For only whenthe Earth hasbeame completely fill ed with people, and only
when God has cdled Hislast eled child unto repentance(Rev. 6: 11), and only when the
"Gogpel of the Kingdom shall be preaded in al the world for a witness unto all
nations;...(only) then -- shall the end come.” Matt. 24:14.

Asthe Dutch Reformed Church of South Africas marriageformula expressesit: "You are
to know, that God our Father, after He had creaed Heaven and Earth and all that isin
them, made manin Hisownimage and likeness And God blessed them, and said to them,
‘Be fruitful and multiply and fill the Earth and subdue it -- and have dominion over the
beasts of the field, over the fish of the sea and over the flying creaures of the ar!" And
after He had creaed man, He said, ‘It is not good that man should be done. | will make
him a helpmate for him..™

Indeed, in the thereupon following nuptial prayer, the Minister then prays for the couple:
"Bestow onthemY our blessng, as'Y ou blessed the believing patriarchs, Y our friendsand
faithful servants, Abraham, Isaac ad Jacob -- so that they may, ‘as joint heirs of the
covenant’ which You established with those Patriarchs, ‘bring upthe dildren’ it may
please Y ou to give them, ‘in all godliness to the glory of Your Name, to the eification
of Your Church, and to the extension of Y our Holy Gospel."**

AstheWestminster Confesgon pusit: "Marriagewasordained for themutual help of hus-
band and wife; for the increase of mankind with alegitimate issue, and of the Church
with an holy seed; and for preventing of uncleanness"*? Indeed, asthe Lord Jesus Christ
Himself put it for the New Testament dispensation: "Have you not read that He Who
made them at the beginning, made them male and female?'*

We and our children, then, are to serve God by making the aedion serveus. Thisisour
destiny.

As | have written elsewhere in my booklet on Culture:

"Even al mankind would take many thousands of yeas to complete dl these tasks.
Thousands of yeas! For just as God the Lord of culture had creaed theraw materials
of the universe during that humanly-immeasurable [and perhaps only very short] period
of time prior to the first day, and theredter procealed to fashion [alias to manufadure]
the present Earth from those raw materials during the succealing ‘world week’ [when He
shaped the aedaed chaos into an orderly cosmos| -- so too does man, as the image of
God.

“Hence man takes the God-given raw materials of the universe to hand -- and now
procealsto fashion aiasto manufadure or make the world's cultural treasures, from that
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raw material. God hasworked -- and now sabbathsin man. Now man must work -- and
later sabbath in God.

“Meanwhile, man ‘proceals to fashion’ -- a processof several thousands of yeas. For
manwill never ceaefromall of histremendous cultural adivitiesuntil the end of history --
until the vast time-lapse of theworldweek and its gill -continuing seventh-day sabbeth [of
‘man’s day’] -- have yielded to the final advent of God' s eighth day, the day of the Lord,
the day of God's judgment of man.

So Human history is| Cor. 4:3' s“man'sday” -- thus rome's Vulgate, Luther, and the
KJV’'smargina reading. Hé...anthropinéshémeras. Itis“man’sjudgment” -- and it will
terminate with God’s judgment upon man’s day!

"And so, ' God creaed man in Hisown image.... And God blessed them, and God said
unto them: "Be fruitful, and multiply, and fill the Earth, and subdue it!" And on the
seventh day, God ended Hiswork which He had made; and He rested on the seventh day
from all His work which He had made. And God blessed the seventh day and sanctified
it. Becausethat init, He had rested from all His work which God creded -- to makeit.'

"God had just creaed theworld and all itsinhabitants -- creaed the raw materiasfor the
further development of culture. And with the aeaion of man just prior to the seventh
day sabbeth, God ended His work of perfed credion.

“Henceforth, God would still continue to preserve and to develop the eisting raw
material. Hewould make or manufadureor fashionit further. And, after thefall of man,
He would repair or ' reaede’ it by a series of mirades. But nothing new, nothing
additional, would God ever again crede.

“With the aedion of man at the end of the sixth day asthe aown and lord of credion,
God had finished creaing. Now God restsfrom credion. Restsin man, the masterpiece
of His creaion. In man, God sabbaths from credion -- in order ' to makeit," to fashion
it. And God appoints man His masterpiece(as His viceroy or vice president) to make it
further, for Him.

God henceforth delegates His exclusive right to make things -- to man as His deputy, as
Hisimage. God shows to man the aedaed Earth, and it isasif He says. ' Subdue it! |
have creded the world to makeit. To makeit throughyou. | have made you, and now
you must further make the Earth.

“I shall rest on this sabbath of credion week, until the end of history. And | shall watch
how you develop and subdue the Earth and further makeit for Me. | shall watch how you
proceed with the development of culture -- and hold you ac®untable on My eighth day,
on the Day of the Lord at the end of history!"*
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Asthe Belgic Confession putsit, then: "We believe, that the Father, by the Word, that is,
by His Son, has creaed out of nothing -- the Heaven, the Earth, and al credures, asit
seamed good to Him, giving to every creature its being, shape, form, and several
officesto serveits Creator.... He dso sill upholds and governs them by His eternal
providence and infinite power, for the service of mankind -- to the end that man may
serve hisGod.”*

All things are put at the service of mankind. Thus, man -- by making all things srve
himself -- can in histurn serve God, as his reasonable religion.

The grea modem conservative theologian Klaas Schilder has pointed out that the famous
twelfth question of the Hei del berg Catechisminsiststhat, in spite of thefall, Christiansare
through Christ's merit "again recaved into favour.” This implies our restoration -- at
least in principle -- to the mndition of Adam beforethefall. Inded, it implies (at least
in principle) therestoration of Adam's condition beforethefall -- inthelife of the Christian
believer here and now.

That first condition, acerding to the Westminster Confession, wasthe aegion covenant
-- dias the gradous -cdled ‘covenant of works (cf. Hosea 6:7f ).  Explains
Westminster: "The first covenant made with man was a covenant of works -- whereinlife
was promised to Adam, and in im to his posterity, upon condition of perfed and personal
obedience."*

So man's original destiny il cdls him.  Even today!

Thisleadsus graight into man's destiny under the Great Commisson. For the Dominion
Charter, ("Fill the Earth!™) automeaticdly leals to the Grea Commisson ("Go into all the
World!"). Itis, infad, anintegral part thereof.

"Jesus came and spake unto them, saying, 'All power in Heaven and in Earth  has been
givento Me. Therefore, you must kegp on going and kegp on making all nations into
disciples -- baptizing them in the Name of the Father, and of the Son, and of the Holy
Ghost. Kegy onteading themto observe dl things whatsoever | have dmommanded you.
And, look! | am with you aways, even to the end of the World [or the Age or World-
Age]l. Amen." Maitt. 28:18-20.

It will not be necessry to ded in detail with the parallel passages of this Grea
Commisgon, inthe books of Mark (16:15-16), Luke (24:46-49), and Acts (1:5-8). For
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no Christian questions the fad that we ae still very much under the Grea Commisson
also today. Let us, then, take a ¢ose look at exadly what Christ commands us in the
universally accepted central version of the Grea Commisson acording to Matthew, and
seehow it pertains to the destiny of man today.

First, the risen Christ assures His followers: "All power has been given to Me" Maitt.
28:18-20. Becaisethispower ishere said to have been given and, indeed, givento Jesus®’
-- it cannot refer to Hiseternal and inherent power asthe Son of God. Clealy, it refers
to the new power which God the Father had just given to Jesus Hisresurredion -- in His
cgpadty as the Son of man and Second Adam ,as His reward for perfedly keeping the
Adamic covenant of works. Luke makesit clea that this pertainsto Christ the anointed
Prophet, Priest, and King (Luke 24:46-49). And thebook of Acts(1:5-8) insiststhat this
refersto (the man Christ) Jesus.*®

Semnd, Jesusclaimed: "All power inHeavenand on Earth hasbeengivento Me." Mait.
28:18-20. No Christian hesever questioned the risen Christ's all powerfulnessin Heaven.

It iswell, however, to note that Jesus also claimsto be dl-powerful on Earth too, after
Hisresurredion. Quite frankly, this not only meansthat "the Earth and its fullnessisthe
Lord's'* -- by virtue of His credion of it. but more espedally, sincethe resurredion of
Jesus Christ from the dead, it means that the Earth also belongs to the Lord Jesus Christ
asthe Son of man, -- and that al the fullnessof the Earth now belongs to Christian men
and women too. "For al things are yours; and you are Christ's; and Christ is God's." |
Cor. 3:22-23.

Third, the consequence of the Earth and its fullnessbeing the Lord Jesus Christ's, is that
Hisfollowers can now go out into al the World and claim it for Him from the unbelievers
currently usurping it. Commands the Saviour: "Therefore, keg on going and kegp on
make nations into Disciples!" Matt. 28:18-20. Or, as Mark (16:15-16) puts it, "You
must kegpongointoall theWorld, and keep on preading the Gospel to every credure.”
-- that is, to every human being (that will li sten).

Fourth, not only is every human credure to have the gospel preaded to him or to her
(Mark 16:15-16), but Christ'sfollowers are to be satisfied with nothing lessthan seriously
attempting to convert all peoplesto Christ. "Therefore you must kego on going and kegp
on teading all nations, mathéteusate panta ta ethne -- go and turn all nationsinto My
disciples!"*°

Thisis no mere small-scae hobby for a handful of overzedous missonary enthusiasts.

This -- as pointed out by the grea American theologians Holt, Dabney, Thornwell, the
Hodges, Shedd, and Warfield -- isa divine mandate to every Christian to attempt nothing
lessthan the conversion of the World to the adknowledgement of the sovereign Lordship
of Jesus Christ the Saviour of the World.** For as Calvin remarks: "The nature of the
apostolic function is clea from the command, 'Go ye into al the World, and pread the
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Gospel to every creaure (Mark 16:15). No fixed limits are given them, but the whole
world isassigned to bereduced under the obedience of Christ, [so] that by spreading
the Gospel as widely as they could, they might everywhere ered His Kingdom..">?

Fifth, the nations, while they are being converted, are to be baptized. "You must
therefore kegp on going and keep on teading al nations -- [and] ke on baptizing them
in the Name of the Father, and of the Son, and of the Holy Ghost.” Matt. 28:18-20.
I ndeed, asthe Heidel berg Catechism® and the Reformed baptismal formula®* both remind
us -- baptism signifies our being anointed as full-time prophets, priests, and kings in the
all-encompassng service of the Triune God:

"For when we ae baptized in the Name of the FATHER, God the Father witnesses and
sedsto us, that He makes an eternal covenant of gracewith us, and adopts us for His
children and heirs, and therefore wishes to provide us with every good thing and avert all
evil fromusor turnit to our profit. And when we ae baptized in the Name of the SON,
the Son sedsto us, that He washes usin Hisblood fromall our sins, incorporating usinto
the fellowship of His deah and resurrection, so that we ae freed from all our sins and
acounted righteous before God. In like manner, when we ae baptized in the Name of
the HOLY GHOST, the Holy Ghost asaures us by thisHoly Saaament that He wishesto
dwell in us and sanctify usto be members of Christ, applying to usthat which we have
in Christ, namely the washing away of our sinsand the daily renewing of our life, till
we shall finally be presented without spot or wrinkle anong the assembly of the ded in
life @ernal.">*

Sixth, after baptism, commands the Lord Jesus, we ae to educate those converts,
"teaching them to observe all things whatsoever | have commanded you." Matt.
28:18-20. All things -- including the things which He, the pre-incarnate Word of God,
commanded the humanracewhen He said to our first parents: "Be fruitful, and multiply,
and fill the Earth, and subdueit: and have dominion over the fish of the seg and over the
flying creaures of the ar, ard over every living thing that moves upon the Earth!"  Gen.
1:28. It isobviously poor exegesis to restrict "all things whatsoever” to the so-cdled
"saving faasof Christianity” alone. Suchisasoteriologistic reductionism® or subtleform
of modernism which (while corredly stressng the necessty of the sinner's being saved by
gracethroughfaithinthepredousblood of Christ) nevertheless sill im plicitly deniesmany
important aspeds of thewhole counsel of God. And that isunworthy of Truly-Reformed
theologians.  When Christ says "all things whatsoever,” He means "all things
whatsoever" -- including the Dominion Charter. For herewe ae cncerned withthe dl--
embradng "authority of the Exalted" Chrigt (thus Grosheide);*® the dl-encompassng
"authority of Christ" (thus Ridderbos).”’

As Kamphuis remarks, "this 'authority of Christ’ must be extended to all nations. This
presupposes the preading of the fads of salvation, but is not absorbed into them: on
acount of and through preading, it is a bringing of the World in all its totality and
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complexity (the nations) under the leadership of Christ Jesus, in which, aswe have seen,
the absolute norm 'at the beginning' again demands validity.">®

Seventh, knowing that this colossal task of Christianizing the nations as nations, and
getting themall to exeaute the dominion charter (and every other commandment of God),
will take avery long time, our Saviour adds aword of encouragement: "Look, | amwith
you always, even to the end of the World!" Matt. 28:18-20. For Jesus as the gred
Prophet and Priest and King is with and lives in His Church as His eathly body through
His Holy Spirit. Indeed, He more and more enables His children to exeaute the Grea
Commisson and itsDominion Charter - by christianizing all the nationsdownthroughthe
centuries, until the very end of the World.

In thisway, God in Jesus Christ Himself also sustains and preserves His universe by His
special providence towards His children. And by His children's gpedal concurrencein
expanding Christ's Kingdom, Christ Himself governs His Church and His World -- and
leads them both towards their harmonious eschatologica goal.>

So we Christians must kegp on going into al the World -- and kegp on subduing the Earth!
For thus the time will come when India will embracethe Saviour; when China will be
chrigtianized; when Saudi-Arabia will exchange its prophet Mohammed for the Grea
Prophet Jesus; when the Vatican will be protestantized; and when the modern state of
Israd will truly become“I-sar-"EI” (the baptized royal redm of the Triune God). Indeed,
a humanly-innumerable multitude of al nations will yet stand before the throne of the
Lamb. Who shall not glorify Him? For all nations shall come and worship before Him.
The nations dal walk in the light” of the New Jerusalem. “And the kings of the
Earth...shall bring the glory and honour of the nationsinto it.” Cf. Romans11:12-32 and
Revelation 7:9 & 155 & 21:24-26.

As the German Heidelberg Catechism remarks. "Question. But why are you cdled a
Christian? Answer. Becaise | am amember of Christ by faith and thus am partaker of
His anointing, in order that | may confess His Name and present myself a living
thankoffering to Him: and that | with afree ad good conscience may fight against sin
and Satan in thislife, and hereafter reign with Him [viz. with Jesus Christ] eternally
over all creatures."®

And as the British Westminster Confession states. "God gave to Adamalaw asa
Covenant of Works by which He bound him and all hisposterity to personal, entire, exad,
and per petual obedience; promised life upon the fulfilli ng and threaened deah upon the
bread of it; and endued him with power and ahility to keep it.

“ThisLaw, after hisfall, continued to be aperfed rule of righteousness and, as sich, was
delivered by God upon Mount Sinai in Ten Commandments, and writtenintwo tables; the
first four Commandments containing our duty towards God, and the other six our duty to
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man.... TheMoral Law doth for ever bind all, aswell justified personsasothers, to
the obediencethereof; and that not only in regard of the matter contained iniit, but also in
resped of the authority of God the Creaor Who gave it. Neither doth Christ in the
Gospd any way dissolve, but much strengthen this obligation.

“Although true believers be not under the Law as a Covenant of Works to be thereby
justified or condemned, yet it isof grea useto them aswell asto athersinthat, asaRule
of Life, informing them of the will of God and their duty, it directs and binds them to
walk accordingly.... The promises of it in like manner shew them God's approbation of
obedienceand what blessngs they may exped upon the performancethereof.... Neither
arethe forementioned uses of the law contrary to the graceof the Gospel, but do swedly
comply withiit; the Spirit of Christ subduing and enabling the will of man to do that
freely and cheerfully which the will of God revealed in the Law requireth to be
done."®*

Man's destiny under the Grea Commisson, then, aso involves his destiny under the
Dominion Charter. Indeed, both will continue -- even unto the end of the World. Matt.
28:18-20.

* * * * * * *

Finally, this brings us to a cnsideration of man's present destiny under God. We mean:
here on Earth; right here and now; and until Jesus comes.

As regards our destiny here and now, we must remember that our Lord Jesus Christ
Himself exeauted the Dominion Charter. Y et, astherisen Christ He dso requiresalso us
to keg it and by Hisgrace to try to exeauteit still further -- even to the maximum extent
to which the unfallen Adam could have unfolded it.

To exeauteit further. For the Dominion Charter, athough sinlesdy obeyed by Christ, was
not fully unfolded by Him during His eathly life. Indeed, it must still be fully unfolded
by that same but now risen Christ -- working from Heaven through His poured-out Spirit
now operating in His children here on Earth. For they are to continue to unfold it till
further -- until the end of history, when Jesus comes again.

Asthe Epistle to the Hebrews dates of Jesus: ™'Y ou [the Father] made Him alittle lower
than the angels. You dd crown Him with glory and honour; and dd set Him over the
worksof Y our hands. You dd pu al thingsin subjedion under Hisfed." For inthat He
[the Father] did pu all in subjedion under Him [Jesus| -- He[the Father] left nothing that
has not been put under Him [Jesus]. But now, we do not yet see all things put [down
finally] under Him. But we do seeJesus, Who was made alittle lower than the angels
for the suffering of deah, [as| crowned with glory and honour." Heb. 2:6-9. Namely,
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when as the Son of man He entered into His glorious rest as the King of Heaven and
Earth -- at the time of His resurredion and ascension and enthronement.

And now follows the injunction to Christ's eathly children to complete the subjedion of
the cosmos (by His grace under man'sfed. The inspired writer enjoinsthem: “Let us
therefore keep on striving to enter intothat rest!” Heb. 4:11.

In John's Revelation too, we read: "Blessd are the dead who die in the Lord from
henceforth! 'Y es," saysthe Spirit, 'so that they may rest from their labours. And their
worksdo follow them.”” Rev. 14:13.

Thistext asuresusthat all our eathly laboursinthe Lord here and now, have significance
for the next lifetoo. For they follow usinto glory after our deah -- and even more so
after the seaond coming of Christ and the renewal and re-inhabitation of this present Earth
of inours, as | have dso elsewhere demonstrated in detail (in my booklet on Culture).
But inasmuch as our present lecure is confined to our future destiny here on this present
eath before the seaond coming of Christ, we may also learn from this very text that our
comprehensive laboursand good works here and now areto kegp usoccupied in God's
many-sided service until the time of our de&h.

Paul also teades us the very same truth in his First Epistle to the Corinthians. "Asin
Adam all die, even so in Christ shall all be made dive. But every man in his own order:
Christ thefirstfruits; afterwards, they that are Christ's-- at Hiscoming. Then comes the
end -- when He shall have delivered upthe kingdom to God, even the Father; when He
shall have put downall rule and all authority and power. For Hemust kee on reigning,
till He has put all enemies under Hisfed.

“Thelast enemy that shall be destroyed, isdeah. For Hehasput al thingsunder Hisfed.

But when He says, 'all thingsare put under Him' -- it ismanifest that He [the Father] Who
did put al things under Him [viz. Jesusd], is excepted. But when all things shall be
subdued under Him [viz. under Christ], then shall the Son also Himself be subjed to Him
Who put all things under Him -- so that God [Triune] may be dl thingsinall people.” |
Cor. 15:22-28.

When shall the end come? God's Word says-- when Christ shall havedelivered up the
Kingdom of God, even the Father; when He [Christ] shall have put down all rule and
al authority and power. For He [Jesus|] must kegp on reigning till He has put all
enemies under Hisfed [which He has been doing ever since His ascension, and which
He is more and more doing at this very moment].... And when all things shall be
subdued unto Him, then shall...God...be dl thingsin all people."®?

God has put al things under Jesus fed (I Cor. 15:27) in principle, ever since Jesus
crushed Satan the prince of this world®® under His fee while He was on the aoss
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Consequently, Jesus hasbeenreigning ever since, and isreigning right now. | Cor. 15:25.
Y et, as the risen Christ in Heaven, He is still increasing His present reign -- while yet
continuing to subdue His enemies (through His Spirit-filled eathly church's testimony)

until the last enemy has been conquered. Then comesthe end -- the end of history.

Meantime, we & Christ's Church are to subdue the Earth in the power of His indwelling
Spirit, and to convert the Earth's nations in this time between Christ's ascension into
Heaven and His return to Earth a the end of history. And "therefore, my beloved
brethren, you must be steadfast, unmoveable, alwaysaboundingin thework of theL ord
-- forasmuch as you know that your labour intheLord isnot in vain." | Cor. 15:58.

As Paul remarksin his Epistle to the Ephesians, God caused Christ as the Second Adam
to die and to rise again and to ascend into Heaven -- "so that in the alministration of the
fullnessof times He might gather together in one all thingsin Christ, both which arein
Heaven and which areon Earth,” so that we "may know what is the hope of Hiscdling
and what are the riches of the glory of His inheritance in the saints, and what is the
excealing greatnessof Hispower toward uswho believe, acording to the working of
Hismighty power which Hewrought in Christ, when Heraised Him from the dead and set
Him at Hisown right hand in the hearenly placesfar above dl principality and power and
might and dominion and every name that isnamed not only in thisworld but also in that
whichistocome. And He[God theFather] hath put all thingsunder His[Christ’ 5
fed, and has given Him to be the Head over all thingsto the Church which isHis
body, the fulnessof Him that keegyson filling up all thingsin all people!” Eph. 1:10
& 1:18-23.

For God "has enlivened us together with Christ ... 'And He hasraised us up together,
and has caused usto sit together in heavenly placesin Christ Jesus-- so that in the ages
to come He might shew the excealing richesof Hisgracein Hiskindnesstoward us
through Christ Jesus.... For we are Hisworkmanship, created in Christ Jesusunto god
works which God has pre-ordained that we should keep on walking in them." Eph.
2:5-10.

Now these "good works" which God would have us walk in, dedares the Heidelberg
Catechism(Question 91), are"only those which are done fromtrue faith, acording to the
Law of God, and to Hisglory." But the Law of God or the Ten Commandments and the
Grea Commisson al go hand in hand with one another. For if we study the Westminster
Larger Catechism's exposition of the implications of the Moral Law given to Adam and
all his descendantsin perpetuity -- we will seethat our very obedienceto this Mora Law
requiresjust such a subduing of the entire Earth under man.

For example, Question 17 of the Catechismtellsusthat the man and the woman hed "the
Law of God written in their heats, and power to fulfil it, with dominion over the
credures.” Indeal, Question 20 adds that God placed man "in paradise, appointing him
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to dressit, giving him liberty to ea of the fruit of the eath, putting the aeauresunder his
dominion, and ordaining marriage for his help..., instituting the Sabbath, entering into a
Covenant of Lifewith hm -- upon condition of personal, perfed and perpetual obedience.”

In "ordaining marriage for his help" -- God gave Adam and his entire posterity the
substance of the Seventh Commandment (cf. Question 137). In giving man "liberty to
ed of the fruit of the eath" and in "putting the aedures under his dominion" -- God
enjoined the positive observance of what is now the Sixth Commandment (Questions 99
and134). Andinpladng man "in paradise [and] appointing him to dressit" -- aswell as
in "ingtituting the Sabbath" -- God required man to ke the Fourth Commandment
(Questions 117/). And so it is clea that redly kegoing the Moral Law dlias the Ten
Commandments requires man to subjed the eitire Earth and to dominate it to God's
glory.%

As Jesus, the Giver of the Grea Commisgon, stated: "If you love Me, kegp My
Commandments!” John14:15. And asHisinspired Apostle Johnemphasized: "Sin isthe
transgression of theLaw!" | John3:4 & 2:3-7. And as His equally inspired dsciple the
Apostle Paul asks us. "What shall we say then? Shall we continue in sin, that gracemay
abound? God forbid!" (Rom. 6:1-2a).

Our obligation under the Dominion Charter and under the Grea Commisson here and
now, then, isto obey God's Law in its cosmic scope. That means -- to subdue the Earth
and to reduceits nations unto obedienceto Christ, until Jesus comes again at the end of
history.

For the second coming of our blessed L ord Jesusisto be our constant desire whenever we
pray: "Thy Kingdom, come!” Matt. 6:10a. Indeed, Christ enjoins us to do this daily!
Matt. 6:11. And asto what this involves with regard to Christ's present reign between
Hisfirst and second advents and our destiny during this intermediate time -- | cannot do
better than to quote from Calvin's Catechism:

Wrote Calvin: "The reign of God is guiding and governing His Own [adopted people] by
His Holy Spirit, in order to manifest in all their works the riches of His goodnessand
mercy -- and, on the wntrary, ruining and confounding the reprobate who are
unwilling to be subject to His domination, and to prostrate their cursed arrogancein
order that it may clealy appea that thereisno power that canresist Hismight. We pray,
therefore, that God's reign may come, that isto say that the L ord may from day to day
multiply thenumber of Hisfaithful believerswho celebrateHisglory in all worksand
that He may continually spread on them more largely the dfluence of His graces
whereby Hemay live and reign in them more and moreuntil, having perfedly conjoined
them to Himself, He may fill them wholly.

-104-



“Similarly we ask that from day to day He may through new growths gpread His light
and enlighten His truth, so that Satan and theliesand the darknessof hisreign may
be disspated and abolished. When we pray thus: 'May the Kingdom of God come!’
we desire dso that it may finally be perfed and accomplished -- that is to say, in the
revelation of His judgment, in which day He done will be extolled and will be dl things
in all people dter having gathered and receved His Own in glory and having demoli shed
and completely overthrown the reign of Satan."®®

The Westminster Shorter Catechism puts it even more sucdnctly. It states: "In the
seoond petition (whichis, ‘ Thy Kingdom come’) -- we pray, that Satan'skingdom may
be destroyed; and that the Kingdom of gracemay be advanced, ourselves and others
brought intoit, and kept in it; and that the Kingdom of glory may be hastened."®

There is no reason, then, for any pessmism whatsoever regarding the future of God's
Kingdom here on Earth -- between the present moment and the secnd coming of our
Lord. For our timesarein Hishand. Cf. Ps. 31:15.

Whatsoever our hand then finds to do -- let us do it with all our might! Cf. Ecd. 9:10.
For "blessed isthat servant whom his Lord, when He comes, shall find so doing!" Maitt.
24:46. Yes, whether we ed or whether we drink, or whatever we do -- let usdo it al to
the glory of God! 1 Cor. 10:31. For that isour destiny -- our predestined cali ng of God.

It was this predestined cdling of God that drove the grea Christian Natural Scientist
Robert Boyleto investigate the properties of God'sair; the mecdhanics of God's matter; the
transmutabili ty of God's metals. Significantly, he dso promoted the trandation of God's
Bible into Gadic and the undertaking of God's missonary work in India.®’

It wasthis predestined cdli ng of God whichinspired thegrea Christian Geographer Peter
Planciusto draw up shipping routesfor the exploration of God'sWorld. He dso suffered
perseaution as a Christian theologian, as well.%®

It was this predestined cdling of God which inspired Johann Sebastian Bad to develop
aninterest in God'smusic. Thus he wrote his own immortal scores soli Deo gloria-- to
God alone the glory.®

It wasthispredestined cdli ng of God whichinspired the grea Christian Nobleman, Groen
van Prinsterer, to get involved in God's politics. Theredter, he opposed the Satanic
principles of the French Revolution with the Christian principles of the Protestant
Reformation.”
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It wasthis predestined cdli ng of God which converted Abraham Kuyper from modernism
to Calvinism. That drove him for God's ske into Christian education, Christian politica
adion, and even into Christian labour relations -- but al and only Pro Rege, for the King,
for the sake of the Lord Jesus Christ.™

It was this predestined cdling of God which led Dooyeweead's brother-in-law Dirk
Hendrik Theodoor V ollenhovento dedicae himself full-timeto thetask of cavinizingalias
reforming Philosophy.”  Indeed, he dso maintained alively interest in street evangelism,
even down to hisold age.”

And it was this predestined cdli ng of God which impelled also some dedicated American
Christian laymen to step out in faith and start the Christian Studies Center of Memphis,
Tennessee to help turnthetide and help take over theworld of twentieth-century man for
the glory of God. Inaddition, they would aso remain vitally involved in evangelizing the
lost through the ectesiastica work of their various churchestoo.

As the gread American philosopher-theologian Cornelius Van Til has observed: "The
self-attesting Christ will yet gain the victory. But He will gain it when theologians,
philosophers and scientists, and all that have altural responsibility, re-assume &dresh the
mandate given to Adam to subdue the eath to the praise of its Maker and Redeemer." "™

So we dl have adate with destiny. The destiny of man. May we then all make sure that
we seeit asour destiny to live to God's glory in every field of endeavour here and now,
and until Jesus comes!

We must now summarize, and then close.

It was ®en that some modern scientists and some modern Christiansare pessmistic about
the destiny of man, whereas other modern scientists and other modern Christian thinkers
are optimistic. Irrespedive of the viewpoint, however, thereis widesprea interest today
in the question of man's destiny here on Earth.

Next, welooked at the destiny of man under the Dominion Charter. It was enthat this
Charter, givento manin Eden, isnot only centrally important and all-embradng. Itisalso
very much in forcetoday after the fall, and isto be obeyed by Christian men and women
here and now as part of their ressonable religion. Cf. Rom. 11:36t0 12:1.
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Thenwelooked at the destiny of man under the Grea Commisson. Here we saw that this
Commisgon is not only comprehensive in scope (demanding nothing less than the
christianization of al the nations here on Earth).

Indeed, we dso saw that it also in fad itself demands our present exeaution of the
Dominion Charter too -- yes, our exeaution of whatsoever (the incanate and the
pre-incanate and the post-incarnate) Christ ever commanded. For the Grea
Commisgon’s Christian Baptism signifies our own anointing to serve Christ as prophets,
priests, and kings in every field of endeavour.

Finally, it was e that our present destiny as Christian men and women right here and
now and until Jesus comes -- is to yield ourselves to His Spirit, so that He can continue
to exeaute and complete both the Dominion Charter and the Grea Commisson through
us as His eathly body. Thus, by our deals and testimony, we too are to increase His
subjugation of and His reign over the whole World. We for our part are to place
ourselves at Hisdisposal. We aeto pray daily for the cming of His Kingdom nmore and
more here"on Earthasit isin Hearen" (Matt. 6:10b) -- until all Hisenemies are subdued,
and at the Name of Jesus every knee shal bow (Phil. 2: 10) in all fields of human
endeavour (cf. | Cor. 10:31).

Asthe Westminster Larger Catechism has put it:

"Inthe second petition (whichis, Thy Kingdom come), adknowledging ourselvesand all
mankind to be by nature under the dominion of sin and Satan, we pray that thekingdom
of sin and Satan may be destroyed, the Gospel propagated throughout the World,
the Jews cdled, the fulness of the Gentiles brought in; the Church furnished with all
Gospel-officersand ordinances, purged from corruption, countenanced and maintained by
the civil magistrate: [so] that the ordinances of Christ may be purely dispensed, and made
effedua to the converting of those who are yet in their sins, and the cnfirming,
comforting, and building upof those that are dready converted: [so] that Christ would
rulein our heartshere, and hasten the time of His ssand coming and our reigning with
Him for ever: and that Hewould be pleased so to exer cise the kingdom of His power
in all the World as may best conduceto these ends....

“In the sixth petition (which is, And lead us not into temptation, but deliver usfrom
evil)....we pray, that God would so over-ruletheWorld and all in it, subdue the flesh,
and restrain Satan, order all things, bestow and blessall means of grace and quicken us
to watchfulnessin the use of them -- that we and all His people may by His providence
be kept from being tempted to sin; or, if tempted, that by His Spirit we may be
power fully supported and enabled to stand in the hour of temptation; or when fallen,
raised again and recovered out of it, and have asanctified use axd improvement thereof;
that our sanctification and salvation may be perfeded, Satan trodden under our feet, and
we fully freed from sin, temptation, and al evil, for ever.” "
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What should we then learn from al thisin pradice?

First, that we ae disobedient Christians if we have not been trying to subdue the whole
Earth and the whole sea ad the whole sky exclusively to the glory of the Triune God.
For thiswe must do -- in our businesses, in our home lives, and in our national society.

Seoond, that we ae disobedient Christians if we have not been involved in attempting to
chrigtianizeall nationseverywhere (including the Russansand the Red Chinese and North
Vietnamese just as much asthe American Indians and Mexican Americans and American
Jews). For we must try to influencethem all -- to observe dl things whatsoever Christ
has commanded.

And third, that we ae disobedient Christians if we have just been sitting on the fence
waiting for the seaond coming of Christ. For God has clealy reveded that He would
have us sibduethe Earth and convert the nations-- rather than sit till and speaulate aout
the times and the seasons of the seacond coming which the Father has put in[to] His[Own]
power (Acts 1:6-7) and which is unknown even to the angels of God themselves (Matt.
24:36).

Let us confess then, that we have been disobedient Christians! But let usright now also
resolve to abey God in the future, for Christ's ske!  And we have the power to do this.
The power of the indwelling omnipotent Spirit of God. For on Pentecst Sunday, the
Church receved the power when the Holy Ghost came down -- power to be Christ's
witnessesin al that we think and do, both here & home and even unto the uttermost part
of the Earth. Acts1:8.

This, then, isour destiny. Let usaccept it, and live it out!

* * * * * * *

The above, then, isthe Christian doctrine of man, and of the destiny of man. And we ae
confident of itsultimate successin thisWorld of ours, even befor e the second coming of
our blessd Lord.

For, as Calvin, emphasized, "our doctrine must stand sublime aove dl the glory of the
World, and invincible by all itspower. Becauseit isnot ours, but that of the living God
and His Anointed Whom the Father has appointed King so that He may rule from seato
seaand from the rivers even to the ends of the Earth; and so rule & to smite the whole
Earth and its grength of iron and brass its glendour of gold and silver, with the mererod
of Hismouth and bregk them in pieces like apotter's vessl acwrding to the magnificent
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predictions of the prophets respeding His Kingdom.. Daniel 2:34; Isaiah 11:4; Psam
2:9."7¢

HeWho testifiesthese things says, "Surely, | comequickly!” Rev.22:20a. May wethen
eagerly respond: “Amen! Even so, come, Lord Jesus!” Rev. 22:20b.
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his massve The Ingtitutes of Biblical Law (seen. 11 above).
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