1. BABY BELIEF BEFORE BAPTISM IN THE ANTE-NICENE CHURCH

In our previous chapter, we have examined the teading anent baby belief before baptism
within the @mvenant of redemption -- acerding to the inspired and therefore infalli ble written
Word of God. In this present chapter, we shall seethat even the falli ble and uninspired ancient
history of Intertestamental Judaism and of Early Heahenism -- and espedally that of the Early
Patristic Church -- sustain the &ove viewpoint.

Beforethefall, God gradously brought maninto covenant with Him at hisvery credion (in
adulthood). Consequently, man then had the right to commune with Him at the treeof life. Had
man not fallen, his children would have grown up aright -- and then communed. Genesis 1:26f
& 2:7-9; Ecdesiastes 7:29; Hoseab:7.

Right after the fall, God cleansed eled mankind. He initiated man and woman into the
covenant of redemption. ThisHedid first by cleansing and then by clothing them -- and, when
born, also their children. Indeed, God subsequently enabled them to commune with Him --
through a God-given saaifice Genesis 3:11-21 & 4:1-4 with Galatians 3:27-29.

Later yet, God cleansed badkslidden but penitent covenanters by sprinkling them with
rainwater -- during the 'baptism’ of the grea flood. Theredter, this was followed by saaificial
communion. Genesis6:18 & 7:10f with First Peter 3:20f and Genesis 8:20-22.

The above -- cleansing, ingrafting and communion -- is indeed the pattern of all religion.
Thus, the sonsof Jaab were both cleansed and circumcised -- before ommunionwith God. Also
the later intertestamental Judaists observed this same order -- even when proselytizing converts
from Paganism. For they first ‘baptismally’ sprinkled them, and then circumcised them -- before
admitting them to their communion.

Greek Pagans gole these rites from the Hebrews, and then perverted them. In their
'mystery religions those Pagansthen themselves-- first cleansed and theninitiated candidates, and
only theredter communed with them. Indeed, the deansing rites of both later Judaism and later
Paganism 'magicdly' devolved --from proto-sprinking -- toward final submersionism ex opere
operato.

63. The development of prosalyte baptism among the ancient Hebrews

Alreay in the time of Jaab, there was mention of the drcumcising of pagan Proselytes --
and the 'baptismal’ cleansing (aliasthe washing) of Israditestainted by contad with such Pagans.
Thus, the sons of Jaaob told the Shedhemites: "If you wish to be & we, that every male of you
be circumcised --_then we will take your daughtersto us and we will dwell with you and we will
become one people.... Then Jamb said to hishousehold and to all who werewith him, 'Put away
the strange gods that are anong you, and be deansed!™ Genesis 34:15f & 35:2f.
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At the exodus, only those who had been both cleansed by sprinkling and also circumcised
and caedchized -- were to partake of the Pasover communion.  Thus, at the Red Seg the
Isradites and their infants were 'baptized' by sprinkling -- while the ‘uncircumcised’ Egyptians
were drowned (by submersion).

Those Israditesthen "washed their clothes’ when entering into the Sinai covenant -- soon
to be followed by a communion saaifice’ Indeed, there ae dso later Biblicad accounts of
(prosalyte) 'baptisms' of converted pagans -- like Naaman and Nebuchadnezza.?

Further, 'I ntertestamental Judaism' (fromperhapsat least B.C. 400onward) clealy baptized
even the infants of Proselytes. This occurred whenever whole families were converted from
Paganism to the religion of Ancient Israd.

The grea Anglican Scholar Rev. Dr. Willi amWall haswell summarized this,® in hisfamous
work The History of Infant Baptism, as follows. "1) The Jews baptized all Proselytes of the
nations that were converted to their religion. 2) Their proof from Moses Law that they ought
to do so [was: Genesis 35:2; Exodus 19:10; Numbers 15:15]. 3) They baptized also the infant
children whom the Proselytes brought along withthemto be entered into the covenant of thetrue
God. 4) They baptized al such infant children of the Heahens as they found or took in war etc.

5) Thegred light that this gives for the better understanding [of] the meaning of our Saviour's
commisson to baptize the nations, [is obvious] Matthew 28:19. 6) The testimony of St.
Ambrose.. that Johnthe Baptist baptized infants[isclea].... 7) A paralel [wasthus] instituted
between the Jewish and Christian beptism.”

64. Thederivation of the cleansing rites of ancient Paganism

Now even the acient heahen religions surrounding Palestine themselves often 'borrowed'
fromthe Old Testament -- and evenfromealy Christianity and yet later Judaism. They generally
did so, however, without adknowledgment; and they then aways perverted whatever they thus
borrowed.

Chronologicdly, some of the ealy Pagans did precale the advent of New Testament
Christianity. Indeed, their very apostasy from the yet ealier revelation of the one true Triune
God -- even helped set the stage for Christianity as their needed corredion.

Y et even such Pagans could only survive on the 'borrowed capital’ they had stolenfromthe
true religion reveded in the garden of Eden and theredter. That was later augmented -- in the
normative way described espedally in the Older and Newer Testaments of Holy Scripture.

Certainly in the Nea East, babies were sometimes initiated even into some of the ancient
religions of the Pagans.” The same was true even of some of the heahen Greek 'mystery
religions.”

Oepke and Leipoldt have demonstrated® that "both in the Hellenistic environment as well

as in Judaism, circumstances were & work which might induce dso the Primitive Church to
baptize dildren." Indeed, Justin Martyr and Clement of Alexandria and Gregory of Nazanzen
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(and other Patristic Fathers too) al claimed’ that Pre-Christian ancient Paganism itself -- had
borrowed massvely from (and perverted) both Old Testament religion and intertestamental
Judaism.

65. Early Judaism: the'fallen whohad been justified' were'righteous before drcumcision

Not just the Old Testament Isradites redized that the godly ancient Patriarchs and
Proselyteswerejustified before and irrespedive of their being circumcised. So toodid evenlater
rabbinicd Judaism-- at least inthe ealy phasesof theintertestamentary half-millenium (fromB.C.
450till 50A.D.).

These teaders, following Genesis 6:5 and 821 &c --redized® that all Adamites and even
the 'righteous Noah and his family had previously been tainted with an evil tendency ever since
their birth or even their conception. Yet Early Judaism also redized that at least Noah and
probably too his covenant family had been "just[ified]" before their 'baptism' -- during the
‘cleansing’ of the gred flood.®

Judaism further redized that even Abraham and his family had been born in sin.  They
therefore needed to be "justified” before their circumcision -- whether as adult males, or whether
as baby boys just eight days old.*°

Inthe Old Testament Greek Apocrypha, a passage in Jesus Siradh -- certainly writteninits
present form no later than B.C. 132 -- reals as follows: "To fea the Lord is the beginning of
wisdom, and it is creaed with the faithful in thewomb. This[wisdom] prepared an everlasting
dwelli ng-placewith [godly] men, and will continually remain with their seed. To fea theLord
is fullnessof wisdom, and that drenches them with its fruits.”

Here,™ the ove phrase "prepared...an everlasting dwelling-place' translates the verb
nosseuo. Thusthe meaning appeasto be that wisdom 'nests in wise and faithful humans-- even
fromthewombonward. TheLange/Bissll Commentary onthe Apocrypha of the Old Testament
here observes. "Perhaps the ealy beginning of wisdom is meant here..., in acerdance with the
Jewish philosophy, asin Psalm 51:7" (cf. 51:5).

66. Proselyte baptism in the pseudepigraphical Testament of Levi

There seams to be areference to the development of the pradice of Judaic proselyte
baptisn aso in the circa 110 B.C. pseudepigraphica Testament of Levi. There, in a
semi-Messanic story which Jacb'simmediate son Levi is alleged to havetold hisownimmediate
children, we read the following.

"I counselled my father and Reuben my brother to bid the sons of Hamor not to be
circumcised. For | was zedous because of the @omination which they had wrought on my
gster.... My father heard these[latter] thingsand waswroth, and he was grieved inthat they had
receved the drcumcision -- and, after that, had been put to deah [Genesis 34:24-31]....
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"Then | saw seven men in white raiment saying to me: 'Arise, put on the robe of the
priesthood and the aown of righteousnesd ... From henceforth, become apriest of the Lord --
you and your seed for ever!'

"Then the first anointed me with holy oil.... The second washed me with pure water
[Genesis 35:1-2 cf. Exodus 24:6f to 29:41]....

"Then they said to me.... 'Every desirable thing in Israd shall be for you and for your
sedl.... Thenlsaac clied me...and saidto me...: 'Whileyou areyoung, takethereforeto yourself
a wife without blemish or pollution but not of the raceof strange nations -- and bathe before
entering into the holy place™

The Testament of Levi continues. "Now, my children, | command you! Fea the Lord your God
with your whole heat, and walk in smplicity acording to all HisLaw! Thus you must teat
also your children -- so that they may have understanding all their life, reading the Law of God
incessantly.... Sow good thingsin your souls, so that you may find them in your life....

"Y ouwill taketo wifethe daughtersof the Gentil es, purifying them (katharizontesautas)....
Then the Lord shall raise upanew Priest..., and His gar shall arisein heaven like that of aKing
[cf. Num. 24:17f].... He shall shine forth as the sun on the eath [cf. Malachi 3 & 4].... The
knowledge of the Lord shall be poured forth upon the eath as the water of the seas.... The
Spirit of understanding and sanctification shall rest upon Him in the water [compare Luke 3]....

"In His Priesthood, the Gentiles gl be multiplied in knowledge upon the eath and
enlightened through the graceof the Lord. InHisPriesthood, sin shal cometo anend.... The
Lord shall rejoicein His children, and be well pleased in His beloved ones for ever.... All the
saints sall clothe themselves with joy."*> Compare Galatians 3:27!

67. Prosdayte baptism: the Tannaim (from B.C. 70 onward)

Also the Judaistic Tannaim Shammai and Hill el discussthe aove -- perhapsfrom 30B.C.
onward.®®* The Tannaim were those Israditic authoritieswho expounded the Law of God for a
period of about two centuries, starting with Hill el and Shammai (who werebornaround 70B.C.).

Their comments on Old Testament Scripture ae cdled the Tanna.** The latter are avery
valuable indication of how the Bible was interpreted after the dose of the Old Testament (with
the prophet Malacdhi), and before the beginning of the New Testament (from Matthew onward).

Fromthe ealiest of these intertestamental Tanna, such asthose of Hillel and Shammei, the
Israditic understanding of Holy Writ right before the birth of Jesus can be seen quite dealy. In
the Tanna on Genesis 6:9f, it is clea that these rabbinicd commentators regarded Noah'swhole
family as arealy just[ified] -- prior to the later inception of circumcision. Indeed, also fromthe
Tanna on Genesis 17:12-14, it is clea that those born in Abraham's household were regarded as
aready "bought” (and thus as arealy in the mvenant) even before the receved Circumcision --
some s ealy aseight daysold. Comparetoo Genesis 12:5; 14:14; 15:2-6; 17.24-27.

It isfor thisreasonthat all their maleswereto be drcumcised. Not circumcising those born
in the household -- or those bought with money as household servants and thus added to the
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homestead -- was indeal a grievous sSn.  Yet such was not the sin of refusing to enter into
covenant. To the cntrary, it was the sin of having "broken" the mvenant already entered into
and therefore thoroughly binding upon that household. Genesis 15:18; 17:10-14; Exodus
4:24-26; Joshua 5:6-11.

Now this obvioudly presupposesthe eistenceof the covenant with God's people and their
even infant children, prior to their circumcising (or their non-circumcising) of their own infant
children of the covenant. Thelatter wasto be donethroughthe agency of aMinister of the Word
and Saaaments. Genesis 17:23f cf. 207 & 21:4.

Explaining Genesis 17:12-14, the Pre-Christian Tannaic passages say:** "I anyone buys a
pregnant Gentil e lave[-woman], and shetheredter giveshirth to aboy -- thenthat isadave-child
[that had formerly together with the mother aready been] bought with money: to be darcumcised
onthe aghthday [after birth]. But if anyone buysaGentil e dlave[-woman] and her [already-born
'separate] child with her -- that is a dlave-child bought with money, to be drcumcised at the very
first" alias at the same time the mother is baptized.

68. Thebearing of these Tanna on First Corinthians 7:14 and on the Essenes

Similarly, this very important principle of holinessfrom-the-womb (rather than
holinessfrom-circumcision) -- isrefleded also in First Corinthians 7:14.  For it isfrom the ad
of sexual intercourse producing the pregnancy, and not from the much later infant baptism
onward, that the covenant child is sanctified by the Holy Spirit. Clealy, al ex opere operato
voodoo at baptism --is hereby excluded.

The sameis clea fromthe Hebraic pradiceof the household baptism of proselyte families.
The grea Anglican baptismal scholar Rev. Dr. Willi am Wall gives agood explanation of this, in
his History of Infant Baptism ( 1:19f): "Though the dild...were begotten and concaved in the
womb before the parents were baptized, yet if they (and particularly if the mother) were baptized
before it were borninto theworld, the Jaws had asaying...recorded by Maimonides|[Isa. Bia 13|
and also inthe Talmud -- 'A heathen woman, if sheismade aproselytesswhen kig with child, that
child need not baptism. For the baptism of the mother serves him for baptism.™

This can only mean that both the parent and the unborn child were regarded as having been
cleansed before the baptism of the parent. Consequently, it is not the baptism which cleanses
either of them. For they were both arealy cleansed -- by grace #one and through faith alone --
before that baptism.

The adult proselytes non-circumcising of their own male dnildren in this way, constituted
not just the former's but even the latter's breat of a cvenant arealy there for them (and thus
binding also uponthem). "Inthe cae of girls," however -- commentsthe grea L utheran scholar
Jeremias'® -- "baptism was the only ad of admisson. These [above-mentioned] passages
indirealy prove for the Tannaitic period the baptism of Gentile girls at the ealiest age....

"If the birth occurred before the baptism of the mother, the infant was baptized along with
the mother on her admisgon.... The oldest rabhinic sourcestake it completely for granted that
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the children, even the smallest children, were admitted with their parentsinto the Jewish faith....
For the girls, the ad of admisson was baptism; for the boys, it was preceded by circumcision....
Colosgans 2:11 adds confirmation of this point.  Paul here names baptism ‘the Christian
circumcision.™

About the first-century B.C. Essenes, and also about the similar ‘Qumran’ seds mentioned
in the Dead Sea Scrolls, we can be brief. They were dl: syncretistic (Judeo-Gnostic);
hemerobaptistic (pradising daily religious re-ablutions); autosoteric; and antipaedocovenantal.
As such, they represent a paganizing departure from the Old Testament -- with no influence
whatsoever upon either John the baptizer or New Testament Chrigtianity.'” The latter derived
straight from Old Testament pradices-- beforetheir later devolution into degenerating Judaism.

69. John the baptizer on presacramental piety in covenant infants

Just before and even during Christ'sown eathly lifetime, the Scribes and Phariseescrossd
land and seato make proselytes.’® Whenever they were successul, here is what happened to
their converts and the latter's families.

First, the ault male cnverts were cdechized. Then, their confesson of sins and
professon of faithwerehead. Next, they and their maleswere drcumcised. Subsequently, they
and their wiveswere baptized -- in the presence of threehuman witnessescaled ”el chiym.** Then
their little cildren were baptized -- right after the parents.?

Indeed, all the members of these converted families were then given new names.?* For
therewasagenera consensusinrabhinicd Judaismthat, at deah, the peopleof Israd (but usually
not unconverted Gentiles) go forth into a state of blissat that ‘age to come.??

Enter John the baptizer! He urged his addressees to "repent” before he would baptize
them. The Bible says he baptized "al the land of Juded' -- hence, not just adults but also their
tiny children.® Significantly, Acts 22:16 and First Corinthians 6:11 & 7:14 all ssemto conred
New Testament Christian baptism -- via John the baptizer -- with the anteceadent Judaic baptism
of proselytes and their infant children.

The Early Church Father Tertullian cdled John "the boundary set between the Old
Covenant and the New, at which Judaism ceaed and Chrigtianity began."?* Again, Gregory
Nazanzen cdled Johnthe baptizer "the midde person between the Old and New Testaments."#

The famous modern antiquarian Rev. Profesor Dr. Joachim Jeremias ams to draw the
same conclusion. He does 9, when discussng First Corinthians 7:14's famous gatement that
"your children...are holy" even from the time of their conception onward. Though hmself a
conservative Lutheran, Jeremias rightly gives the Calvinistic understanding of this passage.

This text, observes Eremias,®® is only intelli gible when it is remembered that "Judaism

distinguishes between children who were [both] begotten and born...[altogether] before
conversion to Judaism-- and children who were begottenand born.. [ altogether] after conversion
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to Judaism.” Accordingly, concludes Fremias, in First Corinthians 7:14 "the 'holiness of the
children rests not on baptism but ontheir descent froma Christian father or a Christian mother."?’

70. Presacramental piety in covenant infants according to Philo

Thefamous Alexandrian Judaist Philo, who died around 40A.D. (and thus about adecale
after Johnthe baptizer), discussed® how even Eve mnceved children. Philo stated that "Adam
had sexual intercourse with hiswife," so that "she conceved...and said: 'l have receved amale
baby by the instrumentality of God' [cf. Genesis 4:1-2]."

Explained Philo: "A man, in acerdance with neture, comes together with a woman...to
enter upon those anbracesthat [ sometimes] leal to the generation of children.... Yet they alone
will never of themselves bring forth off spring -- without receving 'seed’ from an Other."

More spedficaly considering ‘godly seed' such as Abel and Seth, Philo then asked: "Who
then isthe One Who sows...the thingsthat aregood?' Philo himself then answered: "1t is God,
then, Who indeal sows the seed.... He bestows His Own offspring whom He has wn....
Moses...introduces Sarah as being ‘with child’ when God 'visited' her.... Andinthe cae of Leah,
Moses teadies that...God indeed opened her womb."

Philo observed® that Jewish babies are even "in their swaddling clothes" -- and therefore
also beforetheir circumcision -- "trained to reaognizeGod astheir Father.... Consequently, they
aretaught theknowledge[of the Law] fromealiest youth[cf. Second Timothy 1:3-6 & 3:14-16].
They bea in their souls the image of the Commandments' -- even befor e their birth. Cf. Psalm
1391317 & Ecdesastes 11:5.

Probably referring espedally to Judaism's proselytes from the Gentiles, Philo added that
"nealy all other persons are sprinkled with water." Yet he assumed that apostate or even
baddlidden Judaists too neel (re-)cleansing. Thus, he spedficdly said that Moses told the
priests -- after "dipping some branches of hyssop in the mixture of ashes and water --to sprinkle
it over those who were to be purified.”

71. The presacramental piety of covenanters according to Josephus

About half a century after Philo and Johnthe baptizer, the Judaistic Sadducee ad famous
historian Josephus wrote his various writings -- toward the end of the first century A.D.
Interestingly, like Philo®® and like the New Testament itself** -- Josephus® too uses the Greek
word panoikei to refer to whole households.

Josephus further tells us that the Hebrew children "from their ealiest
consciousness..leaned the Laws -- so asto have them...engraved upon the soul.” They were
"brought upinleaning”; they were"exercised intheLaws'; and they were"made a@uainted with
the ads of their predecessors -- in order to imitate them."3

-84-



Josephus also tells us that "Aaron himsalf and his sons were sprinkled with water."3*
Indeed, in his own autobiographical Life and his Antiquities of the Jews, Josephusinforms us:*
"I am not only sprung from a sacerdotal family.... By my mother, | am of the royal blood.... |
wasborninthefirst year of thereign of Caius Caesar [37 A.D.].... Jesus, awise man, was about
thistime.... Hewas Christ....

"John that was called the baptizer...was agood man, and commanded the Jewsto exercise
virtue both asto righteousness towards one another and piety towards God -- and so to come to
baptism.... The washing would be acceptable to him, if they made use of it not in order to the
putting away of some sins-- but for the purification of the body: supposing still that_the soul was
thoroughly purified beforehand by righteousness.”

Very clearly, al this presupposes "piety” and "righteousness" and "virtue" in candidates --
before their Johannine baptism. For that "washing" by John -- explains Josephus -- was "not in
order to the putting away of somesins." Injudaical proselyte baptism-- aswell asin Johannine
baptism, Christic baptism, apostolic baptismand early-patristic baptism-- the baptismal candidate
was therefore regarded as having been purified thoroughly beforehand.

72. Theprecircumcisional piety of covenant infants according to the Talmud

The Talmud is alarge body of Judaistic teachings first reduced to writing apparently only
fromthethird century A.D. onward. Thepart knownas the Mishna, datesfromaround 150-220
A.D. Thelesser or Jerusalem Talmud was compiled in 230 A.D.

The Gemara (which isfar the greatest part of the magjor or Babylonian Talmud) was not
completed till about 540 A.D. Therootsof the Talmud rests, however, upon generations of prior
oral traditions -- going back at least to the time of Ezra (circa 450 B.C.).*

In the Talmud,* prenatal and thus precircumcisional teachability -- and therefore
regeneratedness -- is presupposed. For even prenatal illumination is assumed -- when unborn
children were then first "taught” their religious lore. Cf. Psalm 139:15f & Jeremiah 1.5 with
Second Timothy 1:3-5 & 3:14-16.

Tamudically, aHebrew male baby did not become aHebrew by being circumcised. Tothe
contrary, aHebrew baby was circumcised as ababy -- precisely because hewas already aHebrew
before his infant circumcision.  Cf. Philippians 3:5 & Second Timothy 1:3-6.  Indeed,
uncircumcisable Hebrew female babies were fully Hebrewesses -- and later |Israglitesses --
regardless of their lifelong uncircumcision. Genesis 34:1-31 & Num. 27:8f & 36:2f cf. Luke
13:16 & 23:28f.

According to the Talmud,*® the babies of Gentile proselytes themselves became Jews --
before their infant circumcisions. For they became Jews as soon as their parents were adopted
by Jewish families, or alternatively themselves professed the Jewish faith. Declaresthe Talmud,
"whenever one becomes a proselyte, he is accounted as an infant newly born" --and hence asone
not yet circumcised.®
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Indeed, ancient | sraditic missonaries, continues the Talmud,* "baptized the little young
proselyte” along with his parents. This refersto the pradice of the Judaistic baptizings of the
babies of proselytes-- both before and during the eathly lifetime of Johnthe baptizer and of Jesus
Christ Himsalf.  First Kings 18:30-37 and Malachi 3:1f & 4:4-6 cf. Luke 1:13-17 and John
1:25-34f and Matthew 21:25 & 23:15.

73. The Talmud on the circumcision and baptism of prosaytes

The Babylonian Talmud dedares:** "When a prosdyte is recéved, he must be
circumcised.... Then, when heis cured [of the wound of circumcision] -- they baptizehim inthe
presence of two wise men.”

The Jerusalem Talmud adds™ that when "one finds an infant cast out, and baptizes him in
the name of a servant -- do thou also circumcise him!"  Also the Babylonian Gemara: "The
proselytes entered not into covenant but by circumcision, baptism, and sprinkling of blood.”

InJudaism's Talmud, the above-mentioned pre-circumcisional justificationalsoimplieseven
a prenatal illumination of the baby. For he or she has not only a latent potential, but also an
adual prenatal cgpadty. Even before birth,** a dnild is therefore "taught" religious lore.

This principle dealy extends not only to the infants of daves, in covenant homes, but also
to foundlings-- aswell asto an enemy'sinfants gared inwarfare. For Genesis17:9-27 provides
for the drcumcision not only of the infants of domestic daves, but also of all i nfants adopted into
the covenant household. Indead, Deuteronomy 20:13f and 21:10f seemto imply that at least the
nail s of women and children cgptured in war should be drcumcised.

Thus, in the Jerusalem Jevamoth (8:4), Rabbi Hezekiah comments: "Behold, one finds an
infant cast out, and baptizes him in the name of a servant -- do thou also circumcise him in the
name of aservant! But if he baptizehim in the name of afreaman -- do thou also circumcise him
in the name of a freeman!”

Similarly, the Gentile babies of proselytes -- themselves becane Jews before their own
circumcision.  Some of them ‘judaized’ at the very moment they were alopted into Jewish
families. Others becane Jews predsely when their own_parents themselves acceted Judaistic
proselyte baptism -- before the drcumcising of those babies themselves on theredter.**

TheJudaistic Talmud dedaresthat "whenever one becomesaproselyte, heisacmunted an infant

newly born."*> For in Old Testament times, missonaries reading the Hebrew reli gion "baptized
the little young proselyte” -- dlong with his ex-heathen fisraditicized' parents.*®

74. Commentsin the Mishna and the Gemara on infant prosdyte baptism

The Mishna is a system of ancient oral traditions and customs of the Jews, written down
within two centuries of the inauguration of Johannine and Christic baptism. The Mishnath
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Chethuboth both in the Babylonian and in the Jerusalem Talmud, mention children becoming
proselytes.

Saysthe Jerusalem Mishna: "If agirl born of heahen parents be made aproselyte dter she
be threeyeas and a day old, then sheis not to have such and such privileges there mentioned.”
And the Babylonian Mishna says. "If she be made aproselyte before that age, she shall have the
said privileges.”

The abovereferenceto atiny "girl" obviously applies also to an infant boy. However, the
latter little proselyte was, in addition to being baptized, also circumcised.

Thusthelater Gemara adds:. "If withaproselytehis sonsand daughtersbe made proselytes,
that which is done by their father redounds to their good.... They are wont to baptize such a
proselyteininfancy.... Thisisfor hisgood."*” For "if any one become aproselyte, heislike a
child 'new born.™“®

75. Patristic commentson pre-Christian 'Judaic' baptism

According to the 200 A.D. Tertullian, the Pre-Christian Pagans for their own ablutions
sometimes stole the rite of baptism from the ancient Isradites. "Here we seg" observes
Tertullian,* "the dm of the devil -- to ape the things of God. Since he [the devil] aso sets up
a'baptism’ for his disciples.”

Fifty yeaslater, Cyprian added:* " The Jews had aready, and along time ago, the baptism
of the Law of Moses." However, by Christians they "are now to be baptized in the Name of
Jesus Christ."

A century later, Basll the Grea gave his greda Oration on Baptism.  There he compared
the baptisms of Moses, of John, and of Christ.

Finally, Basil's contemporary Gregory Nazanzen dedared™ that "Moses gave abaptism....

They were baptized in the doud and in the sea... These were but a type of ours -- as Paul
understandsit.” Exoduschapters14to 19; Psams77:15-20; 78:12-16; First Corinthians 10:1-2.

76. Mediaeval Jewish commentators on Old Testament and Talmudic baptisms

Also mediaeval Jewish commentators throw similar light onto ancient proselyte baptisms.
Thus, Rabhbi Solomon explains. "Our rabhis teat that our fathers entered into covenant by
circumcision and baptism and sprinkling of blood.” And Rabhi Joseph: "Little diildren are made
proselytes together with their fathers.”

Moses Maimonides dedares:> "By three things did Israd enter into covenant -- by
circumcision; and baptism; and saaifice  Circumcision was in Egypt -- as it is written [of the
Passover] 'No uncircumcised person shall ea thereof' [Exodus 12:48]. Baptism was in the
wilderness just beforethegiving of the Law -- asit iswritten [ Exodus 19:10] 'sanctify them...and
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let them wash'.... And saaifice-- asit is sid [Exodus 24:5] 'And he sent young men of the
children of Israd who offered burnt offerings etc.”

Further: "When an ‘ethnic’ [alias a Gentil€] is willi ng to enter into the cvenant..., he must
be circumcised and baptized and bring a saaifice or, if it be awoman, be baptized.... A
proselyte that is under age, they are wont to baptize....

"As it is written, 'As you are, so shal the stranger be!™ Numbers 15:15 cf. Exodus
1243-49. As'youare' And"How areyou? By circumcision and baptism!"”

Consequently, "a stranger that is circumcised and not baptized, or baptized and not
circumcised -- he is not a proselyte till he be both circumcised and baptized.... Even as they
circumcise and baptize strangers, so do they circumcise and baptize servants that are receved
from Heahens into servitude....

"There were many Proselytes that in David's and Solomon's time joined themselves [to
Israd].... Thejudges of the Grea Synagogue had a cae of them. They drove them not away
after they were baptized.... They baptized not a Proselyte on the sabbath.... As 0n as he
grows whole of the wound of circumcision, they bring him to baptism.... The Gentile that is
made aproselyte and the dave that is made free-- behold, heis like a'new born' child!"

Further, as regards the Hebrew adoption of Gentile dnildren and the latter's proselyte
baptism:>® "An Isradite that takes alittle heahen child, or that finds an heahen infant, baptizes
him for aproselyte." Compare Genesis17:13-27 & 14:14 & 18:19.

The apostle Paul had remarked under the inspiration of the Holy Spirit> that the | sradites

at the exodus were all "baptized into Moses, in the doud and in the sea” So too were their
acompanying proselytes, including those of mixed blood who then left Egypt with them.>

77. Selden and M odena on Talmudic proselyte baptisms of judaized families

The grea Westminster Assembly Hebraist Dr. John Selden makes animportant dedaration
about a statement of Rabbi Paul. The latter stated in First Corinthians 10:1-2 that 'our fathers
were baptized unto Mosesin the doud and in the sea'’

Thisstatement, explains Selden,**would have been almost unintelli gibleto Paul'saddressees
-- had it then not been well-known that the Jews regarded their ancestors as having entered into
the Mosaic covenant predsely by baptism. Thisfad isreinforced further by Moses ownad soon
theredter -- when he"took the blood and sprinkled it onthe people.” For that ad too, the New
Testament®’ cdls -- a 'baptism.’

Selden elaborates further, concerning the way the Jews proselytized during Talmudic and
even Post-Tamudic times. Held the Judaistic Gemara of the ancient Hebrews: "They are wont
to baptize such a proselyte in infancy, upon the ‘professon of the House of Judgment™ aliasthe
Hebrew Court. "For thisisfor 'hisgood.”
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Here Selden explains: "A child of never so little age might by their custom be made a
proselyte.... A proselyte, if of age, made professon to the Court that he would keep Moses
Law. But inthe cae of minors, the Court itself did professin their name the same thing."

Further: "Any male cild of such a proselyte that was under the age of thirteen years and
a day -- and females that were under twelve yea's and a day -- they baptized as infants, at the
request and by the assent of the father or the authority of the Court.... If they were aove that
age, they consented for themselves.">®

In s 1650History of the Rites...of the Present Jews, Leo Modena alds of the proselyte

to Judaism: "They take and circumcise him.... As on as he iswell of his re, heisto wash
himself al over in water.... From henceforth, he becomes as a natural Jew."

78. Witsiusand Wall on Jewish proselyte baptisms

Toward the end of the seventeanth century, the grea Calvinist theologian Rev. Profesor
Dr. Herman Witsiusexplains®® that the Judaiststhemselves " makethefirst pradiceof thisbaptism
to bevery ancient. Some ascribe it to the patriarch Jacob -- when he receved into his family as
adomestic church, the Shechemiteyoung women [and 'little ones] and other Gentileswho resided
with him. Because...Jaob said to his household and to al that were with him, 'Put away the
strange gods that are anong you --and be dean!™*°

As regards the latter-mentioned Biblica passage, continues Witsius,** the grea Judaistic
scholar "Aben Ezra explains the words 'be clean' by the washing of the bodly..... Others derive
the...pradice of this baptism from what is sid to Moses. '‘Go unto the people and sanctify
them...and let them wash their clothes!®® -- before the people were given the Ten
Commandments."®?

Thus far, we must therefore ayreewith the statement of the learned Dr Wall® that "this
gives gred light for the better understanding [of] the meaning of our Saviour, when [in Matthew
28:19] He bids His apostles: 'Go and disciple all the nations, and baptize them!" For when a
commisson isgivenin such short words, and thereisno expressdiredion what they shall do with
the infants of those who becme proselytes -- the natural and obvious interpretation is that they
must do in that matter as they and the Church in which they lived always used to do.

"Asnow at thistime, if anisland or country of heahen be discovered, and aMinister be sent
out to them by the Bishops of the Church of England who should say 'Go and convert such a
nation and baptize them' -- he would know without asking any question that he must baptize
[also] the infants of those who, [after] being converted, offered them to baptism. Because he
knows that to be the meaning and the austom of that Church or Bishop by which heis snt."

The famous modern antiquarian Rev. Profesor Dr. Joachim Jeremias writes as a
confesgonalistic and consubstantiationistic Lutheran.  Yet (as arealy noted), he offers the
Calvinistic explanation of First Corinthians 7:14. Indeed, herightly insistsregarding predhristian
proselyte baptism: "Judaism distinguishes between [baptizable] children who are begotten and
born...before conversion to Judaism, and children who were begotten and born.. .after conversion
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to Judaism [without baptism].... We cnclude that the 'holiness of the dildren [referred to in
First Corinthians 7:14] rests not on baptism -- but on their descent from a Christian father or a
Christian mother."®® Compare too Second Timothy 1:6 & 3:14-16.

79. Evidencein Paganism of child 'faith' and of 'baptism' by sprinkling

At thispoint, wemight consider also the evidencesfor Christian infant baptism by sprinkling
-- yielded even by some of the corrupt pradices of Pre-Christian heahen religions. They were
themselves originally derived from Noah and/or from the Old Testament and/or from
Intertestamental Judaism -- before degenerating into perversions thereof.

The Noadhic 'baptism' by pouring rain,®® seemsto be dimly echoed bothin the later (yet still
'Pre-Exodus) Ancient Egyptian pradiceof pouring water over bathers. Itisalsoreflededinthe
yet-later 'baptism’ of God's people and their babes-in-armsfrom rainclouds at the Red Seg when
they all | eft Egypt -- beforelater recaving yet other Mosaic 'baptisms or purificatory sprinklings.®’

Infant dedication --even to pagan idols -- long continued. It was found espedally among
the Heahen in the Nea Eag.®®

Greek Paganism, however, was all Post-Mosaic. Indeead, many of the heahen sprinklings
and pseudobaptisms of the Ancient Greeks -- may well have been derived at least in part from
post-captivity Jewish synagogues in the various Pre-Christian dispersions or diasporas.®® Such
Ancient-Pagan Greek practices included: Homer's rinklings and pourings, Herodotus's
sprinkling-vases; Euripidess ring-water vessels and sprinkling from streams with ‘dewy water'
and lustral sprinkling-waters and seadews; and Plato's lustrations and sprinklings.

Passow's grea German Dictionary of the Greek Language (from which the first edition of
Liddell and Scott's Greek-English Lexicon was mainly trandated), gives one of the meanings of
baptizo in Pagan Classcd Greek as "'to pour over' (Plato).” Other meanings include: ‘pouring'
(Aristophon); 'shower upon’ (Plato); 'sprinkle’ (Menander); 'superfuse’ (Athenaeus); 'overload’
(Diodorus Siculus); ‘inundate’ (Heliodorus); ‘overwhelm' (Josephus); ‘come upon' (Philo); and
'bestorm' (Plutarch).”

Just before the time of Christ, among the Pagan Romans we encounter: Virgil's hydranos
priest, who "sprinkled them with the light spray for their purification”; Aeneas, who himself
"sprinkleshisbody with freshwater"; and the nymph-goddessCyrene'striple sprinklings. Indeed,
Virgil's Aeneid’* even describes the austom of washing infants -- very soon after their birth.

Virgil's contemporary, Ovid, similarly wrote: "thrice she sprinkled her head"; "bedew
yourself with living water"; "1 sprinkled myself with the spray of the sed’; and "the bedewing
waters.” Ovid also wrote: "he himself washed me by sprinkling me with the most pure water";
"sprinkle the village"; "let the water first sprinkle them"; "touch the body with...the sprinkled
water"; "sprinkled upon your horns'; and "sprinkled with a stream of wine.""2
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Around 100A.D., the Pagan Plutarch spoke of affusions of seawater. Such were thrice
sprinkled, by a heahen priest.

Indeed, around 125-- Apuleius described gving himself "a wash with sea-water for the

purpose of purification” under theritesof Isis. Dedared Apuleius: "Mithras himself washed me,
sprinkling over me the purest water.""®

80. Patristic explanation of Pre- and Post-Christian pagan sprinklings

The Early Church Fathers give the crred explanation of these Pre-Christian (and
sometimes even Post-Christian) pagan 'sprinklings.” The 150A.D. patristic writer Justin Martyr
cdls ead of these heahen 'mysteries an "imitation” -- based upon "what was said by Moses."™

A little later, there were gostates from Christianity such as various gnostic heretics who
stole baptism from the Church and then perverted it. Wrote Irenaeausaround A.D. 185 "There
are as many schemes of redemption asthere aeteadersof these'mysticd’ opinions.... Thisclass
of men hesbeeningtigated by Satanto adenial of that baptismwhichis...thewholefaith.... Others
again lead them to a placewhere water is, and 'baptize them.... Mixing oil and water together,
they placethis mixture upon the heads of those initiated."”

Clealy, then, theseritesof apostates(liketheVaentinians) evidencethe mode of sprinkling
asthat being pradised by the Early Church -- from which the goostates had fallen away. But by
admixing oil with water in their own initiation rites, these guostates also anticipated
semipelagianizing mediaeval Romanism itself.

The 195A.D. Clement of Alexandria described a smilar teating. Dedared Clement:
"Lustrations hold the first placein the 'Mysteries obtaining among the Greeks -- as also the
washings among the Barbarians." "

Also the A.D. 200f Tertulli an, in hiswork On Baptism, referred’” to the pagan "washings'
of "Isisor Mithras." Theredevoteesto those allts, "by carrying water around and sprinklingit...,
expiate...whole dties." Thus, where we find "at the Apollinarian and Eleusinian Games [that]
they are 'baptized™ -- explained Tertullian of these pagan washings -- it is acually "the devil
imitating the things of God wherever we find him too pradising 'baptisms on his own!"

Indeed, in Tertullian's Prescriptions Against Heretics, he ayain said”® that "the devil .. .too
'baptizes some” -- where "Mithras there sets his mark on the foreheads of his ldiers. Cf.
Revelation 7:2-4f; 13.16; 14:1; & 22:4f. "Isit not clea to us," asks Tertullian, "that the devil
imitated...the Jewish Law?' The 250 A.D. Cyprian, in turn, even refers to an unhiblica
'Paedocommunion’ among the Pagans and/or the Neo-paganizers! ™

Even as late as A.D. 364, acording to the Ancient Church Historian Theodoret,® "the
insensate emperor” Valentinian approached the pagan temple of 'Fortune.’  There "the
temple-kegpers had taken their stand on ead side of the door -- purifying with sprinklers, asthey
imagined, those who entered.”
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Indeed, also the 375A.D. Gregory of Nazanzen insisted® that inthe pagan 'Mysteries,' the
initiatory rites of "sprinklings' had been stolen by demons. They had been filched, he alded,
from "the legal purifications' of the Ancient Hebrews.

81. Jewish and pagan impressions of Early Christian baptisms

Theanonymousauthor of the Ancient Jewish Nizzachon unhiblicaly deniesthetransmisson
to al babies of Adam's original sin. There, he first discusses Judaic proselyte baptism.

That, he suggests, occurred not by submersion. For he insiststhat in the Old Testament,
"it is nowhere cmmanded to plunge persons or proselytesinto the water."

Then, looking at New Testament baptism, he asked Christians:® "From what sin or
uncleannessdoes this baptism purify? What sin or uncleannessisthere in infant children -- that
ye baptizethem?'

Clealy, this dudaistic Nizzachon thus recognized that the Early Christians -- just like the
Judaists -- baptized babies. It also reagnized that the Early Christians, unlike the Judaists,
believed infants inherit original sin.

To this must be alded the following statement of Rabhi Isaag direded against Christians.
"They have arogated circumcision, and substituted baptism in its gead.... They have done
likewise with the sabbath -- instead of which they observe the first day of the week."®3

Thismust mean that the Early Christianswhom Rabhbi | saachere aiticizes, werethemselves
baptizing also infants-- just asthe Hebrewstoo had circumcised infants. It must also mean that
the Early Christians were then observing Sunday as the Sabbath -- just as the Hebrews had
observed their sabbath (but on Saturday).

Certainly the Pagans often dedicated their own infants to idols -- and sometimes as
daughtered saaifices, by way of infanticide. Probably this is why they themselves ssmetimes
concluded that the Christians dedication of their own infantsto the Triune God by way of baptism
-- involved their 'infanticide' too.

Thus, the 130A.D. Christian Epistleto Diognetusis highly significant. For it assured him
that Christians "beget children but...do not destroy their offspring” in the way many Pagans then
did theirs.®*

The 145 A.D. Christian apologist Justin added in his First Apology to [ the pagan Roman
Emperor] Antoninus Pius:® "Asfor us, we have been taught that to expose newly-born children
isthe part of wicked men.... We seethat amost all so exposed -- not only the girls, but also the
males -- are brought up [by Pagans] to progtitution....

"We seeyou rea children only for this sxameful use.... Y ou recave the hire of these, and

duty and taxes -- from them whom you ought to exterminate fromyour redm.... There ae some
who prostitute even their own children and wives, and some ae openly mutilated for the purpose
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of sodomy -- and they 'dedicate’ those to the 'mother of the gods [viz. to the pagan
mother-goddessCybele]."

Y et we Christiansfea to expose our children, continued Justin, "lest some of them be not
picked up but die -- and we become murderers.... We marry...[so] that we may bring up [our
children].... Circumcision began with Abraham...in Christ the Son of God.... We who have
approached God through Him, have recaved not carnal but spiritual circumcision.... And we
have receved it through baptism. Sincewe were sinners..., and al mankind may equally obtain
it" (including aso our own infants).

82. Thedifference between the infant initiation rites of Pagans and Christians

The Christian Apologist Athenagorasimplicitly explained the true nature of the saacaments
of adult communion and infant baptism. For hestated in his(177A.D.) Pleafor the Christians®®
to the pagan Roman Emperors Marcus Aurelius and Lucius Commodus that if Christians were
indeed [to be] guilty of the charges of cannibalism and incest, as their pagan opponents falsely
alleged themto be, then -- "destroy usroot and branch, [together] with our wives and children!™

However, "having the hope of eternal life, we despise...even the ‘pleasures of the soul.
Eadh of usredkons her his own wife, whom he has married acerding to the lawslaid down...for
the purpose of having children.... Such is our charader.”

But "those [Pagans|] who have set up a market for fornicaion and established infamous
resorts...for every kind of vile pleasure..., do not abstain even from meles. Males with males
commit shocking abominations, outraging all the noblest and comeliest bodiesin all sortsof ways
-- [and] so dishonouring the fair workmanship of God (for beauty on eath is...by the hand and
will of God). These men, | say, revile us for the very things which they are conscious of
themselves.... Who of them can acause us of murder?"

Indeed, "when we say that those women who use drugs to bring on abortion, commit
murder -- and will have to give an acount to God for the &ortion -- on what principles swould
we commit murder? For it does not belong to the same person to regard the very foetusin the
womb asa aeaed being and therefore an objed of God'scare-- and, whenit has passed into life,
tokillit. And[we do] not...expose an infant.... Those who expose them, are dargeable with
child-murder!"

Thenthereis also the Chrigtian apologist Minucius Felix. Heimplied® (around 210A.D.)
that Christian initiation within the established Church is by way of infant baptism -- and not, as
the Pagans falsely alleged [obtained among Christians], by way of the daughter of an infant.

Explains Minucius to the 'blind' heahen '‘Caedlius: "The story [among the Pagans] about
the initiation of young novices [by ug], is as much to be detested as it is well-known. An
infant...is[allegedly] slain by the young pupl who hasbeenurged on.... No one[even among the
Pagans] can believe this --except one who can [himself] dare to do it! And | seethat you
[Pagans] at one time [redly do] expose your begotten children to wild beasts and to birds; at
another, that you crush them....
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"There are some [pagan] women who, by drinking medica preparations, extinguish the
sourceof the future of man intheir very bowels.... These things asauredly come down from the
teading of your gods! For Saturn did not [just] expose his children, but devoured them.

"With'reason'[sic] wereinfants saarificed to him by [ pagan] parents’ -- throughinfanticide.
But Christians devote their babies as living saaifices to Jehovah -- by infant baptism!

Even the Roman Emperor Julian the Apostate' affirmed that the Christiansindeed baptized
infants. It istrue Julian wrongly alleged that Chrysostom alias " John Bishop of Constantinople
deniesthat thereisany sinininfants.” Yet Julian rightly added that Chrysostom (in his Homily
on Baptized Persons) indeed said: "We baptize infants also!"8®

83. Thetransition from the New Testament to the Early Church Fathers

After Christ'sfinal bloodshedding on Calvary, the bloody sign of Old Testament household
circumcision was replacel by the unbloody sign of New Testament household baptism.  Genesis
17:10-27; Exodus 4:24-26; Romans 4:11 to 6:3f; Colossans 2:11-13. Only much later, from
about 250 A.D. onward, did Christian baptism begin to degenerate -- through contad with
devolved Judaistic proselyte baptism on the one hand and pagan mystery rites ex opere operato
on the other.

With the dosing of the New Testament in thefirst century A.D., God'sinfalli ble revelation
to man in the Holy Bible was completed. Thereéter, we have only the falli ble testimony of
Church History. In general, however, the ealier that latter testimony -- the more acarate and
valuable the acount concerned.

Acoording to Rev. Professor Dr. B.B. Warfield in his 1897work The Devel opment of the
Doctrine of Infant Salvation,®® "the first Christians had no difficulty in understanding and
confessng that Christ had comeinto aworldlost insin to establish akingdom of righteousness...
That infants were admitted into this citizenship, they did not question.”

L et usthen now consider the Post-Biblicd and Early-Patristic evidence anent the covenantal

status of the children of Christians. We start off with two documents from the first century of
the Christian era -- the Epistle of Clement and the Teaching of the Twelve Apostles.

84. Clement of Rome: 'messngers unblameable from their youth onward

First Clement waswritten (between 68 and 97A.D.) by the gostle Paul's friend® Clement,
the later Church Oversea of Rome. It reminded its Corinthian Christian addressees that Noah
in hisministry had preaded "regeneration.” Indeed, "the Lord saved by him" all that "entered
into the ak" -- at the time of the gred flood.**

Later, Clement added that neither the faithful Job and David nor their families were free
from pollution -- from their nativity onward. Dedared Clement: "Of Job it iswritten that hewas
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just and blameless... Y et he cndemns himself, and says: 'Thereisnone freefrom pollution! No,
not though hislife be but of thelength of oneday!™ Thus: "oude ei miashémerashé zoé autou!”

Similarly, Clement also referred to David's Psaim 51.5. He then added: "Let us
consider... whereof we were made; who and what kind of personswe caneinto thisworld.... He
Who made and formed us, brought us into His own world -- having prepared for us His
*benefits* before we were born." Thus: proetoimasas tas euergesias Autou prin hémas
genéthénai.”

Indeed, God safely preserved even the mnverted prostitute Rahab -- "and the household”
of her father. For, Clement explained, "redemption should flow through the blood of the Lord
-- to al them that believe."*?

Now this"redemption” of "all" inthe "household" apparently commencesat thewomb. For,
explained Clement,”® "Scripture says in a cetain place 'The Spirit of the Lord is a candle --
seaching theseaet partsof thebelly."% Consequently, "let ustrain uptheyoung meninthefea
of God" -- not wrongly trying to bring them into it, asif they were ever outside of it.

"Let your children kego on being partakersof true Christiantraining...,and keg onwalking
init®withapuremind! For Heisa Seacher of thethoughts.... Hisbreah [cf. the Holy Spirit]
isin us' -- namely within Christians both infant and adulit.

Challengingly, Clement later asked: "Let us consider, brethren, whereof we were made....
He Who made and formed us, brought us into His Own world -- having prepared for us His
benefits before we were born."

Thus, many of the Roman and of the Corinthian Christians were also in Clement's day
apparently acknowledged to have been rendered holy. That was their status from their
conceptions and births onward, and thus even before their infant baptisms.®®

Indeed, those who delivered Clement of Rome's Epistle and handed it over to the
Corinthians — had been Chrigtians almosgt lifelong. For they were themselves said by Clement®’
to "have walked among us [Roman Christians] from youth [alias from their ealiest days] to od
age unblameably.”

Many yeas ealier, Christ had baptized His Church with His Holy Ghost on the New
Testament Day of Pentecost. It was then that "the Spirit of gracewas poured out” upon both
adult Christians and their children -- apparently including even visiting "strangers of Rome."*®

In fad, it was predasely from Rome that Clement, decales later, sent his First Epistle to
Corinth. He did so, using Christian messengers he dedared had walked unblameably even from
their childhood onward.
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85. The Didaché& do not abort, but do baptize!

Around 100 A.D., the Didaché -- dlias the Teaching of the Lord through the Twelve
Apostlesto the Gentiles --caedeticaly discussed the 'two ways." Those aethe way of life, and
the way of deah -- as refleded by the keeping of breaking of the Ten Commandments.

Positively, as regards the way of life, the Decdogue requires man to be fruitful and
multiply.®®  Negatively, as regards the way of deah, the Didaché insists that man "shall not
murder a dhild by abortion -- nor kill that which had been begotten.” For "murderers of children
are destroyers of the handiwork of God."*%

Now the'way of life' spedficaly requiresbaptismtoo. Continued the Didaché:***"Having
first said all these things -- you must baptize...unto the Name of the Father and of the Son and of
the Holy Spirit, with living water."'°? This means: at a running spring'® -- and not 'under the
water. "But if you do not have 'living water' -- baptize d other water."'** At all events: Pour
out water thrice upon the head'® -- unto the Name'* of the Father and Son and Holy Spirit!"

Robert Ayres rightly explains al this, in his book Christian Baptism: A Treatise on the
Mode of Administering the Ordinance by the Apostles and Their Successorsin the Early Ages
of the Church. There, Ayres notes™ that the Didaché alias"'The Teading of the Lord through
theTwelve Apostlesto the Gentiles...recognizesthe sufficiency of baptism by affusiononly....No
other mode is mentioned.”

Hencethe Didaché forbids human abortions, and encourages human reproduction. It also
prescribes baptism: unto the Name of the Triune God; with living water; and by way of atriple

outpouring upon the head.

86. The Epistle of Barnabas: be fruitful -- and promote baptism!

The ealy-patristic Epistle of Barnabas, written perhaps around 102A.D., endorses the
aboveteading. For God made Adamto befruitful and to multiply and to subjugatethe eath."%
Indeed, explained Barnabas,'*° the Triune God has "renewed us [Christians] by the remisson of
our sins...so that we should possessthe souls of children." Just as "the infant is kept alive first
by honey, and then by milk -- so we dso, being quickened and kept alive by the faith of the
promise and by the Word, shall live, ruling over the eath.”

Now the red heifer, Barnabas has reminded us, was "atype" of "Jesus' -- and of Christian
baptism which points to Him. For the Old Testament Ministers were to take the heifer's ashes
and to "sprinkle the people,_one by one.” Inthis, they were like those who sprinkled "through
the deansing efficency of hysop.”

In New Testament times, they who still "sprinkle, are those that have proclaimed to usthe

remisson of sinsand puificaion of heat." That they do, when they "pread the Gospel” -- as
the representatives of "the twelve tribes of Israd."**°
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Very obvioudly, representing tribes clealy includes even their infants. Indeed, asthe next
three dapters (mentioned below) go on to suggest -- this is also intimately conneded to
circumcision as well asto baptism.

Thus circumcision too had a deeply spiritual meaning. For God, continued Barnabas,***
dedaresthat "circumcision was not of the flesh but of the heat.” For "Abraham, the first who
enjoined circumcision, was looking forward in spirit to Jesus.”

Moreover, Barnabas went on,**?the foreshadowing of "the water" in resped of "baptism"
had "referenceto the Isradites.” Here, the latter word means the Christ-repudating Judaists.

This is ®en in "the Living Fountain" (or "the Spring of Life") Whom they forsook.
However, Christianswho "trust inthe aoss have gone downto[ward] thewater” -- toward "the
vess of His Spirit." Then, having gone down "to[ward] the water"**2 -- though still "full of sin
and defilement” -- Christians again "come up" away from it, "beaing fruit" in their "heat" and
thus manifesting "trust in Jesus.”

It should be noted here that God's people go "to" or toward the water -- not ‘under' it. It
should further be noted that they do not have their sins washed off by the water itself -- but by
God and from "the vessl of His Spirit." Indeed, it should in addition be noted that they come
away from the water "beaing fruit" in their "heat" -- and not upon their 'cleansed’ bodies.
Consequently, all baptismal regenerationism is quite excluded.

Barnabas concluded that Christians are very much like the blessed Jamb -- after he was
conceived, but before hewasborn.*** For theLord gave Christiansthe Testament which the Jews
centuries after Jacob had gone and broken.*™

Consequently, God now enjoins Christians too: "Y ou shall not dlay the dnild by procuring
abortion! Nor, again, shall you destroy it after it has been born!

"Y ou shall not withdraw your hand from your son or from your daughter! But from their
infancy you shall tead them the fea of the Lord!"*'® For the "murderers of children” alias the
"destroyers of the workmanship of God" are on "the way of darkness' -- which must be avoided
by "the children of love."**’

87. Ignatius and Pliny: also the children of Christians belong to the Church

We have seen that apostolic baptism was by pouring and sprinkling -- not by dipping or
submersion. Thus Clement, the Didaché and Barnabas. Inthe mntext of the precaling chapters
aready dedt with above,**8 this further implies the sprinkling of covenant infants too.

Around 107A.D., wefind Ignatius Church Oversee of Antiochdedaringthat "Christ... was
baptized by John -- in order that all righteousness might be fulfilled by Him." According to
Ignatius, it was the task of the Minister of the Word and Saaaments to baptize believing
households. Thus, he dso sent "gredings to the houses of my brothers with their wives and
children."**°
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Ignatius further greeed "the widow of Epitropos, with all the members of her [own] and
her children's household."** These sautations certainly include the children and grandchildren
of believers as members of the congregations.** Indeed, Ignatiusalso urged both young and old:
"Let your baptism be to you as armour!"*#

Inabout 111A.D., eventhe pagan Pliny gavevaluableinformation about Early Christianity.
That Roman Governor of Bythinia was discussng how Christians might be punished for their
beliefs. Indeed, hewrote'?*to Emperor Trajanthat hewasnot "at all surewhether any distinction
should be made between them on the grounds of age -- or if young people (teneri) and adults
(robustiores) should be treaed alike.”

Here it can quite dealy be seen that not just adults but also their very young children
(teneri) belonged to the Christian Churchin Bythinia aound 111A.D. Indeed, eventhe dasscd
scholars Stander and Louw -- themselves unsympathetic to apostolic Paedobaptism -- concede
that the word "teneri in Latin generally refers to young children."*?*

88. Aristides: bdieversthank God for saving their own and their servants babies

Perhaps around 120A.D., the Christian Apologist Aristides wrote to the Pagan Emperor
Hadrian. There, Aristidesimplied that babies born to believers (cf. Genesis 17:7-10f) -- aswell
asthe dhildren of Christian masters converted servantsthemselves (cf. Genesis17:12) -- were dl
baptized. Indeed, Aristides clealy indicated that God isto be thanked excealingly -- upon the
infant deahs of covenant children of believing parents themselves, as well as upon the infant
deahs of the diildren of household servants of Christians.  For the latter believed their dying
babies then went straight to glory.

Thus Aristides observed*?*that Christian masters, "on acount of the love which they have
for them, instruct thefir] manservantsand maidservantsor the children[thereof] when any of them
have such -- in order that they may [al] become Christians.  And when they [the servants and
their children] have become Christians, they [the masters] cdl them 'brethren’ --without
distinction.”

Theredter, the status of the oonverted servants and their children within the household of
their masters -- is identicd to the status of the Christian masters and mistresses and their own
children. Explained Aristides: "When a dild hasbeen born to one of them, they thank God. And
if he dies in infancy, they thank Him excealingly -- because he departed this life without sins.”

While Pagans, prone to procuring abortions, often cursed their idols when pregnancies
occurred -- anti-abortive Christians thanked God for pregnancies. Indeed, even if their own
children died ininfancy, Christians gill thanked God exceedingly. For they knew those dildren
then died only after being cleansed from their sins (whether inherited or personal or both).

Arigtides's phrase "departed thislife without sins" is probably describing the pre-baptismal

condition of those dying infants. For he dso used a similar expresson to describe the pre-
baptismal condition of penitent adults.® Yet even if the expresson is here describing the
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post-baptismal statusof ealy-dying infants of believers, it ill clealy evidencesthat thoseinfants
sins were forgiven -- before they died in their infancy.

Aristides also made another very significant statement about those ealy Christians. He
dedared: "If any righteous person of their number passes away from the world, they rejoice and
give thanks to God and follow His body (viz. Christ's) -- "moving from one place[eath] to
another [heaven]."

Taken all together, the &ove statements of Aristides mean that the infants even of
Christians gill i nherit Adam'’s sn and therefore need cleansing with the blood of Jesus.  Yet the
statements also mean that after an ealy deah, the infants of Christians thankfully go straight to
heaven itself.

89. Diognetus, Papias & the Codex Bezae: Christians bear quileless children

Around 130A.D., the anonymous Christian author*?’ of the Epistle to Diognetus insisted
that "the Christians...bea children." Indeed, he even added that they "do not destroy their
offspring” nor "cast away their fetuses''?® -- as the ancient pagans did, and as sphisticated
modern Pagans gill do.

Theextant fragments of the goproximately 134A.D. Papias, areindeed few in nrumber. Y et
one of themdoesreaord that the ealy Christians cdled those who pradised agodly guilelessness
--"children."*#

Indeed, the Codex Beza version of Acts 2:38f -- which version the famous antiquary Rev.
Prof. Dr. Joachim Jeremias dates at "before 150' A.D.*° -- clealy applies baptism even to the
children of Christians. For it states. "Repent and be baptized.... For the promiseisto usand to
our children!"

90. The Shepherd of Hermas: the justified bride and her children

Probably also before 150A.D., the important Christian writing known as the Shepherd of
Hermas referred™®* not only to "those who have indeed believed...and wish to be baptized in the
Name of the Lord.” In addition, it refers also to those that "are & unweaned children” (brephée
or infantes) -- and who "remained like dildren, al the days of their life, inthe samemind.... For
infants are honourable before the Lord, and are the first persons with Him."132

Thus, "infantes honorati sunt apud Dominum, et primi habentur.” Sotooare d who "are
asinnocent as children” or infants.**®

Even those alults who are to be "baptized," need to have their riches "circumcised."***

Indeed, Hermas even enjoined adult converts: "Be simple and guleless and you will be like
speedrlesslittlein-fants (népia) who do not know that wickednesswhich ruinsthelife of men."**
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Now the"water" of baptism isGod's"sed" of repentance. It is gedficdly to the "apostles
and teaders' that "the sed of preading” was given. Indeed, they were and are to ‘pread
baptism' -- and then, theredter, also to give baptism to their converts.

At that time, the latter "descended with them toward the water -- and again ascended"*®
after the baptism. Yet note that the "apostles and teaders' here descended "with" the wnverts
"toward the water" -- so that neither the baptizers nor those baptized were then under the water!

Note further that those thus being baptized, wereto be a"innocent as children” -- viz. not
impeccdle, yet forgiven. Indeed, "infants are honourable before the Lord, and are the first
persons with Him."

Hermas further spoke™” about the righteous, and apparently also of their (justified)
off spring, asbeing fruitful branches and burgeoning off shoots of alarge fruit-tree-- the Christian
Church. For the beautiful woman whom Hermas in his vision sees being washed in theriver, is
in fad the bride of Christ.

Inoneof hisvisions, she assured"*® Hermas hewould experiencethe heding of hisown sins,

and those of hiswhole household. Indeed, that "household" consisted not only of Hermas and
his wife, but also of their children.

91 The'New Testament Apocrypha' on baptism as a seal

Also from before but espedally from after this time, baptism -- like the drcumcision it
replacel -- was clealy regarded as a "sed."'*® Indeed, this is ®en even in many of the
(sometimes rather fabulous) 'Christian apocryphal writings.'

Important inthisregard arethe so-caled Actsof Paul and Thecla. There, Paul isreputed™*°
to have regarded Theda's baptism as "the sed in Christ."

Again, in the so-cdled Acts of Paul,*** the term "sed" is used as a synonym for water
baptism. There, Artemylla is dated to have been "initiated into the Lord of the seg at the
seaside.” As to the mode, it significantly alleges that "Paul laid his hand and the water on
Artemylla-- in [or with] the Name of Christ Jesus.”

Further, inthe so-cdled Acts of Peter,*?aship's captainis said to have been baptized in [or
with] the seaby Peter. Indeed, that baptismal adion later on seansto be cdled a"sed.”

Then there ae the so-cdled Acts of Xanthippe & Polyxena. There** the sed of "the
washing of regeneration” is sid to be @nferred -- in baptism -- as a mark of cognizance as a
protedion against evil; and as an asaurance of salvation after deah.

Moreover, in the so-cdled Rest of the Words of Baruch,*** the "sign" of water baptism is

said to have been imposed on the vanquished Judaists in Palestine -- after the revolt of
Bar-Kochbain the first half of the second century A.D. There, baptism is cdled a"grea sed.”
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Finally, there is -- in Coptic -- the so-cdled Gospel of Thomas.!*> This is, perhaps, a
mixture of authentic oral tradition -- and of purely gnostic compositions. There, Jesusisreputed
to have spoken about uncircumcised and/or unbaptized children in the eschatologicd age yet to
come.

In this 'Gospel of Thomas our Saviour is reputed to have said: "The man old in days will
not hesitate to ask alittle dhild of seven days about the placeof life. Then hewill li ve."

Again, when "Jesus saw children who were being suckled,” Heisalleged to have said to His

disciples: "These dnildren who are being suckled, are likethosewho enter the Kingdom."**¢ Thus
the goocrypha Gospel of Thomas.

92. Justin Martyr: fetuses are conscious, and covenant infantstrust in Christ

Perhaps just after 150A.D., the famous Samaritan Christian Apologist Justin Martyr said
much of very grea significanceregarding the conscious ability also of infantsto believe. Inded,
he even implied an adual 'seminal faith' in tiny covenant children.

Justin condemned pagan forecasts purportedly made through trying to manipulate the
entrail sand even the still -conscious uls of aborted human fetuses.  Significantly, Justin did not
hesitate to cdl those unbaptized aborted fetuses: "immaaulate.”

Justinwaswriting to the Pagan Emperor AntoninusPius. Inregardto the dove-mentioned
matter, Justin stated:**” "Let even neaomancy and the divinations you pradise by immaaulate
children and the evoking of departed human souls...persuade you -- that even after deah, souls
are in astate of sensation!”

As Rev. Professor Dr. A. Cleveland Coxe here observes:**® " Children prematurely taken
from the womb were slaughtered and their entrails inspeded [by pagan sorcerers], in the belief
that the souls of the victim, being still conscious (as Listinisarguing), would reved things hidden
and future. Instances are éundant.”

Justin elsewhere condemned also the exposure of newly-born children, rightly labelling it
murder. Heindicaed Christians"have beentaught that to expose newly-born children, isthe part
of wicked men."4°

Contrary to pagan public opinion at that time, explained Justin, Christians themselves fear

to expose dhildren -- "lest some of them be not picked up but die; and we becme murderers....
We marry..., so that we may bring upchildren."**°
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93. Justin on lifelong Christian disciples (for 'seventy vears)

Indeed, while discussng sexua purity, Justin clamed that "many” male and femae
Christians (polloi tineskai pollai) had been "ill uminated through the Name of Christ." Such"had
been disciples to Christ from childhood" -- or 'ek paidon emathéteuthésan.™*

Those persons had obviously been 'sexually pure’ when infants -- and also when hut little
children. Moreover, Justin added that they had remained sexually pure theredter -- and were
continuing to "remain pure” (aphoroi diamenousi) even "at the aye of sixty or seventy yeas."

The above-mentioned passve word emathéteuthésan (from the verb mathéteuein), here &
elsewhere means "to become adisciple” aiasa 'taught’ follower of Jesus. Thispassveword was
also used by Justin elsewhere -- to refer to baptism.

Thus he dso told the Jew Trypho:**?"Daily some of you [Jews] are becoming disciples
(mathéteuomenoi) in the Name of Christ..., illuminated through the Name of this Christ.” Cf.
Matthew 186 & 28:19 with Acts 2:38f.

Here, Justin's word "illuminated” -- of course -- was his regular 'perseaution-evading'
cryptogram for "baptized." As the Paelobaptist Scholar Rev. Prof. Dr. A.C. Barnard here
remarksin hisbook | Have Been Baptized: "Thisrefersto thetimewhenthey receved their status
of discipleship -- i.e. a [and indedd right before] their baptism. Thus, they [viz. those Christian
infants] must have been baptized circa 80-90 A.D."*%3

So, acwording to Barnard's understanding of the &ove (150A.D.) words of Justin Martyr,
thoselifelong seventy-yea-old discipleshad been baptized whenthey wereinfants. That, believes
Barnard, would have been around A.D. 80f -- hence still during the gostolic era.

Barnard here sssumesalate date for the inscripturation of the New Testament. However,
even if those canonicd writingshad infad totally been reduced to writing adecale or two ealier
(as we ourselves think likely) -- Justin's testimony would still suggest that Paedobaptism was
indeed an apostolic pradice For at least some of the goostles were ill alive aound 80 A.D.

Moreover, in the paraphrase of Colossans 2:1-11f attributed to the Christian Justin, we read:
"We ae drcumcised, by baptism.”

Alsothegrea Anglican Saaamentologist Rev. Dr. Wil amWall has pointed out something
highly significant here. Dedares Wall:*>* "Justin's word emathéteuthésan -- 'were discipled or
'made disciples -- is the very same word that had been used by St. Matthew in expressng our
Saviour's command mathéteusate” in His Grea Commisson.

That is Christ's injunction to Ministers of the Word and Saaaments to "'disciple’ al the
nations' -- and to make them into His followers. But what nation is devoid of children?

ContinuesWall: " Justinwrote but ninety yeasafter St. Matthew [28:19], who wrote gout
fifteenyeasafter Christ'sascension.... They that were seventy yeasold at thistime[when Justin
wrote], must have been disciplesto Christ in their childhood...in the midst of the gostles times
-- and within twenty yeas after St. Matthew's writing."
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So, when Justin was writing around 150A.D., some of hisaajuaintances had been Christ's
disciples arealy sincetheir childhood -- and for "sixty or seventy yeas." This meansthey had
already become Christian disciples or ‘taught ones around 80A.D., and thusduring the gpostolic
ageitself. They must therefore have been taught' and baptized -- as those then presumed to be
tiny believers even before that time of their infant baptisms.**

Those then-tiny believers-- asthe covenant children of Christian parents -- therefore seem
to have been regarded asthemselvestrusting in Christ even beforetheir own infant baptisms. Had
they died before being baptized in infancy, those tiny believerswould till have gone to heaven --
asthose drealy justified before their deahs by graceand through a God-given personal faith in
Christ.

For, as dustin rightly asked the Jew Trypho:*>®"Will the mind of man seeGod at any time

-- if it is uninstructed by the Holy Spirit?' No! For compare John3:3-8 & 3:16 & 3:36. See
too Hebrews 11:6 -- "without faith it isimpossble to please God."

94. Justin Martyr on baptizing (also infants) by the mode of sprinkling

Later in that same Dialogue, Justin seamed to imply that baptism should occur by way of
the mode of sprinkling. The purifying works of "this Man™ Jesus Christ the Saviour, explained
Justin,**" "was symbolized...by those events' of saaed history recorded in Old Testament times
-- such as when Moses "divided the Sed' for the God-professng Isradites and their tiny babies.
Psalm 77:17-20 & 78:13-16 cf. First Corinthians 10:1-4.

Moses then, explained Justin, "saw the water gush out of therock.... And Jaaob, having
poured oil on a stone..., is testified to -- that he had anointed a pillar to God.... The stone
symbolicaly proclaimed Christ ['the Anointed Onel].... ThereforeGod...hasappointed Y ouwith
the oil of gladnessabove Y our fellows [Psam 45:7]....

"All kings and anointed persons, obtained from Him their share -- in the names of kingsand
‘anointed'.... The people found...twelve springs.... Evenasour Christ, by being crucified onthe
tree and by purifying with the water, has redeemed us.™

Thisisalso linked to the baptism which Christ recaved --in our stead. For interms of the
prediction, explained Justin, "the Spirit of God shall rest upon Him [cf. Isaiah 11:1].... Jesushad
gone to the river Jordan, where John was baptizing.... The Holy Ghost aighted upon Him" --
namely upon Jesus.

"He did not go to the river because He stood in nead of baptism or of the descent of the
Holy Spirit like adove..., but because of the human racewhich from Adam had fallen.... This
furnished men with a proof that He is the Christ ['the Anointed One].... Johnremained by the
Jordan, and preadied the baptism of repentance... Then the Holy Ghost and for man's
sake...dighted upon Him."
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95. Justin's comprehensive doctrine of faith and birth and baptism

It istrue that those who grow up outside the Church in Paganism -- as distin hmself had
done -- first need to be cdedized and to repent and to professJesus as their Saviour, before
being baptized. Thisis st out at grea length (over four chapters) in Justin's First Apology.*®

A detailed look at this, will prove to be most profitable.  For, athough principally
concerned with adult baptism -- this extended passage by no means predudes but far rather
presupposes also infant baptism.  Indeed, it further presupposes the baptizeés faith in Christ
before hisbaptism. Thusit assumesthe prior existence dso of an infant baptizeeésfaith -- before
he too is baptized.

In the passage, baptismal reference is made not only to John 3:3-8 (where Christ was
speaking to the adult Nicodemus even about birth and rebirth). There ae dso implicaions anent
the paralel 'infant blessng' passges. Seelsaiah 44:1-5 & 52:15t0 5310, and Matthew 18:3-6
& Mark 10:15& Luke 1817.

For one encounters instruction not just of the parent but (implicitly) aso of the infant
involved -- beforethe baptizing of the covenant child. Genesis17:1-21; 18:18-19; 21:1-4; Psalms
22:4-10; 1395-16; Luke 1:6,15,31,41,44; Acts 2:38f; Romans 4:11f; First Corinthians 7:14;
Colosgans 2:11f; Hebrews 5:12to 6:2-7. Inded, the influence of Justin can further be seen
regarding both adult baptism and infant baptism-- also uponthelater (and clealy-paedobaptistic)
so-cdled Apostolic Constitutions.™®

Stated Justin:**°" As many as are persuaded and believe that what we tead and say istrue,
and undertake to be ale to live acordingly, areinstructed.... Then they are brought by usto
where there is water.... Inthe Name of God the Father and Lord of the universe, and of our
Saviour Jesus Christ, and of the Holy Spirit -- they thenrecevethe washing with water.... Christ
also said, 'Except ye be born again, ye shal not enter into the Kingdom of heaven'... It is
impossble for those who have once been born, to [re-]enter into their mothers wombs [John
3:3-8]."

Certainly the &ove seamsto presuppose that the baptismal candidates "are persuaded and
believe" -- aready before their baptisms. For only _after they "are persuaded and believe' -- are
they then "brought by usto wherethereiswater" etc. Those baptismsof theirs, thus presuppose
their prior belief. Even babiesto be baptized, are presupposed to "believe" aready — albeit, of
course, only in a cildish way -- before their infant baptism.  For, explained Justin, "it is
impossble for those who have once been born, to [re-]enter into their mothers wombs.”

96. Faith before (infant) baptism in the thought of Justin M artyr

Justin continued: "How thosewho have sinned and keep onrepenting, shall escapetheir sins
-- isdedared by Isaiahthe prophet.... Hespeaksthus: 'Wash you, make you clean...; though your
sins be scarlet, 1 will make them white like wool!™  Isaiah 1:16, compare Leviticus 14:4-7 &
Psalm 51:5.
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Once aain, the candidate is presupposed to "repent” before he or she is baptized (cf.
Isaiah's "wash you"). Indeed, also the paedobaptistic implications of that prophet's predictions
-- are obvious from Isaiah 32:15f & 44:1-5 and 5215t0 53:10.

Continued Justin: "At our birth, we were born without our own knowledge or choice-- by
our parentscoming together.... Thereispronounced over him who...has been born again and has
repented of his sns, the Name of God the Father and Lord of the universe. They who lead to the
laver the person that is to be washed, cdl him by this Name done.... This washing is cdled
illumination' -- because they who lean these things, have been illuminated in their
understandings.... 1nthe Name of Jesus Christ...and in the Name of the Holy Ghost..., he who
is illuminated, is washed."

Here we should espedally note Justin'sreferenceto "our birth" and "thelaver.” We should
also note that the baptismal ‘washing' takes placeonly after the illumination. This repudates
ill umination _through baptism -- alias baptismal regenerationism. Mutatis mutandis, this further
seamsto presuppose dso an infant'sillumination -- before that infant's baptism.

Justin then immediately continued:*®* "Even the demons, having head this washing
published by the prophet [l saiah], instigated those who enter their [pagan] temples...to sprinkle
themselves.... Y ou canunderstand how the demons, inimitation of what had been said by Moses,
asserted that Proserpine was the daughter of Jupiter and instigated the peopleto set up animage
of her...at the spring-heals....

"But we" Chrigtians, concluded Justin,*®? "after we have thus washed him who has been
convinced and has assented to our teading, bring him to the placewhere those who are cdled
brethren are assembled, in order that we may offer hearty prayersin common -- for ourselves, and
for the illuminated person.... so that we may...be found good citizens and keepers of the
Commandments.”

In two Fragments of other works, Justin further stated that "the soul can with difficultly be
recdled to those good things from which it has fallen.... If a any time you show a disposition
to blame yoursalf -- then..., through the medicine of repentance, | should cherish good hopes
regarding you. But whenyou atogether despisefea and regjed with scornthevery faith of Christ
-- it were better for you that you had never been born from the womb!"*%*  For "concerning the
cleansing of the leper,” one should see asetting forth of the "passon of Christ onthetreg inthe
salvation of those who are sprinkled with the Spirit and the water and the blood."*%*

97. Infant circumcision impliesinfant baptism in Justin's Dialogue

Significantly, in referring to cleansing, Justin reminded the Judaist Trypho of his need "to
be 'baptized' -- if you touch anything prohibited by Moses."*®®> Yet Jugtin's various references
there, to baptism as "the water of life" etc.,*®® should not be taken in a mecdhanica sense.

Justin was not here alvocating baptismal regenerationism. For hewent onto say:**""What

need have | of circumcision -- | who have been withessed to by God? | who have been beptized
with the Holy Ghost -- what need have | of that other baptism,” namely that withwater? "Do not
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be offended at or reproac us with the bodily uncircumcision with which God has creaed us!"

The Samaritan Christian Justin had apparently never receved the drcumcision of the flesh,
but only that of the heat. So hetold the Judaist Trypho: "Wash therefore, and now -- be dean!
Put away iniquity from your souls -- as God bids you be washed in this laver! Be drcumcised
with the true drcumcision!”

Explained Justinto Trypho: "Evenyouwho are'the drcumcised acarding to theflesh' have
need of our 'circumcision™ -- the drcumcision of the heat. And "we, having the latter, do not
neal theformer.... Nor do wereceve that uselessbaptism of cisterns[compare Jeremiah 2:13].

For it has nothing to do with this 'baptism of life."'*%®

98. Justin's Dialogue on repentancebefor e baptism

Significantly, Justin distinguishes baptism from prior repentance -- and also distinguishes
the baptism of the soul from the water baptism (predicted by Isaiahin52:15). Explains distin:**°
"Thislaver of repentance...has been ordained on ac@unt of the transgresson of God's people....
Aslsaiah [52:10t0 54:6] exclaims, we have believed and testify that this very baptism which he
announced -- isalone aleto purify thosewho repented. And thisis 'the water of life' [compare
John4:10-14]....

"The cisterns which you [Jews]| have dugfor yourselves, are broken and profitlessto you.
For what is the use of that baptism which cleanses the flesh and body alone? Baptize the soul
fromwrath and from covetousness" insisted Justin, "then, lo -- thebody ispure.... And circumcise
the hardnessof your heats!"

Even "when Abraham himself wasin uncircumcision, hewasjustified" already.'™ For "he
receved circumcision for asign..., so that it was justly recorded concerning the people that the
soul which shall not be drcumcised on the d@ghth day shall be ait off from his family."*"* But
since Calvary, "the blood of that circumcision is obsolete....

"[For] Jesus Christ 'circumcises al who will ...with knives.. [cf. thesharp two-edged sword
of His Written Word] -- so that they may be arighteous nation, a people keeping faith."
Compare Joshua 5:2f & Isa. 26:2f with Ephesians 6:17 & Hebrews4:12. "Come, al nations!"
Isaiah 65:1-3 compare Matthew 28:19. "Behold Me..., nations which were not cdled by My
Namel"172

Thus, "Christ was proclaimed by the prophets.” For even in Joshua five, "the 'knives of
stone...mean His words whereby so many who were in error have been circumcised from
uncircumcision.” This has occurred through "the drcumcision of the heat, with which God by
Jesus commanded those from that time to be drcumcised.” Indeed, Joshua dias the Old
Testament's " Jesus would circumcise...those who entered into the holy land."*"®
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Justin was emphatic: "I am an uncircumcised man... But though aman be aScythian or a
Persian -- if he has a knowledge of God and of His Christ and keeps the everlasting righteous
deaeses, heis circumcised with ‘the good and useful circumcision; and is a friend of God."*"*

Continued Justin: "Circumcision began with Abraham.... Christ the Son of God...was
proclaimed as [being] about to cometo all the world. We who have gproadied God through
Him, have receved not carnal but spiritual circumcision -- which Enoch and those like him
observed. And we havereceved it through baptism.... We were sinners; we receved baptism,
by God's mercy; and al men may equally obtain it."*"®

Here, "al men" (aias every human being) would include even those who are still tiny. For
"Enoch and those like him" --Enoch whose very name seans to mean ‘caedized' -- appeasto
have walked with God even since his infancy onward.*®  Indeed, just like the uncircumcised
Enoch -- "Abraham too was dedared by God to be righteous..[quite] before he was
circumeised."*"”

99. Polycarp of Smyrna's womb-to-tomb faithful covenant theology

Polycarp, Church Oversee of Smyrna -- perhaps the Minister or 'Angel’ Messenger
mentioned in Revelation 2:8 -- was, like his friend Ignatius, Church Oversee of Antioch, a
disciple of the Apostle John'”® Indeed, Polycarp was probably baptized by John in ealiest
infancy and probably around 6% A.D. Thus Barnard, Wand, and the Oxford Dictionary of the
Chrigtian Church.*”

Some time before his deah, Polycarp had urged the Phili ppian Christians "to train up their
childreninthe knowledge and fear of God."*®° Indeed, at hisdeah -- around 155A.D., acording
to the scholar Waddington -- the dying Church Oversee of Smyrnasaid of Jesus:; "Eighty and six
yeasdo | keep on serving Him!"8*

Both the Philippians and Polycarp well knew that Paul had been "circumcised the aghth
day" -- and that after baptism, all Christians were to be made mnformable lifelong to the
fellowship of Christ's death and resurredion.’® There is thus every indicaion that the Apostle
John discipled Polycarp's parents, and baptized also Polycarp as a mvenant infant (around 69
A.D.).'®® Polycarp'sparentswould then have raised the infant Polycarp and their other "children
in the knowledge and fear of God."*#*

Thiswould then well explain why Polycarp himself later urged the Phili ppian Christiansto
ke on doing exadly the same.*®* Indeed, the dying Polycarp would then have been refleding
bad on al of this, when he dedared about Christ around 155A.D.: "Eighty and six yeas do |
kegp on serving Him (douleuo Auta)"*% -- that is, from infancy onward.

Rev. Professor Dr. Joachim Jeremias (in his own famous book The Origins of Infant
Baptism) writesabout Polycarp. Explains Eremias:*®”"His parentswere dready Chrigtians-- or
at least were mnverted qute soon after hisbirth.... The words [of Polycarp] 'service of Christ
for eighty-six yea's support a baptism soon after his birth.”
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100. Other mid-century martyrswho had constantly believed ever since babyhood

Not only the adultly-martyred Polycarp had been abeliever for pradicaly hisentire eathly
life. The same gpliesalso to many other Early Christians. Here, we refer particularly to those
martyred just alittle later -- under the (161to 180A.D.) reign of that famous Stoic and Pagan
Roman Emperor, Marcus Aurelius.

Such is the evidence present in the Martyrdom of Justin, around 165A.D. When hs
companions were being pu to deah together with the alultly-converted Ex-Samaritan and
Apologist Justin Martyr -- many of them claimed to have been Christiansfrom childhood onward.

Thus, Hierax said: "l always have been and awayswill be aChristian!" Paeon said: "l too
am a Chrigtian.... From our parents, we receaved this good confesson.” Indeed, Euelpistis
added: "From ny parents, also | leaned to be aChristian! "%

So toothe martyr Papylus of Thyatirastated duing histrial:*#"| have served God from nmy
youth up." Compare Revelation 2:1823f & 12.17. "I have never saaificed toidols. | ama
Christian!"

The martyr Maximus added: "I do not offer saaifice’ to idols. The only exceptionis"the
one God, to Whom...| have offered saaifice from ealy youth."*%°

With that we may compare too the words of Irenaeus the Church Oversea of Sirmium.
He dedared: "I have aGod Whom | have leant to serve, starting from my ealiest youth."***

Finally, consider the case of Sabas. Of him we read in an ealy writing that "since he was

a speedrlessin-fant (népiou), he had never been a follower of anyone dse than of the religion
[that reveres] our Saviour and Lord -- Jesus Christ."9?

101. The Proto-Anabapticism of the apostate M arcionites

Just before 140A.D., the wedthy shipowner Marcion of Pontus (in Northwest AsiaMinor
nea where the Montanists would soon take root) came into the ‘orthodox’ Churchin Rome. In
that city, after coming under the influence of the Jew-hating Syrian Gnostic (and later Doceist)
Cerdo, Marcion soon developed a hatred of the Old Testament. He himsalf then syncretized
Cerdo's false teadings with only parts of the New Testament -- to the exclusion of the rest of
Holy Scripture.

Consequently, Marcion was excommunicated for heresy by and from the 'orthodox'
Christian Church around 144 Hethen started hisown rival religious movement -- in many parts
of the Pagan Roman Empire. Inmany respeds, 'Marcionism' foreshadowed not only Montanism
and the later Anabaptists -- but even the subsequent Baptists, and modern Dispensationalism.
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According to Rev. Profesor W. Ward Gasque:*** "Marcion stressed the radica nature of
‘Chrigtianity’ vis-a-vis 'Judaism’ (sic). In Marcion's theology, there existed a total discontinuity
between the Old Testament and the New; between Israd and the Church; and even between the
'god’ of the Old Testament and the Father of Jesus....

"Paul was Marcion's hero, and the one from whom (he thought) he derived his doctrine.
Hiscanonsof saaed writings consisted of ten Pauli ne Epistles (minusthe Pastoralsand Hebrews)
and the Third Gospel [alias Luke], both appropriately 'edited’ to suit histeading....

"His theology consisted of a series of Antitheses (the title of his magjor work) -- primarily
between 1aw' (the principle of the ‘demiurge’ and of the ‘Jews) and ‘Gospel’ (the principle of the
God of 'love' and of redemption in Jesus); and between flesh' (that which marks the material
order and is evil) and 'spirit' (the dharaderistic of the @ernal redm). The'law’ stressesrewards
and punishments, and justification by works; the 'Gospel’ feaures faith, freedom, and grace”

102. The Early Church condemned M arcion and his baptismal errors

Let usnow hea the heretic Marcion's orthodox contemporary, the (circa 150A.D.) Justin
Martyr of Samaria. Dedared Jugtin:***"Thereis Marcion, a man of Pontus, who is even at this
day alive-- and teading hisdisciplesto believein some other god greder thanthe Creaor! And
he, by the ad of the devil s, has caused many of every nation to speak blasphemiesand to deny that
God isthe Maker of thisuniverse....

"Marcion of Pontus...iseven now teading men to deny that God isthe Maker of all things
in hearen and on eath, and that Christ predicted by the prophets is His Son." For Marcion
"preades another god besides the Creaor of all -- and likewise, another son.”

Now let ushea Irenaeus, one generation later. Said he:**>" Simon the Samaritan was that
magician of whom Luke...says, '‘But there was a cetain man, Simon by name, who beforetime
used magicd artsin that city and led astray the people of Samaria.... He had driven them mad
by his sorceries [cf. Acts 8:9-11f]. This Simon...feigned faith, supposing that the gostles
themselves performed their cures by the at of magic -- and not by the power of God....

"He, then -- not putting faith in God a whit the more -- set himself eagerly to contend
against the goostles...and applied himself with still greaer zed to the study of the whole magic
art.... This man, then, was glorified by many -- asif he were agod.... He taught that it was
himself who appeaed among the Jews as the Son, but descended in Samaria as the Father, while
he caneto other nationsin the dharader of the Holy Spirit.....

"Now fromthis Simon of Samaria dl sortsof heresiesderivetheir origin.... Cerdowasone
who took his g/stem from the followers of Simon, and cameto live & Rome.... He taught that
the 'god' proclaimed by the law and the prophets was not the Father of our Lord Jesus Chrigt....

Marcion of Pontus succealed him, and developed his doctrine. In so doing, he advanced the
most daring blasphemy against Him Who is proclaimed as God by the law and the prophets,
dedaring Him to be the author of evils....
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"Vain too is Marcion and his followers, when [he/]they exclude[s] Abraham from the
inheritance.... [For] 'he believed God, and it wasimputed unto him for righteousness [Romans
4:3-11f].... 'They shal comefromthe eat and from the west, from the north and from the south,
and shall redinewith Abraham and Isaac ad Jacob in the kingdom of heaven' [Matthew 8:11]."

The Marcionites, explained the later Epiphaniusin hisfamousbook Heresies,**taught that
"it is lawful to give threebaptisms.... S0, if anyone fall into sin after his first baptism, he may
have asecond; and athird, if he fall a second time.”

Thus, Marcionitic Proto-Anabaptism!  Indeed, theline of the hereticd Rebaptists emsto
run from Acts 8 and 19through Marcion to the Montanists and the Donatiststo the Petrobusians
and the Anabaptists -- and then on to the Baptists, the Campbelli tes, the 'L atter-day Saints (alias
the Mormons), the Seventh-day Adventists, and the Jehovah witnesses etc. However, per contra:
Romans 6:1-5; First Corinthians 12:13; Ephesians 4:4-6; Colossans2:11-13; and Hebrews 6:1-6.

Nowonder, then, that also Clement of Alexandria*®’ condemned theMarcionitesasheretics.
Indeed, he atributed some of their errors even to the Pagan Plato (and other ancients).

Finally, the grea Tertullian utterly rejeded their pseudo-baptisms. For he regarded the
Marcionites god asa"kidnapper' of the baptismal water which even they admitted belongsto the
matter-creding 'Old Testament God' Whom they hated. Thus, the @mnvert to Marcion, held
Tertulli an, is"'baptized to his god -- in water which belong to Another!"98

103. The Neo-M arcionism but continuing Proto-Anabapticism of the M ontanists

Prior to his own baptism, Montanus had himself been a paganistic priest pradising the
ecstatic pseudoglosslic rites of the falsereligion devoted to the eath-goddessCybele.  After his
baptism, he syncretized Cybele's religion with Christianity.

The heresy of Montanism then took root espedaly in the Phrygian area of central
northwestern Asia Minor -- from the middle of the second century A.D. onward. It very soon
clashed with the Church Universal.

For the Early Montanistswere anabapticizing and pseudopentestali stic schismatics. First
inwardly and then outwardly, they separated themselvesfrom the Early Church Universal (which
they viewed as 'too worldly’).

Perhaps initialy somewhat influenced by the neaby Anti-Oldtestamentistic and
Pseudo-Newtestamentistic apostasy of the 'rebaptistic Marcionites at Pontus in coastal
northwestern AsiaMinor, it seems many of these Montanists themselves ceased pradising infant
baptism.  After their secesson from the Church Universal, they apparently left their own
subsequently-born infants unbaptized -- while themselves purporting to baptize alults only.

Inaddition, the Montanists 'rebaptized' at least certain adults. Such were they who becane

Montanists after having already been beptized previously -- whether in infancy or theredter --
either by the Early Church Universal, or by some other Christian group.
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Together with the rise of such Montanistic rebaptizings (sic), other arcane pradices too
[like Proto-Penteaostali stic pseudo-glossolaly] rapidly proliferated among the Montanists-- until
many had didden into non-trinitarian Hypermontanism.  Thus, Philaster stated™ that the
Montanistswerein the habit of baptizing even thedead themselves-- neaobaptisn. Thisedoed
the errors of the semi-pagan heretics mentioned in First Corinthians 15:29 -- and presaged the
later submersionistic and polytheistic Mormons.

Increasingly, these Montanistic sedarians seem to have denied the validity of baptisms
performed inthe mainline Early Church Universal. Accordingly, they more and more 'rebaptized'
such Ex-Catholics converted to Montanism.

Finally, many of the latter later devolved into_non-trinitarian pseudo-glossolalists -- much
akinto their 'Jesus-only Pentestalist' stepchildrentoday. For the Hypermontanistic 'Pepuzites
more and more blended the Holy Spirit with the incoherent ecstatic babblings of Montanus and
his followers. This raised the serious question, more and more, as to whether their water
baptisms could even be mnsidered asvalid.

104. Athenagorason theresurrection of aborted human fetuses

Athenagoras, the gred Christianwriter of Athens, in hisapproximately 175A.D. Apology,
refuted the dsurdly untrue acaisations of murderous Pagans. For many were dleging, inter alia,
that the ealy Christians were themselves murderers.

Retorted Athenagoras:®® "Who of them can accuse us of 'murder’ -- or ‘cannibalism' [a
referenceto the 'eaing' of Christ's flesh at the Lord's supper]?" However, seang the Pagans
themselves were indeed murdering by way of abortion -- and falsely, acaising also the Christians
of murder -- "on what principle should we [Christians then] be committing ‘'murder'?"

Now "we|[Christians] say that those [of their paganistic] women who usedrugsto bring on
an abortion, commit murder.” Indeed, Christians further maintained that those paganistic men
and women would have to give ar acount to God for those murderous abortions.

For those Pagansthemselves did "not regard the very foetusinthewomb asa aedaed being"
and therefore & an objed of God's loving care -- which that human fetus indeed is. To the
contrary, those &orting Pagans disregard the human fetus -- "and...then kill i t!"

A true Christian, however, would neither murderously abort nor "expose an infant.”
Indeed, "those who expose” infants to the elements and abandon them, "are dargeable with
child-murder.” Nor would atrue Christian, when a dhild "had been reared,” ever "destroy it."

For on judgment day, warned Athenagoras, even aborted "children [will]....rise ayain"?°* --
and acause their child-abusing paganistic parents. For "all are to rise again -- those who have
died in infancy, as well asothers." This ows that the resurredion is "in consequence of the
purpose of God in forming man -- and the nature of the beings © formed.”
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105. Theodotus: sentient human fetuses " share a better fate"

The Church Father Theodotus was an anti-gnostic theologian of the Early Alexandrian
School. Around 180A.D., he wrote?® that "regeneration is by water and spirit" -- and that
"baptism...isthe sign of regeneration.” However, nowhere did Theodotus suggest that baptism
itself effeds regeneration.

Indeed, it is clea Theodotus believed that the (intra-uterine?) water and spirit of
regeneration operates before baptism.  For he gparently assumed the savation of even
unbaptized human fetuses.

Thus Theodotus dedared?®3that after their deahs, "aborted infants hare abetter fate....An
ancient said [quite rightly] that an embryo isdive.... The soul [of the embryo] entersinto the
womb after the latter has been cleansed and prepared for conception.”  Indeed, the new soul is
"introduced" into the mother'swomb "by one of the angelswho preside over generation and who,
foreknowing the time of conception, moves the woman to [sexual] intercourse....

"On the seal being deposited, the 'spirit' which isin the 'seel' is © to spedk ‘appropriated
[by thewoman'segg-cdl], and isthus assumed into conjunction -- in the processof formation [ of
the embryo].... When the angels give glad tidings to the barren, they introduce souls [right] at
conception.... Inthe Gospel [Luke 1:43], ‘the baby legped upg asaliving being” -- when Johnthe
Baptist threemonths before his own birth reagnized the Saviour just concaved within His Own
mother's womb.

106. Irenaeus of L yons on covenant children from conception onward

Around 185A.D., we encounter Polycarp's disciple Irenaeus -- the later Church Oversee
of Lyons. Irenaeus was probably born to Christian parents nea Smyrna, and thus baptized in
infancy. When very young, he had often listened to the preading of Polycarp the disciple of the
apostle John imself. Cf. First John2:12-14 & 3:7-9 with Revelation 1:1f & 2:8f.

The gred Anglican baptismal scholar Rev. Dr. Wall here makes an important observation.
"In an age so nigh the gostles, and in a placewhere one of them had so lately lived -- the
Christians could not be ignorant [about] what had been done in their time, in a matter so public
and notorious as is the baptizing...of infants.”

Now Irenaeus affirmed?®* not the pre-conceptional but certainly the pre-natal existence of
the human soul. For our Saviour too had assumed our human reture & Hisconception. Indeed,
He kept it throughout His subsequent human life (and for evermore) -- in order to regenerate His
children, regardlessof their various different ages.

Jesus, said Irenaeus,?*®>was "thirty yeas old when He caneto be baptized, then possessng
thefull age of ateadier.... Being ateader, Hetherefore possessd the age of ateader. Hedid
not despise or evade any condition of humanity.... But He sanctified every age [of humanity] by
that period corresponding to it which belonged to Himself.
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"For He caneto save dl...who are'born again'to God -- infants and children and boys and
youths.... Hetherefore passed through every age, becoming aninfant for infants, thus sanctifying
infants; a dnild for children, thus sanctifying those who are of this age; being at the same time
made to them an example of piety, righteousnessand submisson; a youth for youths, becoming
an example to youths, and thus sanctifying them for the Lord."

Irenaeus also stated®®® "that the Spirit of God...descended upon Him [Jesus].... Again,
giving to the disciples the power of regeneration unto God, He said to them: 'Go and tead all
nations, baptizing them'....

"For God promised that in the last times He would pour Him [the Spirit] upon His srvants
and handmaids, so that they might prophesy. Therefore He did also descend upon the Son of
God made the Son of men -- beacming acastomed, in fell owship with Him, to dwell i n the human
race”

107. Irenaeuson the baptismal sprinklings of saved infants

Irenaaus continued: "This Spirit...asLuke says, descended at the Day of Pentecost uponthe
disciples, after the Lord'sascension -- having power to admit all nationsto the entranceof life and
to the opening of the New Covenant.... "Dry eath does not bring forth, unless it recaves
moisture. Inlike manner we dso, being originally adry tree could never have brought forth fruit
unto life -- without the voluntary rain from above.”®” For our bodies have receéved unity among
themselves, by means of that laver."

"Gideon, that 1sradite whom God chose so that he might save the people of Israd fromthe
power of foreigners, foreseang thisgradousgift..., prophesied that there would be drynessupon
the fleeceof the wool [atype of the people] -- on which alone & first there had been no dew.?®
Thisindicaed that they should no longer have the Holy Spirit from God.

"Aslsaiah[5:6] says, 'l will also command the douds, that they rain no rain uponit; but that
the dew, whichisthe Spirit of God Who descended upon the Lord, would be diff used throughout
al the eath [Isaiah 11:2].... This Spirit again He did confer upon the Church.... The Spirit
therefore descended under the predestined dispensation. And the Son of God (the Only-begotten
Who is aso the Word of the Father) coming in the fullnessof time -- having become incarnate in
man for the sake of man -- fulfilled al the conditions of human reture."?%°

Irenaeusacaordingly believed that also infantscould bebornagain. For he believed the Son
had reveded -- and still does and shall kegp on reveding the Father even to "babes’ -- to "whom
He wills; and when He will S*; and "to all who believe in Him."?°

Moreover, Irenaeusapparently also beli eved?**that infants deemed to have beenregenerated
-- should also be baptized, soon after their birth. "The Word of God formsusinthewomb. For
the Lord said to Jeremiah [1:5], 'before | formed you in the womb, | knew you; and before you
went forth from the belly, | sanctified you™ [past tense].
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Therefore," concluded Irenaeus, "we ae by the Word formed in the womb.... Man, with
resped to that formation whichwas after Adam, having falleninto transgresson -- needsthe laver
of regeneration.”

Similarly, added Irenaeus,?*?" Naaman of old -- when suffering leprosy -- was purified upon
his being baptized." Not that it was this 'baptism’_itself which cleansed Namaan. For he had
clealy repented even before going to the waters of the Jordan.

Y et Naaman was "an indicaionto_us. For aswe aelepersinsin-- we ae made dean by
means of the saaed water and the invocaion of the Lord..., being spiritually regenerated as
new-born babes. Even asthe Lord has dedared: 'Except aman be born again through water and
Spirit, he shall not enter into the Kingdom of heaven."

108. Polycratesthe Church Overseer of Ephesus had " always' walked with God

About 191 A.D., a message’® was nt to Rome by Polycrates -- Church Oversee of
Ephesus. Itispradicdly certainthat the Ephesian Polycrates had been a ovenant child from his
conception onward -- generated from and born of and raised by Christian parents. Ephesians
4:4f; 4:30; 5:25f; 6:1-4. Indeed, he mentioned that also seven of his close relatives becane
Church Oversees -- just as he himself had done.

Moreover, continued Polycrates* "l now, my brethren, have lived in the Lord sixty-five
yedas.... | have not become grey-headed in vain.... | have dwayq!] walked in Christ Jesus.”

Henceit seanspradicdly certainthat Polycrates-- and ead of his seven episcopal relatives
too? -- wasbaptized in infancy, asa dild of the covenant, around 125A.D. Seetoothe similar
case of Polycarp, Church Oversea of Smyrna,*® who was born as a believer alias a
'Christ-serving' baby around 69A.D.

Thegrea antiquary Rev. Profesor Dr. Joachim Jeremias makes avery telling remark about
Polycrates. The latter himself, observes Eremias,*° "refersto his age -- because of his concern
for hislong and unimpeadiable Christian standing. This passage, taking us bad into the yea
1256 [A.D.] astheyea of Polycrates hirth, also favours the cnjedure that [his] baptism took
placesoon after birth."

109. Clement of Alexandria: pagan sprinklings anticipated Christian baptism

Around 195A.D., the cdebrated Catednist Clement of Alexandria daimed that_paganistic
washing or "'baptism'...was handed down to the [heahen] poets from Moses' -- and from the
Mosaic sprinklings. See Exodus 24:6f; Leviticus 14:4-7; Numbers 19:4f; Hebrews 9:10-21.
"The Jews," explained Clement, "wash frequently -- even after being in bed.... So the Pagans
copied the Jews.... Telemachus...washed his hand in the hoary sea"?!’

Similarly, the heahen "Branchus, the sea, when purifying the Milesians from plague,” by
"sprinkling the multitude with branches of laurel, led off the hymn" etc.?*® Consequently, Clement
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urged the Pagansto turn from their degenerate washings toward Christian beptism -- asthe only
true continuation of the Old Testament sprinklings the heahen hed corrupted.

Clement further urged the Pagans:**° "Behold, like Elij ah, the rain of salvation.... Swine,
it is said, like mud better than pure water.... Receve, then, the water of the Word; wash, you
polluted ones; purify yourselves from [heahen] custom, by sprinkling yourselves with the true

drops!”

110. Clement of Alexandria: conscious embryos and infant believers

Clement also reminded?® Christians that God Himself had said: "Increase and multiply!"
Genesis 1:28.  "Let the pagan Greeks then fed ashamed...when they expose the offspring of
men!"? Yet mercifully "the Romans, in the cae of a pregnant woman being condemned to
deah, do not alow her to undergo punishment -- till she has given hirth."

For even the pagan Romans regarded unborn bebies as fully human, and their lives as so
predous that they were proteded by their laws. To Clement himself, aborted human embryos
and dain infants are led postmortally into everlagting life -- by caretaker angels.??> This is
apparently so, because they have arealy been made righteous without baptism.

Indeed, Clement does ssamto bereferring to baptism where he speaksabout [the family of]
Noah being justified alias made righteous before the flood -- and where he spegks about "the sed
of preating." For where gparently cdling baptism the sed of righteousness Clement seems
to be teadiing that one is made righteous before being baptized.?*

Moreover, Clement'swriting Protrepticus all udes™* not only to the "regeneration passage”
in Johr?? but also to the "infant believers passages' in the other Gospels?®® -- as well asto the
grea "baptismal passage'#’ in Justin's Apology.  This clealy evidences Clement's own
commitment even to infant baptism for covenant children. It also seems to imply he believed
them to have been justified before receving that saaament during their babyhood.

111 Clement's Paidagogue presupposes belief within babies

Important is Clement's work Paidagogos (alias The Child-Instructor’). There, in often
allegoricd but sometimes literalistic language, Clement dedares:??®" Paedogogy is the training of
children (paidonagogé).... It remainsfor usto consider the dhildrento whom Scripture points....

Jesus sid [Matthew 19:4], 'Permit the dnildren, and forbid them not to cometo Me! For of such
is the Kingdom of heaven.’

"What the expresson means the Lord Himself shall dedare, saying, 'Except you be
converted and become aslittle dildren, you shall not enter into the Kingdom of heaven'[Matthew
18:3] -- in that placenot spe&king figuratively, but [spe&king] about regeneration.... 'Have you
never read, Out of the mouths of babes and sucklings Y ou have perfeded praise? [Matthew 21:6
cf. Psam 8:2]....
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"Again, by Moses, He mmmands'two young pigeons or apair of turtle-dovesto be offered
for sin'-- inresped of 33-day-old infants[Leviticus15:29& 128 cf. Luke1:24].... We dso, in
truth, honouring the fairest and most perfed objedsin life with an appellation derived from the
word ‘children’[paid-es] -- have named training paid-eia, and discipline paid-agogia. Discipline
(paid-agogia) we dedare to be right guidance -- from childhood [paid-eia].... Jesusplaced a
little child intheir midst, saying, "Whosoever shall humble himself asthislittle dild, the same shall
be the gredest in the Kingdom of heaven' [Matthew 18:4]....

"The child (népios) is...smple, guileless and destitute of hypocrisy, straightforward and
upright in mind.... The band of infants...is delicate as a dhild.... Horse's colts, and the little
cavesof cows, and the lion'swhelp, and the stag's fawn, and the cild of man -- arelooked upon
with pleasure by their fathers and mothers. Thus aso the Father of the universe dierishes
affedion towards those who have fled to Him.... Who, then, isthisinfant child?... Scripture
cdlsthe infant children: lambs.™ John21:15.

Clement continuesin hisPaidagogos:?2°" Faith, with baptism, istrained by the Holy Spirit....

For as many as were baptized into Christ, have put on Christ [Galatians 3:26-29 cf. Romans

4:11f].... Jesustherefore, rejoicing in the Spirit, said: 'l thank Y ou, O Father, God of heaven and

eath, that Y ou have hidden these things from the wise and prudent, and have reveded them to
babes [Luke 10:21 cf. Matthew 11:25]....

"Upon our regeneration, we dtained that perfedion after which we apired.... At the
moment of the Lord's baptism, there sounded a voicefrom hearen asatestimony to the Beloved,
'You are My beloved Son!  Today have | begotten You'....

"Why was He, the Perfed One, baptized? It wasnecessry.... Hewas'perfeded' -- alone
-- by the washing of baptism." Further, "He was sanctified by the descent of the Spirit [again
before His baptism].... The same dso takes placein our case -- [we] whose Example Christ
becane."

112 Clement on Christ's own baptism, unweaned babies, and baptismal 'showers

It isimportant to note that Clement here cmpares our own baptismwith that of the sinless
Chrigt (adlias "the Perfed One"). Hence it is arguable that to Clement our sins are no more
washed away during our baptism — than our sinswere washed away from the sinlessChrist (our
"Example") during His baptism.  For it wasat Christ'sdeah and not at His baptism that our sins
were laid upon Him and then washed away through His blood. Indeed, Christ Himself -- Who
had no sin, even from His conception onward -- was totally unregeneratable dso during His

baptism.

Clement next seeks "to explain what is said by the gostle: 'l have fed you [as children in
Christ] with milk, not with mea. For you were not able. Neither yet are you now able' [First
Corinthians 3:2].... The expresson 1 have givenyou to drink’ (epotisa), isthe symbol of perfed
appropriation. For those who are full-grown, are said to drink; babes, to suck....
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"In saying, therefore, '| have given you milk to drink’ -- has He not indicated the knowledge
of thetruth?.... With milk, then-- the Lord'snutriment -- we are nursed directly we aeborn....
Assoonaswe aeregenerated, we aehonoured by receving thegood newsof...Jerusalem above,
in which...milk and honey fall in showers....

"For children at the breast, milk alone suffices.... The @mntentsof the ssomadtoo, at first,
aremilky.... But whenit isformed into a ammpad consistency in the womb, by the natural and
warm spirit by which the embryo is fashioned it becomes a living credure.

"Further also, the dnild, after birth -- isnourished.... Such asisthe union of the Word with
baptism -- isthe agreement of milk with water.... Hewho prophesiesthe birth of the dild, says:
‘Butter and honey shall He ed' [Isaiah 7:15].... The Word, then, Who leals the dildren to
salvation -- is appropriately cdled 'the Instructor' (Paidagogos).”

Inall of the &ove, no matter how figurative the language, several thingsare dea. Firstly,
God's people aelike babies. Seoondly, God's people dso include babies -- and even fetuses and
embryos. Thirdly, such persons are born again -- quite before they recave the showers of

baptism.

The classcists Stander and Louw are themselves unsympathetic toward Paedobaptism as
an apostolic or even asan ealy-patrigtic institution. Y et eventhey concede?* that Clement, here
"countering the dtadks of the Gnostics, again uses the figurative expresgon ‘children’ and 'little
ones -- when he refersto baptismal pradices.”

113. Baptist concessions anent Clement of Alexandriaregarding Christian infants

Also the Baptist A.W. Argyle, Regent's Park College tutor at Oxford, concedes?! that
"there appeas to be onel[!] cryptic reference to infant baptism in an allegorica passage of the
Paedagogus.” Argyleisreferring to Clement'sdescription of "children who are drawn out of the
water" by the fisher of men.

Here Clement, obvioudly thinking of baptism, wrote:?*2"Let our sedsbe dther adove, or
afish, or aship scuddng before the wind, or amusicd lyre -- which Polycratesused.... If there
be onefishing, he will remember the apostle [or apostolou] -- and the small children [or paidion]
drawn out of the water."

This clealy proves that "the gostle’ applied "the water" even to "small children.” It
further strongly implies that the baptism also of infants is indeed both a seding and also an
apostolic ordinance

It will be remembered that also the two classcd scholars Stander and Louw -- are
unfavourable toward the goostolic and ealy-patristic pradices of Paedobaptism.  Very
significantly, however, eventhey here concede: "It isquite possblethat the words 'fisherman'and
‘children drawn out of the water' function as baptismal terminology."
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Y et the Baptist Argyle himself should have conceded there isindeed more than just "one"
referenceto infant salvation in the relevant book of Clement's Paidagogos. For at the end of its
last chapter -- in its closing 'Hymn to Christ the Saviour' [composed by Clement] -- we read:*3

"Wise Shepherd, tending lambs of the royal flock, bring
Y our simple dildren in -- so that they may sing...
their hymns of praise with guilelesslipsto Christ their King!...
Fisher of men, You bring to life --
gthering in pure fishes...from the bill owy strifel™

Such "purefishes' Clement explains further, are "nourished by the milk of heasen givento
our tender palate -- and by the milk of wisdom pressed out from the breast of that bride of grace”
By "pure fishes' Clement here dealy means regenerated Christians.

Those ‘pure fishes certainly include baptized babies. For Clement has even the latter

exclaim: "Fill ed by the dewy Spirit [the rain-like Pneuma]; ditill ed fromthe breast of fair Reason
[the divine Logos] -- let us sucklings join to raise our hymns of praise with pure lips!”

114 Clement on 'the dew of the Spirit' within and upon an infant baptizee

Also important is Clement's discourse Who is the Rich Man that shall be Saved? There,
he daimed that (baptized) Christians are "proteded” -- not by baptism itself, but "by the power
of God the Father; and the blood of God the Son; and the dew of the Holy Spirit....

"Forgivenessof past sins, then, God gves.... Thisisto repent -- to condemnthe past deeds
and beg oblivion of them from the Father of all. Only Heis able to undo what has been done --
by mercy procealing from Him -- to blot out former sins by the dew of the Spirit."

The above phrase'God the Father; and the blood of God the Son; and the dew of the Spirit'
-- isobvioudly areferenceto trinitarian baptism . So tooisthe yet further phrase 'blot out former
sins by the dew of the Spirit.’

Clement then goes on to refer to a young man -- who had been adopted by the very
presbyter who had previoudly 'baptized’ him. That young person, explains Clement -- after
subsequent badksliding -- was later again "'baptized' a second time: with tears."3*

Hereisno saaamental rebaptism. But hereisindeed astriking statement which provesthat
repentance before baptism must continue, increasingly and repededly, lifelong also theredter.

115 Clement on thelifelong disciplining of Christian infants

In Clement's Stromata, there ae ill more passages beaing on this sibjed. There, he
brought the Johannine phrase "born not of blood nor of the will of the flesh” -- into connedion
with regeneration.?*®
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He also quoted Genesis 1:28, and urged marriage -- "for our country's ske; for the
successon of children; and [for]...the perfedion of the world."#*® Indeed, he even enjoined all
children: "Honour your father and your mother, so that it may go well with you! "%’

Clement further insisted that God's "eled shall not labour in vain, nor procreae dildrento
be cursed. For they are seed -- blessed by the Lord."?*® Clement then added that "he who
procredeschildren acwrding to the Word, and who educates and teadesthem inthe Lord, beas
agood caedism...to the ded seed.”

Moreover, continued Clement, "even a 'bishop’ [or ‘church oversea’] isto rule well -- at
home -- over his faithful children."#° No cdibagy of clergy here!  Also the old women are to
"counsel the young women to be...lovers of their husbands and lovers of their children [Titus
2:3f]." For "marriage is honourable in all, and the bed undefiled [Hebrews 13:4]."24°

Clement went on to point out that "those who fall into sin after baptism, are those who are
subjeded to discipline.... Therefore, thisiswhat the Lord says: 'Every alien sonisuncircumcised
in heat.... There shall not enter one of the strangers into the midst of the house of Israd!™
Ezekiel 44:9f.

However, concluded Clement, "the righteous Dbb says. 'Naked came | out of my mother's
womb, and naked shall | returnthere' [Job 1:21].... Itisasajust manthat he departs.” Christ's
phrase"'unlessyou be cnverted and become as children’[Matthew 18:3]..., showsthat Hewould
have usto be such asHe dso generates usfrom our mother.” Hence thisis gymbolized by "the
water."

116. The Pre-Tertullianic Church never denied inherited sin in covenant babies

Rev. Professor Dr. Kurt Aland of the University of Minster (where the revolutionary
Anabaptists formerly built their 'New Jerusalem’), concedes that the pradiceof infant baptism in
the Church today is both needful and legitimate. Yet he dso considers that infant baptism is
certainly provable -- only from the third century onward.

Aland argues:?* "In the Acts of the Apostles... we must conclude that infant baptism was
not pradised at that time-- sincethese[covenantal] infantswere [then] regarded ashagia[before
baptism]. The Ancient Church perpetuated this tradition -- and only at the end of the second
century departed from it, and that, on theologica grounds.

"So long as the Church assumed that children born of Christian parents were sinless it
abstained from infant baptism. So soon asit recognized thefalsity of thispresupposition, it began
to ask for and introduce infant baptism.... The sinful corruption of children from their birth is
admitted.... The necessty of infant baptism follows on it."

The serious flaw in the &ove reasoning, isthe statement that the Church before A.D. 200
assumed that "children born of Christian parentswere sinless' from their conception until at least
their birth. However, the Church never so assumed. Per contra: Genesis6:5 & 8:21; Job 14:1-4
& 15:14f & 25.4f; Psalm 51.5; Romans 5:12-18; Ephesians 2:1-3; etc.
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Aland'sfurther error, somewhat related to the last-mentioned, is hismisperception: "Inthe
Actsof the Apostles...infant baptismwas not pradised” etc. Hopefully, we showed the opposite.

Aland is apparently attempting to reconstruct ealy church history -- from a 'Carlstadtian
perspedive’ (which syncretizes Lutheranism and Anabapticism). For Aland wrongly assuimes
that, before Tertullian, the Early Church (hereticdly) upheld the sinlesdess of the babies of
believers — and that, not till just before Tertulli an, infant baptism was unknown to the Church.

From these misassumptions, Aland wrongly concludes that the Patristic Church and even
the Apostolic Church never baptized covenant infants at all -- until it rightly perceived also them
to be the sinful human beings which Aland rightly believes there indeed are.  This perceptionis
indeed corred. But Aland incorredly alleges it began -- only at the beginning of the third

century.

Y et thered fads are quite different. Because the Apostolic Church itself regarded even
unbaptized covenant children as saved sinners -- it therefore went right ahead and baptized them,
also in apostolic times.

Some 150 yeas later, by the end of the second century, however -- the Church was
beginning to get influenced by incipient Manichagsm. This samsto be the reason why it then,
for thefirst time, fabulously beganto invest sin-cleansing power into baptism. Until then, baptism
had been administered in grea simplicity. Yet it had previously been given only to those adults
and infantswho were regarded as prebaptismally regenerated -- in spite of their inherited original
sin.

For the Apostolic Church knew of theinherent prenatal sinfulnesseven of covenant children.

Yet it also knew of their postnatal infant baptism. So too did the Apostolic Fathers, the

Apologists, and the various Patristic Fathers even before Tertullian. Indeed, this evidenceis
further strengthened by that of archaeologicd findings.

117. Archaeological evidence anent infant faith within covenant children

Round about 200 A.D., we encounter some striking evidence from Egypt favouring the
infant baptism of covenant children. The Old Egyptian Ordinance alias the Egyptian Church
Order, dating from no later than the last part of the second century A.D., dedared that (the day
before the baptism of the candidates) the church oversee wasto "sed their foreheads....

"The water shall flow through the baptismal pool, or pour into it from above," stated the
ancient Egyptian Church Order -- "except whenthereisscarcity of water.... Then, use whatever
water you can find....

"First baptizethelittle ones. Those who can spe& for themselves, shall do so. If not,
their parents or some other relative shall spea for them. Then baptize the men, and last of all
the women."?*2
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Now the British Museum in London displays amummy of an Egyptian child. 1t datesfrom
about 200A.D., andisonly 74centimeterslong. Itscoffindepictsalittle girl with crossed hands,
holding a adoss Sheis estimated to have died when only four yeas old.

Itisclea that the buriers believed the four-yea-old had died trusting in thework of Christ
onthe aoss It istherefore probable that she had been baptized at some time prior to her ealy
deah.?*® Indeed, the contemporaneous Egyptian evidence of Clement?** and Origen,*** would
fully justify this probabili ty.

118. The catacombs corroborate infant faith an infant baptism

Looking next at the Roman catacombs, from about the same time or perhaps even ealier
onward,?*® it is sen that some epitaphs -- such as 'my sweeest child' and ‘innocent little lamb'
etc.?*” -- suggest that the one so commemorated, died at avery ealy age. Other wordings often
give the spedfic ege a deah -- together with an indication of the godly faith even of very young
Christians.

One of the most famousinscriptions, isthat for JuliaFlorentina.  Shelived eighteen months
and twenty-two days, and was ®en to be abeliever before she drew her last breah.

SeeStander and Louw's Baptismin the Early Church.>*®  Also seeDiehl's book Ancient
Christian Latin Inscriptions; Didier's work Infant Baptismin the Tradition of the Church; and
Ferguson's essay Inscriptions and the Origin of Infant Baptism.?*°

Here are two more samples. "Jesus Christ, Son of God, Saviour! To Pastor -- agood and
innocent son, who lived 4yeas, 5 monthsand 26 days. Vitalisand Marcdlina, hisparents.” Once
more: "To Leopardus, a neophyte, who lives 3 yeas, 11 months. Buried on the 24th of March.

In peace'®°

Here are another couple of inscriptions regarding Christian babies who, apparently aslittle
believers, eat died when lessthan fourteen monthsold. "Matronata Matrona, who lived ayea
and 52 chys . Pray for thy parents!” Again: "We, Crescentius and Micina, commend...our
daughter Crescen[tina], who lived 10monthsand . . . days."

All of the @ove probably, though not provably so, died baptized. In such cases, the
saaament would regularly have been adminstered not by submersion but by way of sprinkling.
Too, it would have been administered predsely to such tiny ones deamed to believe in Jesus.

For, asthe grea church historian Rev. Professor Dr. Philip Schaff observes, "pouring or
affusion is...found on pictures in the Roman caacmbs -- one of which De Ross [the gredest
authority thereon] assgnsto the seaond century (in the cametery of Calixtus). It isremarkable
that in almost all the ealiest representations of baptism that have been preserved to us, this[the
pouring of water from vessels over the body] is the speda ad represented.™
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Also the grea systematic theologian and dogmatics historian, Rev. Professor Dr. Benjamin
B. Warfield, has drawn asimilar conclusion. "Affusion onthe heal of aredpient,” he explains,
"is the ordinary mode of baptism depicted in the ealy decorations of the Roman catacombs."?>

119, Ward and Schaff on the archaeology d Paedobaptism

So too Australia's greaest authority on Presbyterian church history, Rev. Dr. Rowland
Ward. In his1991Baptismin Scripture and History, he points out:?*? "It shows the desire to
retain what would have been, in my judgement, the common mode during the open air ministry
of theBaptist and the Apostles-- namely pouring or sprinkling the head of the candidate.... C.F.
Rogers™ suggested this interpretation in 1903 in his Baptism and Christian Archaeology....

"Thearchaenlogicd evidenceuneathed duing thepast 100yeas, hasconfirmed thisthesis.
Nealy 400 examples of ecdesiasticd fonts belonging to the period 230- 680 A.D. have been
located. The achaeologicd datais discussed in such works?** as The Architectural Setting of
Baptism....

"Thefontsdiscovered, show that the general pradicewasfor the candidateto enter.... His

head wasthen dipped in abasin arrangement cdled the laver; or elsethewater was smply poured.

Drawings on the walls of the caacombs and elsewhere bad into the second century, show a
similar mode."

However, whether the Christian died baptized or not, as Schaff himself rightly observes,?°
a"prominent feaure of the caacombsistheir hopeful and joyful eschatology. They proclaim in
symbols and words a cetain conviction of the immortality of the soul and the resurredion of the
body, rooted and grounded in aliving union with Christ in thisworld."

The above evidence would strongly indicae that not just Christian parents but also their
ealy-dying children -- thus "deg in Jesus." First Thesslonians 4:14. The matter of ther
having been baptized or not, appeasto be quiteirrelevant to the faduality of the confidencewith
which their heavenly destiny is asumed.

120. Tertullian's sad shift toward M ontanistic Antipaedobaptism

From approximately 200 A.D. onward, Tertullian of Carthage provides us with much
information about infant faith -- and also about the doctrine of infant baptism. Born a
non-covenantal Pagan, and converted only as an adult, Tertullian himself was admitted into the
Universal Church and baptized as an adult only after he professed his faith.

Thiswas, of course, merely a professon but not necessarily a possesson of faith.  Yet it
seams to have been genuine, even though Tertullian later started drifting off toward the
semimontanizing heresy of pseudoglassolalic Montanism.

The latter championed ongoing revelation, deemed to occur in ‘miraculous
tongues-spe&ings. It had also introduced the saaamentalistic innovation of the [re-] baptism of
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adults only -- and apparently only by ‘'magicd’ submersionism alone. These, it seans, were
pradices Montanism had adopted from the paganistic 'mystery’ religions -- such as the
taurobolium of Cybele worship?®

Notwithstanding Tertulli an's ssmimontanizing drift toward anti-paedobaptistic Montanism,
his often varying views on a whole range of subjeds -- usualy orthodox, but at other times
occasionaly heterodox -- are still extremely valuable.®” 1t should also be noted that acording
to Augusting, Tertullian finally abandoned his Semi-Montanistic views and connedions.
Theredter heisreputed to have returned to the mainline Universal Church -- with its doctrine of
baptizing also children of the wvenant in their infancy, by the Scriptural sign of sprinkling.

Sometimes Tertullian was rather heterodox. Yet, even where counseling that infant
baptism be delayed, he was very aware that the latter wasindeed along-established ecdesiasticd
pradice-- which aso he probably redized had been inaugurated by Christ Himself.

"Thedelay of baptism ispreferable,” Tertullianalleged. Thatis o -- "principaly, however,
in the case of little children.” It istrue, conceded Tertullian, that "the Lord does indeed say,
'Forbid them not to comeunto Me!l™ But, asked Tertulli an, "why doestheinnocent period of life
hasten to the 'remisson of sins?"?*® This certainly seemsto suggest that the Church Universal
wasthen baptizing infants, all egedly since gpostolic times, to whichinfant baptisms Tertulli an was
here objeding.

Argyle the Baptist?®® succinctly shows us just how much of a sacamentalist the alult
immersionist Tertullian becane. SaysArgyle: "From Tertulli an'swritings, we can piecetogether
the form that was used in baptism.... The candidate solemnly renounced the devil and his pomp
and his angels.?®® Then he was thrice immersed [thus not Tertullian but only Argyle]®*in the
Name of the Father, the Son, and the Holy Spirit -- in water previously conseaated."?

Further, continues Argyle, "milk and honey?®? were administered to the newly-baptized....
Tertulli anisthefirst writer?**who clealy mentions.. .the post-baptismal administering of unction,
the anointing with olive-oil, followed by the laying-on of hands -- together with the making of the
sign of the aosson the forehead of the baptized.... "The spirit isbodily washed inthe waters, and
the flesh is siritually cleansed in the same."%

121 Tertullian's orthodox view of prenatal infants as sntient

At other times and as regards other matters, however, Tertullian was very orthodox. For
he was particularly helpful in the redm of prenatal anthropology. Opposing paganistic eortion,
he enjoined Christians: "1n our case, murder being once and for al forbidden, we may not destroy
even the fetusin thewomb.... To hinder a birth, is merely a speadier man-killing. Thereisno
difference-- whether you take avay alifethat hasbeen born, or destroy onethat iscoming to the
birth. That is a[hu]man, which is going to be [an adult] one. Y ou already have thefruit inits
$ej.11265

Elsewhere, Tertulli an even added the following:?°®" The Law of Moses [Exodus 21:22-25]
indead punishes with due penalties the man who shall cause &ortion -- inasmuch as there exists
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aready the rudiment of a human being.” Moses clealy implies that the woman's unborn fruit’
isindeed achild. And David impliesthat hisown ‘ego’ began (and got stained with sin) right at
conception -- even before he was subsequently "formed" in his mother'swomb, when he "hoped
upon” or "trusted in" God.*’

What then is the position as to the infant's ul before his or her birth? Held Tertulli an:
"The soul possessed thisuniform and smple nature from the beginning.... Thosewho professthe
truth, care nothing about their opponents -- espedally such of them as begin by maintaining that
the soul is not_conceived in the womb...but is im-pressed from without upon the infant [only]
before his complete vitality but after the processof parturition [or birth].

"The Stoics," Tertullian explained further,?%® quite wrongly "begin by maintaining that the
soul is not conceaved in the womb -- nor is produced at the time that the flesh is moulded.”
Indeed, even "Plato himself.. tells us that the soul..., originating elsewhere and externaly to the
womb, isinhaled when the new-borninfant first drawsbreah [at hisor her birth nne monthsafter
conception].... Thisview of his, is merely fictitious.... These gentlemen were too modest to
come to terms with women on the mysteries of childbirth....

"Give us then your testimony, you mothers -- whether yet pregnant, or after delivery!”
Give usyour testimony "whether you fed, in the embryo within you, any vital force[or vivadty]
other than your own!... Inasmuch as sustenance by food and the want thereof, growth, decgy,
fea, and motion are conditions of the soul or life -- he who experiences them, must be divel!"

Now and then, babies are sometimes born dead. Tertulli an explains that such "infants are
still -born.  But how so -- unlessthey had had life" previoudy? For "where does it come from
that, from similarity of soul, weresemble our parentsin disposition...,if we aenot produced from
this 'seed of the soul?.... A [hulman's nativity" or 'generatedness exists "from his ealiest

conception.”

Acoordingly, "his ©ul also draws.. .itsoriginfromthat moment. Tothis['nativity], likewise
belongsthe ‘inbreahing’ of the soul” -- the imparting of the human soul by God Himself. Genesis
2:7 compare Zedhariah 12:1.

122. Physical life and spiritual recognition both start at conception

Tertullian also dedared: "Consider the wombs of the most sainted women, maternally
implanted with the life within them.” For "their babes...were not only aive within, but were
even endowed with prophetic intuition. Seehow the inward parts of Rebecca &e disguited
[Genesis 25:22-25] -- though her giving birth isas yet remote.... A twin off spring chafes within
the mother's womb....

"Consider again these extraordinary conceptions...of the barren woman [Elisabeth] and the
virgin [Mary].... One of them [Elisabeth] wastoo dd to bea sead, and the other [Mary] was
purefromthe contad of man.... However, eventhese [off spring of Elisabeth and Mary] havelife
-- ead of them in his mother's womb....
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"Mary magnifiesthe Lord, [for] Christ had stirred her up within [Luke 1:46].... Elisabeth
exults with joy, [for] John hed legped [up] in[side] her womb [Luke 1:41f]. The mothers ead
recognizetheir own off spring, being moreover ead r ecognized by their [unborn] infants. These
were, therefore, of course, alive -- and were not merely [living] souls but [immortal] spiritsalso.”

Inded, it seemsthe unborn John six months after his own conception and threemonths
before his own hirth_recognized not just Mary walking toward his own mother Elisabeth._ The
unborn John then reagnized Jesus too -- Who had at that time only just been conceved within
Mary. Could Johnthen not also at the same time much rather have adknowledged hisown God?

Tertullian continued: "Accordingly, you read the Word of God which was goken to
Jeremiah, '‘Before | formed you in the belly | knew you!" Since God forms us in the womb, He
also breahes upon us [when starting to form us)].

"So did He dso do at thefirst credion [Genesis 2:7], when the Lord God formed man and
breahed into him the breah of life’ Nor could God have known man in the womb -- except in
hisentire nature.... 'Before you came forth out of the womb -- | sanctified you.™ Jeremiah 1:5.

Can one be sanctified, without first being regenerated?

"How then," Tertulliangoeson, "isaliving being concaved? |sthe substanceof both body
and soul formed together, at one and the sametime? Or does one of them precale the other in
natural formation?... Both are mnceved and formed, and absolutely smultaneoudly....

"Not amoment'sinterval occurs, even at their conception. A prior place ca be assgned
to neither. Consider what occursat man's ealiest existence-- in the light of what occursto him
at the very end [of his existencel. Asdeah is defined to be nothing else than the separation of
body and soul -- life, which isthe opposite of deah, is susceptible of no other definition than the
conjunction of body and soul. If the severance happens at one and the same time to both
substances by means of deah -- then the law of their [initial] combination ought to assure that it
[too] occurs smultaneoudly....

"Life begins a conception.... The soul aso begins from conception. For life takes its
commencement at the same moment and in the same place athe soul does.... Adam'sflesh was
formed of clay.... The day and the breah combined at thefirst credion, informing theindividual
man [Genesis 2:7].... We il dedare that they are...contemporaneous and simultaneous in
origin.... Even now, thetwo substances [body and soul], although diverse from ead other, flow
forth simultaneoudly.”

It should be remembered that Tertulli an elsewhere dedared:?%°"| shall beginwith baptism....
We aetakenupasnew-bornchildren." Indeed, he dso insisted?”°that "young novices...areonly
just beginning to bedew their eas with divine discourses...as whelps in yet ealy infancy and
with...one single sprinkling.” Deuteronomy 29:29 & 31:11-13& 32:2-7.  Seelater below!
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123. Tertullian: sprinkling the preferred mode of postnatal baptism

We now neead to move on from prenatal human life axd consciousness and even
prophethood -- to_postnatal baptism. We have dready seenthat Tertullian at one point of hislife
badked away from the Historic-Christian doctrine of infant sprinklings -- namely, while he was
moving toward the [re-]baptisms of antipaedobaptistic Semi-Montanism. Even then, however,
it should not be thought that Tertulli an totally abandoned infant baptism -- nor the truth of ‘faith
before baptism' (regardlessof age). Still | ess $ould it be thought that Tertulli an then repudated

sprinkling as the proper mode of baptism.?”*

Indeed, even during his shismatic days as a heterodox Semi-Montanist, Tertullian till
grudgngly continued to regard infant baptism asvalid -- and indeed asthe established pradiceof
the Universal Church fromwhich he had temporarily secaled. Moreover, Tertullian hmself even
continued to advocate the questionable pradiceof emergency baptismeven for infants-- and also
for others -- if any such seamed to be dying.?"

Inhisgrea work Christian Baptism, also Robert Ayres points out?”that Tertulli an's novel
form of baptism by ‘triple tinction’ probably does not mean 'submersion.’ It need not necessarily
means even immersion’ -- and could well include sprinkling. Indeed, it could even consist
exclusively of sprinkling.  For in his On Repentance, Tertullian mentioned®”* "one single
sprinkling of any water whatever" -- predsely when discussng baptism.

Weourselvesthink it probable that Tertulli an did cometo prefer innovated submersionism
to Scriptural sprinkling -- espedally after moving toward the heterodoxy of the antipaedobaptist
and submersionizing Semi-Montanists (with their partly paganistic pradices), and before later
again moving badk to the pradice of the Church Universal. This would be so, particularly
becaise during hismiddle phase Tertulli an then medhanicaly -- if not magicdly -- maintained that
the more water used in baptism, the more thoroughly it washed away sins. Of course, at thevery
end of his life (thus Augustine),?” Tertulli an did re-embracethe ancient views of the Universal
Church -- apparently also those regarding the Biblicad mode axd subjeds of baptism: viz.
sprinkling and infants.

124. Tertullian on the proper subjects of baptism

Let usnow take amore detailed look at Tertullian'sviews onthe proper subjedsof baptism.
In hisealy-datework caled Repentance, composed perhapsin 192A.D., the then-still -orthodox
Tertullian was apparently thinking of Deuteronomy 32:2's words to the 'men and women and
children’ of Israd. There, God said through Moses: 'My doctrine shall drop astherain. My
speed shall distil asthe dew, asthe small rain upon the tender herb, and as the showers upon the
grass' Compare too Deuteronomy 29:29 & 31:12.

Tertullian commented?”® on this, that it "is chiefly urgent?”” in the cae of those young
noviceswho are only just beginning -- to 'be-dew' their earswith divine discourses...aswhelpsin
yet early infancy and with...one single sprinkling.” Nevertheless "That baptismal washing isa
seding of faith -- which faith has begun.... We are not washed in order that we may escape
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from sinning, but because we have ceaed -- sincein heat we have been bethed already.... So
it isbeaoming [or it behooves| that lear ner s desire baptism -- but do not hastily receve it."

In the last sentence, Tertullian seeansto have alvocaed not so much the ‘post-poning’ of
baptism -- but rather the ‘pre-poning’ of faith and repentanceto a point_preceding baptism. For
here he was arguing that "we have been washed" -- since in heat, we have been bathed

already."?’®

Even after making full allowances for the mlourfulnessof this language, it is ill very
difficult indeed to exclude avenant babies from Tertulli an's baptismal doctrine. For heis here
talking about Christian "whelpsinyet early infancy.” Indeed, it iseven moredifficult to extrad
the notion of submersionism here. For Tertullian here saysthose infantswere "be-dew"-ed alias
baptized with "one single sprinkling."

125 Tertullian's clasdc treatise 'On Baptism'

We now come to Tertulli an's classc (though perhaps already somewhat semimontanizing)
writing on this sibjed -- his On Baptism. He wrote that discourse ajainst an antichristian
pseudo-prophetess She was "aviper of the Cainite heresy” -- who was "making it her first am

to destroy baptism.”

That 'viper' was probably even opposed to baptism as guch -- and certainly opposed to the
baptizing of tiny babiesaliasthe'littlefishes of Christians. However, predsely such"littlefishes”
-- explained Tertulli an -- "after the example of our 'I-CH-TH-U-S [or 'Big F-I-S-H] Jesus Chrigt,
areborninwater.... The'viper' (sic) "knew full well how to kill the'little fishes -- by taking them
out of [or away from] the water."?"

Tertulli an next grounded the saaament, historicaly, "inthe Spirit of God Who hovered over
[the waters] from the beginning.” Indeed, He "would continue to linger over the waters 'of the
baptized™ (or intinctorum alias the 'in-tinct-ed ones).?*

Thisisevident —even fromthe perverted paganistic pradiceswhichwere, remotely, derived
from this. For even the Pagans, "by carying water around and sprinkling it, expiate...whole
cities...and are 'baptized" (sic) in that way.?®*

Continued Tertullian:?®? "After the waters of the deluge by which the old iniquity was
purged -- after the 'baptism' so to say of theworld -- adove wasthe herald" which brought peace
to the world of Noah's family baptized in the ak. Later, "the etire people [of Israd], as
unconditionally free escgped theviolenceof the Egyptian king -- by crossng over through water”
at the Red Sea There they were 'baptized' into Moses, and with the cloud.?®

Eventoday, Tertullianrightly insisted, believers'baptized' withthe blood of Christ are saved

-- even when not ableto havereceaved water baptism. For this 'baptism of blood' indeed " stands
in lieu of the fontal bathing, when that has not been receved."
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126. The aqucial eighteenth chapter in Tertullian'streatise 'On Baptism'

Espedaly the aghteenth chapter of Tertullian's work On Baptism warrants detailed
attention.  His main and proper thrust there, was "that baptism is not rashly to be
administered.... 'Give not the holy thing to the dogs, nor cast your peals before swine! 28
[Matthew 7:6]." Significantly, this very verse is footnoted in the saaamentology also of the
Calvinistic Puritans Westminster Confession of Faith (29:8).

However, in what then immediately followed, Tertullian also showed his increasing
opposition to the gostolic pradice of the Universal Church. Indeed, he now clealy discloses
his increasing shift away from Historic Christian Paedobaptism -- and toward semi-paganizing
Semimontanism and its antipaedobaptistic submersionism, and indeed even toward its incipient
baptismal regenerationism.

Said Tertullian: "According to the...isposition and even age of eadindividual, the delay of
baptism is preferable; principally, however, in the cae of little dildren. For why isit necessary
-- if [baptism itsalf] isnot so necessary -- that the sponsors likewise should be thrust into danger,
who both themselves, by reason of mortality, may fail to fulfil their promises, and may be
disappointed by the development of an evil disposition in those for whom they stood?

"The Lord doesindeed say, 'Do not forbid them to come to Me!' [Matthew 19:14 & Mark
10:14& Luke18:16]. Let them '‘come whilethey are'leaning’ -- while they are leaning where
to come! Let them becmme 'Christ-ians' [alias 'baptismally-anointed ones] when they have
become ale to know Christ! Why does ‘the innocent period of life' hasten to the 'remisson of
sins? More caition will be exercised....

"For no lesscause, must the unwedded also be deferred.... If any understand the weighty
import of baptism -- they will fea its recetion, more than its delay. Sound faith is seaure in
salvation. The Passover affordsamorethan usualy solemn day for baptism.... However, every
day isthe Lord's; every hour, every time, is apt for baptism.”

127. Doctrinal err orsin chapter eighteen of Tertullian's'On Baptism'

Here, Tertullian esteamed these 'delayed baptisms to be "preferable” to hasty baptisms --
even as regards adult baptisms, but espedally in resped of infant baptisms. Why espeaally the
latter? Becausethey involved 'sponsors -- and Tertulli an reprehended that “the sponsorslikewise
should be thrust into danger.”

Observe that Tertullian did not here dtribute "danger” to infant Christians, nor to older
Christians, for themselvesremaining unbaptized. Rather did he &tribute danger to adultsgetting
themselves baptized too hastily -- and also to "sponsors' in getting infants baptized too hastily.

For Tertullian rightly believed that unbaptized infant Christians and unbaptized adult
Christians were relatively safe dready. He had just said, two chapters ealier, that the so-caled
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'baptism of blood' in resped of unbaptized believers -- "standsin lieu of the fontal bathing [alias
water baptism] when that has not been receved.”

Tertullian now consistently and rightly went on to say: "baptism is not rashly to be
administered” -- and: "Give not the holy things to the dogs!" Cf. Matthew 7:6. Significantly,
thisisatext which also the Westminster Confesson d Faith (29:87) appliesagainst lax admisgon
to the Saaament.

Accordingly, "the delay of baptism ispreferable-- principally...inthe caeof little children....
[For baptism itself] is not so necessry.... Why isit necessary...that the sponsors...should be
thrust into danger?' Indeed it is not, said Tertullian --_and say we too.

Continued Tertullian: "Why does the innocent period of life hasten to the 'remisson of
sins?"  Such haste is unnecessary -- for the 'innocent’ infant is already safe before baptism, and
baptism itself is never that essential.

"If any understand the weighty import of baptism, they will fea itsreception more than its
delay.” For thered danger of hasty baptism -- of either infants or adults-- is much greder than
the all eged 'danger’ of delaying such baptisms. Meantime, if through the 'delay’ a faithful infant
or afaithful adult should dewithout ever being baptized -- no harm has been done.  For "sound
faith is saure in salvation.”

128 Tertullian's err or of delaying infant baptism till |ater

We till need to add that there is neverthelessat least one glaring error in this eighteenth
chapter. For there, Tertullian also said that "the delay of baptismis preferable principally...inthe
caseof littlechildren” -- eventhough Tertulli an himself also admitsthat "the Lord doesindeed say
in resped of infants too: 'Forbid them not to come unto Me!™ Matthew 18:2-14.

Here, Tertullian rightly conneded the latter injunction to infant baptism. He dso rightly
insisted that infant baptisms $ould be delayed -- whenever the sponsors were in danger of
wanting that baptism administered overhastily. 1n such cases, Tertullian soon went on to say --
rather recaechizethose sponsors, and postponetheinfant baptismtill the"solemnday™ of the next
annual Pasover-time!

However, Tertulliandid seemto plead that thisdelay should be extended 'overlongly’ -- even
until theinfants"aregrowing up™ Tertullian hererightly admitted the infalli ble Christ Himself had
said 'forbid them not to come unto Me' -- even while they were yet infants.  Yet the fallible
Tertulli an then went on to say -- against Christ?-- that it isbetter suchinfantsnot so cometo their
Saviour, until that "are growing up”

Moreover, thefalli ble Tertulli an'sfalse statement here éout covenant infants needing later
to 'become Christians when they have become able to know Christ' -- is quite irreconcil able with
the words of the infalli ble Christ Himself. For that matter, they are dso quite irreconcilable with
the corred statements Tertulli an himself made dsewhere -- about covenant infants being 'holy’ at
conception, and being sentient even before birth.  Asthe Westminster Asssmbly's Diredory for
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the Publick Worship of God ingists, the "seed" aso the infant children of "believers' are
themselves "Christians and federally holy before baptism and therefore are to be baptized" etc.

Also the famous Anglican baptismal scholar Rev. Dr. Wall here rightly comments anent
Tertullian: "It is a heedlessanswer that he makes to those words of our Saviour, 'Suffer little
childrento cometo M€ &c -- when he says, ‘Let them come when they are grown up when they
understand' &c. For that seemsto be the very thing that the disciples said, when they rebuked
those that brought them -- for which rebuke our [Paedobaptist] Saviour blamed the [then
antipaedobapticizing] disciples....

"Our Saviour would indeed haveinfantsbrought to Him intheir infancy.... Hededaredthe
love of God to them, by His blessng and embradng them -- and saying 'Of such is the kingdom
of God." Which shewsthemto be capable of the mvenant of mercy, and that infantsare expresdy
admitted.... Deuteronomy 29:10--'you, your little ones, &c -- and in the Old Testament had the
[circumcisional] sed of the mvenant.”

129. Summary of Tertullian's baptismal treatise

Thefollowing further points should carefully be noted. When they are, Tertulli anisfound
to have been alot more favourable toward infant baptism in general and the pre-baptismal faith
of covenant infants in particular — than he is often perceived to have been.

First, the eghteenth chapter of Tertullian's work On Baptismis found in a tredise where
he has been referring to baptisms by sprinkling. And, indeed, also to household baptism.

Seoond, the nineteen chapter's referenceto Passover baptismsis sgnificant. For it seems
to indicae that the eghteenth chapter had been concerned chiefly not with the infant baptisms of
the children of established Christian parents, but rather with the aanual addition of adult
Ex-Pagans to the Church ead Easter.?®

Third, Tertulli an's recommendation that "the delay of baptism is preferable principaly...in
the case of little children” -- ismerely hisown personal preference ajainst the undenied Universal
Church's preference and pradice of baptizing the infants even of converts from Paganism.
However, Tertullian's caution would obtain even against the speedy baptism of the infants of
long-time Christian adults or other ecdesiasticdly-recmgnized 'sponsors.”  The latter would
include: the Christian grandparents of their own orphaned grandchildren; Christian couples
adopting children; or the Christian owners of penitent slaves and their dave-children.

Fourth, Tertullian's personal "preference' here indicaed his mild dscouraging of the
aready-established pradiceof infant baptism. That showsthe latter was already paramount.

Fifth, Tertullian corredly assessed baptism was "not so necessary.” Thisclealy indicaes
he was then not advocating 'baptismal regenerationism’ as sich.

Sixth, Tertulli an'sreferenceto the pradiceof using adult sponsors, wherever "baptism itself
is not so necessary,” indicated his own approval of ‘'emergency baptisms deaned "necessary."”
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To him, the latter might well have included situations wherever adults or even infants were dying
unbeptized -- and wherever 'sponsors could not be obtained intimeto be present at the 'necessary’
baptism of dying infants. All of which again stresses infant baptism.

Seventh, Tertullian mentions of adult "sponsors" at infant baptisms.  This indicaes both
infant baptism and sponsors at infant baptisms were dready seaurely established. Tertullian's
discouraging of both -- indicated that both were then being pradised in the Church at large.

Eighth, even Tertullian applied the ‘forbid themnot' texts (of Matthew 19:14& Mark 10:14
& Luke 18:16) to baptisms. Unintentionaly, he thus linked the texts to infant baptism.

Ninthly, Tertullian rebuked those who at "the innocent period of life" fairly 'hasten’ to
recave baptism asthe sign of the'remissonof sins." Thisisobviously areferenceto infantsbeing
hastened into the Church, to recavethe very 'infant baptism’ the Semi-Montanizing Tertullianwas
then opposing.

Tenthand last, Tertulli an asceticdly opposed the baptismeven of unwedded adults. Possbly
if not probably, this opposition too derived from Semi-Montanism. At any rate, it is just as
unhbiblicd -- asis his wanting to delay the baptism of covenantal infants until "they are growing

up."

130. Tertullian on the holiness of unborn covenant children

In his later work On the Soul, Tertullian again dedt with our subjed. We have drealy
sea® that Tertullian in that treaise?®® made some truly excdlent observations about the soul's
consciousnessand ability to believe even before birth.

In that same tredise, however, Tertullian also reagnized the cogency for infant salvation
of Paul's inspired statement in First Corinthians 7:14. We mean Paul's datement that the
believing spouse sanctifies the unbelieving spouse in sexual intercourse within marriage, so that
their resulting children are not 'unclean’ but 'holy.'

Tertullian rightly recognized that al children are mnceved in sin.  Thus, they cannot be
saved at al -- unless sibsequently born again before they die (either during fetushood or
theredter).

For all the divine "endowments of the soul which are bestowed on it at generation, are still
obscured and depraved by the malignant being [ Satan]...realy to entrap their soulsfrom the very
portal of their birth -- at which heisinvited to be present in all those superstitious proceseswhich
acompany childbeaing” among the Pagans. "In no case -- | mean of the Heahen, of course --
isthere any nativity which is pure from [or devoid of] idolatrous superstition."?%

However, added Tertulli an, "the goostle said that when either of the parentswere sanctified,
the children were holy [First Corinthians 7:14]; and this as much by the prerogative of the seed
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(ex seminis praerogativa), as by the discipline of the institution (by baptism and Christian
education). 'Else,’ said he [Paul], ‘were the diildren unclean.....

"He meant us to understand that the dildren of believers were designed for holiness and
thereby for salvation.... Besides, he had certainly not forgotten what the Lord had so definitively
stated: 'Except aman be born of water and of the Spirit, he cannot enter into the Kingdom of God'
[John 3:5] -- in other words, he canot be holy.

"Every soul, then, by reason of itsbirth [or even conception], hasits originin Adam -- until
it is born again in Christ. Moreover, it is unclean all the while that it remains without this
regeneration.” For "thereisbesidesthe evil which supervenesonthe soul [of the paganistic child]
from the intervention of the evil spirit, an antecedent...natural evil which arises from its corrupt
origin" -- namely, ‘origina sin.™

Indeed, as Dr. Wall points out in his grea work on The History of Infant Baptism,

Tertullian here "expounds the holinessthat such children have by the prerogative of their birth --
by these words: sanctitati designati (‘designated for holiness)."?*°

131. Tertullian believed that infants could have faith

In his On the Soul, Tertulli an said®* that infants could believe in Christ. "Theinfancy...of
a human being...may be compared with the nascent sprout of atree[cf. Romans 11:16].... His
infant cries...testify to hisadual possesgon of the faaulties of sensation and intelled.... The babe
knows his mother; discerns the nurse; and even recognizes the waiting-maid.... It would be very
strange indeead that infancy were naturally so lively -- if it had not mental power."

Inded, if "the baby knows hismother" -- how much easier for the baby to know hisor her
heavenly Father and His Son through the Holy Spirit!  For there is indeed, even prenatally, a
Saviour Friend Who "kegoson sticking closer thanabrother.” Proverbs17:17 & 18:24cf. Psalm
13913f. Maintained Tertullian somewhat unbelievably: "In the district of Colythus, children
[even] spedk -- such is the preaocity of their tongue -- before they are amonth old."%

Here, the following can reverthelessclealy be seen. Ead one of these points sould
clealy be noted.

First. Tertullian regarded all infants sncethe fall as being conceved in sin and not 'pure
-- unlessand until 'born again.'

Seand. Paganistic childrenareregarded asconceved and bornin idolatrous uncleanness

Third. Covenant children born of at least one believing parent are 'holy’ — and therefore
themselves to be regarded as Christians even at their birth.

Fourth. Such covenant children are holy 'by the prerogative of Christian seed’ or 'because
of their descent from a Christian parent.'
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Fifth. Becaisethose covenant children are'holy' by descent from a Christian parent -- they
are not incipiently made holy by their subsequent baptism.

Sixth. Such 'holy’ children are intended for infant baptism (as the sed of their presumably
already-present incipient faith). They are dso intended for a post-baptismal Christian education
or 'the discipline of the ingtitution’ -- alias the development of the dild's faith already seminally
present before his or her infant baptism.

Seventh. Were it not for their descent from a Christian parent, such children would be
‘unclean’ (whether baptized or not).

Eighth. Asthe babies of believers, they are amvenant children -- and therefore 'designed
for holinessand thereby for salvation.'

Ninth. Already beforetheir baptisms sich covenant children are deamed to have been 'born
again' -- without which latter they could not be Christians and ‘cannot be holy.'

Tenth. Asthose deemed to have been 'born again' dready -- such covenant children are
clealy baptizable, after and because of and in addition to their prebaptismal and even prenatal
'holiness’ First Corinthians7:14cf. Mark 16:16. Becausethey had been 'designed for holiness
at conception, they were so seded at their baptism -- and were so to be promoted subsequently.

Eleventh. All a conception inherit the guilt of Adam's sn "until...born again in Christ" --
or until "entered onto Christ's lit."%

And twelfth. Every such (unregenerate) child remains "unclean all the while he or she
remains without this regeneration.” That is D, because of the prenatal 'antecedent’ and 'evil
which arises from its corrupt origin' (namely at conception, cf. Psalm 51:5).

Last, in this regard the remarks of the famous Anglican Rev. Dr. Wall in hs cdebrated
volumes on The History of Infant Baptism are highly significant. Erroneoudy, Wall himself
believed covenant babies are deansed predsely during their infant baptism.  Yet anent First
Corinthians 7:14, even hewasforced to admit?**"that Tertulli an...expoundsthe holinessthat such
children have by the prerogative of their birth" -- rather than by their subsequent baptisms.

132. Aland-Jeremias-Arqgyle: Tertullian on Early-Patristic baptismal practice

As even the maverick Lutheran Aland rightly points out,>*® acarding to Tertullian: "When
born a Pagan, this sn clingsto aman..., and in particular pagan[istic] superstition.... Where a
man has Christian parents, or even only one, this danger does not exist. For he is born -- a
sanctus|aliasasonewho hasfinished being made holy].... Christian children...areto beregarded
as sancti ‘when either of the parentswas sanctified’; and, in truth, they are ac¢ually born as such.”
Coming from even an offbea Lutheran like Aland, thisis an amazng admisson.?*

Aland further states,?®” though somewhat erroneously: "The New Testament undoubtedly
makes statements about the charader and significanceof baptismfor the Christian. But it makes
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these statements without providing any binding prescription asto the manner inwhich it isto be
caried out, and in particular without any clealy-binding dredions concerning the time of its
administration.

"In the Acts of the Apostles, and occasiondly elsewhere, we ae ale to glimpse afew
aspeds of ealy Christian usage. From them, we must conclude that infant baptism was not
pradised at that time, sincethese infants were regarded as hagia” aias 'holy ones -- even while
yet unbaptized. "The ealy Church perpetuates this tradition, and only at the end of the second
century departed from it."

"As shown in one of our previous paragraphs, Aland here ered grievoudy. Yet he dso
adds elsewhere?®® (and thistime rightly so): "We know that circa A.D. 200, there were drclesin
Carthage desiring infant baptism. About 220, the Church Order of Hippolytusin Romeincluded
little dhildren in the baptismal order....

"About 230 Origen -- in Palestine -- charaderized it asthe ‘custom of the Church'.... And
about 250 it wasthe rule demanded by the bishopsin North Africa... Thereisno doubting that
infant baptism took placebetween 230 and 250in Palestine...'ac®rding to the austom of the
Church.' It need not be doubted that the usage in that placeis older."?*°

The orthodox Lutheran Rev. Prof. Dr. Joachim Jeremias demonstrates conclusively®*® that
"neither Tertullian nor Origen nor Cyprian give us the slightest suppat for the hypothesis that
infant baptismwasan innovationintheir time." 1ndeed, eventhe Baptist Argyle had made similar
concessons.

TheBaptist Argyleexplains®®*that Origen describes"the pradiceof infant baptism not only
asa austom of the church, but as an apostolic custom.” Indeed, "Cyprian Bishop of Carthage,
a ontemporary of Origen, direds that infants $ould be baptized.”

These Lutheran and Baptist opponents of the Calvinistic concept (of the holiness of
covenant childrenfromconceptiononward), all concedethat the extant Post-Tertulli anic evidence
overwhelmingly shows that the Early Church indeed upheld the federal holiness of covenant
children -- and acoordingly baptized them in infancy. So, we can now proceed more rapidly --
while next presenting the Post-Tertulli anic evidence supporting our viewpoint.

133 Schaff's simmary of paedobaptistic practicebefore 200A.D.

Before we do so, however, we first wish to endorse Rev. Profesor Dr. Philip Schaff's
summary of the views of the Early Church Fathers on this sibjed. Declares Schaff:**? "Pious
parents would naturally fed adesire to conseaate their off spring from the very beginning to the
service of the Redeamer, and find a precealent in the ordinance of circumcision....

"Justin Martyr expresdy teades the caadty of all men for spiritual circumcision by
baptism; and his 'all' can with the lesspropriety be limited -- since he is here spe&ing to a Jew
[Dialoguewith Trypho ch. 43]. He dso saysthat many old men and women of sixty and seventy
yeas of age have been from childhood dsciples of Christ [First Apology ch. 15].
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"Polycarp was eighty-six yeas a Christian, and must have been baptized in ealy youth.
According to Irenaeus, his pupl and a faithful beaer of Johannean tradition, Christ passd
through all the stages of life to sanctify them all, and came to redean through Himself "all who
through Him are born again unto God -- sucklings, children, boys, youths, and adults [ Against
Heresies|l:224]....

"Among the fathers, Tertullian hmself not excepted -- for he mmbats only its expediency
-- thereisnot asingle voice ajainst the lawfulnessand the gostolic origin of infant baptism. No
time can be fixed at which it wasfirst introduced. Tertullian suggests that it was usually based
on the invitation of Christ: 'Suffer the little dildren to come unto Me, and forbid them not'....
Heretics also pradised it -- and were not censured for it" by the Church Universal.

134. Hippolytus: thelittle onesin Chrigtian families are to be baptized

Hippolytus of Rome, the Church Oversee of Portus, wasadisciple of Irenaaus.**® Around
215 A.D., he ompiled his Apostolic Traditions. This sams to have drawn from the older
Egyptian Church Order.*** Hippolytus himself may well have aithored the latter. Evenif not,
heat any rate cetainly incorporated it into the second part of hisbook: Concerning the Apostolic
Tradition of Gifts of Grace.**®

Hippolytus clealy linked Christian baptism to Judaic proselyte baptism. He direded:*®
"First you should baptizethelittle ones. All who can spek for themselves, should spek. But
for thosewho cannot spe, their parents $ould speak -- or another who belongsto their family.”

Thus, Hippolytus accepted household baptism -- including that of covenant infants -- asan
unquestioned rule. This had probably been transmitted to Hippolytus by histeader Irenaeaus --
who had recaved it from his mentor Polycarp, who had himself in turn absorbed it from his
teader the goostleJohn. Certainly Hippolytus's satement on household baptismwastransmitted
fromthe Coptic into the Latin, and also into the most diverse oriental languages. It thenceforth
served as a foundation for numerous subsequent Church Ordinances normative for the
administration of baptism in the Church Universal.

The skepticd Aland has attempted to argue®” that the previously-mentioned passage®®in
the Apostolic Traditions represents a Post-Hippolytan interpolation. However, the remarkable
agreement shown by the Ethiopic, Arabic and Syriac trandations of this passage -- certainly
favoursits Hippolytan if not even its Pre-Hippolytan antiquity. Infad, thefirst word in thetitle
Apostolic Tradition -- rather evidences even an apostolic pradicelong before Hippolytus.

Very muchmoresignificant yet isthefad that it becanethe principal source, and often part,
of many subsequent books on Common law throughout the Christian world -- in Latin, Greek,
Syriac, Sahidic etc.  All of these, without exception, refled the unbroken custom of baptizing
infants.3%°

- 135-



135. Origen: infant baptism isan apostolic tradition

Origen, the highly allegoricd student of Clement of Alexandria, succealed his mentor as
heal of the Catedheticd School there -- round about 225A.D. Eusebius tells us*'® Origen's
ancestorshad been Christian"fromhisforefathers' for several generations(ek progonon). Indeed,
Rufinus remarks®** that Origen inherited his Chrigtianity "from his grandparents and forefathers
(ab avis atque atavis)."

Observes Dr. Wall: "Origen was born anno 185 That is, ‘the yea after the goostles 85
[Johnhaving passed away around A.D. 100)." Origen, continued Wall, "was sventeenyeasold
when hisfather suffered.” Consequently, "hisgrandfather, or at least hisgrea-grandfather, must
have lived in the gostles time....

"He wuld not have been ignorant [of] whether he was himself baptized in infancy.... He
had no further than his own family to go, for inquiry of how it [infant baptism] was pradised in
the time of the goostles....

"Hewas...avery leaned man, and could not be ignorant of the use of the dhurchesin most
of which he had also travelled.... Hewasbornand bred at Alexandria.... Hehad livedin Greece
and at Rome and in Cappadocia and Arabia -- and spent the main part of his life in Syria and
Palestine.” SeeEusebiuss Church History VI.

Itisclea that Origen himself was baptized -- apparently ininfancy -- and probably in Egypt
around 185A.D. When an adult, he till clung to infant baptism -- being largely orthodox in his
doctrine of the universal imputation of Adam's original sin.

Thus, in his Eighth Homily on Leviticus chapter four, and referring further to Psalm 51:5f,
Origen argued that "every soul that is born in the flesh is polluted with the filth of sin and
iniquity.... Noneis clean from pollution, though hislife be but of the length of oneday.... The
baptism of the dwrch is given for forgivenessof sins. Infants also are, by the usage of the
church, baptized.”

Similarly, in isHomily on Luke chapter fourteen, Origenremarked: "Infantsare baptized....
None is freefrom pollution, though his life be but of the length of one day upon the eath....
Infants are baptized!"

Rev. Professor Dr. Schaff dedares:*!2"Inthe dhurches of Egypt, infant baptism must have
been pradised fromthefirst.... Origen distinctly derivesit from the tradition of the apostles....
Through hisjourneysinthe East and West, hewaswell acquainted with the pradiceof the Church
in histime....

"Origen himself was baptized in childhood (185 or soon &fter)...in connedion with the
Egyptian custom.... It would certainly be more difficult to prove that he was not baptized in
infancy.... Compare his Commentary on Matthew..., where he seansto infer this custom from
the example of Christ blessng little children."3
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136. Origen on infant faith and infant baptism: continued

On Matthew 18:2-14, Origen commented that Jesusis here referring also to those who are
infantsinage. Origen then asked threequestions. When isit that the angels here spoken of, are
set over thoselittle ones shewed by our Saviour? Whether they [thoselittle ones| takethe cae
and management of them [the angels] fromthetimewhenthey by the washing of regeneration...as
newborn babes desire the sincere milk of the Word and are no longer subjed to any evil power?

Or from their birth, acording to the foreknowledge of God and His predestinating of them?"

Such alittle diild asour Saviour then set before the goostles, had his 'guardian angel’ given
to him by God before his infant baptism -- viz. from the time of his birth, and even from his
prenatal conception onward. Origen says that the guardian angel is given to every one from his
birth. Jeremiah (1:5) says God sanctified him before he came forth out of thewomb. Matthew
(18:6) says of Jesus that there ae "little ones that believe in HIm" -- even before their baptism.

Most of Origen'svast writingswere lost, but some have been preserved espedally in those
of Jerome and Rufinus. Thuswe still have Origen's comment on Matthew 19:28, where Jesus
spe&ks of those who have followed Him in the regeneration.

Commented Origen: "That is a regeneration...when a new heaven and a new eath are
made.... But the way to that regeneration, is that which by Paul is cdled the laver of
regeneration.... Thereisperhapsinour generation none dean from pollution, though hislife be
but of one day.... All that are born, may say that which was said by David in the.. [fifth-first]
psalm. That wasthis-- 'l was sapen in iniquity, and in sin did my mother conceive me.! But
in the regeneration..., everyone that is born again of water and Spirit is clean from poll ution.”

Not less than forty times did Origen, in the remnants of his Greek works, cite the
Septuagint'sJob 14:5 -- that 'noneisfreefrom pollution, though hislife be but of oneday.' Indeed,
this statement is also cited both there and elsewhere -- in the trandations of Jerome and Rufinus
from Origen.

Itis sid inthosetrandations: " Thisnatural pollution of sin must be done avay by water and
the Spirit." Consequently, also infantsone day old need theregeneration (of whichinfant baptism
isthe sign and sed). For Origen knew that about half of those then being born into the world,
must get regenerated during infancy -- if ever at al. For he knew that half the human racethen
alive, was never reating adulthood.

I ndeed, Origen himself maintained®*“that Elij ah had 'baptized' thetwelve stones of the dtar,
representing the twelve tribes of Israd and their infant children, when he had proceeded thriceto
"pour" water over those stones. Similarly, so too John the baptizer as a 'Second Elijah’ hed
sprinkled the penitent Isradites and their infants.  See First Kings 18:33f; Maadi 3:1-4; 4:5-6;
John 1:25; Matthew 17:3-13.
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137. Origen on infant faith and infant baptism: concluded

Origen held®® (anent Romans 6:5f) that "the Churchreceved fromthe gostlesthetradition
of baptizing infantstoo." Elsewhere he stated®'® (on Luke 2:22a) that " children also are baptized
for the remisson of sins.... That is the reason why infants too are baptized." Indeed, yet
elsawhere he maintained®’ (on Leviticus 12:2) that baptism is given "acarding to the austom of
the Church to infants also.”

In these threelast-mentioned places (Romans and Luke and Leviticus), Origen cites®®the
Septuagint'sversion of Job 14:4f asaprooftext: "No oneispurefromstain, yeg though he be but
oneday old." Inall threeof these passages, either the Greek paidia (little children’) or the Latin
parvuli ('small children’) occurs.

For "a dild who has only just been born..., has sn..., as...Psalm 51:5-7 shows.... The
Church recaved from the goostles the tradition to administer baptism to the dildren also....
Infants are baptized for the remisdon of sins.... That is...why infants too are baptized."3'°

Significantly, Origen caled baptism: "regeneration to God."** Yet he repudated any
notion that this might have occurred ex opere operato -- where he said the insincere ae baptized
unto condemnation.®*  Some believers, said Origen, "are cadled from childhood and the eailiest
ageof life" Indeed, these aethey who are "faithful from childhood."3?2

In his Homilies on Joshua, Origen implied that even the infants of 1srad were 'baptized' at
the Jordan -- and without submersion. For "at the Jordan, the ak of the Testament was the
leader of the people of God.... The waters curbed their stream, and piled up...and gave asafe
passge.... Thesethings...refer to...you, Christian, who has crossed the Jordan stream -- through
the saaament of baptism.”

Still commenting on Joshua 3:8-17 and 4:1-22, where the children of Israd were dl
‘baptized' at the Jordan on dry land, Origen in that very connedion next referred to Matthew
18:10. Maintained Origen: "According to that saying of our Lord concerning infants -- and you
were an infant when you were baptized -- ‘their angels do always behold the faceof My Father
whichisin heaven." So then, Jesuswrote HisLaw inyour heat in the presenceof those children
of Israd beholding God's face at the time when the saaament of faith was given to you!"3%

Origen himself thus certainly claimed that, sincethetimeof the goostles, baptismhad aways
been givento infants. Also the knowledgeable Jerome daimed this about Origen.

He unfortunately also went far beyond infant baptism.  Syncretizing the Bible (probably
unconsciously) with Hellenistic and perhaps aso Egyptian Paganism, Origen developed an
incipient theory of baptismal regenerationism. Indeed, he dso used it to help construct hisown
neopaganizing hypothesis anent the pre-existence of the soul even before conception.

Nevertheless Origen's words do at least clealy evidence the widespread pradice of

Paedobaptismin hisown day. Hiswordsdo lend credibility to his claim that infant baptism was
cetainly an apostolic pradice Indeed, there is even evidence that Origen's sudent Basili des
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recaved "the sed" of baptism not at al by way of submersion -- but by way of pouring or
sprinkling from a"small jar of water."32*

138. Cyprian of Carthage: newborn infants of believers should be baptized

Cyprian, arather rituali stic student of Tertulli an, wasborn of respedableyet heahen parents
around 200A.D. Heseamsto havelived arather worldly life -- until converted and baptized [as
an adult] in 246.

In 248 Cyprian becane aChurch Oversee -- which Tertulli an had never beaome. Cyprian
was certainly influenced by his fellow Carthaginian Tertullian in many ways -- and even
baptismally. Y et it seansvery significant that also Cyprian neverthelessargued strongly in favour
of both the existing pradice awell asthe normative rightnessof household and infant baptism.

It was, of course, on the eghth day after birth that covenant infants had been circumcised
-- prior to Christ'sresurredion onthe 'eighth day of theweek' to fulfil and to replace arcumcision.
Genesis 17:8-16; John 20:1,19,26; Colosgans 2:11-13. Thus, Cyprian stated that the ealier
(2510r 253A.D.) Synod of Carthage had unanimously and rightly recognized the validity of such
infant baptisms as were alministered even before the eghth day after birth.

Explained Cyprian®®® as to "the cae of infants..., 'the Son of man has not come to
destroy...but to savethem." Asfar aswe can, we must strive that -- if possble -- no soul belost.
For what islading to him who has once been formed in the womb by the hands of God?"

Cyprian continued: "Among all, whether infants or those who are older, there is the same
equality of the divine gift.... That very grace éso which is given to the baptized, is given either
lessor more -- ac@rding to the age of therecavers.... God, as He does not accet the person,
so does not accet the aye -- sinceHe shows Himself a Father to all, with well-weighed equality
for the atainment of heavenly grace...

"Although the infant is gill fresh from its birth, yet it is not such that any one should
shudder.... For inresped of the observance of the eghth day in the Jewish circumcision of the
flesh, a saaament was given beforehand in shadow and in usage. But when Christ came, it was
fulfiled in truth.... Because the eghth day (the first day after the Sabbeth) was to be that on
which the Lord should rise again -- and should quicken usand gve us circumcision of the Spirit.

"The eighth day and the Lord's day -- that is, the first day after the Sabbeth -- went before
inthefigure. That figure ceaed -- when by and by, the truth came and spiritual circumcision was
givento us.... Peter also, inthe Actsof the Apostles[10:28], speeksand says The Lord has said
to methat | should cdl no man common or unclean'.... Nobody is hindered...from baptism and
from grace

"How much rather ought we to shrink from hindering an infant who, being lately born, has
not sinned -- except in that being born after the flesh acording to Adam, he has contraded the
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contagion of the ancient deah at its ealiest birth.... To him are remitted not his own sins, but
the sins of another....

"This was our opinion in the Council... By us no one ought to be hindered from
baptism...which (sinceit is to be observed and maintained in resped of al) -- we think isto be
even more observed in resped of infants and newly-born persons.”

Significantly, in his own writings Against Two Letters of the Pelagians (1V:8), Augustine
of Hippo later cites this Cyprianic passage. He then adds "about the baptizing of infants" that
"thereisno doubt but that it isto be had at Carthage.” Sotooin hisEpistleto Boniface (98:3f).
And so too Jerome (in Book Il of his own Dialogue Against the Pelagians).

139. Cyprian: baptism should be administered by way of sprinkling

Cyprian's commitment to infant and household baptism and indeed to the mode of
sprinkling, canalso be seenelsewhere. Thus, thereishisfurther statement®*°that "the Jews under
theapostles...had already gained the most ancient baptism of the Law and Moses.” Numbers8:5-7
& 19:8-13cf. Hebrews 9:10-21.

Even more strikingly, Cyprian wrote to Demetrianus about Ezekiel 9:4-6. There the
exeautioners of God's wrath were ommanded to "day all -- old and young, maids and_little
children -- that had not the mark upon their foreheads.”

Cyprian then applied this to Christians, saying it signifies that none can now escgpe but
those only who are "regenerated -- and signed with Christ's mark.” Seetoo Matthew 28:19 cf.
Revelation 7:2-4 & 9:4 & 141 & 22:2-4.

Therewasalso theimportant controversy surrounding there-admisson or non-readmisson
(and thus the re-baptism or non-rebaptism) of former members who had 'lapsed’ from the
Universal Christian Church during the time of the Dedan perseautions.  All of the various parties
involved in that controversy, unanimously insisted on the rightnessof baptism by the method of
sprinkling. Thiswastrue: of the ompromised Lapsists; of the unreadmitting Novatianists, of the
anti-rebaptist Stephenites; and also of the Cyprianists (who demanded rebaptismfor all those even
trinitarianly baptized by either the Montanists or the Novatianists).

It was the Antirebaptists who finally emerged victoriousin this controversy. They rightly
insisted on the rightnessof baptism by the method of sprinkling -- seeng the 'baptized' disciples
were not submersed but "effused"?” on the day of Pentecost.

Also the stern and overstrict Novatianists knew of no other method of baptism than by
sprinkling.  Indeed, the gravely-ill Novatian hmself had previously receved a Tertulli anistic
emergency baptism' by "being_perfused in the bed where he lay."3%®

With this, one should compare Walafrid Strabo's later baptismal statement about Cyprian's
contemporary Laurence®° We mean his satement that "one of the soldiers..., being converted,
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brought a pitcher of water for Laurenceto baptize him with" -- just before Laurence himself was
martyred about the same time & Cyprian, in 258 A.D.

140. Other evidencein Cyprian for baptismal sprinkling

Cyprian himself remarked that those who had been sprinkled baptismally, at least in the
Universal Church, should not be rebaptized wheresoever -- by any mode whatsoever ¥ There,
Cyprian discussed those previously baptized by being "sprinkled.”

If they had been "sprinkled" in the Universal Church, continued Cyprian, their own
"diffidence and modesty prejudges none.... Holy Scripture spe&ks by the mouth of the prophet
Ezekiel [36:25-26] and says, Thenwill | sprinkle clean water upon you, and you shall be dean'....

"Also in Numbers [19:8-13], ' And the man that shall be unclean...shal be ait off from
Israd' because the water of sprinkling has not been sprinkled upon hm."  And again [Numbers
8:5-7]..., 'You shall sprinkle them with the water of purification." And again [Numbers 19:9],
‘The water of gprinkling is a purification." Thence -- it appeas that the gprinkling [alias
adspersionem| of water prevails....

"If any think that those have gained nothing by having only been sprinkled with the saving
water, but that they are still empty and void -- let them not be decaved!... Nay, verily, the Holy
Spirit is not given by measure, but is poured out [aias infunditur] altogether upon [alias super]
the believer." Cf. Acts 1:5f & 2:1-4,14-21.

Acoording to Cyprian, it wrongly "seams just to some -- that those who outside the
Church...are polluted with profane water [in 'hereticd baptisms], should be judged to be
baptized." Consequently, "they who come [into the Universal Church] from heresy -- shall not
be asked whether they were washed [alias |oti] or_sprinkled [alias perfus].”

Y et, when describing baptisms performed by the Universal Church herself -- Cyprian never
used the word mergo and much lessthe words immergo and submergo. Instead, he used only
words like baptizo (usually) -- and occasionally adspers [alias 'sprinkled], infunditur [alias
‘poured out'], and perfusi [alias 'poured] etc. Indeed, Cyprian's contemporary -- Dionysius the
Church Oversee of Alexandria -- speeks of baptism spedficaly as a threefold sprinkling.®**

141. Syncretistic Cyprian: the father of baptismal regenerationism

Already from the &ove, a syncretism can be observed between non-regenerating infant
baptism by Scriptural sprinkling on the one hand -- and 'magicd’ paganistic washings ex opere
operato ontheother. Indeed, it wasespedally the 250A.D.Catabaptist Cyprian who introduced
the swiftly-spreading and paganistic pollution cdled 'baptismal regenerationism'’ -- into the Early
Church Universal. Yet even subsequently, resistance ayainst it still continued -- for more than
a century theredter.
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We hardly ever agreewith Dr. Samuel Angus, sometime Professor of New Testament and
Historicd Theology at St. Andrew's College, University of Sydney. Hewas gredly in error --
also when he dtributed New Testament Christianity to Pagan Greek roots.

Y et what Angus claimed about the Late-Patristic Church, istrue. For it isundeniable that
the form-ed Church at length becaneincreasingly de-formed. Thisoccurred espedally fromthe
(250A.D.) time of Cyprian onward. It continued until the Church re-formed -- inthe days of the
1517 Protestant Re-form-ation.

Wrote Angus:®3? "It was inevitable that [heathen] Hellenic religion should leave adeep
impresson upon.. later Christianity..., mainly because Hellenic converts becanethe pill ars of the
Church.... Inconsidering the history of Christian saaamentarianism..., the organization of the
Catholic Church was largely the aedion of the genius of Cyprian, who was a firm believer in

magic....

"In several of the [Pagan] Mystery-Religions, 'baptism' was the means to the remisson of
the penalties of sin and of regeneration.... The 'baptism’ of thetaurobolium [aliasbeing showered
with hull's blood], was valid for twenty yeas."

Unintended corroboration of the @ove, comes also from the amp of Traditionalistic
Romanism. ThusDr. B.V. Miller, Oscott Professor of Dogmatic Theology at St. Mary'sCollege.

Acoording to Miller:33*"All competent scholars are ayreed that from the end of the third
century, the Catholic theology of the Masswas fixed.... It is maintained by many that thisis a
perversion of the primitive doctrine.... The principal author of the innovation and of the change
in the aurrent of theologicd tradition, is sid to be St. Cyprian.”

Let it never be forgotten that Cyprian, though an Early-Catholic Christian, was also a
heterodox Catabaptist! For Cyprian deviated from mainline Christianity [and even from Early-
Catholicism] at that time -- with hisinsistence upon rebaptizing all those caholicized even from
trinitarian seds. This rebaptistic viewpoint was essentially magicd and ritualistic.

Fortunately, it was then succesgully opposed -- in the midde of the third century -- by
Stephen of Rome and by Dionysius of Rome. Yet it did introduce apermanent element of
superstition -- which soon spread throughout the Early-Catholic Church. It poisoned her for
many centuries, and indeed right down till the Protestant Reformation.

142. Baptismal inscriptions for infants (dating from 200 to 300 A.D.)

Inlooking at some ancient inscriptions from Italy and France (alias Gaul) -- dating from
A.D. 200to 300-- it can be seen that they too favour infant and household baptism, and indeed
spedficdly by sprinkling.  (Perhaps because of overly-strict understandings of the First and
Seoond Commandments of the Decdogue espedally among the ealier Christians, there ae no
extant Christian drawings or even inscriptions -- on any subjed whatsoever -- before 200A.D.)
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A tombstoneinscription of approximately 200A.D., however, reads: 34" Zosimus, abeli ever
[descended] from believers (pistos ek piston), lies here; having lived 2 yeas, 1 month, 25 days."
Another such tombstone states of the "innocent infant™ Dionysius, that "he lies here with the holy
ones." Y et another gravestone suggeststhat the avenant child Eutychianus had been baptized,
before dying when only one yea old.

Similarly, the "holy infant” Kyriakos is gyled a "dave of Christ" -- on his tombstone.
Further, another tombstone mentionsthe "baptism" of atiny child addressed as "the swedest one
born." Again, the grave of the two-yea-old Pomponia Fortunata is marked with the Christian
symbol of the fish -- and claims that she "died in peace” And another tombstone inscription
states that "by the Holy Spirit, Innocent lived about threeyeas."

Y et other third-century tombstones suggest: that Sabus had been baptized, before dying
when not yet one; that Theodoradied, baptized, when 11 monthsold; that Alexandria dso did so,
when two; and that the "worthy...believer" Apronius was baptized at the request of his godly
grandmother -- before he died after living one yea and nine months and five days.

Further, there is the cae of Tyche, who was baptized before he died when only one yea
ten months and fifteen daysold. Irene was baptized one week before she died, after living with
her parents for eleven months. And threedifferent Greek Christian boys, who al died when
twelveyeasold, arestated to have been "born believers' (or pistoi geneté) -- asfaithful covenant
children of threedifferent pairs of Christian parents.

From Africa, there aethird-century inscriptionsindicating that two children were baptized
before they died when respedively nine hours and six days old. And the ault martyr Crispina
said when dying, that God Who commanded her to be born -- had also given her salvation and
baptism at the time of her birth.3%

143. The baptismal errors of second- and third-century Sub-Christians

We have dready seen that the dispensationalistic Marcionites wrongly taught the
repeaability of baptism. Possbly Simon the magician and probably the heretic Menander
‘baptized’ not in the Name of God Triune nor even Jesus but in their own name. The
Carpocratians quite literaly put their own ‘ea-mark’ on their converts. And the Vaentinians
poured amixture of oil and water over the heads of their proselytes (thusanticipating the pradice
of mediaeval Romanists).

The Cerinthians (like the modern Mormons) 'baptized' for the dead. So too did the
Montanists-- who alsofirst rebaptized their converts, and then abandoned infant baptism. Several
sedswould not baptize married people, and insisted on divorcefirst. Even within the Church
Universal, for a short time, the Firmilianists and the Cyprianists wrongly rebaptized converted
sedarians who had been baptized previously elsewhere in the Name of God Triune.

Of all these groups, none ae known to have denied infant salvation. Not until the
Hieradtaein 285 A.D., do we encounter that heresy.
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According to Rev. Professor Dr. Philip Schaff 3 the heretic "Hieraca or Hierax of
Leontopolisin Egypt...lived duing the Diocletian perseaution.” That occurred on and off from
28410 303A.D. Scheff further clamsthat Hieracas"dedared virginity a cndition of salvation.”

Later, Epiphanius[circa 315403A.D.] described him asaman...who...denied the...salvation of
children.”

It is not known whether or not this Hieraca and his followers ever abandoned infant
baptism.  In hs own work The Development of the Doctrine of Infant Salvation,®*’ Rev.
Profesor Dr. B.B. Warfield describesespedally thefollowersof Hieracas. Warfield explainsthat
"ahereticd sed arose cdled the Hieracitae..., consigning apparently all children dying beforethe
use of reason -- to annihilation. SeeEpiphaniuss Heresies 67 and Augustine's Heresies 47."

As 'Neo-Hieradanism' -- this heresy of Hieracas later re-emerged among the mediaeval
Petrobusians (A.D. 1105). They denied both infant salvation and infant baptism. Thuseventhe
Baptist A.H. Newman, in his History of Antipaedobaptism.>*

For the rest, the evidence of Early Church History is quite clea. The Church Universal
always presupposed the salvation of ealy-dying covenant children, and acwrdingly baptized
during their infancy such covenant babies as looked likely to continue to live here on Earth.
There is no evidence d al that any ealy Sub-Christian sed rebaptized infants if and after they
becane adults. Suchisnot found until the seand-generation Montanists, at the beginning of the
third century.

Even the Semimontanist Tertullian I, while indeed favouring the postponement of baptism
till adulthood, did not deny the Christic and apostolic antiquity of infant baptism. Nor did he ever
advocae the rebaptism in adulthood of those previously baptized when infants.

Not till the Hieradtae & the end of the third and the beginning of the fourth century -- do
we encounter the viewpoint that infants as sich cannot be saved. Inded, it isnot till the twelfth
century hereticd Petrobusiansthat we find awholesale dandonment of infant baptism -- coupled
with their apostate Neo-Hieradanistic denial of infant salvation.

144. Baptisms of young believersin early-fourth-century writings

Around 300A.D., Eusebiusthe Church Oversea of Caesareainformsusthat even Novatian
recaved baptism by effusion. He dso remrds that God in Old Testament times provided
"fountainsfadng the temple...for those who required the purification and the sprinklings of water
and the Holy Spirit." Indeed, he dso tells us Basili deswas baptized in prison -- thus s1ggesting
sprinkling.>*

Similarly, Ladantius wrote** that " Jesus was baptized by John at theriver Jordan." This
was done, "so that He might wash away by the spiritual laver the sins not of Himself...but of
the...Pagans also -- by baptism, that is, by the sprinkling of the dew of purification.”

The Synod of Elvira (in 306 A.D.) referred®* to infants as Church Members by baptism.
Alexander, the Church Oversea of Alexandria, baptized by sprinking or pouring; and his
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succesr, thegred Athanasius, regarded baptism by aff usion asthetrue Christianmode. 1ndeed,
Athanasius cited Genesis 7:11f and Leviticus 24:4-9 and First Corinthians 10:1f -- and refleded
on the relationship between baptism,_rain, clouds, the sprinkled waters of purificaion, and
teas.3*?

The 316 Synod of Neocaesareaseamed to imply that the prenatal tiny boy of a pregnant
woman herself baptized during pregnancy -- should himself be baptized postnatally, during his
infancy. Thus: Rivetus,**? Wall ,*** Balsamon,*** Zonarus,**® and Augustine**’ -- versus the
antipaedobapticizing Arminian Hugo Grotius.®*

Also the (320A.D.) Asterius presupposed the austomarinessof infant baptism and the duty
of covenant parents to have their children baptized.>*® In fad, even most of the fourth-century
heretics-- the Arians, the Donatists, the Symmadhians, and the Pelagians-- all 'baptized' their own
children.®° Thisthen wasthe situation right after the Council of Niceain A.D. 325-- and indeed
also right down till that time, even from the Apostolic Age onward.

145. Summary of baby bdlief before baptism in the Ante-Nicene Church

We have seen that the infallible teating of the Old Testament anent the infant faith of
covenant children -- Psalm 22:9f & Jeremiah 1:5 etc. -- isthe basis of the smilar pure teatings
of the New Testament. It isalso the source of whatever istruthful in the perverted teading of
Judaism and Paganism, both of which were partly derived therefrom.

Thus, Early Judaism (between Old and New Testament times) taught that the godly were
'righteous  -- even before their circumcision.  The infants of proselytes were similarly regarded,
as soon astheir parents had been judaized. Indeed, not just Johnthe baptizer but also Philo the
hellenized Judaist and the historian Josephus the Sadducee-- presupposed presaaamental piety
in covenant infants. So too did the Jewish Talmud -- and also the Hebraists Selden and Witsius
thereanent.

Many forms of Paganism, inthe Nea East and in Ancient Greece credit infants with faith.
Such religions pradised water-rites, also by way of sprinkling. It was, however, espeaally the
Early Church Fathers who meaningfully transmitted -- and for quite awhile preserved -- the true
teadings of the Old and New Testaments about these matters.

Thus, Clement of Rome mentions Christian messengers-- who had been unblameable from
their youth onward. The Didaché prohibits abortion -- and urges baptism. The Epistle of
Barnabas encourages Christiansto be fruitful -- and to baptize by sprinkling. Ignatius, Pliny and
Papias all evidence that Christians had their households baptized. Indeed, the Shepherd of
Hermas describes Christ's justified bride -- and her children.

The 'New Testament Apocrypha’ regards the baptism of babies as a sed of an even ealier

infant faith. Justin Martyr insistsfetuses are conscious, and that covenant infantstrust in Christ.
He had a aomprehensive doctrine of faith before baptism -- which is espedally prominent in his
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Dialogue with the Jew Trypho. Indeed, Polycarp -- who at the end of hislife daimed to have
served Christ for eighty-six yeas -- must have had faith even when an infant.

Other martyrs in the midde of the second century who had believed ever since their
babyhood -- include Hierax, Paeon, Papylus, Maximus, Irenaeus of Sirmium, and Sabas.
Athenagoras and Theodotus insist that human fetuses are sentient.  Irenaeus of Lyons believed
inthe salvation of covenant children from conceptiononward. Indeed, Polycrates claimed he had
"always' walked with God.

Clement of Alexandria stated: that pagan sprinklings anticipated Christian baptism; that
embryosare mnscious; and that covenant infantsare believers . Hestrongly stressed Christ'scare
of unweaned babies, even beforethey recaved infant baptism by way of ‘dew’ or 'showers.' Indeed,
he dso emphasized the need of their lifelong dsciplining theredter.

Archeologicd evidence rroborates both the doctrine of original sin aswell asthat of the
covenant also with the infants of believers. So too does the ancient Egyptian Church Order,
whereit insists: "First baptizethe little ones!”

Although Tertullian sadly shifted toward Semimontanism, he did not deny but clealy
admitted the Paedobaptism of the Early Church -- even tradng it badk to the words of Christ in
Luke 1815f. Tertullian himself regarded even prenatal infants as thoroughly sentient -- and
sprinkling as the preferred mode of postnatal baptism.  Very significantly, on the basis of First
Corinthians 7:14, he viewed the infants of believers as themselves 'holy’ -- even beforetheir birth.

Hippolytus, in his Apostolic Traditions, taught that the little ones in Christian families are
to be baptized. Origen too cdled infant baptism an apostolic tradition, and refleded thisin all
of his Bible Commentaries. Cyprian said newborn babies of believers could and should be
baptized even before aweek old -- and indeed by way of sprinkling. Significantly it isnot till then
-- inthemidde of thethird century (A.D.) -- that we encounter theincipient doctrine of baptismal
regenerationism outside of Paganism in Christian circles.

All extant inscriptions from A.D. 200to 300, suppat infant faith within, and the ealy
baptism of, the dildren of believing adults. According to Eusebius and Ladantius -- compare
toothe Synod of Elvira and Athanasius -- thisoccurred by way of sprinkling. Asteriustaught the
pradice of infant baptism as a duty of believing parents. And even most of the fourth-century
heretics -- such as the Donatists, the Arians, the Symmadians and the Pelagians -- all had their
own children baptized.

So then -- the Old Testament teadies infant faith and infant circumcision, and the New
Testament teadies infant faith and infant baptism. Yet also Paganism and Judaism presuppose
the privileged position of areligionist'sowninfants. Further, certainly infant faith -- and it would
seem also infant baptism -- was clealy taught by the Early Church Fathers. That waslong before
Christianity ceased to be perseauted by a hostile state --at the advent of the first Christian
Emperor in 321 A.D.

The above, then, isthe testimony espedally of: Clement of Rome; the Didaché; Barnabas,
Justin Martyr; Irenaeus; Clement of Alexandria; Tertullian; Hippolytus; Origen; and Cyprian. It
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is the conclusion yielded also by: the achaeologicd evidence the inscriptions; the extant
ordinances; and the canons of the Early Church Council s themselves.
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Rome (Harper, New York, 1959 p. 75). Too, "the Ephebi marched out to Eleusis.... Thelegally qualified were
all Hellenes, and subsequently all Romans, above a certain very youthful limit of age." Thus Rose & Farnell:
Mystery [Religions], in 1929Encyclopaedia Britannica, XV 1:47.

6) Cited in J. Jeremias. The Origins of Infant Baptism, Napiervillelll., 1963 p. 11

7) Seeour main text at nn. 66-72below.  8) Aboth RN 16 (6a); San. 91b; Gen. R. 34 (21a); etc.

9) Gen. 6:9-18f & 7:4-7f cf. | Pet. 3:20f. 10) Gen. 15:6 & 17:1,10-14 cf. Rom. 4:9-12.

11) Ecdus. 1:14-16. SeelJ.P. Lange's Commentary on the Holy Scriptures, ET, Clark, Edinburgh, 1880 Val. XV
of the Old Testament, containing the Apocrypha = E.C. Bissl's The Apocrypha of the Old Testament, Clark,
Edinburgh, 188Q pp. 280,288 290

12) Testament of Levi 3:2t05:15. In editor R.H. Platt Jr.'s Forgotten Books of Eden pp. 220& 228-33, in the
1976 Coalli ns-Fontana editi on of the The Lost Books of the Bible and the Forgotten Books of Eden. Seetoo J.
Jeremias’s Infant Baptism in the First Four Centuries, S.C.M., London, 1960, pp. 24-28. Cf. too the latter's
original German version, Vandenhoedk & Ruppredt, Géttingen, 1958 pp. 30-37: "In the seand century B.C.,
at the anversion of a Gentile to Judaism, circumcision sufficed and nothing is sid of a baptismal washing
(Testament of Judah 14,10; Achior). Itisonly toward the end of thefirst century B.C. that thetransiti on was made
to attribute personal uncleannesstothe Gentile. It isobviousthat onein thisway wished to prevent mismarriages
between Jaws and Gentilewomen. Compare Test. Levi 14,6." Also seeJ. Jeremias's Proselyte Baptism and New
Testament, in Theological Journal V, 1949 pp. 418-28.

13) Test. Levi 14,6 (thus Fremias) = Test. Levi 4:17 in Platt's op. cit. Il p. 231 (Jeremiass Inf. Bapt., ET pp.
24-28; cf. toothe 1958original German version pp. 30-37).

14) Seethe arts. Hillel and Tannaimin A.M. Hyamson & A.M. Silbermann's Jewish Encyclopaedia, Shapiro &
Vallentine, London, 1939 pp. 286 & 633

15) b. Shab. 13% Bar. Compare: Ger. 2:1; Keth. 1:2-4; 3:1-2; Qid. 78a Bar. par. b. Yeb. 60b; j. Qid. 4:66a.10;
j- Bik. 1:64a.31f; j. Yeb. 8.9b.62f; Pes. 8:8.

16) Op. cit. pp. 37.

17) SeeTertullian'sOn Baptism 15, A. Dupont-Sommer's The Jewi sh Sect of Qumran and the Essenes, Vall entine
& Mitchdl, London, 1955 pp. 150; F.N. Leés Catechism Before Communion!, Ed. D. dissertation, Dominion
Schod of Education, Fla.,, 1989 pp. 69f (paras. 262-66); and F.N. Leés Sprinkling Is Scriptural!, in The
Presbyterian, Bristol, July 1990 pp. 24f. U.C. Ewing'swork The Prophet of the Dead Sea Scrolls (Phil osophical
Library, New York, 1963 isbath cavalier and superficial.

18) Mt. 23:15. 19 Mt. 2819& | Jh. 5:6-8. 20) H. Witsius: On the Covenants, Tegg, London, ed. 1837, 11 p.
421

21) Jeremias. op. cit. pp. 35f cf. Gen. 17:5-10f & Lk. 1:59f.  22) Pridmore: op. cit. p. 113

23) Mt. 3:2f & Mk. 1:5f.  24) Tert.: Against Marcion 4:33.  25) Greg. Naz: Oration 39,  26) Op. cit. p. 46.
27) Ib. p. 75. An amazng statement, coming from a (somewhat sacramentalistic) Lutheran scholar!

28) Philo: On the Cherubs 12-15. Comp. too: Lk. 2:7 & 2:21.
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29) Philo: To Gaius 16:31; and ascited in Ayres. op. cit. pp. 10%.

30) Cf. Philo's On Joseph 251 & his On the Life of MosesI:5.  31) Acts 16:14-16; 16:30-34; 18.8; etc.

32) Josephuss Ant. 4:70,300, 5:11.  33) Josephus: Against Apion, 1:8,12; 2:19,26,27.

34) Cited in Ayres: op. cit. pp. 10%.  35) Antig. 183:3 & 18:5:2 compare Life 1 & 23.

36) Seethe arts. Ezra the scribe and Mishnahand Talmud, in A.M. Hyamson & A.M. Silbermann’s op. cit., pp.
219& 433& 630. Also note the remarks by the famous Baptist Rev. Dr. John Gale, in his Refledions on Mr.
Wall's 'History of Infant baptism' (in the latter's [l pp. 344f): "Several of the greatest rabhins, as Serira Gaon,
JehudaBen-Levi, theauthor of Meor Engjim, Abraham Ben-David, Rab. Minchas, Isaac Abravane & c-- and, from
these, the most learned Christian writers -- say the ancientest part of the Talmud (namely that which iscall ed the
Mischna) was not compil ed till about one hundred and fifty years after the destruction of Jerusalem. Buxtorf says,
‘the Jerusalem Talmud was compil ed by Jochanan, two hundred and thirty years after Christ." But the Gemara,
which isthe far greatest part of the Babylonic Talmud, was not madetill five hundred years after Christ, nor till
threehundred and e even after the Mishna, according to Abraham Ben-David and Ganz" (Tzemach David ad an.
978millen. 4 & ad an. 260 millen. 5).

37) Niddah30b. 38) Keth. 11a.  39) Yeb. 48b; Bar. par. Ger. 2:6f; Yeb. 22a,62a,97b; and b. Bek 47a.

40) Erub. 11:1 & Test. Levi 14:6. Seetoob. Shab 135 Ber.; Ger. 2:1; Keth. 1:2-4; 3:1-2; Qid. 78a; Ber. par. b.
Yeb. 60b; Qid. 4:66a.10; j. Bik. 1:64a.31f; j. Yeb. 8.9b.62f; and Pes. 8:8.

41) Mass Jeramoth f. 47 and Gemara Babylon at Cheriroth 2 and at Chethubah 1:11.  Cited in Wall's op. cit.
| pp. 4,8 & 15

42) Hierosol. Jeramoth f. 8.4. Citedin Wall'sop. cit. | p. 13, 43) Niddah30b.  44) Keth. 11a.

45) Yeb. 48 Bar. par. Ger. 2:6f; Yeb. 22a,62a,97b; b. Bak. 47a.  46) Erub. 11:1.  47) Chethubah I:11

48) Jevamoth 4:62:1.  49) On Baptism5:5.  50) Epistle 73.  51) 39th Oration.

52) Rabhi's Solomon and Joseph, in Wall's op. cit. | pp. 12& 17. Also the Talmudic tract Repud & ad tit.
Cheriroth 2. SeetooM. Maimonides: Isauri Bia, chs. 12-14. Cited in Wall'sop. cit. | pp. 3f, 11f, 17 & 30f.
53) M. Maimonides: Halach. Hibdim., ch. 8. Citedin Wall'sop. cit. | p. 13, and in JH.A. Bomberger's Infant
Sdvation (Lindsay & Blakiston, Philadelphia, 1859 p. 173).

54) | Cor. 10:1f. 55) Ex. 122848. 56) J. Sdden's On the Santedrin I:3, cited in Wall's op. cit. | pp. 13f.
57) Ex. 24:8 cf. Heb. 9:10,13,19f & 10:22f.

58) J. Selden: Miscdlaneous Discourses| ch. 8; De Nat. et Gen. juxt. Heb. Il ch. 2; and De Synedr. 1:3. All cited
inWall'sop. cit. | p. 10. SeetooL. Modeno's The History of the Rites, CustomsandManrer of Life of the Present
Jens throughou the World, trandation E. Chilmead, London 1650(as cited in Wall's op. cit. | p. 7).

59) H. Witsius: Econamy of the Covenarts (Tegg, London, ed. 1837 11, pp. 421f).

60) Cf. eg. Aben Ezraon Gen. 35:2 cf. 3414,26,29. 61) Op. cit. Il p. 422

62) Ex. 19:10cf. v. 14 (and Mekilta & Nachmanid. & Bedchai & Mik. etc. thereon). Seetoothe Talmudic Tract.
Repud ad Tit. Cherithoth ch. 2. All in Wall'sop. cit. | p. 6.

63) See the Gemara Bab. Jit. Tabinath c. IV fol. 47, M. Maimonidess More Neboch. Il ¢. 33, J. Selden's De
Synedr. | c. 3on Lev. 11:25,2840 & 14:8,47 & Num. 19:10,21 & 31:24; Hammond's Sx Queries on Infant
Baptismsed. 78 (in Works ).

64) Op. cit. | p. 21.  65) Origins, pp. 46& 75.  66) Gen. 7:11f cf. | Pet. 3:20f.

67) Gen. 10:1-6,13; Ex. 12:37; 13:12f; 14:21f; 24:8; 29:21; Lev. 214 7f; Num. 19:2f; Pss 77:15-20; 78:12-14; |
Cor. 10:1-2; Heb. 6:2; 9:14-21; 11:24-29. Seetoo Ayres. op. cit. p. 464

68) Lev. 1821; Il Kgs. 16:3; 21:2-6; 23:10; Il Chr. 28:3; 33:6; Ps. 106:38; Jer. 7:17,30f; 32:35; EzK. 16:3f,20f,36;
20:26f; 23:37; Hos. 3:2-5 & 9:9-16; Acts 7:42f.

69) Cf. Acts15:19-21.  70) Thus Ayres: op. cit. pp. 17-44.  71) Virgil: Aeneid Bk. IX.

72) Ovid: Fadti [Poetical Calendars] 1:66974 & 1V:313,651f,727/,73542,776789& VI. Cf. Ayres: op. cit. ch.
IX & pp. 42 & 431f and ch. X1 & p. 543

73) Cf. Ayres: op. cit. ch. X1 & p. 543

74) Justin Martyr: First Apoogy chs. 62 & 64. Seetoo air main text at nn. 158 below.

75) Iren.: Against Heresies 1:21:1-4.  76) Clem. Alex.: Srom. V:11. Seetoo aur text at nn. 217.

77) Tert.: On Baptism, ch. V & esp. para. 5. 78) Tert.: Prescriptions Against Heretics, ch. 40.

79) Cyprian: On the Lapsed I11:9,25.  80) Theodoret: Eccesiastical History Il ch. 12.

81) Greg. Naz: Orat. 39:3. Seetoo Ayres: op. cit. chs. VI, VII & IX.

82) Nizachonpp. 53 & 192 ascited by the Baptist Rev. Dr. J. Gale (in Wall's op. cit. Il p. 349).

83) Chizakk Emunah p. 401, ascited in Gale. See Wall'sop. cit. Il p. 351  84) Epistle to Diogretus ch. 5.
85) Chs. 27-29& 43,  86) Chs. 3& 33f.  87) Minucius Felix: Octavius chs. 9 & 30.
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88) Augustine: Against Julian 11:9 (in Wall's op. cit. | pp. 230-32).  89) In hisTwo Sud., p. 144

90) Phil. 4:3.  91) Clem. Rom.: 1st Ep. to Cor. 9:4 cf. | Pet. 3:20f.

92) Clem. Rom.: 1st Ep. to Cor. 125f & 17:1 & 18:1f (cf. Josh. 2:13-18; Heb. 11:31; Job 14:4; Ps. 51:5).

93) Op. cit. ch. 21; cf. | Cor. 1:116 & 2:10-12& 7:14& 1213, 94) Prov. 20:27 cf. Ps. 1397-16.

95) | Cor. 7:14cf. Eph. 6:1-4.  96) Ist Ep. to Cor. 38 cf. Rom. 4:11f & 16:5f & | Cor. 7:14.

97) 1t Ep. to Cor. 633 cf. 65.1.

98) Ib. 465 cf. Acts 1.5 & 2:1-4,14-21,36-39. Note too the phrase "strangers of Rome" in Acts 2:10.

99) Gen. 1:26-28& 2:16-25and Ex. 20cf. Hos. 6:7f.  100) Ep. Barn. 1:1-2; 2:1-2; 5:2.

101 Did. 7:1-3 (cf. | Cor. 7:14 & 10:1-2 & 12:13). Did. 7:4 goes on to say: "Before baptism, let the baptizer
fast...one or two days before.”  Antipaedobaptists sometimes claim this proves babies could not have met that
requirement, and therefore auld not then have been baptized. SeeH.F. Stander & J.P. Louw: Baptismin the
Early Church, Didaskalia Pubs., Garsfontein RSA, 1988 p. 7. However, not only is that 'requirement’
extra-biblical and thereforeto beignored. But asP.W. Marais, citing Jonah 3:5-8 and Jodl 2:15-16, rightly points
out in hisInfant Baptismand Sprinkling -- Yes or No? (W & M Pubs., Pretoria, 1974 p. 143): "'l find nothing in
this passage which teaches that the baptismal candidate should be an adult, sincean infant toocan fast." Stander
and Louw (op. cit. p. 8) themsdvesindeal admit this, where they concede: "Common sense all ows for babies to
be ableto fast.”

102 en hudati zonti.  103) Cf. Jh. 3:23.  104) eisallo hudar. Cf. Acts 10:47f & 11:13-17 & 16:31-33.
105) eistén kephalén. 106 eisOnoma.  107) Op. cit. p. 289, 108 Gen. 1:26f. 109 Ep. Barn. ch. 6.
110 Ib. ch. 8. Cf. Gen. 1:26 & Num. 19:4f & Dt. 2929 & 31:11f.

111) Ep. Barn. ch. 9. Comp.: Jer. 4:3f; 9:25f; Dt. 10:16.

112) Ep. Barn. ch. 11. SeetooJer. 2:12f & Jh. 3:23cf. Josh. 3:11.15& 4:1.17.22. 113 eisto hudar.

114) Ep. Barn. ch. 13, cf. Gen. 25:23. 115 Ep. Barn. ch. 14, cf. Isa. 47:6f & 61:1f. 116) Ep. Barn. ch. 19.
117 Ib.. chs. 20& 21.  118) Seeour text at nn. 91-117.

119 Ign.: Epistleto Smyrna 1:1 (compare Mt. 3:15); 8:2 (compare | Cor. 4:1f & Heb 5:4f); 13:1.

120) Epistleto Polycarp 8:2.  121) Isa. 59:21

122) Epistle to Polycarp 6:2 (comp.: Eph 6:11f & | Th. 5:8 with Gal. 3:26-29 & 4:28).

123 Pliny: Epistleto Trajan X:96:2. 124 Op. cit., p. 11. 125 Aristides: Apology 156 & 15:11.

126) It seansto be referring to the pre-baptismal condition of those infants -- cf. the pre-baptismal conditi on of
adult paganswho repent.  For Aristides oon goes on (op. cit. 17:4) to describe the similar regeneration of adult
pagan converts before their baptism: "When it happens that one of them is converted, he is ashamed before the
Chrigtians anent the works which he has done. He thanks God, saying, 'In ignorancehave | donethem!" So he
purifies his heart -- and his sns are forgiven him." Seetoo Warfield's Two Stud. p. 144 and H.B. Harriss The
Newly Discovered Apology of Aristides (London, 1891, p. 108).

127) Generadly called Mathétés (= 'Disciple). 128 Epistle to Diognetus ch. 5 (Greek).

129 Papias. Fragment Il. In Ante-Nicene Fathers (ANF), Eerdmans, Grand Rapids, 1969 I, p. 153

130) J. Jeremias. Inf. Bap. First Four Cent., pp. 11& 72 131) Shepherd of Hermas1:3:7. 132 1b. 111:9:29.
133 Ib. 111:31:3 (compare Mt. 18:3-6 & 19:14).

134) Herm. 1:3:6f, Latin; & 111:9:29, Latin. CompareLev. 19:23& Lk 11:41, Greek kathara.

135 Herm. 11:2:1.  136) Ib. 11:4:3 & 111:9:16f. Compare Rom. 4:11; Eph. 4:30; 5:25f; 6:1-4; Rev. 7:2f; 22:4.
137) Herm. 111:8:3f compare Rom. 11:16 & | Cor. 7:14.

138 Herm. 1:1:9 (cf. 1:13:1 & 11:2:7 & 111:5:3 & 1II:7:5f) and 11:2:3 & 11:3:1 & 11:12:3 (compare Ign. Ep. Smyrn.
13:1 at our n. 119abowe).

139 Herm. 11:4:3 & 111:9:16f. Compare: Rom. 4:11; Il Cor. 1:21f; Gal. 3:27; Col. 2:11f; Eph. 4:30; 5:25f' 6:1-4;
Rev. 27.2f; 9:4f; 14:1; 22:4.

140) Acts of Paul and Thecla 32,34,40. 141) Actsof Paul 3,24,31. 142 Acts of Peter 5.

143 Acts of Xanthippe & Polyxena 2,13,28.

144) Rest of the Words of Baruch 6,23, Compare Rom. 4:11 & Rev. 7:2-4f.

145) Gospel of Thomas, Logion 4 (cf. Gen. 17:10-14 & Cal. 2:11f).

146) Ib. Logion 22 cf. Gen. 17:12f & Il Sam. 12.18-23.  147) 1st Ap. 18

148 A.C. Coxe: Noteson Justin Martyr. In ANF | pp.i & 169n. 2. 149 1st Ap. ch. 27.

150 Ib. ch. 29. Compare Eph. 6:1-4 with 4:4f,30 & 5:25f.

151) Ib. 156 (hoi ek paidon emathéteuthésan tg Christg). 152) Dialogue with the Jew Trypho 39:2.

153 Cf. Justin's 1st Ap. chs. 15:6 and 61 & 65 with A.C. Barnard's | Have Been Baptized, DRC Bookroom,
Pretoria, 1984 p. 78.
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154) Wall's op. cit. | pp. 66-171

155 Cf. the writings of the apostlein Jh. 3:3-8 & | Jh. 2:12-14 & Rev. 7:2-4 & 22:4.

156) Dial. 4:1 (compare too West. Conf. 10:3).

157) Dial. chs. 86-88. Compare Lev. 14:7f & Num. 19:4f etc. with Heb. 9:10-21. 158 1st Ap. chs. 61-65.
159 Apost. Const. VI:1:3 & VI:2:5 & VI:3:14f. Seeour text at pp. 246& 311and at ch. IV'sn. 47 below.
160) 1st Ap. ch. 61: "Hosoi an peisthasi kai pisteuasin..., kainopoi éthentesdia tou Christou exégésometha.... Hoi
hamertésantes kai metanountes.  Touton lousomenon agontes epi to loutron.... Ho phatizomenos louetai.”
Significantly, even amodern Romish trandl ation li kewi seseemsto presupposeill uminati on_ beforebaptism: " Those
who are onvinced and believe..., aretaught.... Welead them to aplacewherethereiswater.... Thosewho have
sinned and then repented, shall befreed of their sins.... At our first birth..., [we] were born.. through the mutual
union of our parents.... Hewho |leads the person to e baptized to thelaver..., call shim by this Name [of God the
Father] only the illuminated one, is also baptized." Thus the rendition of the Catholic University of America
Press Washington D.C., 1965rep., inloco. Thelast two underlined wordsabovearerenderedin Latin at Migne's
Patrologia Graecarespedivelyas”lavacrum' and "qui illuminatur abluitur.” Almost the entirety of thefull Greek
text of ch. 61isgivenin Wall'sop. cit. | p. 67.

161 Ib. chs. 62 & 64. Seetoo aur text at n. 74 abowve.

162 Ib. ch. 65: "Meta to houtas lousai ton pepeismenon kai sugkatatetheimenon....kai tou phatisthentos.” Even
the modern Catholi c University of America Presstrandation rendersthis: "After thus baptizing the one who has
beli eved and given hisassent, we...offer upsincere prayers...for the baptized person.” Theunderlined wordsabowe
arerendered in Latin at Migne's Patrologia Graeca as "pro eo qui illuminatus est."

163 Just. Mart.: From the Lost Writings Fragment 9, in ANF | pp. 300f.  164) Ib. Fragment 10.

165 Dial. ch. 6 cf. ch. 12, 166) Ib. ch. 14:1 (compare 1st Ap. chs. 61 & 65). 167) Dial. ch. 29.

168 Dial. chs. 18& 19. 169 Ib. chs. 14& 16. 170 Ib. ch. 23 (compare Gen. 15:6).

171) Dial. ch. 23 (compare Gen. 17:10-14& Rom. 4:11). 172 Dial. ch. 24. 173 Ib. ch. 113  1741b. ch.
28.

179 Ib. ch. 43.

176) Gen. 5:18-24 cf. Heb. 11:5-6 & Prov. 22.6. 177 Dial. ch. 92 (compare Gen. 15:6 & 17:1-26 with Rom.
4:11).

178 Cf. Rev. 1:1ff & 2:8ff with Iren.: Her. 3:3 (& Wall'sop. cit. | p. 81).

179 Palyc.: Martyrdom of Polycarp 21, Waddington. Seethe main text at our n. 181 below. Barnard op. cit. p.
78 seams to suggest an infant baptism date of 70 A.D. for Polycarp. For he"died 22nd February 156, just after
saying of Christ: "For eighty-six years | have been His srvant." Polycarp's Martyrdom 9:3. Similarly, seetoo
JW.C. Wand'sA History of the Early Churchto A.D. 500 (Methuen, London, ed. 1949 p.96); and ed. F.L. Crosss
Oxford Dictionary of the Christian Church (Oxford Univ. Press ed. 1978 p. 701). Alsocf. Stander and Louw's
op. cit. p. 9: "Barnard maintains that the age of Polycarp proves that he was probably born in the year 70A.D.,
and that he was baptized as an infant. Hisopinion concerning this quotation is shared by the Oxford Dictionary
of the Christian Church (1978701) and Wand (194996)."

180 Polyc.: Epistle to the Philippians ch. 4 (compare Eph. 4:4f,30 & 5:25f & 6:1-4).  181) Mart. Polyc. 9:3.
182 Cf. perhaps Rev. 2:8f. 183 Phil. 3:5,1011,14,21. 184 Ep. to Phil. 4:2. 185 Id.

186) Seen. 181abowe. 187 Inloc. 188 Anon: The Martyrdom of Justin ch. 3.

189 Cited in J. Jeremiass Inf. Bapt., p. 64.

190 Cited in K. Aland: Did the Early Church Baptize Infants?, S.C.M., London, 1961 p 72

191) Irenaeus of Sirmium: Martyrdom of Irenaeus 4:3. Cited in R. Knopf & G. Kriiger: Selected Acts of the
Martyrs, Tubingen, 1929 104.1. Thus Jremiass Inf. Bapt., p. 61n. 3.

192) Anon: Martyrdomof Sabas. Cited in Knopf-Kruiger'sop. cit. 11916f. SeeJeremiassInf. Bapt., p. 61 & n.
3.

193 W.W. Gasque: Marcion (second century), in ed. Dougas's op. cit. pp. 629f.

194) Justin Martyr: 1st Ap. chs. 26 & 58 195 Iren. Her. 1:1231tol 27:1f & 1V:8:1.

196) Epiph.: Heresies 42 (Marcionistae). 197) Clem. Alex.: Srom. 111:3. 198 Tert.: Bap. 15.

199 Philaster: Heresies49. 200 Athenagoras: Apology ch. 35.

201) Athenagoras. Onthe Resurrection 14:65:12f. 202 Theodotus: Excerpts 7 & 5 (in ANF VIII pp. 44 & 43).
203) Excerpts 48 & 50. Seetoo Ante-Nic. Fath., VIII pp. 43-48.

204 Iren.: Her. 11:33f & IV:20& V:6 (in Wall'sop. cit. | p. 81). Cf. Iren.: Epistle to Florinus (in Eusebius's Ch.
Hist. V:20:1).

209 Ib. 11:122:4 (cf. Lk. 3:21-23 & Ex. 29:21 & Num. 4:3f).

- 150-



206) Her. 111:17:1-3 cf. 1:121:1-3 & Fragment XXX 11l Harvey Il 497. 207 Isa. 52:15; 56:3-7; Joel 2:16,23,28f.
208) Judges 6:37 etc. 209 Cf. again our text at n. 205above.

210 Ib. IV:6:7 (cf. Mt. 11:25-27). Seetoo aur ch. | at our nn. 160F & 191f abowve. SeetooJ. Inchley's op. cit.
pp. 20f, and Leés Revealed to Babies pp. 1 & 6f.

211) Against Heresies V:15:3. Comparetooib. 1:21:1 ("baptism...is regeneration to God").

212 Iren.: Frag. XXXV, in ANF | p. 574 213) Eusebius: Church History V:24:6-8.

214) Id.: "Hexékonta pente etéechanen Kurig.... EnChristg | ésou pantote pepoliteumai. On thispepoliteumai,
seetoo Eph. 2:12-190  Also comp. Barnard's op. cit. p. 78; and Stander & Louw's op. cit. pp. 9f.

215 Seen. 178 above.  216) Inf. Bap. p.59. 217 Clem. Alex.: Srom. IV:22. Seetoo aur text at n. 76 abowve.
218 Cited in Ayres: op. cit., p. 317. 219 Clem. Alex.: Exhortation to the Heathen, X:12-13.  220) Srom.
4.

221 1b. 11:118. 222 Clem. Alex.: Eclogia 41 & 48 (cf. the apocryphal Rev. Pet. 25).

223 Strom. 11:9 (cf. | Pet. 3:20f & 4:6). 224) Clem. Alex.: Protrepticus 9:82.  225) Jh. 3:3f.

226) Such as: Mt. 18:3-6; Mk. 10:15; Lk. 19:17.  227) Just. Mart.: 1st Ap. 61:4).

228 Clem. Alex.: Paidagogue I:5.

229 Paedag. 1:6-7. Perhaps (but not necessarily) betraying just the beginnings of the false theory of baptismal
regeneration, Clement unfortunately then adds:. "Being baptized, weareill uminated; beingill uminated, webemme
sons; being sons, we beame perfeded; being perfeded, we becomeimmortalized." Heretheoriginal Greek has:
"baptizomena phdtizometha, phdatizomena huiopoioumetha, huiopoioumenoi teleioumetha, teleioumenoi
apathanatizometha.” Thisisa series of passve present participles. Theseriesnot hecessrily suggests baptismal
regeneration, any morethan our "being sons" in thispresent lifenow (bath before and after baptism) could posshbly
suggest the compl etion of our being perfeded beforethe next lifeyet tocome. Nevertheless theambiguityin these
wordsisunfortunate. Later advocates of baptismal regeneration have appealed to this phrasein Clement asif it
were indeal teaching that later doctrine.

230 op. cit. p. 44.

231) A.W. Argyle: Baptisminthe Early Christian Centuries, in ed. A. Gilmore's Christian Baptism (L utterworth,
London, 1959 p. 202& n. 8). Argyle here enploys the latinization (Paedagogus) of the Greek Paidagagos.
232 Paidag. 111:11. Seetoo Stander and Louw's op. cit. pp. 42f, and Wall's op. cit. | pp. 84f.

233 Paidag. 111:12. A moreflowery version readsasfoll ows: "Heavenly Wing of theall -holy flock, Fisher of men
who are saved, catching the daste fishes with swed life from the hateful wave of a sea of vicesl... Babes
nourished with tender mouths, fill ed with the dewy Spirit of therational pap -- let us $ng together simple praises,
true hymns to Christ our King, holy feefor the teaching of lifel"

234 Clem. Alex.: Who isthe Rich Man that shall be Saved?, chs. 3440,42. 235 Srom. I1:13 (cf. Jh. 1:13).
236) Srom. 11:23.  237) Srom. 111:15 (cf. Ex. 20:12). 238 Srom. 111 :15 (cf. 1sa. 65:22f).

239 |1 Tim. 3:2-4 & Tit. 1:6. 240 Srom. 1V:15-35, esp. 1V:15:20 (cf. Tit. 2:3-5 & Heb. 13:4).

241 Op. cit. pp. 10& 113

242 Cited in Stander & Louw'sop. cit. pp. 59-63, from Hippolytus's Apostolic Tradition 20-22. Cf. tooJ. Jansen:
The Right of Infant Baptism, Kok, Kampen, n.d., in loco.

243 J. Jeremias. Inf. Bap. pp. 66-68, and the photograph facing p. 64.  244) Seeour text at nn. 217-41 abowve.
245) Seeour text at nn. 310-324below.  246) P. Schaff: Ch. Hist., Il p. 301n. 1 & p. 307.

247 1b. 1l p. 302 248 Op. cit. p. 78.

249 E. Diehl's Ancient Christian Latin Inscriptions (Berlin, 1961); J.C. Didier's Infant Baptismin the Tradition
of the Church (in Selected Christian Monuments VI, Tournai, 1959; and E. Ferguson's Inscriptions and the
Origin of Infant Baptism (in The Journal of Theological Sudies, 1979 XXX, pp. 37-46).

250 Schaff's Church History Il p. 303item 2; p. 304item 20; p. 304, items 5 & 4; p. 249n. 3, where Schaff is
citing De Ross.

251) B.B. Warfidd: How Shall We Baptize?, in Selected Shorter Writings of Benjamin B. Warfield, ed. Meder,
Presh. & Ref. Pub. Co., Nutley N.J., 1973 p. 337.

252 R. Ward: Baptism in Scripture and History, Melbourne, 199Q pp. 42f.

253 C.F. Rogers: Baptism and Christian Archaeology, Oxford, 1903 p. 322

254) J.G. Davies: The Architectural Setting of Baptism, London, 1962, pp. 23-26. SeetooAyres: op. cit. pp. 376A
& 389419

255 Ib. p. 309,
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256) F.N. Lee Pentecostalism: New Outpouring or Ancient Heresy?, Commonwealth Pub., Rowlett Tx., 1986
paras. 4 & 15 & 24to 27. Seetoo Ayres. op. cit. pp. 527 to 624 & 59496 (citing the A.D. 381 Council of
Chalcedon's condemnation of Montanistic immersionism or katadusis).

257) Compare, e.g., his perception that pagan sprinkli ngs were themselves perversions of the"Jewish Law.” See
our main text at our nn. 77 & 78 abowe. Cf. Heb. 9:10-21

258 Tert.: On Baptismch. 18. Cited in Jansen's op. cit. (inloc.). 259 In Gilmore: op. cit. pp. 199.

260 Tert.: The Chaplet 3; On Idolatry 24; The Shows 3; The Apparel of Women I:2.

261) Thisword "immersed" isthat of the Baptist Argyle, not that of Tertullian. For some of Tertulli an's views
on the mode of baptism, seeour text at nn. 291f below.

262 Tert.: Against Praxeas 26, and On Baptisn 6. 263 Chap. 3, and Against Marcion 1:14.

264) On Baptism 7; Chap. 3; Shows 24; I|dol. 19. 242) On Bapt. 4-5.  265) Tert.: Apology ch. 9.

266) Tert.: Onthe Soul ch. 37.  267) Ex. 21:22; Ps. 22:9f; 51:5; 13913-16. 268 Soul chs. 25f.

269 Chaplet ch. 3. 270 Repentance 6.

271) SeeTertulli an's On Baptismch. 2: "aman isbaptized (tinctus)"; and ch. 12: "baptized (tinctus)" & "sprinkled
(asperd)" & "sprinkled over (perfundi).” Seetoo Tertullian's Prescription Against Heretics ch. 40: "The
devil .. .too baptizes (tingit).... Mithrasthere sets his mark on the foreheads of his ldiers.... Thedevil imitates
theJewish Law." Seetoo Tertulli an's On Repentance 6 (cited at our n. 276below). Also compare our text at nn.
260& 269abowe.

272) Seeour main text at nn. 276f & 290F below. 273 Op. cit. pp. 324-38.

274) Tert.: On Repentance 6:4f (asperginem unam cuiudlibet).

275 SeeSchaff: Ch. Hist. Il pp. 421& 822 ANF Il p. 4 & 240(citing Augustine's On Heresies 6); cf. Hefdlein
Nicene & Post-Nicene Fathers (NPNF), 2nd Ser., XIV pp. 128

276) Repent. ch. 6. 277) On emergency baptisms, seen. 271above. 278 SeeK. Aland: op. cit., p. 67.
279 Tert.: On Baptism ch. 1. ['Ichthus means 'fish' in Greek. It was also an ancient Christian cryptogram,
meaning: 'l ésous Christos Theou Huious Sater' -- alias 'Jesus Christ; God's Son; Saviour.']

280 Ib. ch. 4. Compare: Gen. 1:2 & Mt. 3:11-16.  281) Ib. ch. 5.

282 Ib. ch. 8, cf. Gen. 8:2-12 & | Pet. 3:20-21 & Lk. 3:21-22. 283 Ib. ch. 9, cf. Jh. 3:5.

284 Ib. ch. 16, cf. Jh. 19:34.

285 Mt. 7:6. Significantly, not just Tertulli an as above but even the Westminster Confession (29:8%) appliesthis
text to the neal of withholding the sacrament from the unworthy. Seetoo Wall's op. cit. | p. 100

286) See t1s. 1819, 287) Seeour main text at nn. 26476 above. 288 Soul chs. 19f & 26f.

289 Soul 391t040:1 & 41:1. 290 Op.cit. | p. 101 291) Soul ch. 19f. 292 Ib. ch. 20.

293 Astowhat Tertulli an here might mean, with probably referenceto baptism, seeour main text at n. 271abowe.
294 Op. cit., 1836ed., | p. 183

295 Op. cit. pp. 66 & 65. Wesay Aland isamaverick. For heseanstorejed infant baptism as having been an
apostolic or even an early-patristic ordinance  Seeour text at n. 297below. Aland'srationale, however, may well
be because he seems to sense (corredly) that covenant infants are not made holy during baptism, but are already
holy before baptism!

296) Amazng, in that holinessat birth clearly undermines the Lutheran view that regeneration normally takes
placeonly during (yet not because of) postnatal baptism. See however, our remarks at n. 294 abowve.

297) Op. cit. p. 113 298 |b. pp. 100& 48. 299 Seetoo aur main text at n. 245abowve.

300) The Origins of Infant Baptism, p. 75.  301) Op. cit. pp. 20X. 302 Ch. Hist. Il pp. 254.

303 ThusANF V p. 3. 304 Seeour main text above at n. 253.

305 Seetoo Jeremias: Inf. Bap. pp. 13, 31and 73nn. 5 & 6.

306) Hippoalytus: Concerning the Apostolic Tradition of Gifts of Grace 21:3.  307) Op. cit. pp. 49f.

308) 21:3, seeour main text at n 306above. 309 Jeremias: Inf. Bap. p. 92

310 Eusebius: Ch. Hist. VI:19:10. SeetooWall's op. cit. pp. 73f.

311 Ib., compare Jeremiass Origins p. 75. SeetooWall's op. cit. | pp. 78, 10¥ & 125

312 Schaff: Ch. Hist. Il p. 260& n. 2.

313 Orig.: Commentary on Matthew XV (11 :1268sqgg.), and Comm. on Mt. 18:10 (X111:331) cited in Wall's op.
cit. | pp. 115 & 120

314) Orig.: Commentary on John 6:13.

315 Orig.: Commentary on Romans V:9 ("pro hoc et Ecclesia ab apostolis traditionem suscepit, etiam parvulis
baptismum dare)."
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316) In his Homilies on Luke XIV. 317 In his Homilies on Levticus VIII:3 (seaundun Ecdesiae
observantium).

318 Orig.: Homilies on Luke XXV I11, and Comrrentaries on Fragments from John 121 Seetoo Stander &
Louw's op. cit. pp. 68f.

319 J. Bgjis: Infant Baptism?, Concili ar Press Mt Hermon Ca., n.d., at nn. 18f. 320 Seen. 318abowe.

321) Homilieson Ezekiel 6:5. 322 Comm XV:36 0n 20:1-16.

323 Orig.: Homilies on Joshua 4:1 and IX:4. Cited respedively in Stander & Louw's op. cit. pp. 74f and in
Wall'sop. cit. | pp. 73f & 117.

324) SeeEuseb.: Ch. Hist. VI:5. Seetoo air own n. 329below. 325 Cyp.: Epistle 58(64).

326) Cyp.: Epistle 72(73):17.  327) Anon: Treatise on Rebaptism 6. Ca. 253A.D. SeeANF V pp. 665.

328 Euseb.: Ch. Hist. VI:43. Here, 'being perfused' trandates "perichuseis’ alias 'poured around." Compare
Wall'sop. cit. | p. 142(18440xford ed.), where he quotes Petavius thus: "At present...we cntent ourselves with
pouring alittl e water on the head, which in Greek is called perichusis.” Dionysius Petavius was a French Jesuit
(15831652, author of the most learned Opus de Theologicis Dogmatibus.  Thus Ayres: op. cit. p. 351& n. 1.
329 Cited in Wall's op. cit. (ed. 1844 | p. 160 & Il p. 386 "I gave here the instance of St. Laurence out of
Walafrid Strabo, baptizing with apitcher of water, in acase of necessty; and of Basili desout of Eusebius." Ayres
(op. cit. p. 352 explains. "Laurence suffered martyrdom about the sametime as Cyprian, i.e., A.D. 258 Wall
givesthe ase[ll pp. 389]: 'Oneof the soldiersthat wereto be hisexeautioners, being converted, brought apitcher
of water for Laurenceto baptize him with'.... This passage seansto be genuine, because dted by Walafridus
Strabo, who died about the year 849; cf. p. 13 of the same volume.” On Basili des, seeour main text at nn. 324
abowe.

330) Cyp.: Ep. 74(75):12-16 [Oxford ed. = 69].

331) See John Moschus's Pratum Sgrituale ch. 176 "A ceatain Jew was travelling in company with some
Chrigtiansthrough adry and desert country.... Hewas sized with grievousill ness and...begged his companions
tobaptizehim. They replied that there was neither priest nor water at hand.... But being earnestly adjured not
torefuse him, they...sprinkled him threetimes, with sand instead of water, saying that they 'baptized' him in the
Name of the Father and of the Son and of the Holy Spirit.... On their return, Dionysius the Church Oversea of
Alexandria, being consulted on the subjed, dedded.. that the Jew was baptized if only he were sprinkled...with
water (baptizatum ese Judaeum s modo aqua énuo perfunderetur).”

332 S. Angus: The Religious Quests of the Graem-Roman World, Murray, London, 1929 pp. 166 & nn. 1.
Angus also refers to Tertulli an's Baptism 5, and to his [ Prescriptions] Against Heresies 40.

333 B.V. Mill er: The Eucharistic Sacrifice, Burnes Oates & Washbourne, London, 193Q p. 17.

334) SeelJeremiass|nf. Bap. pp. 41,56,75-79, 85-86, & 90-94. SeetooJeremiassOrigins pp. 59-53 & n. Ayres
too(op. cit. pp. 377& 396) gives copi ousevidencesabout sprinkling: from inscriptionsin the atacombs; on fonts;
and in ancient baptisteries; etc.

335 Actsof Crispina2:1cf. 3:3.  336) Ch. Hist. Il p. 401 337) Pg. 145 338 Pg. 3L

339 Euseb.: Ch. Hist. VI:5,43 & X:4:44f. 340 Lact.: Divine Ingtitutes 1V:15.

341) Synod of Elvira, canons 1 & 22.

342 RufinussHistory of the Church 1:14; Sozomen's Ecdesiastical History 1:17; and Athanasius's Questionson
Paul's Epistles and On Holy Baptism.

343 Ib. pp. 155 "Rivet, Marshall &c do accuse Grotius of partiality and foul dealing in general in hispleading
the cause of the Antipaedobaptists, and particularly in this place... SeeRivet's Hugoris Grotii Anndata in
Consulationem G. Cassandi, cum animadversionibus Andeae Riveti, in his Opera Theologica, Rotterdam,
165160, Il pp. 92576 exp. at p. 941

344) Wall then rightly comments (ib. p. 153): "Thewoman in this case does not desire or demand the baptism at
that timefor her child, but for hersdlf only.... If the bishopshad thought baptizing of infants unlawful, they would
have determined this.... It isno kind of prodf that they did think so.... They meant only to take away the
perplexity about baptizing the dhild when born.... Thereis ssmething in the propriety of phrasein thelast clause
that doesinclineit tothislatter sense.... That isthe notation of theword idios, which properly signifiesany thing
'peadliar to one's Hf'; and the repetiti on of the article tén before the words epi té homologia,;.

"If the bishops hadmeant to determine that the dhild could not be supposed to be baptized with its mother for this
reason, becuse in baptismal professon every one must dedare his own choice and so an infant could not be
baptized -- they would have expressed that latter clause thus, dia to heauton dein heautou teen proairesin en té
homologia; deiknund, 'becuse every one must make his own choiceat the professon.’ But when they say diato
heautou idian ten proairesin tén en tg homologia, deikusthai [as in fact they did], they do (as any critic will
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observe} expressthis ense-- 'because the doicewhich ismadeat the[baptismal] professon, isdedared by every
one pealliar to himsdf'... It isonly areason of what they had said last: 'that the mother communi cates nothing to
the dhild' -- and not any reason against the baptizing of an infant...."

345 Ib. pp. 156: "Balsamon's comment on that canon isthis: 'Somehad said, "that women which comeover from
the heathensto the dhurch great with child ought not to be baptized but to stay till t hey weredelivered -- lest, when
the mother is baptized, the dhild in her womb do seem to be baptized too, as being altogether unitedto her.... So
when it isborn it will either beleft unbaptized, or if it be baptized it may be acoounted to be twice-baptized.”
Continued Balsamon: "The Fatherstherefore, not all owing this contradiction, appointed that such women may be
baptized without any scruple -- when[ever] they please. For that the woman has nothing common with the dild
in her womb in the @ncern of baptism -- espedally, say they, when asto every onein baptism hisown promising
isnecessry. But the embryo (ester @amenon diatheseas), having not the quali fication (or disposition or affedion),
cannot make the professon at [the mother's] baptism. And that clause 'when they please’ was added to the

canon.... The Fathers therefore said that it is at the woman's pleasure to be baptized when she will .... But
[postnatal] infants do promise by their sponsors, and being actually baptized have the heavenly ill umination
granted to them.™

346) Ib. pp. 157: "Zonarusswords are these in his comment on the said canon: 'It determines that women with
child may be baptized when they please.... Some affirmed "that the foetus is baptized together with the mother,
and that thereforetheinfant when born must not be baptized lest it should haveadoublebaptism.” Thereforewere
those words added "for the mother in this matter communicated nothing to the dild” -- i.e. for the mother only
and not the dhild is made partaker of holy baptism.... In the foetus that is enclosed in the mother's womb there
isno choice It isnot to be accounted to have receved baptism. And therefore it has need of baptism.. .when it
shall be able to choose.™
347) Ib. pp. 158 "We are now come so low as within sixty years of the time of St. Austin [alias Augusting).....
St. Austin sometimes geaks of this case of a woman baptized while great with child, and he does not only
determineit asthesebishopsdo but he speaks of it asaclear case.... Hetakes occasion to mention it, lib. vi Contra
Julianum c. 5, where he is iewing the weaknessof that argument of the Pelagians who said that if original sin
be the cause why infants are baptized, then the dild that was born of Christian and baptized parents would not
need to be baptized -- as being born of those that were deansed of that sin and of a mother whose body was the
temple of the Holy Spirit..... Now, when such an infant is baptized, he will not be acoounted twice-baptized."
348 Wall (op. cit. | pp. 150), discusses an important quotation out of the Council of Neocaesarea [anno 314.
Therein the Arminian "Grotius (Annot. in Mat. xix.14) seensto himsalf to have found a proadf out of it that many
in that age judged that they are not to be baptized....
"Some about that timeand placehad pu this question -- whether a'woman with chil d' that had amind to become
a Christian and be baptized, might conveniently receve baptism during her ‘going with child' -- or must stay
[unbaptized] till shewasdedlivered.... Thewordsof the council...arethese...: 'A woman with chil d may be baptized
when she pleases.  For the mother in this matter communicates nothing to the dild, because in the professon
every one's own [or pealliar] resolution (idian proairesin) isdedared.™
349 Seetoo Asterius: Homilies 12.3f & 21:10& 27:2f. 350 J. Jeremias: Inf. Bap. pp. 93f.

- 154-



