V. BABY BELIEF FROM KNOX TILL THE
WESTMINSTER STANDARDS

John Knox had become aRomish priest in the same yea that Calvin as a Protestant
published the first edition of his Ingtitutes of the Christian Religion -- in 1536. Knox's
countryman George Wishart, having himself embracel Protestantism, had returned from
Switzerland with the First Helvetic Confession. It was during the yea of Wishart's martyrdom
in his native Scotland, that Knox himself becane aProtestant -- in 1545

A decalelater, Knox went to Europe. There he studied under Calvin, and helped edit the
famous Geneva Bible. It was therefore with first-hand knowledge that Knox cdled Calvin's
Geneva "the most perfed school of Christ that ever was on the eath since the days of the
Apostles."* Thus, long before the time of Calvin's deah in 1564 Knox had aready become a
fully committed Calvinist.

390. John Knox a paidobaptistic Calvinist before leaving Geneva

Knox was one of the Ministers of the English-spe&ing congregation of Marian refugees
--inGeneva. Therethey employed the"Formand Prayersand Ministration of the Saaament etc.
used in the English Congregation at Geneva and approved by the famous and Godly learned man
M. John Calvin."

Thus Knox himsdlf, in the words of the gpropriate heading in his later Works.? Indeed,
Knox's Genevan Service Book is derived in amost every resped straight from Calvin -- even as
regards Calvin's baptismal services.

In 1557 whilein Dieppe and before returning to Scotland, Knox wrote some lettersto his
brethren and 'lordsprofessng thetruth'in Scotland. Onesuch letter wasrecently edited by Kevin
Reed and republished under the title: A Warning Against the Anabaptists.® There,* Knox
condemns those who "have separated themselves from the society and communion of their
brethren in[to] seds damnable and most pernicious.”

Those sedarian Anabaptists, conceded Knox, redly do "have a zeh... But das, it is not
acording to knowledge.... This grt of men fal from the society of Christ's little flock, with
contempt of His saaaments and holy ordinances by ustruly maintained.” Indeed, "they require
agreder purity than ever was found in any congregation since the beginning.”

Knox now immediately went on to insist that the Anabaptists "shall not escape judgment
and condemnation.” Thisis o, dedared Knox, "because they do despise Christ Jesus and His
holy ordinances.”

Indeed, the Anabaptists were not at all li ke the 'apostolic ege’ Christians who had been

geded from Judaism's "synagogue of Satan." Mark 13.9-13 and Revelation 2:9 & 3:9. Nor
were the Anabaptists like the Protestants who had just been removed from the Romish
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Neo-Babylon. Revelation 17:5and 184; compare Second Thessalonians2:3-17f. Rather were
the Anabaptistsexadly analogousto the Proto-Gnostics-- who opposed the goostolic Christians,
and who castigated their infant baptism. Colossans 2:9-23 (q.v.).

Just afew paragraphs after writing his above-cited words, Knox wrote that even though
"the Papists are busy to espy our offences, faultsand infirmities..., they are not the enemies most
tobefeaed. For...of theother [Anabaptist] sort of whom before we have somewhat spoken, the
craft and malice of the devil fighting against Christ is more wvert and therefore more to be
feaed.”

Just think of it -- Anabaptism "more" to be feaed than even Romanism!  For the

Anabaptists, insisted Knox, were "privy blasphemers of Christ Jesus; supdanters of His dignity;
and manifest enemies to the freejustification which comes by faith in His blood."

391 After returning to Scotland K nox still heaeded Calvin on baptism

Having safely returned to Scotland, Knox communicaed with Calvinon 27th August 1559
-- inter alia about the aministration of baptism.®> Calvin then responded® to the baptismal
problems mooted by Knox, and told him "it be lawful to admit to the saacament of baptism the
children of [Romish] idolaters and excommunicated persons.”

For "the interruption of piety which has prevailed in Popery.” explained Calvin, "has not
taken away from baptism its force and efficagy.... Offspring descended from holy and pious
ancestors belong to the body of the Church, though their fathersand grandfathers may have been
apostates’ -- Isaiah 59:21 and Romans 11:11-32.  Indeed, provided the "conduct of only one
parent” was stisfadory -- "we seeno reason for rejeding any child for whom a due pledge has
been given.”

392 Knox'santi-Anabaptist Scottish writings after 1559

In 156Q Knox himself wrote a onsiderable tredise with the title: An Answer to a Great
Number of Blasphemous Cavillations Written by an Anabaptist and Adversary. There, hetold
the Anabaptists that "with the Pelagians and Papists, you have become teaders of freewill and
defenders of your own justice”

He added: "our poison is more pestilent than that of the Papistry was in the beginning."’
Indeed, he added elsewhere: "We damn the aror of the Anabaptists who deny baptism to
appertain to children."®

Once more, Knox had again insisted that Anabaptism is worse than Papism.  For the
Anabaptist "poison is mor e pestilent than that of the Papistry was in the beginning.”

Soon after Knox'sreturn to Scotland, the Scottish Reform Party -- under the leadership of
the six Johns (John Knox, John Spottiswood, John Will ock, John Row, John Wynram and John
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Douglas) -- began to dominate the nationa religious sene. At the invitation of the Scottish
Parliament, the six Johns offered the Scots Confesson.

Thiswas aubtitled their "Confesson of Faith Professed andBelievel by the Protestants
withinthe Realmof Scotland..grounded uporthelnfalli ble Truth of GodsWord." After ratified
and approved by Parliament, it remained the doctrinal standard of the Scottish Churchright down
till 1647 Only then would it be replaced -- by the Westminster Confesson o Faith.®

393. TheFirs Scots Confession: covenant infants are to be baptized

The Chrigtian Church, explained the First Scots Confesson,*isthat body which professes
to "believe in one God -- Father, Son, and Holy Ghost. Matthew 28:19.... This Kirk...is
universal.... It istherefore cdled the cmmunion...of saints who, as citizens of the heavenly
Jerusalem, have the fruit of inestimable benefits -- one God, one Lord Jesus, one faith, and one
baptism. Ephesians4:5.... We comprehend the dhildren withthe believing parents. Acts2:39."

Acoording to this First Scots Confesson,™ the "saadaments...were ingtituted by God...to
exercise the faith of His children and...to sed in their hearts the arance of His promise....
Romans 6:3-5 & Galatians 3:27.... If theredpient does not understand what is being done, the
sagament is not being rightly used.”

The language here is very predse. It does not say that as long as the redpient's parent
understands the sacament and believes in the Lord Jesus, his or her infant may forthwith be
baptized (even though still without any personal understanding).

To the mntrary. It says even in resped of the infant that "if the redpient[!] does not
understand what is being done, the sacament is not being rightly used.”

Naturally, the infant could then understand only in a purely infantile way. Yet such an
infantil e understanding is neverthlessto be presupposed, wherever baptism is"being rightly used”

Indedd, "the fathers under the law...had two chief saaaments -- that is, circumcision and
the pasover.... Genesis17:10f & Numbers 9:13.... Now, in the time of the Gospel, we have
two chief saaaments..., that is, baptism and the supper.... Matthew 28:19; Mark 16:15f; Luke
2219 .... These saaaments, both of the Old Testament and of the New, were instituted by
God...to make avisible distinction between His people and those who were without."*2

The First Scots Confesson then concludes:™® "We aandon the teading of the Roman
Church.... They even alow women, whom the Holy Ghost will not permit to pread in the
congregation, to baptize....

"Wehold that baptism appliesasmuch to the[infant] children of thefaithful asto thosewho
are of age and discretion. And so we mndemn the eror of the Anabaptists, who deny that
[infant] children should be baptized.... Colossans2:11f; Romans4:11; Genesis17:10; Matthew
2819."
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394. TheFirst Book of Discipline and triune baptism

In December 156Q the first Scottish General Asembly of the Reformed Church
(Presbyterian) asked the authors of the Scots Confession to prepare dso a pradicd suppdement.
This latter was the First Book of Discipline. When realy, it smply endorsed the Order of
Geneva -- as regards the sedion on the alministration of baptism.**

So it was the 'form of baptism' used in Switzerland's Geneva that -- by way of the First
Book of Discipline written by Knox and other Scottish Calvinists -- was incorporated into the
Book of Common Order for use within the Presbyterian Church of Scotland. The wnviction of
the writers of that Book of Common Order, was thus the Biblicd perception that the children of
believers are Christians already, before being baptized in their infancy.

Indeed, these covenant children were regarded as having been sanctified by the Holy Spirit
from their very conception -- and hence from even before their birth.™ It is predsely becaise
they were deamed to be already federally holy before baptism -- that they were entitled to receve
that saaament.

The First Book of Discipline providesthat "to Christ Jesus...of necessty it isthat Hisholy
saaaments be anexed.... They be two, to wit, baptism and the holy supper.... The Order of
Geneva which now is used in some of our churches, is sufficient to instruct the diligent reader
how that both these saaaments may be rightly ministered....

"In baptism, we ad&nowledge nothing to be used except the dement of water only....
Anabaptists, Arians, or other such [are] enemies of the Christian religion.... Baptism may be
ministered whensoever the Word is preaded.... Many are decaved, thinking that children be
damned if they die without baptism." Thisisindeed a"grosserror."*

Rev. Dr. JK. Cameron, Profesor of Church History at the University of St. Andrews,
makes a valuable cmment in resped of this very point in the First Book of Discipline. "The
doctrine of the mediaeval Church that infants who die without recaving baptism were mnsigned
to limbo," explains Cameron,*’ "was rejeded by Calvin and Calvinists."

So, the First Book of Discipline endorses the Calvinist Knox's SwissOrder of Geneva --
asregards its own sedion on the alministration of baptism.*® Indeed, this Order says that by
"baptism, oncerecaved, is sgnified that we (both infants aswell as others of age and discretion)
-- being strangers from God [previoudly] by origina sin -- are recaved into His family and
Congregation with full assurance."*

Next yea, 1561, the Preface to that First Book of Discipline appeared. The Preface
states?® that "our infants appertain to Him [God] by covenant, and therefore ought not to be
defrauded of those holy signs and badges whereby His children are known from infidels and
pagans. Genesis 17; Colossans 2; Acts 2."

Still describing covenant children, the Preface then continues: "They be contained under
the name of God's people.... Remisgon of sinsin the blood of Christ Jesus doth appertain unto
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them by God's promise.... Paul...pronounceth the dildren begotten and born (either of the
parents being faithful) to be dean and holy. First Corinthians7....

"The Holy Ghost asaures] us that infants be of the number of God's people and that

remisson of sins doth also appertain to them in Christ.... Almighty God [is] their Father." For
they are "His children bought with the blood of His dea Son."

395. The Belgic Confession versus the Council of Trent

The whole of the United Netherlands from Friesland to Flanders had been bedly attaded
by the anarchy of Anabaptism, espedally from 1526to 1546 After that, during Romish
perseadtion, the Belgian Calvinist Guido de Bré s had been arefugeein England --from 1548till
1554 There, he had gealy been strengthened by the Calvinism of those supporting King
Edward VI. He then returned to the Netherlands, where he mntinued his grugge ajainst the
Romanists and espedally against the Anabaptists.

Thiscan be seenin hisfamous 1562Belgic Confession. For it attadks both the Romish and
the Anabaptist doctrines of baptism -- and indeed many of the other Anabaptist and Romish
doctrinestoo.

The 1545Romish Council of Trent had made avery important statement. It had said:**"If
anybody deniesthat by the grace onferred in baptismtheguilt (reatum) of original sinisremitted;
or even asserts that the whole (totum) of that...sin is not taken away...or not imputed -- let him
be acairsed!”

Thislong-standing Romish heresy of baptismal regenerationism isflatly refutedinthe 1562
Belgic Confession of the Dutch Reformed Church. The Belgica waslater adopted asthe official
doctrinal standard of the Dutch Reformed family of denominations worldwide.

Now the Belgica states that "through the disobedience of Adam, original sin is extended
to al mankind. Romans 5:12f; Psalm 51:7; Romans 3:10; Genesis 6:3; John 3:6; Job 14:4."
This "is a crruption of the whole nature” or charader of fallen humanity. Indeed, it is"an
hereditary disease wherewith infantsthemselvesareinfeded evenin their mother'swomb. Isaiah
48:8 & Romans5:14.... Nor isit by any means abolished or done avay with by baptism."?2

Trent had stated that baptism itself remits the whole (totum) of original sin, together with
its guilt (reatum). Indeed, Trent had further alleged® that this is done ex opere operato (alias
quite mechanicdly). So the Belgica now replied, to the mntrary, that origina sinis not by any
means abolished or done away with by baptism. Thusthe 1561original French-Walloon text.?*
Similarly, also the first Flemish-Dutch version.?®

After the printing in 15640f the Romish Canons of Trent,? the Dutch Reformed Synod of
1566added to its Belgica thewords'nor totally eradicated.” The gpropriate phraseinthisarticle
of the anended Belgica thus gates about original sin: "Nor is it by any means abolished nor
totally eradicated by baptism."?’
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The official North-Netherlands trandation, published in Middelburg in 1611, is in some
respedsevenstronger. That reads: "even by baptism itself it wasnot totally abolished nor wholly
eradicated."?® Taking this together with the Walloon and the Latin texts, the meaning is thus:
origina sin is not, as indeed taught by the Romanists, either 'totally abolished' or ‘wholly
eradicaed' by baptism.?

Only the blood of Jesus totally abolishes both the guilt and the stain of original sin -- and
of al other sinsflowing fromit. Yet baptismrefersto both. Thisiswhy it isimportant to give
the exad focus and locaion of the Romish baptismal error.

Rome does not err in associating baptism with the washing away of sin.  Rome arsin
denying that the sins of ealy-dying unbaptized fetuses are washed away by gracethrough fetal
faith in the deansing blood of Christ dlone. Rome arsin assuming that sin is washed away by
baptism itself (rather than only by the blood of Christ to which baptism refers). Indeed, Rome
errs yet further: in restricting the significance of baptism to the washing away only of
pre-baptismal sin (through the blood of Christ aone) -- instead of the washing away of all sins.
past, present and future.

396. The Belgica condemns also the Anabaptist view of baptism

The Belgica then further proceeas to attack® both the Romanist and the Anabaptist
doctrines of baptism. It dedaresthat God ordained the "saaaments for us..., to nourish and to
strengthen our faith. Romans 4:11; Genesis 9:13; 17:11....

"Webelieve and confessthat JesusChrist.. ., having abolished cir cumcision whichwasdone
with blood -- hath instituted the saaament of baptism instead thereof.... [By] the sacament of
baptism...we ae recaved into the [Visible] Church of God and separated from all other people
and strangereligions, [so] that we may wholly belong to Him Whose ensign and banner we bea.

Colosgans 2:11; First Peter 3:21; First Corinthians 10:2.... Therefore He has commanded [not
just adults but] all those who are His to be baptized with pure water, in the Name of the Father
and of the Son and of the Holy Ghost. Matthew 28:19....

"Thissignifiesto usthat as water washes away the filth of the body when poured upniit,
and is ®en on the body of the baptized when sprinkled upon him, so does the blood of Christ by
the power of the Holy Ghost internally sprinkle the soul...by the sprinkling of the preaous blood
of the Son.... First Corinthians 6:11; Titus 3:5; Hebrews 9:14; First John 1:7; Revelation 1:6."

Against the submersionism of mediaeval Romanism and the Unitarian Anabaptists, the
Belgica here hammers home -- the Biblical mode of baptism.  Thus it insiststhat the baptismal
water is "poured upon” [and "poured upon"] or "sprinkled upon” [and "sprinkled upon”] the
believer -- to show how the Holy Spirit does "internally sprinkle" and save the soul "by the
sprinkling" of the blood of Jesus etc.

Further, continues the Belgica: "We believe that every man who is earnestly studious of
obtaining life éernal, ought to be but oncebaptized withthisonly baptism, without ever repeding
the same. Mark 16:16; Matthew 28:19; Ephesians 4:5; Hebrews 6:2. Sincewe canot be born
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twice Neither doesthis baptism only avail us at the time when the water is poured upon usand
recaved by us -- otherwise we would always have our heal in the water -- but also throughout
the whole course of our life. Acts2:38& 8:16.

"Therefore we detest the aror of the Anabaptists who are not content with the one only
baptism they have oncereceved.... Theinfants of believers..., we believe, ought to be baptized
and seded with the sign of the @mvenant, Matthew 19:14 & First Corinthians 7:14 -- as the
children in Israd formerly were drcumcised upon the same promises which are made unto our
children. Genesis17:11f.... Christ shed Hisblood no lessfor the washing of the children of the
faithful than for adult persons. Colossans 2:11f.... What circumcision wasto the Jews -- that
baptism isto our children.”

Only subsequently (namely at or after teenage) are baptizees to be almitted to the Lord's
supper. The purpose of the latter is "to nourish and support those whom He hath already
regenerated and incorporated into His family. John 3:6.... We detest the aror of the
Anabaptists and other seditious people and in general all those who rejed the higher powersand
magistrates, and would subvert justice. Seoond Peter 2:10." Indeed, such Anabaptists would
also "introduce acommunity of goods, and confound that decency and good order which God
hath established among men. Jude 8 & 10."

397. Guido De Brés's1570book aganst the Anabaptists

The author of the Belgica -- Guido de Brés -- defended the baptism of covenant children
elsawheretoo. Hedid so, and also attadked rebaptism, in his other (1570 work: The Radical
Origin and Foundation of the Anabaptists.

There he stated:*' "These two things we must observein baptism. Namely, (1) the sign of
water used as a sed, and (2) the body of those who have the truth of baptism.... The truth of
baptism is also to be recognized in baptism.... That isthe internal washing of soulsin the blood
of Christ...through the fellowship which we have with Him....

"One should note...to whomthe sign of baptism applies. Holy Scripture dealy teatesus
that it appliesto the entire household of God; to the whole body of His congregation; that is, to
all of thosewho are His people, both small and large.... Littlechildren...[of the covenant] have
the sproutings of faith.... One cannot include them among the unbelievers, until they come to
their years or understanding....

"Between these two [believers and unbelievers], there is no intermediate position before
God.... God regards them as and redkons them to be -- of the number of those who believe in
the Son.... By graceand through Christ,_the little dnildren are regarded and redkoned by God
as possessng all the virtues which [believing] adults possess-- by understanding, and through
faith in the same Christ."3?

The little dnildren of the acovenant, continued De Brés,* "are without contradiction the
people of God.... The little children are dso regenerated, by the power of God which is
incomprehensibleto us.” FromLuke 1:15& 1:36 and Jeremiah 1:15and First Corinthians 7:14
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and Matthew 19:14 and Deuteronomy 30:6 and Acts 10:47 and Romans 8.7 -- it can be seen that
the Holy Spirit iswell able to work in children.

"Although the work of God ishiddento our understanding, notwithstanding, it is gill true.
Now it is certain and definite that God regenerates even children and make them new creaures
-- namely those whom He justifies."3*

The Anabaptists essntially say** that "the small members of the body [aliasthe Church] are
not enlivened by the Spirit of the body -- because they are small.” Yet the Apostle says "that
those who do not have Christ's Spirit, do not belong to Him [Romans 8:9]. But these little
children do belong to Christ. Therefore, they have Christ's Spirit."

All children are indeed under the aurse -- "except the dildren of believers who have been
redeaned from such perdition by God's gradous accetance and through the power of the
promise and of the @mvenant.... Now, it is certain and sure that God even regeneratesthelittle
children. | say Hemakesthose whom He saves, into new credures.... They possessboth rebirth
and renewal...through Christ the Second Adam in His Spirit.... Regeneration is nothing other
than an internal washing and purification."®

Further: "According to the testimonies of God's Word, they [covenant babies| are
incorporated and ingrafted into the deah of Christ.... Similarly, a aittingisingrafted into atree
and then draws the power and substanceof that treetoward itself and partakes thereof [Romans
11:16]."%7

DeBrésconcluded:*" Thetiny little childrenrecevethesign of regenerationand of renewal
(viz. baptism). They are separated from the world before they come to yeas.... They are
blessed and eled before the Lord, Who regeneratesthem and renewsthemthrough his Spirit. But
when they cometo asuitable ae..., wetead and instruct them inthe doctrine of baptism and get
them to know that they should think of this Spirit-ual regeneration all the days of their lives -- of
which they recave the sign in their young days....

"The little dildren are renewed by God's Spirit according to the measure and
comprehension of their age. And this divine power, which is hidden within them, grows and
gradually increases [cf. Luke 1:15f,41f,80].... They are redeamed, sanctified and regenerated
from perdition -- even though netural corruption till remainsin them. For they possesssuch
regeneration not through their own goodness but through the sole goodnessand mercy of God
in Jesus Christ."

398. Ursinus presumed covenant children wereregenerated beforetheir infant baptism

Rev. Dr. Zadarias Ursinus was the German Reformed Professor of Theology in Bredau
in 1557 and later in Heidelberg. He was personaly aajuainted with Zwingli, Bullinger, Peter
Martyr Vermigli, Calvin and Olevianus. Together with the latter, who had himself studied with
Calvin in the Genevan Academy, Ursinus composed the famous Heidelberg Catechism.
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Ursinus himself wrote® that "those are not to be excluded from baptism, to whom the
benefit of remisson of sins and of regeneration belongs. But this benefit belongs to the infants
of the Church. For redemption from sin by the blood of Christ, and by the Holy Ghost the
Author of faith, is promised to them no lessthan to the alults....

"We deny the proposition which denieth that infants do believe. For infants of believers
regenerated by the Holy Spirit have an inclination to believe, or do believe by inclination. For
faithis[with]in infants-- potentially, and by disposition.... Godly infantswho areinthe curch,
have...an inclination...to godliness-- not by nature indeed, but by the graceof the covenant.

"Infantshavethe Holy Ghost, and areregenerated by Him.... Johnwasfilled withthe Holy
Ghost, when as yet He was in the womb [Luke 1:15-44f]; and it was said to Jeremiah [1:5],
‘Befor e thou camest out of the womb, | sanctified thee’

"If infants have the Holy Ghost -- then, doubtless He worketh in them regeneration...unto
salvation. AsPeter saith [Acts 10:47f], 'Who can forbid water -- from them who have receved
the Holy Ghost as well aswe?

"Therefore, Christ numbered little children amongst believers. 'He that off endeth one of
theselittle oneswhich believe in Me™ -- it were better for him that aheavy stone weretied round
hisnedk and hewere drowned (by total submersion permanently). Matthew 18:6. Consequently,
"unto baptism, regeneration by the Holy Ghost and faith or an inclination to faith and repentance
sufficeth.”

In his own Small Catechism, Ursinus sated® that "the first reason why children are to be
baptized, is that the Holy Spirit worksin themtoo." Indeed, that Holy Spirit "moves them to
believe and to obey God -- even though they are not yet able to believe in an adult way."

Thechildren of believersare themselves Christians, "to whomthe benefit of theforgiveness
of sin and regeneration belong."**  Thus, "the Holy Spirit teades them acarding to the aility
and the manrer of their yeas."*? "Infants believe in their own way, or in the way of their age.

For they have atendency to believe. Faith isapower in infants. It consists of inclination, and
not of adtion asin adults."*®

Indeed, in hisTreasureBook, explaining the Hei del berg Catechism(which he c-authored),
Ursinus stated that "one should not admit that children [of the covenant] cannot believe & all....
They believe in such away as agrees with their young age, namely by tending to believe. That
tendency isindeal either faith, or a part and a beginning thereof....

"Onemay not label as'unfruitful’ thetiny littletreeswhich havejust been planted, but which
bring forth fruit only at the gpropriate time -- even though they do not yet yield fruit. Similarly,
one must not placethe dildren [of the covenant] among the number of the unbelievers..., but
among the believers. For they havethetendency (inclinatio) and the &ili ty (potentia) to believe.
Thistendency they have not from the flesh, but fromthe Holy Spirit and fromthe gracepromised
to them."

- 394-



399. Ursinus: babies not regularly baptizable unless priorly regenerated

At least half of the paedobaptistic rationalefor infant baptismwell restson the presumption
of regeneration in the babies concerned.  For Ursinus regarded "regeneration” and "the
donation of the Holy Spirit" asidentical.* Indeed, Ursinus categorically claimed:* "Only the
regenerate lawfully®’ receive baptism. The church administereth baptism [lawfully] to...only
those whom she ought to account in the number of the regenerate.”

In his work Concerning the Baptism of Infants,* Ursinus said that covenant infants "are
regenerated and belong to the people of God and to the body of Christ.... The gift of the Holy
Spirit appliesto the children of believerseven beforefaith and conversion.... Ingenerd, itisfrom
the covenant and the divine promise that one judges children to have been gifted with the Holy
Spirit.... They are to be regarded as partakers of the Spirit of regeneration, by virtue of their
birth in the Church and by power of the promises of God.... The actual reason why anyone
should be baptized, is not faith and profession but regeneration...[and] the gift of the Holy
Spirit.... All believers are to be baptized; and only believers are to be baptized.”

Christ regards the children of believers, as believers. Thisis seen especially in Matthew
18:6. Thisis becausein such children, "the Holy Spirit certainly works regeneration and good
tendencies and new movements and whatsoever else is necessary for salvation.” It isnot [just]
because of their birth from Christian parents, but "because of theinfinite mercy of God....that they
are regarded as covenanters, and distinguished from the children of Pagans and Mosems."“

Indeed, covenant children should be baptized: first, "because al who belong to the
covenant, should be"; second, because"remission of sinsand regeneration belongsto them; third,
because infant baptism "is designed to distinguish the church from all the various sects’; and
fourth, because "baptism occupies the place of circumcision."® The sacraments do not confer
grace, but we get the sign becauseit is presupposed we already have the thing signified -- aseven
children know.>

400. Olevianuson the prebaptismal presumed regeneration of covenant infants

The German Reformed theologian Caspar Olevianus studied under Calvin at the Geneva
Academy, and became aProfessor of the Latin School in hishirthplace Trevesin 1559. Together
with his colleague Ursinus, he composed the Heidelberg Catechismin 1562. He had a strong
influence in the German Palatine, where Datheen later composed his own famous Baptismal
Formula.

Olevianus regarded [infant] baptism as a means of assuring believers that they had been
regenerated by the Spirit of God.** Indeed, Olevianus put covenant children on the same basis
as their believing parents, assuming that in the former too both renewal and sanctification unto
agodly life had already commenced.>

Stated Olevianus:> "The grace of Christ or the covenant of grace...is offered not just to
parents, but to the parents and their children together. The parents...are to accept that the

- 395 -



promises are not just entrusted for their own salvation, but aso for the salvation of their seed or
their children....

"Thus, our children are holy -- by way of the covenant of grace... SeeFirst Corinthians
7:14 and Ezra 9:2.... The promise of the Gospel has been made expresdy to our children,
Deuteronomy 30:6.... God consumimmeted internally that which He promises externally. Titus
3:3-8..... Everlasting lifeis sded by the testimony of the Holy Spirit and imparted by the Holy

Spirit."

401. The 1563 Heidelberg Catechism on unrepeatable baptism

In 1563 the &ove-mentioned two Calvinists Oleveianus and Ursinus of the German
Reformed Church produced their famous Heidelberg Catechism. It quickly became one of the
chief standards in the Presbyterian Church of Scotland.>> An ealy trandation of it appeasin
Dunlop's 1591 Collection of Confessions of Faith...of Publick Authority in the Church of
Scotland.  Indedd, it was repeaedly reprinted in English by public authorities both before and
after the 1643 Westminster Assembly -- namely in 1591 1601, 1615 1633 1645 1728 1851
and 1861

The Heidelberg Catechism becane astandard in various Northern American Presbyterian
denominations.  Indedd, it also becane one of the fundamental confessons of the Dutch
Reformed and the German Reformed family of presbyterial denominations espedally in Southern
Africa(and indeed world-wide). It has  remained, ever since>®

The Catechismteades’’ that sincethe fall of Adam and Eve, we ae now "so corrupt that

wearewholly proneto all wickedness..unlesswe aebornagain by the Spirit of God. John3:5."

Consequently, all of the unregenerate will "also be punished with extreme viz. everlasting
punishment both of body and soul.”

The Heidelberger clealy presupposes the regeneration of covenant infants prior to their
infant baptism. Itschief co-author Zadharias Ursinus himself has commented that thisis ©. Also
its other co-author Caspar Olevianus has made similar claims.

It further states® that "faith proceed[s] from the Holy Ghost Who...confirms [or
strengtheng] it by the use of the saaaments. Matthew 28:19 & Romans 4:11.... The Holy
Ghost...asaures us by the saaaments that al our salvation depends upon that one saaifice of
Christ. Romans 6:3 & Galatians 3:27." He does this, by "holy baptism and the holy supper.
First Corinthians 10:2-4."

Now this catechism was designed to promote curch unificaion between Calvinists and
Lutherans. Alsotothisend, it asks: "How isit signified and seded unto you in holy baptism, that
you have apart in the one saaificeof Christ onthe doss?' And how are you "asaured by holy
baptism that you are apartaker of the one saaifice of Christ?'

TheHeidelberger thenanswersthat, in baptism, " Christ hasappointed the outward washing
with water.... Matthew 28:19 & Acts 2:38" Indeed, He has "added the promise that | am
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washed with His blood and Spirit from the pollution of my soul (that is from all my sins) -- as
certainly as | am washed outwardly with water by which the filthinessof the body is commonly
washed away. Mark 16:16; Matthew 3:11; Romans 6:3; Mark 1:4; Luke 3:3."%°

Thus, to the Heidelberger, baptism refers to "the one saaifice of Christ.” In thelatter, |
am washed -- from al my sins.” Accordingly, baptism is to signify and to sed this-- once and
for all.

We are next told®® that "to be washed in the blood and Spirit of Christ" means "to recéve
from God the forgivenessof sins...and also to be renewed by the Holy Ghost and sanctified as
members of Christ in order that we may more and more die unto sin and lead a godly and
unblamable life. Hebrews 12:24; First Peter 1:2; Revelation 1:5; John 1:33; Romans 6:4;
Colossans 2:.11." For by this baptisma "sign, He [God] may assure us that we ae spiritualy
cleansed from our sins...by the blood and Spirit of Jesus...as truly as we ae externaly washed
withwater. Mark 16:16 & Galatians 3:27."

The Heidelberger further asks: "Are infants [of believers] also to be baptized?' It then
replies that "infants are to be baptized...sincethey aswell as adults are included in the covenant
and Church of God.... Genesis17:7; Acts2:39; First Corinthians 7:14; Joel 2:16.... Theblood
of Christ and the Holy Ghost...is promised to them no lessthan [to] adults.... Matthew 19:14;
Luke 1:15; Psalm 22:10; Acts 2:39....

"They also must therefore be incorporated by baptism as the sign of the cvenant into the
Christian Church and be distinguished from the dildren of unbelievers -- aswas donein the Old
Covenant or Testament by circumcision, in the placeof which baptism has been ingtituted in the
New Covenant. Acts 10:47; First Corinthians 1213 & 7:14; Genesis 17:14; Colossans
2:11-13"%*

Throughout, then, ac@rding to the Heidel berg Catechism, [infant] baptsmsedsfaithinthe
reapient. Itisafaith rebuttably presumed to be present befor e baptism in the one @out to be
baptized. It is afaith to be strengthened by baptism. Indedd, it is afaith which is to be
expeded to increase theredter -- both from before baptism and ever since

402. The 1564 Romish Profession of the Tridentine Faith

Rome responded immediately. Just six months after the deah of Calvin, on 13th
November and &th Decamber 1564the papal bullsof Pius|V appeaed. Together, these becane
known as the (anti-reformed) Profession of the Tridentine Faith. This was then made binding
uponall Romish priestsand teaders. Theredter, it gradually cameto be used asadefacto creed
for converts to Romanism from Protestantism and from 'Eastern Orthodoxy.'®

The positive beaing of this Tridentine Profession on baptism, iswell stated initsvery first
article: "I, [name], with afirmfaith..., believe in one God the Father Almighty...; and inone Lord
Jesus Chrigt, the only-begotten Son of God...; and in the Holy Ghost.... | adknowledge one
baptism for the remisson of sins...."
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The negative beaing which that Romish document has on our present subjed, isin its
articles4 and 5 summerizing the Tridentine Creed. Thereit is gated: "l also professthat here
aretruly and properly seven sacaments...necessary for the salvation of mankind, though not all
for every one, to wit: baptism, confirmation, the eucharist, penance ad extreme unction, holy
orders and matrimony.... | embrace &d recave dl and every one of the thingswhich have been
defined and dedared in the holy Council of Trent concerning original sin and justificaion."®?

Here, Protestants can certainly agreewith the statementsin the Tridentine Profession that
"I adknowledge one baptism" and that "baptism...cannot be reiterated.” For the rest, the
above-mentioned (sacamentalistic} sedions of that creel -- together with some of its other
sedions, here uncited, should be rejeded in toto.

403. Strong baptismal regenerationism in the 1566 Roman Catechism

In 1566 we seethe Papists publishing their Romish Catechism from the Decrees of the
Council of Trent (alias the Catechismus Romanus ex Decreto Concilii Tridentini) -- known in
short as the Roman Catechism. Not Trent but Pope Pius IV himself acually enaded this
influential document.

Substantially finished in 1564 it was published in 1566 It wasandisintended for teaders
-- not for pupls. Copioudy doesit set out itslavish doctrine of the sacaments.  Significantly,
it was and is direded espedally against Calvin's brand of Protestantism.

Itstheology isthat of asyncretism between Aquinasand Augustine. Amusingly, it for that
reason upset the Jesuits.  Omitting the rosary and the Tridentine teading on indulgences, it also
treasof matters not discussed at Trent -- such as papal authority, and limbo for the unbaptized.®*

The Roman Catechism deaeesthat Romishteadersareto believe and to tead not just that
the Roman Catholic Church exists. It insists that people should aso put their trust in her.

For "hewho hasentered into the Church through baptism, can be asaured against all danger
of everlasting deah. But those outside of her, are swallowed up by their misdeeds -- just as
happened to those who were not taken up into the ak. Thisiswhat God has determined about
the Church."®®

The Roman Catechism deaees that a "saaament...has the power of both signifying and
effeding both sanctification and justification.” It dedares that baptism is "the sacament of
regeneration through water." Consequently, both the "good" and the "bad" enjoy its benefits.®®

Baptism, continues the Roman Catechism, isnecessary for salvation. Indeed, "even Jews
and unbelievers and heretics -- when necessty impels -- are permitted to do this work.” For
"perfed conversionisposited -- in anew birth through beptism.” Indeed, "baptism is prescribed
by the Lord for all men."®’

The Roman Catechism also claimsthat baptism effeds "an infusion of grace" wiping out
al taintsinthesoul. It alegedly engineesan "infusion of virtues' -- such asfaith, hope and love.
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It brings about "the opening upof the gate of hearen" -- so that those dying immediately after
baptism, before they sin afresh, are stated to go straight to glory.

According to this Catechismus Romanus, baptism is therefore necessary for justificaion.
Consequently, children dying without baptism are lost, because of original sininhering inthem.®®

To the Roman Catechism even the infants of Roman Catholic parents are regarded aslost
-- until those infants themselves get baptized. Shockingly, it dedares that "the law of baptism
has been prescribed by the Lord for al human beings. Thus, those who are not regenerated by
the graceof God's baptism, are brought forth unto everlasting misery and perdition from their
parents -- bethe latter believers, or unbelievers."®® Indeed, even "for thelittle dhildren, no other
way of obtaining salvation is |eft -- than through the alministration of baptism."™®

404. The Roman Catechism: no salvation without baptism

In just one phrase, ac®rding to the Roman Catechism -- baptism is essntial to salvation.
Consequently, it regards even Roman Catholic dhildren dying without baptism aslost -- because
of unforgiven original sininhering inthem. Insiststhe Tridentine Catechism: "Unlessmen” alias
human beings " be regenerated to God through the graceof baptism -- they are born to everlasting
misery and destruction, whether their parents be believers or unbelievers." ™

Of course, this does not necessarily mean that unbaptized babies go to hell. But it does
mean that they, acording to the Roman Catechism, cannot get to heaven.

Y et Scripture (and therefore dso Bible-believing Calvinism) clealy teadesthat they can.
At least very many of them, certainly do. Indeed, Calvin further taught that al ealy-dying
(baptized and unbeptized) babies of believing parents -- unquestionably go straight to glory.

No wonder that, shortly after the formulation of the Roman Catechism, the famous Romish
theologian Robert Bellarmine (15421621) himsalf condemned Protestantism!  For he believed
that after deah, al unbaptized children and babies go not to heaven but to limbo.™

Naturally, al this denies the presence of pre-baptismal saving grace ad faith in those
baptized. Inded, it would invest the Romish concept of baptism itself with quasi-sorcerous
properties. Thus, it would ‘transubstantiate’ the saacament of baptism from being (as it is) the
Scriptural sed of an already-present faith. It would change baptism into a 'magica mandrake
clamed to creae aliving faith -- the prior existence of which latter, in the baptizee Rome
wrongly denies.

Only in Calvinism does not just Chalcedonian christology but also sane saaamentology
comeinto itsown. There isthus no transubstantiation nor consubstantiation at either baptism
or the Lord's supper. For thereis: no baptismal regeneration; no rebaptism; and no mass

Y et evenin Romanism, there was ome later softening of baptismal regenerationism. Thus

NicholasMalebranchetried to acoommodate Romanismwith Cartesianism -- -- and to bluntenthe
objedions even of Calvinism. For he supposed children, at the time of their infant baptism,
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alrealy to possess-- alove for God.”2. SeeN. Malebranche: Search After Truth, London, ed.
170Q 1 p. 56 & 1l p. 126

405. Theinfluence of the First Swiss Confession on the Second Helvetica

In the same yea as its own appeaance, the baptismal regenerationism of the Roman
Catechismwas dedsively repudated by the Second Helvetic Confession of the SwissReformed
Churches. It was written, as "the most elaborate and the most catholic [alias universal] of the
Swiss Confessons' (thus Schaff), chiefly by Calvin's associate the grea Reformed theologian
Henry Bullinger. However, probably even Peter Martyr Vermigli also played a small part in
drawing upthis grea document.”

The 1536First Helvetic Confession had been composed by Calvin's asociates Bulli nger,
Myconius, Megander, Leo Judag Bucer and Capito. There, thefirst SwissProtestant Reformers
had dedared’ that "these saaaments...are not merely empty signs -- but consist of signsand the
things signified. For in baptism, the water isthe sign. The signified thing itself, however, is
regeneration and adoption in the family of God....

"In baptism...the Lord exhibits to His elect...a 'bath of regeneration'.... We baptize our
children in this holy bath.... 1t would be unfair if we were to rob those born from us (who are
God's people) -- of the fellowship of God's people”’ (namely the parents of such infants). For
"our children...arethose whose piouselection isto bepresumed. Titus3; Acts10; Genesis17,
First Corinthians 7; Luke 18."

The above-mentioned First Swiss Confession of the Calvinist Bullinger and others, was
expanded considerably -- inthe Second Siwiss Confessio of Bullinger and Vermigli. Predsely and
particularly in this latter -- once aain writtenlargely by Calvin's associate Bullinger -- the
baptismal regenerationism of the Decrees of Trent and the Tridentine Profession and also of the
Catechismus Romanus was utterly refuted.

Thisis e espeadally where Bullinger's Second Sniss Confession faithfully expresses the
Calvinistic doctrine of baptism. At the same time, however, it aso refutes espedally the
baptismal heresiesnot only of Romanism but also of Anabaptism. (Recdl Bulli nger'smajor work:
The Origin, Progress and Sects of the Anabaptists.)

406. The 1566 Second Helvetic Confession on covenant infants

Dedaresthe Second Hel vetica: > "Webelieve andtead that the Son of God, our Lord Jesus
Christ, was from all eternity.... He took flesh of the virgin Mary.... We therefore do
abhor...espedally the blasphemies of [the Anabaptist] Michad Servetus. Micah 5:2; John 1:1;
Matthew 1:25....

"The sacaments are baptism and the Lord's supper.... The author of all sacamentsis not

any man, but God aone. Men cannot institute saacaments.... The symbols have God's promises
annexed to them, which require faith....
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"Thereis but one baptism in the Church of God.... It is sifficient to be once baptized....
Baptism, oncerecaved, continuesfor al of life and isa perpetua seding of our adoption.... To
be baptized in the Name of Christ is...to be cdled after the Name of God; that is to say, to be
cdled ason of God™....

"Inwardly, we ae regenerated, purified and renewed by God through the Holy Spirit....
Outwardly, werecavethe asauranceof the greaest gifts-- inthewater by which also those grea
benefits are represented."””  So: "We ae baptized, that is, washed or sprinkled.""®

"God also separates usfrom all strange religions and peoples, by the symbol of baptism --
and conseaates us to Himself as His property.... Hencewe ae alisted in the holy military
serviceof Christ -- so that all our life long, we should fight against the world [and] Satan and our
own flesh.... "Baptism should not be administered in the Church by women or midwives.... For
Paul deprived women of ecdesiasticd duties, and baptism has to do with these.

"We condemn the Anabaptists, who deny that new-born infants of the faithful are to be
baptized.” For, acording to evangelica teading, of such [infants of the faithful] isthe Kingdom
of God (Luke 18:16)% -- and they are written in the covenant of God (Acts 3:25).... Why, then,
should the sign of God's covenant not be given to them? Why should those who belong to
God...and are [deaned to be] in God's Church® [Invisible] -- not be initiated [into his Visible
Kingdom] by holy baptisn? We condemn the Anabaptists."®?

407. Theinfluence of the Rhaetian Confession on the Second Helvetia

We should perhaps also mention the Rhaetian Confession.  Though restricted to the more
alpine aeas of Switzerland, it was direded spedficdly against SwissAnabaptism.

Acoordingto Rev. Prof. Dr. Curtis,®*"at a Synod of the Reformed Churchesinthe Rhagian
Alps, approval wasgivenin 1552to a Confesson -- the Confessio Rhaetica -- drawn up by Saluz
Galli cus, and intended to establish auniform system of doctrinein placeof the existing theologicd
chaos in which Anabaptist...and pantheistic teadings mingled.

"In 1553it was submitted to Bullinger, who cordialy approved of it.... Theredter for
centuries, in spite of the subsequent...recognition of the Second Helvetic Confession, it remained
the authoritative Rhadian formula.”

Internationally, however, the Rhaetica was not well-known. Y et thishardly mattered. For

itsinfluencewas gill i nternationalized -- via theimpad of the Second Hel vetic Confession which
rootsinit.

408. Theinfluence the Second Helvetica and Beza on the Church of Scotland

At this point, the Swiss American theologian Rev. Professor Dr. Phili p Schaff's comments
are seen to be full of wisdom. Dedares Schaff: "The Anglican Church...makes certain the
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salvation of all baptized infants dying in infancy, and leaves the posshility of salvation without
baptism an open question. The Roman Church makes infant salvation without baptism
impossble.  The Lutheran Church makesiit at least improbable. The Calvinist Churches make
it certainin the cae of al the ded, without regard to age.”

For the dassc SwissCalvinists believed regeneration is usually prebaptismal. 1t isaways
effeded only by the Sovereign God immediately -- and never through baptism mediately. Romans
4:11f. They asrted that baptismwas only for theliving, and not for the dying. Romans 6:3-13f.

They rejeded 'emergency baptisms' for the terminally ill, and deliberately allowed them to die
unbeptized. First Corinthians 1:17.

Switzerland's Calvinistsindeed upheld the relative necessty for living believers -- whether
titanic or tiny -- to recave baptism. Thusthey strongly disapproved of Protestants all owing their
own hedthy infants to remain unbaptized. Genesis 17:14. Indedd, they further disapproved
most strongly of any baptizee @er getting himself or herself 'rebaptized' by the Anabaptists (or
by anyone dse). Hebrews 6:1-6.

Theodore Beza Professor of Greek in Lausanne, becane the famous Genevan succesor
to Calvin -- after the latter's deah. According to Beza® it is "by means of the faith [with]in
pious parents, that children who are born or to be born -- are holy." Yet also such children
themselves "are given the aility (dunamei) to believe.”

Indeed, evensuchtiny "children...possess..asedl (semen) of faith." So "they areregarded
asthe Lord's inheritance, and fill ed with the Holy Spirit -- Who, in His time, reveds His power
inthem.” Cf. 139.7f and Luke 1:41-44.

Here are somevery pertinent quotationsfrom Bezas 1558book The Christian Faith: "The
Anabaptists gredly err by opposing the baptism of infants.... Although they may not have faith
with its effeds such as those who are of age -- they may, however, have the seed and germ of it
[i.e., of faith]; seeng that the L ord has sanctified them from the mother'swomb (First Corinthians
7:14)....We presupposein general that they are children of God -- who are born of abelieving
father and mother, or when one of the two is a believer (Genesis 17:7)."%

Further, "asregardschildren born in the Church, one should presumetheelection of all
of them, without limitation."®” Beza @en recommended, to the Presbyterian Church of
Scotland, the Second Helvetic Confession -- with its teading anent the "adoption™” of covenant
children as "sons of God" (who "belong to God" even as "newborn infants").

Significantly, certain ‘Superintendents and Ministersin the Church of Scotland -- weresoon
writing®® to Calvin's siccesor Beza They dedared that the recently-published doctrine of the
1566Second Swniss Confession was predsely "what we have been teading constantly these eght
yeas[155866] -- and still by the graceof God continue to tead in our churches, in the schoals,
and in the pulpit.”

Furthermore, the Presbyterian Church of Scotland -- on25th Decenber 1566-- gaveofficia

sanction to the Second Sniss Confession.  For the Scottish General Assambly then dedded to
"ordain the same to be printed, together with an epistle sent by the Assembly of the Kirk of
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Scotland approving the same.” Too, Calvin's Catechism was also sanctioned by the Church of
Scotland -- and was, subsequently, usually adjoined to the Scottish Presbyterian Book of Common
Order.?°

409. Zanchius on presupposed prebaptismal regeneration in infant baptizees

Thegred Italian Reformer Jerome Zanchi(us) wasProfesor of Old Testament at Strassourg
-- and, from 1568 onward, Professor of Systematic Theology at Heidelberg. Said he:® "The
precondition of recaving baptism, is that the baptizees have been gifted with the Spirit of
faith....

"There is no doubt about this asregards adults. But what about children?... Augustine
and othersgive...answer to this: They are baptized on the faith of the Church and of the parents.’

"However, | would add that_they themselves too need to be gifted with the Spirit of
faith.... For he who does not have the Spirit of Christ, does not belong to Christ (Romans 8:9)."

So, "eled children of believers," explained Zanchius,®* "must neverthelessbe gifted with the
Spirit of faith -- if they are to enter into everlasting life." All covenant children should be
regarded as having been born again -- until "by exhibiting continual misdeeds or apostasy from
the Church, they demonstrate that they never recaved atrue Christian faith or the Spirit of Christ”
at all.”?

However, very many covenant "children, just like some alults, aregiven the Spirit of faith
beforebaptism. By that faith, they: areincorporated into Christ; acquire the forgivenessof sin;
and areborn again.... Hewho hasreceved this gift before baptism, recavesin baptism not only
the seding and confirmation but also the increase thereof. For the Spirit of Christ works
powerfully in the administration of baptismto the ded.” Indeed, "we must believethat an infant
of faithful parents is already baptized with the baptism of the Spirit -- sedang it is in the
covenant."%

410. Peter Datheen on presumed regeneration beforeinfant baptism

Dathenusalius Peter Datheenwasborn of Romish parents, probably in Flanders. However,
he embraced Protestantism -- when only nineteen. In 155Q he went to Britain, where he studied
the Bible under Laski and Micron. In 1555, he was appointed Minister of the exiled Dutch
Reformed congregation in Frankfort (Germany).

The next yea, he met Calvin personaly. That led to alifelong correspondence with the
grea Genevan Reformer.

Datheen settled down at Franckenthal in the German Palatine, wheretheinfluenceof Calvin

and of Olevianuswas already strong.** 1t waslargely Datheen who wrotethe Baptismal Formula
soon to be used by the Dutch Reformed family of denominations ever since.®®

- 403-



In his1571Protocol alias The Entire Transactions of the Dial ogue with the Anabaptists at
Franckenthal, Datheen dedared:* "We believe that the dhildren of believers are to be numbered
among the believers, and not among the unbelievers.... The children of Christians are dildren
of God...only because alopted...[as] members of the body of which Christ is Saviour." Indeed,
if they were "not members of God's [I nvisible] Church..., they could not even be saved.”

Datheen continued:®” "The dildren of Christians have this blessed fellowship with the
eternal and true God -- the Father and Son and Holy Ghost -- unto everlasting life.  For this
reason, they are cdled 'holy." Therefore the dnildren of Christians ought and must rightly be
baptized.... They are truly holy [Romans 11:16 and First Corinthians 6:11 & 7:14].... They
obtain the deansing and the forgivenessof sins, through the blood of Jesus.”

Even the promise of the baptism of the forgivenessof sins and the gifts of the Spirit, apply
to such children. However, in Acts 2:38-39, Peter does not say those dildren get the promise
only "when they grow up and accept the promise.... But he spe&ks of the present time: the
promise isto you and your children!"

Datheen concluded:*® "By grace the dildren of believers have been accepted as children
of God. They have the forgivenessof sins, the Spirit of sanctificaiion, and the testimonies of
everlasting salvation.... InFirst Corinthians 7, Paul says of the dildren of believers: '‘But now,
they areholy.” SotooinActs10. Inasmuch asour children have just like usrecaved the Spirit
of adoption and accetance unto childhood [of God]; unto sanctification; unto salvation -- we
can just aslittle refuse to them too the water, aswe can to ourselves....

"If the infants who die & that young age ae not born again unto children of God by grace
through the operation of the Holy Spirit and through the blood of Jesus Christ -- asChrist teades
in Johnthree-- they could not be saved. Consequently, we anclude that children must be born
again in order to be saved.... They are regenerated unto everlasting life."

411. Overview of chief baptismal developmentsin Britain from 1360 till 1707

England herself had clealy seen massve (Pre-)Reformation, under the 1360 antipapal
Paedobaptist Wycliffe, and later again under the 1526 Paidobaptist Tyndale. Under the 'Welsh
King' Henry Tudor VIII, England had amalgamated with Wales to form the United Kingdom.
She then lroke with Rome, and embraceal the teadings of Luther. Bucer's friend Thomas
Cranmer the Reformed Archhbishop of Canterbury (and Thomas Crumwell the English
Vicar-General) then steeed the Protestant Anglican State Church away from both Romanismand
Anabaptism -- and spedficdly in the diredion of Calvinism (aias consistent Christianity).

Continental Reformers like Bucer, de Brés, Laski and Micron for some time resided and
promoted Calvinism in England.’® Indeed, it was espedaly under Henry's young son King
Edward VI and his Regent the Lord Protedor Somerset from 1547 onward, that the Church of
England was progressvely cavinized -- also under the dired influenceof John Calvin himself.***

Thisled to the Protestant English Confession of Faith, aliasthe Forty-two Articles. These
were drawn up by Archhishop Cranmer and the godly Bishop Ridley in 1551, and apparently
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ratified by the King and accepted by the House of Bishops at Canterbury in 1553 Significantly,
they attadked both Romanism and Anabaptism. For detail s, seethe end of the previous chapter.

Sadly, Edward soon died. His siccessor, the fanaticd Romanist Queen Mary of England
(155358), vicioudy suppressed Protestantism — although many of the Marian exiles were then
influenced in Switzerland by Bullinger and Calvin. However, Mary's siccesor -- the Protestant
Queen Elizabeth -- again refavoured Protestantism.  So, at the 1562Synod of London and with
the recommendation of the new Archhishop of Canterbury Matthew Parker (a dose friend of the
Reformer Martin Bucer), the Forty-two Articleswere shortened. Inthat formthey were adopted
(in Latin) asthe Thirty-nine Articles. Later, they were finally revised and published in English
--in1571

They are dealy Calvinistic. They state'® that "baptism is not only a sign of professon
and mark of difference whereby Christian men are discerned from others..., but it isalso asign
of regeneration or new birth whereby -- as by an instrument -- they that receve baptism rightly,
are grafted into the Church [Visible].

"The promises of the forgivenesses of sin, and of our adoption to the sons of God by the
Holy Ghost, are visibly signed and seded. Faithis confirmed and graceincreased -- by virtue of
prayer unto God. The baptism of young childrenisin any wise to be retained in the Church, as
most agreedole with the ingtitution of Christ.”

The Irish Articles of 1615would later grealy help puitanize the various churches in the
British Ides, and -- after further input from the 1618 T-U-L-I-P' Synod of Dordt -- aso
massvely influenced the 1643 Westminster Assembly. Then, ahalf-century later, in 1707, South
Britain (alias England and Wales) -- still somewhat Puritan -- would amalgamated with the then
Calvinistic Scottish North to form Greé(er) Britain.

In that way, over the yeas, the United Kingdom of Grea Britain became proponderantly
Paedobaptist and clealy Calvinistic. To understand the detail s of how this came dout, let us
now go badk to North Britain (alias Scotland), and note espedally her ongoing contributionto the
promotion of Calvinism throughout the island.

412. Post-K noxian baptismal views of the early Scottish Preshyterians

We have seen that the Presbyterian Church of Scotland gave official reaognition to the
Second Helvetic Confession. It did the same to the Heidelberg Catechism.

The Heidelberger was widely used in Scotland. An ealy trandation appeasin Dunlop's
1591 Collection of Confessions of Faith...of Public Authority in the Church of Scotland.
Significantly, that Catechismwasrepeaedly printed by public authority in Scotland -- right down
to and even after the British Civil War, in the later times of Oliver Cromwell 193

The Form of Baptism used in Geneva, was-- by way of the First Book of Discipline of John

Knox and others -- soon incorporated into the ever-expanding Book of Common Order of the
Presbyterian Church of Scotland. Also Calvin's Catechism was approved by the Reformed
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Scottish Church. It too was usually adjoined -- to the Book of Common Order.

Rev. Dr. Willi amMcMill an, in hisbook The Wor ship of the Scottish Reformed Church 1550
- 1658, points out that the anviction of the writersof the Book of Common Order isthe Biblicd
view that the dnildren of believers are Christian by conception and birth. It is because they are
dready federaly holy before baptism, that they are etitled to receve that sacament.
Significantly, this same view -- in amost the very same words -- was later refleded by the
Westminster divines in their 1645Directory for the Public Worship of God (On Baptism).

The Presbyterian Church of Scotland also developed further Standards of itsown. The
Second Book of Discipline -- drawn up by Andrew Melville and a Committee of the General
Assmbly of the Church of Scotland -- was approved without disent in 1578 1n 1581, it was
ordered to be recorded.

It states: "Unto the Pastors only, appertainsthe alministration of the sacaments."*** Yet
"it pertains to the Eldership to take heed that the Word of God be purely preaded..., the
saaaments rightly administered, the discipline rightly maintained."*°®

The Second Book of Discipline expresses the typicd views of mature Presbyterians like

Andrew Méelville. It was approved without disent by the General Assmbly of the Church of
Scotland in 1578

413. Anti-Anabaptism in the Second Scots Confession

The Ex-Dominican priest John Craig became aProtestant, and was later in 1562appointed
Knox's collegiate minister at St. Giles Presbyterian Church in Edinburgh.  In 157Q he becane
Chaplain to James VI of Scotland. The latter himself later became King James | of the United
Kingdom of England and Scotland -- and then commissoned the trandation of the aithorized
'King James Version' of the English Bible.

Craig drafted the first Scots Catechism (and was also largely responsible for the ‘National
Covenant' alias the 1580 Second Scots Confession).’®® In his Catechism, when referring to the
infant children of believing parents, Craig asked the question: "What comfort have we by their
baptism?' And he answered: "This, that we rest persuaded they are inheritors of the Kingdom
of heaven."*’

Craig's 1580Second Scots Confession was subsequently ratified as a 'National Covenant'
by the King and Council and Court and People of Scotland in 1581 There, that Confession
condemns "that Roman Antichrist” with"hiscruel judgment against infants departing without the
sagament: his absolute necessty of baptism."*%®

Dedares that document:*°°"We éhor and detest al contrary religion and doctrine. But
chiefly al kind of papistry ingeneral.... Inspeadal, wedetest and refuse the usurped authority of
that Roman antichrist...; hiserroneous doctrine ayainst the sufficiency of the written Word...; the
nature, number and use of the holy saaaments; his five bastard sacaments...added to the
ministration of the true saaaments without the Word of God; his cruel judgment against infants
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departing without the saaament; his absolute necessty of baptism.”

Herethe Second Scots Confession, agrea document, rightly detests"the Roman antichrist™
and condemns Rome for wrongly teading that unbeptized infantsarelost. 1n 1580the household
of theKing of Scotland, and in 1581and theredter persons of al ranks, subscribed to this Second
Scots Confession.  Together with an addendum, it was then compounded into the National
Covenant.

414. TheFrisan Alting on the regeneration of covenant babies

Around 158Q the famous Protestant Reformer Menzo Alting recorded the Protocol or
Complete Acts of the Dialogue at Embden in East Frisia -- about regeneration.® He defined
rebirth asarenewal "which God works in us through His Spirit, whereby He imparts to us...the
power of the deah and resurredion of Christ."***

Alting then gave aght reasons, with prooftexts, for (rebuttably) presuming theregeneration
of covenant children. First, Genesis3:15. Seaond, First Corinthians7. Third, Jeremiah 31and
Deuteronomy 30. Fourth, John 3 cf. Acts 2 & Isaiah 44. Fifth, Galatians4. Sixth, Second
Corinthians 5.  Seventh, John 3 -- because dhildren must be born again, in order to enter into the
Kingdomof God. And eighth, First Corinthians15-- becaise those born fromthe flesh must first
be born again to enter the Kingdom.**

Fruit-trees as sich should not be @nfused with their later fruits -- asif they only become
fruit-trees when seen to be beaing fruit. Nor, in Romans 7, was the regenerate alult Paul any
more devoid of sin than tiny regenerate sinners.*** Indeed, to deny that covenant babies sould
be deemed arealy regenerate, is "to voiden God's promises and make them useless--and to
regard God as untruthful.”

For God "cannot lie.  And he who has receved a promise from God...yet who may not
acually enjoy the promise, has avain and uselesspromise."*** Consequently, "as ©on asthe
promise of the Holy Spirit is given to children -- just so soon are even the gifts of the Holy Spirit
given to those dildren."**> "For how can a branch enjoy the power and the life of the vine, if it
isnot in the vine? Again, how can atwig partake of the sap from the Root -- if it has not yet
been engrafted into the tree?'*1

Furthermore: "The little dchildren of the covenant also have God astheir Father, the Son as
their Saviour, and the Holy Spirit as their Sanctifier; and therefore they are entitled to be
baptized."**” The Anabaptists "intolerably want to limit the infinite invisible power of the Holy
Spirit...to the 'power’ of their own external eyes...and blind sight, [by saying that] children have
no rational souls, just becaise we cannot seethefir] soulswith our eyes.... But it can be seenin
Acts two that Peter says that 'the promise is to you and your children' smultaneously."*®

For: "TheWord preadied to the parentsand thus appropriated by them, isalso appropriated
by the dildren too -- through wonderful operations of the Holy Spirit.... The gift of the Holy
Spirit producesfaith inthe diildren of God, just as afruit-treeproducesfruit. For faithiscaled
afruit of the Spirit. Galatians five."**
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415 Vander Heyden's Anti-Anabaptism in the Dutch Reformed Church

The famous nobleman Caspar vander Heyden, a former asociate of the grea Polish
Calvinist John Laski himself, was Moderator of the grea Dutch Reformed Synods of Emden in
1571 and Dordredht in 1574. In 1580, he shortened the Baptismal Formula of
Laski-Micron-Datheen. Heupdated and edited it ashisown Instructioninthe Christian Religion
Taught and Practised in the Reformed Evangelical Churches and Schools of the Netherlands.*?
Theredter, he published his own Anti-Anabaptist Short and Clear Proofs of Holy Baptism.*?

Inthat latter work, Vander Heyden stated*??that "therebirth...isapower which God works
in us by His Spirit in an incomprehensible manrer.... One may not exclude dildren from these
receptions of the Holy Spirit and fromregeneration.... InChrist, they are engrafted like branches,
so that they can participate in His life....

"Again, he who does not have the Spirit of Christ, does not belong to Him.... Just as our
children are not just redoned to be dead in Adam but are ac¢ually dead in spirit, so toothey are
not just redoned to be divein Christ but are adually in spirit engrafted into Him, as branches
asto be aleto partake of Hislife....

"How can children becomepure and holy...,except through the Holy Spirit and regeneration
and ingrafting into Christ...? How can children be in the mvenant and in the Church of God,
without the Spirit of God and rebirth...? Thereception of the Holy Spirit...in tiny children, takes
placepassvely, so that they love and please God. Then He dso givesthem grace athey grow
up, so that in due time they bring forth their fruits....

"Sed rests for atimein the eath, and takes root before one sees from its fruit that it has
germinated.... Theroot of understanding and of reason hesbeen poured into all children, as ©on
asthey recave life.... God has planted a seed and aroact of regeneration in the dildren of the
covenant.... Intime, the fruits of the Spirit germinate from it. For he who has been baptized
with Christ in His deah, also grows from Him, like atender shoot on avine....

"The chief reasons for baptism are not our...professons or obediences, as the Anabaptists
think; but God's covenant, the promises of grace the forgiveness of sins, the ingrafting and
adoptioninto the Church of God, and theimpartation of the Holy Spirit etc.... Whenever children
are in the Household and Church of God..., they are then also attested and seded to have been
washed from their sins and renewed by Christ's blood and Spirit."

416. Thefirst part of the Dutch Reformed Baptismal Formula

We now come to the Baptismal Formula of the worldwide Dutch Reformed family of
denominations. Thiswas first approved at the 1581 Dutch Reformed Synod of Middelburg.*??
After being drawn up from that of the London Reformed Refugee Congregation of Laski and
Micron, and by Datheen in the German Palatinate,** it was edited by Vander Heyden in 1580
(after being commissoned to do so by the 1574 Synod of Dordredt which itself shortened it).
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Vander Heyden hmself stated that Datheen in 1565 had requested him to draw up the
ecdesiagticd ordinances.*?® At any rate, this Baptismal Formula soon becane the standard form
used throughout the Germanic Reformed world.

Itsfirst part is derived from the German Reformed Palatinate's Baptismal Formula (and,
more remotedly, from Calvin and Micron). There it states that "we with our children are
conceaved and bornin sin, and therefore ae dildren of wrath -- so that we cannot enter into the
Kingdom of God except we aebornagain. Thisthe dipping in or sprinkling with water teades
us, whereby the impurity of our soulsis sgnified to us.... Holy baptism witnesses and seds to
us the washing away of our sins through Jesus Christ.

"Thereforewe ae baptized inthe Name of the Father and of the Son and of the Holy Ghost.

For when we ae baptized in the Name of the Father, God the Father witnesses and sedsto us

that He makes an eternal covenant of gracewith us.... Whenwe ae baptized in the Name of the

Son, the Son seds to us that He washes us in His blood from &l our sins, incorporating us into

the fellowship of Hisdeah and resurredion, so that we aefreed fromal our sinsand acmunted
righteous before God....

"When we ae baptized in the Name of the Holy Ghost, the Holy Ghost asaures us by this
holy saaament that He wishes to kegp on dwelli ng in us and sanctifying us as members of Christ,
applying to usthat which we have in Christ -- namely the washing away of our sins and the daily
renewing of our life, till we shall finally be presented without spot or wrinkle anong the assembly
of the ded inlife derndl....

"We are by God through baptism admonished...unto a new obedience, namely that we
cleave to thisone God -- Father, Son and Holy Ghost; that we trust in Him, and love Him with
al our heat, with all our soul, with al our mind, and with al our strength; that we forsake the
world, mortify our old nature, and walk in anew and godly life. And if we sometimes through
weaknessfall into sin, we must not on that acount despair of God's mercy, nor continue in sin,
since baptismis a sed and undoubted testimony that we have an eternal covenant of gracewith
God.... Sincethen baptism hastaken the placeof circumcision, infantsare to be baptized asheirs
of the Kingdom of God and of His covenant.”

Further, "athough our young children do not understand these things' -- that is, although
our babies while still tiny cannot yet fully grasp all of thisnor confessany of it -- "we may not on
that acount exclude them from baptism. For, as they are [like us] without their knowledge
partakers of condemnation in Adam, so are they again [like us] receved unto gracein Christ....
Genesis17:7.... Acts2:39.... Mark 10:16.

"Since then baptism has taken the place of circumcison [Romans 4:11f & 6:1f and
Colossans 2:11f], infants are to be baptized as heirs of the Kingdom of God and of His Covenant.
And parents are in duty bound further to instruct their children herein.... That this holy
ordinance of God may now be administered to His glory, to our comfort, and to the eification
of His Church -- let us cdl upon His Holy Name!"

417. The second part of the Dutch Reformed Baptismal Formula
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The second part of this Dutch Reformed Baptismal Formula now follows. It is a prayer
-- to be rendered right before the administration of the baptism. It is derived via Micron from
Zwingli (and, more remotely, from Luther and the Mediaeval Church).

"There, the baptism of children is compared to the preservation of Noah's family in the ak
(cf. First Peter 3:18-21) and to the whole Israditic nation at the Red Sea(cf. First Corinthians
10:1-4). And there, God is implored "gradously to look upon these children of Yours [cf.
Ezekiel 16:20f] and incorporate them by Y our Holy Spirit into [the Visible Church of] Y our Son
Jesus Chrigt."

Here are the opening sentences of this Dutch Reformed prayer: "O Almighty and Eternal
God! You Who through Your gtrict judgment saved and preserved Noah and his household
through Y our grea mercy. Y ou Who drowned the reprobate Pharoah together with al his men
in the Red Sea but sent [the men and women and children and babies of] Y our people Israd
through it, as by dry land, by which baptism was depicted for us We beseed Y ou, be pleased
of Y our infinite mercy gradously to look upon these children of Y ours, and incorporate them by
Y our Holy Spirit into [the Visible Church of] Y our Son Jesus Christ!"

The development of thispart of the Dutch Reformed Baptismal Formula -- from mediaeval
times, through Luther and Zwingli, into its Calvinistic form as above -- isvery instructive. For
this sedion of the Dutch Reformed Formula, comparing household baptism to the experience of
Noah'sfamily in the ak, and to that of the Israditic families at the Red Sea isderived utimately
from mediaeval formulas. Thoselatter, however, misinterpreted the Noacdic verses and Exodus
passages of Holy Scripture -- mistaking them to imply baptismal regeneration.

Since the Midde Ages, those mediaeval formulas underwent improvement in The
Germanized Little Baptism Book of Martin Luther. He till i nsisted that regeneration occurred
during baptism -- but not because of baptism.

The Zwinglian amendment of those mediaeval baptismal formulas, was rather readionary.
It quite severed baptism from regeneration. It anticipated the latter as a purely later possbility
-- to be hoped for only in the future, at some time dter the baptism.

Indeed, immediately after the baptism it sometimes even added a petition that God might
at some yet later time "be willi ng to impart the light of faith to the heat" of the baptized -- "so
that he might be incorporated into Your Son" at that later time. This latter petition, however,
was altogether averse to Zwingli's (and Luther's and Calvin's) own presumption of prebaptismal
infant faith.

The post-Zwingli Zurich Formula of the Reformed congregation, however, differed from
both the Lutheran and the Zwinglian versions of the Baptismal Formula. Neither of the latter
ever stated that baptism sedsregeneration -- aregener ation implicitly aready accomplished. But
the Reformed formula did so emphasize such baptismal seding -- and still does.

418. Thethird part of the Dutch Reformed Baptismal Formula
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In the Dutch Reformed Baptismal Formula, the above prayer before the infant baptism is
diredly followed by the exhortation to the parents. This was derived by Datheen from Laski.
There, before immediately theredter procealing to the baptism of the infant, the parents are
required first to affirmthis exhortation -- and publicdly to give an affirmative answer toit. Here
isthe exhortation:-

"Beloved in the Lord Jesus Christ, you have head that baptism isan ordinanceof God to
sed Hiscovenant to usand to our seed. Thereforeit must be observed for that end, and not out
of custom or superstition. That it may then be manifest that you are thus minded, you are to
answer sincerely....

"Do you adknowledge that, athough our children are mnceved and born in sin and
therefore are subjed to all misery and even to condemnation itself -- they neverthelesshave been
sanctified in Christ too (Ezekiel 16:20 and First Corinthians 7:14] -- and therefore, as members
of His Church, ought to be baptized?"

After theparentsanswer affirmatively beforethewhole congregation, "theMinister of God's

Word, in baptizing, shal say: 'Name [of the infant], | baptize you in the Name of the Father and
of the Son and of the Holy Ghost. Amen!™

419. Thefourth part of the Dutch Reformed Baptismal Formula

Espedaly in the final prayer of thanksgiving immediately after the administration of the
baptismitself, the post-Zwingli Zurich Formula of the Reformed Church clealy impliesthat the
baptism itself had just "seded" infant faith already deamed to be present pre-baptismally.
Compare Luke 1:15-44 & Romans 4:11f.

Thelast part of the Dutch Reformed Baptismal Formula isthe prayer of thanksgiving after
the alministration of the sacament. The prayer was derived by Datheen immediately from the
German Reformed Palatine (where Calvin's gudent Olevianus laboured), and utimately from
Laski.

It states: "Almighty God and merciful Father! We thank and praise You that You have
forgiven usand our children all our sinsthroughtheblood of Y our beloved Son Jesus Christ, and
recaved usthrough Y our Holy Spirit.... Y ou have adopted usto be Y our children, and seded
and confirmed this to us by holy baptism....

"Will Y ou be pleased always to kegp on governing these baptized children by Y our Holy
Spirit, so that they may keep on receving a Christian and godly educaion! May they keep on
increasing and growing upin the Lord Jesus Christ, so that they may kegy on adknowledging
Y our fatherly goodnessand mercy which Y ou have shownto them...under our only Teader...and
High Priest Jesus Christ.... May they kegy on overcoming sin, the devil and hiswhole dominion
-- in order that they may eternally praise and magnify You and Y our Son Jesus Christ, together
with the Holy Ghost: the one only true God!  Amen!"*%
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420. Evaluation of the Dutch Reformed Baptismal Formula

Without doubt, this Dutch Reformed Baptismal Formula throughout presupposes that
covenant children have dready been regenerated before their baptism. 1t assumesthat they are
therefore to be expeded to serve God after their infant baptism, and indead increasingly so, for
the whole of the remainder of their eathly lives. Cf. Romans 6:1-4,13f,22.

As Rev. Profesor Dr. Abraham Kuyper Sr. points out, the exhortation in the Dutch
Reformed Baptismal Formula states that covenant children "have been sanctified in Christ, and
shouldtherefore be baptized asthose who are Membersof HisChurch.... Our Formula expresses
this prevenient work of God's grace with the words: sanctified in Christ. These words may not
bewe&kened.... That they are Membersof His Church, cannot be understood other than that the
implantation of the hidden germ of the new life has already taken placewithin them."*?

"Our children do not become Members of Christ's Church only when baptized. But they
are Members.... Itisinthat cgpadty that they are entitled to be baptized.... Itisasa dild of
the Church that this child should be baptized."*?®

Further: "The prayer of thanksgiving is espedally beautiful inthat it contains sich a dhoice
professon about the children of the amvenant having been sanctified. The Church doesnot pray
that the baptized children might be brought to faith, but it gives praise and thanks that we with
our children have been recaved as Members of Christ and as children of God -- and that this
sanctified state of the little dhildren hes been seded in and through baptism....

"In this prayer the congregation does not ask that these baptized chil dren might be brought
to Christ -- but that they, asthose alr eady brought, may be led further through the graceof God
and may always be governed by the Holy Spirit. Not so that they might beingrafted into Christ,
but so that they -- having been ingrafted into Him -- might grow and increase in Him."*?°

"The prayer of thanksgiving...isaltogether in agreament with the prior confesson: 'baptism
now seds...that God has recaved us and our children as His children.... The Church has
baptized these dhildren, at God's command, in the presumption that they belong to His eled.

"Upon that presumption rests the final prayer in this thanksgiving -- that the Lord God 'be
pleased always to govern these baptized children with His Holy Spirit, so that they grow up and
increase in the Lord Christ.' For naturally, that is $smething which could never be said of an
unregenerate.”

421. The 1581 Synopsis of Purer Theology on | nfant Faith

Thefamous Synopsisof Purer Theology appeaedin 1581 There, the Reformed Theology
Professors at Leiden -- Drs. Polyander, Rivetus, Thysius and Walaeus -- dedared™*® that only
"believers children should be baptized." For "only those for whom the signified matter is
intended, should also recave the sign of that matter.”
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The Synopsis continued:*** "We regard as such, children who are born of believing and
covenanted parents -- acarding to God's promise in Genesis 17 ['I will be aGod unto you and
toyour sedl]..... Circumcision...wasased of the same @venant [Romans4:11].... Initsplace
baptism succealed. Colossans 2:11..... The adual sign cannot be denied to those to whom the
thing signified belongs -- as the Apostle Peter eloquently testifies. Acts 10:47 & 11:17 [cf.
2:38f]....

"From Ephesians 5:26, it is ®en the Apostle says that Christ loved His Church and gave
Himself over for her -- and cleansed her through the washing of the water inthe Word. Hence
-- [wrongly] either thelittle dhildren of believersare not part of the Church for which Christ gave
Himself; or [rightly] eventhelittle children are purified by the washing of the water of the Word.

"For nobody can deny that the benefits of Christ's blood and Spirit belong to the dildren
of believers -- unlesshe wantsthem excluded from salvation.... Nobody may enter the Kingdom
of God, save hewho hasbeen born again.... John3:5.... Nobody is Christ's, who does not have
Christ's Spirit. Romans 8:9."

Further: "We do, with the Scripture, pre-require faith and repentancein all that are to be
baptized, at least acwrding to the judgment of charity.... And that -- also in infants that are
within the ovenant, in whom...we dfirm that there is the seed and Spirit of faith and
repentance." 3

422. The Belgian Reformed Jean Taffin: covenant infants are believers

The cdebrated Walloon theologian Jean Taffin was Librarian of Granvelle -- before
becoming aProtestant. Theredter awarm supporter of Vander Heyden, Taffin served Calvinist
congregations first in Germany and then in Belgium -- before dso becoming a dose personal
friend and then the Court Preader of King Willi am of Orange.

Inhis158C Instruction Against the Errorsof the Anabaptists, Taffin stated"**that covenant
children in the Bible -- "without being taught; and without professng their faith; and without
production of the fruits of repentance or improvement of their lives -- are Members of Christ,
children of God, justified and sanctified.” Indeed, "salvationin Christ appliesto the cildren of
believers -- acmrding to the testimonies of the mvenant."*3*

Covenant infants, explained Taffin,'* are themselves believers. For threereasons. "Firdt,
because they themselves possessthe same graceof salvation which adult believersand penitents
do. Seoond, because they have been engrafted into Christ -- to bea the fruits of faith and
repentance once they have mme to their mature yeas. Third, because when God spe&ks of
unbelievers and impenitents -- He means those of mature age who do not believe in Christ....
Therefore, the young children of believers, engrafted into Christ by virtue of the cvenant --may
not be placeal among the number of the unbelievers!”

Continued Taffin:** "The young children of believers belong to Christ.... From this, it

follows that they possessthe Spirit of Christ.... Romans8:7." Indedd, "whenit is sid they are
‘holy* (acaording to First Corinthians 7:14), thisisnoted asto their seaond birth. They have been
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regenerated by the Spirit of Christ.... They have been born again.... The renewal of the Holy
Spirit is in them...even though they themselves do not and cannot yet show this nor bea its
fruits."*3’

It istrue some of these infants may later badkslide and finally prove to be unbelievers. But
while they are tiny, concluded Taffin, "there is more reason to presume their faith in God....
Christ says 'of such is the Kingdom of heaven' -- more so than adults, who professtheir own
faith'... Loveobligesusto regard the young children of believersas children of God and asborn
again...until they might reved the contrary, after coming to their understanding.... Consequently,
| conclude they should be baptized" in infancy.

423. The Anti-Anabaptist baptismal views of Francis Junius

The gred French Reformed theologian Rev. Professor Dr. Francis Junius gudied under
Calvin and espedally Beza-- before himself becoming Profesor of Theology at Heidelberg from
1584 onward, and at Leyden from 1592 onward. After the 1560 appeaance of the Geneva
Bible, Juniusfurnished itsbook of Revelation with valuablefootnotes. All of thiswas constantly
reprinted in many editions of the English-language Geneva Bible -- which so shaped Puritan
Britain and the ealy American Colonies.**

Indeed, Junius's Theol ogical Theses on Paedobaptism™*°till remainsa dassc. Thisis 9,
quite goart from his very charitable wish that the ealy-dying children even of unbelievers might
well be wished and perhaps even assuimed to have been regenerated before their deah.**°

Far more demonstrably, Junius also stated that "faith initsfirst adion...is required [before
baptism].... For it isinseparable from the person covenanted or to be baptized.... It isan error
to maintain absolutely that children cannot believe. For they have the beginning of possssng
faith, because they possssthe Spirit of faith (Spiritum fidei)....

"Eled infants are born again when they areingrafted into Christ; and thisis sded to them,
when they are baptized." Furthermore: "Nobody positively unbelieving isfit for baptism. But
children" are not thus unfit. "For Christ empowers them."#!

In his 1592 book Nature and Grace, Junius aso wrote: "None of us is $ wild...as to
condemn...infants ssimpliciter.... Although they are in themselves and in our common reture
condemnable-- it does not follow that we ought to passthe sentenceof condemnation uponthem.

What then? Wl they be saved? We hold that all those will be saved who belong to the
covenant and who belong to eledion. But those infants belong to the avenant who sprang from
covenanted parents -- whether immediately (i.e. from covenanted father and mother),
or...mediately (i.e. from covenanted ancestors [cf. Isaiah 59:21] even though the continuity has
been broken).

"As God says, He'will shew mercy unto thousandsof generations." Exodus20[:6].... God

sanctifies by the mvenant as His Own, some from the number of unbelievers-- for the sake of the
covenant, we mean, that ancestors recaved.
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"Some also, however, belong to the dedion. For God has not cut off from Himself the
right and authority to communicate more widely the graceof His own eledion to those of whom
it cannot be said that either their parents or ancestors belonged to the wvenant. For just as of
old He cdled into the mvenant afresh, acording to His eledion, those who were not in the
covenant, in order that they might bein it [Genesis 17:10-27 espedally verses 12b & 27b] -- sO
also in every age the same benefit may be conferred by His most free ation....

"Why may this not happen to infants as well asto others?.. Out of charity, we [then]
presume that those whom He cdls to Himself as infants...are rather saved -- acording to His
eledion.”

424 Trelcatius Sr. and Jr. on infant faith in covenant children

In 1587 (Lucas) Trelcaius Senior becane Professor of Reformed Theology at Leyden .
He stated that covenant "infants have the seed of faith" -- 'fidem hakent infantes in sementi."
He also stated that "the dild of believing parentsis sanctified, although ot [yet] producing the
fruits of conversion."**

His son, Lucas Trelcaius dLnior, aso becane aProfessor of Theology at Leyden. He
stated that covenant children have Christian faith "in a passve and imputed sense -- when, from
the covenant and promise of God, the 'righteousnessof faith' [Romans 4:11] is attributed to the
children.”

He further stated that "the children have faith...as a seed [or sementi] -- not as a fruit to
be harvested” yet. That seel is deposited in the avenant infant "by the hidden power of the
Spirit -- [yet] not by external demonstration” until later . "But the differencein age [between an
infant and an adult] does not destroy the unity of faith" within both. "For one and the same
righteousnessof faith is sded both in the parents aswell asin the children."***

425 Gdlius Snecanuson 'i mputed faith' in covenant infants

The Frisian Gelli us Snecawus of Franeker was akindred spirit of Laski and Bullinger. His
1588book The Basis...of God's Covenart of Grace, of the Sacramental Sgn, and d Baptism--
written espedally against the Anabaptists-- still remainsa dassc . There, hemaintained that even
Mark 16:16 presupposes an imputed faith' within covenantal babies.**

This, argued Snecanus, is because "Christ is not here deding only with the professon of
faith in particular” -- the at¢ual esence of which, children do not yet possess "But heis here
deding with the imputation of faith and of righteousness which embraces 'every creaure' aias
the entire seed of the believers unto athousand generations" -- both the dildren as well asthe
parents. Thus, covenant childrentoo need to have such afaith. "For theimputation of faith and
the righteousnessof the saved, stretchesjust as far as does the graceof the evangelicd doctrine
and the promise of salvation.”
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Snecawus then gave nine proofs [and hundreds of quotations] to prove that such children
arebornagain. Then he alded: "The cildren may no more be excluded from regeneration, than
they could be excluded: from the covenant; from God's mercy; from the power of the deah of
Christ; yea from the number of the believers and from the Kingdom of God. These things are
the more important attributes, entities and operations of regeneration.... Consequently, the
children ought also in no way to be hindered from baptism."4°

426. James Kimedoncius on infant faith within covenant children

The fiery Cavinist James Kimedoncius recaved his doctoral degree in theology at
Heidelberg in 1576 (where Zanchius himself gave the addresg. After being deprived of his
university appointment there by the Gnesio-Lutheran, Prince Louis VI, Kimedoncius becane a
Profesor in the new Belgian Calvinistic seminary at Ghent in 1578 There, he trained many
renowned theologicd students, like the céebrated Old Testamentician Willi am Baudartius (one
of the trandators of the later 1637 Dordt Dutch Bible), and the famous writer of the Short
Compendium (Herman Faukelius himself).

After being eleded Moderator of the 1586 Synod of the Hague, the 1587 Synod of Delft
asked Kimedoncius to trandate the Bible. Then he was appointed Professor of Theology at
Heidelberg, in 1590

In 1589 the Anabaptist Dieredk Philips had published a ‘Confesson’ -- with the title:
Concerning the Baptism of our Lord Jesus Christ. Against this, Kimedoncius then published an
Ansner.

In his Answer, Kimedoncius gated:**” "The Holy Spirit is promised and also imparted to
the children no lessthan to adults. Consequently, it follows that the children too are born
again.... Were Jeremiah and John rot sanctified and fill ed with the Holy Spirit fromtheir mother's
womb? Jeremiah 1:5 & Luke 1:15.... Regeneration, and the childhood and inheritances of the
children of God -- cannot be divorced from one another.... If the dildren cannot be born again
-- how then can children even be heirs of God?'4®

As Members of the one spiritual body, continues Kimedoncius, "al are made dive and
joined to one another by one and the same Spirit, the Spirit of life, in Christ -- both children and
adults -- so that the Spirit of God is not idle or unemployed even in the diildren."**® He who
allegesthat these children do not partake of the Spirit of Christ, "not only slanders the mvenant
of God which He hasereded with us and with our seed [Genesis 17], but would also exclude the
children from all salvation -- inasmuch as there is no salvation outside Christ's body, His holy
congregation."**°

Kimedoncius concluded that baptism is a visible witnessand confirmation of the salvation

which they havein Christ. Covenant infants are, "together with their parents, in the amvenant of
grace ad included in the Church -- and therefore possessthat which is sgnified by baptism."*>*

427 Jeremiah Bastingius on covenant infants actual faith
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The cdebrated Jeremiah Basting wastrained by Bezg Ursinusand Olevianus. He dtained
his doctorate @& Heidelberg in 1575 Theredter, he was repeaedly offered professorships at
Leyden.

In 1594 he published his Explanations of the [Heidelberg] Catechism on the Christian
Religion. There, in deding with Question 74 on infant baptism, he agued™?that "children are
not promised the forgivennessof sins and the Holy Spirit lessthan adults are....

"The sign and external ceremony can no way be denied those who are promised and gven
thethings sgnified, such asforgivenessof sinsand the Holy Spirit.... Theimmaturelittle children
are promised and given the forgivenessof sins and the Holy Spirit. How then can the dement
of water fairly be withheld from the young children?"

After next quoting Matthew 19:14 and John3:5, Basting continued about covenant infants.
"Their rebirth cannot be doubted. This is even strengthened by the fad that regeneration is a
work of the Holy Spirit.... TheHoly Spirit causesfaith. They [infants of believers] undoubtedly
have the Worker of faith within them."

Basting concluded**3it would be arogant "to say that the children have no ability to believe
a al. For we neverthelesshave the testimonies that they do possessthe Holy Spirit....

"Scripture certifiesthere ae only two kinds of peopleintheworld" -- the believers, and the
unbelievers . "The little dhildren of the believers are not numbered among the unbelievers; but,
together with their parents, among the believers.”

Indeed, "it appeasthat thelittle dildren: not only have forgivenessof sin; and are atizens
of the heavenly Kingdom; and havethe grace ad favour of the heavenly Father fromHim through
Christ. But they have even been regenerated.”

428. Gomarus: the Holy Spirit operates within covenant babies

The well-known Belgian Reformed Flemish theologian Rev. Dr. Francis Gomarus -- the
later 'T-U-L-I-P' hero of the 161819 Synod of Dordt which formulated the famous 'Five Points
of Calvinism' -- had studied under Calvin'sfriends Sturm and Junius and Ursinus and Zanchiusin
Europe. Gomarus aso studied under the learned British Puritan John Rainolds at Oxford, and
under Willi am Whittaker and Willi am Perkins at Cambridge from 158284 -- before himself
becoming Professor of Theology at Leyden in 1594

Held Gomarus:***"Baptism belongsto everybody...in whom the Holy Spirit isoperating.
That isthe cae with the tiny little children of believers. Consequently, baptism cannot be
denied to them."

In his Disputations on the Sacraments, Gomarus added:** "The internal covenant is the
redaproca connedion between God -- and those who have been gifted with the Spirit of theliving
God. There, God gradously promises to be and continually to remain their God and Redeemer
-- through fellowship with Christ and His benefits, and conversely...by their serving Him in faith
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and continual obedience

"Consequently, circumcision is cdled not only a sign of the cvenant but also a sed of the
righteousnessof faith (Romans4:11). Baptism isased of spiritual graceto the children. They
have the Spirit. Therefore, they should be baptized."**

429. Ruardus Acroniuson born-again babies before their infant baptisms

Ruard(us) Acron(ius) of Leauwarden was afamous Frisian Reformed theologian. In1596
Acron 'dialogued’ with -- alias debated against -- the noted Anabaptist leader Pieter Van Ceulen.
In his own Protocol or the Entire Acts of the Dialogue Held at Leeuwarden in Friedand,
Acroniusinsisted™’that covenant children"had redly...beenborn again." Consequently, "these
same dhildren -- for these and other reasons -- ought to be baptized."

Acroniuscited many Bible textsin support of this . His passagesincluded: Genesis3:15&
17:7 & 22:18, Matthew 19; Mark 10:13; Luke 18:15; John 6:37-39 & 15.5; Romans 6:5; First
Corinthians 3:23; and Ephesians5:23-32. "Fromall of which," he explained, "isreveded that the
children of the covenant areimplanted in Christ asliving branches-- and havefellowship withHim
as Histrue Members."

Thissaving implantation of believersinto Christ, continued Acronius,**®takes placeusually
before baptism. He then gives his reason for so thinking.

For "all adults and also young children of the avenant arefirst of all adually and internally
implanted in the Lord Christ and His Church -- neither through baptism nor through professon,
but through that everlasting mercy of God whereby He admits both us and our seed into His
covenant....  Through holy baptism, as Paul dedares in First Corinthians 12:12f, this
adknowledgment is confirmed."

Thetiny children of the mvenant have truly been born again.  To establish this, Acronius
here dted: Deuteronomy 30:6; Psalm 22:11; |saiah 44:3; Jeremiah 31:33; Luke 1:15; John 3:3;
Acts 2:39; Romans 6:5 & 8:9 & 8:30; First Corinthians1:30& 7:14 & 15:50; Seaond Corinthians
5:17, and Ephesians2:10." Inaddition, Acroniusfurther even cited Sirach 1:16 and Esdras 1:37
-- from the Apocrypha.***

"Fromall these and similar [passages]," explained Acronius,*®°"it isclea that the children
of the promise possess the Spirit of faith and of power, and that they are sanctified by Him as
much as is necessary for their salvation -- even though those same sanctifications do not
immediately manifest themselves, on acmunt of the youngnessof the cildren.”

After that, covenant children reed a drictly Christian educaion.  For, continued
Acronius,*®* "they must not degenerate -- as old adults can degenerate." Thus, baptized infants
"by lawful means, are [to be] daily led to godliness-- more and more.” Yet, "if God were not
powerful in the children through His Spirit -- education would be useless"*¢?
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Nevertheless whenever "the youth increase in evil, it occurs largely through the tardiness
or negled of those who ought to educae them in the fear of the Lord from infancy onward....
Deuteronomy 4:9 & 6:20 and Psalm 78:4.... All of us are by nature inclined to evil....

"We have never said that al children of the mvenant must necessarily be born againin their
childhood.... However, in agreament with the word of Paul in Second Thessalonians 2:13 and
acording to the judgment of charity, we ought to hope the best of everybody -- until the matter
manifests itself."63

430. Some lesser sixteenth-century Reformed theologians on infant faith

Therewere dso many other lesser Reformed theologiansin sixteenth-century Europe, who
equally presupposed the pre-baptismal regeneration of covenantal infants.*** Thus Rotterdam's
Caspar Grevinchoven, in his 1599book A Thorough Sudy of Baptism and Rebaptism, said:*®°
"Qur children are regarded and reckoned to be born-again believers.... Because of the promise,
our children have the Holy Spirit."

Middelburg's John Seu, in his 1601 True and Thorough Proofs...of Child Baptism,
dedared:**® "All those who belong to us...ought to be baptized and regarded as holy...and
regenerated by the operations of the Holy Spirit.” This presumption should continue & least
"until they might prove themselves to be ungodly in professon and works."

Harlem's Peter Bontemps wrote his Short Proof of the Manifold Errors of the Anabaptists
or Mennonitesinthe Netherlands. There, after citing Jeremiah 31 and Acts 2, he dedared®’ that
"the tiny children of the believers have the seed of faith.”

Leyden'sJamesDu Bois, in hisInfant Baptism Proved and Defended fromthe Words of the
Apostle in Acts 2:38-39, made the promise of the Spirit the foundation of infant baptism.*®
Indedd, in his Certainty About Infant Baptism, he daritably (though rebuttably) presumed that
all tiny covenant children possess'the beginnings of rebirth" and "the good root which the Holy
Spirit has wrought in them."*¢°

Enkhuizen's Abraham Donselae and Venhuizen's Peter James Austro-Sylvius together
wroteabook against the Anabaptists. Therethey dedared that "the Spirit of regeneration by His
operationseven plantsthetreeof sanctification inthe dhildren, who producetheir fruit at theright
time when they grow up.”

They further insisted that covenant children are "intended among the number of the
believers' -- and that such infants possess"the Spirit of regeneration Who works faith [in them]
aswell asinadults." Indeed, they show that "the children of believers partake of the Holy Spirit
by virtue of the covenant."*"°

Also Herman Moded, Herman Buschius, John Tay(us), Abraham Costerus, Gerald Nicolai,
Francis Lanspergius, John Amsping(ius), and Adrian Vossenholius all took similar positions. So
too did espedaly Herman Faukelius (the writer of the famous Short Compendium of the
Heidelberg Catechism).*"*
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431. Monolithic opposition of all the Reformersto Anabaptism

Quite the entirety of thefirst generation, and also the mgjority of the seand generation of
Protestant Reformers -- were dl infantly-baptized in the Roman Catholic Church. Not one of
them was ever subsequently 'rebaptized’ in a Protestant Church. In varying degrees, all of them
seam to have presumed (rebuttably) the regeneratednessof covenant infants even before their
baptism as babies.

Indeed, many of them aggressvely assailed the Anabaptist doctrines. Thus. Martin
Luther;*"? Ulrich Zwingli;*"® John Calvin;*"* John Knox;'"® Guido de Bres;'"® Peter Datheen;*””
Menzo Alting;*"® Jean Taffin;*"® Francis inius;*®° Lucas Trecatius Sr.;*®* Lucas Trecatius J.;'8
Gelli us Snecanus;*®® James Kimedoncius;'®* Peter Bontemps;*® and many others.'8®

Most of them also fulminated against Romanism's false doctrine of baptismal
regenerationism -- and Lutheranism's incorred teading as to the dmost absolute necessty for
baptism. Thus Calvin, Beza ad Alsted -- as well as the threeBrandenburg Confessions from
1614onward.*®

Also thefamous L utheran theologian Rev. Profesor Dr. John Gerhard haswell understood
the position of the Calvinists. In hisown 161022 Loci Communi [ Theological Common Places]
(ed. 1769IX: 281), Gerhard explained that the Reformed theologians Calvin and Beza ad Saded
and Ursinus and Gentilis and Musculus al affirmed "the infants of believers al alike -- whether
baptized or unbaptized -- are rightly holy from their mothers womb."

Indeed, continued Gerhard, Calvinists regard such infants as holy not by baptism but
predsely "by the inheritance of the promise.” Consequently, he cncluded, acwrding to
Calvinism such persons -- immediately after an ealy deah even before their infant baptism --
"enjoy eternal salvation in the cvenant and company of God."

432. Constant influence of Continental Calvinism on seventeenth-century Britain

Inconcluding the abovesurvey of the baptismal theology of thesixteenth-century Calvinists,
it neals to be re-emphasized that the European Reformers not only massvely influenced the
Presbyterian Church of Scotland, but also the Anglican Churchin England. Both sixteenth- and
seventeanth-century British Puritans were massvely influenced by the Paedobaptist and
Anti-Anabaptistic Reformed theology of the Continent.

Thus, the Scots Wishart and Knox both studied in Switzerland. Not just Peter Martyr
Vermigli and Jan Laski but also Micron and Gomarus al studied and worked in England.

Indeed, there was a mnstant stream of heavy correspondence between the Reformed

Churches in Switzerland and both the Anglicans and the Presbyteriansin Britain. That was ,
espedally between Bucer and Calvin and Bulli nger and Peter Martyr on the one hand -- and Knox
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and Hooper and Jewel and Cranmer and Somerset etc. on the other.

Asthe American, Church History Scholar Rev. Professor Dr. Lewis Bevens Schenck has
well stated in his important book The Presbyterian Doctrine of Children in the Covenant,'®®
Calvin and Bullinger and Bezawere well-known in both Elizabethan and Puritan England. In
1587, Calvin's Catechism was ordered by statute to be used in the British universities. His
Institutes becane the dief textbook of theology in Oxford and Cambridge. Indeed, the Decades
of hisasciate Bullinger were for some time the manual of the dergy in Britain. Thiswas Swiss
‘covenant theology' -- and the Britons would soon develop it yet further.

According to the Schaff-Herzog Encyclopaedia of Religious Knowledge, the 15481595
Lancashire Puritan Theologian Rev. Dr. Willi am Whittaker was a man of gred leaning -- very
staunch in hisProtestantism and Calvinism.  Whittaker, who was Regius Professor of Divinity at
Cambridge, wrote avery important book titled On Sacramentsin General. There (1:3:15), he
insisted: "God renews eled infants by the power of His Spirit.... Inthe cae of infants..., | think
sprinkling sufficient” -- when baptizing them. Seetoo his Pre-Lectures on the Sacrament of
Baptism Q.1. c.2 p. 216 (Frankfurt 1624).

Also the gred Puritan Rev. Profesor Dr. Willi am Perkins[1558 1607 did not differ. He
too, acording to Schaff-Herzog, was a High Calvinist -- and indeed an Extreme Calvinist' in
doctrine. ThusPerkins, in hsHowto Live Well (1:486), maintained: "We aeto judgethat infants
of believing parents dying in their infancy, are justified.”

Henceforth, the '‘covenant theology' of ‘federalism’ on the European Continent was even
more forcefully expressed in the writings of the English Puritans and other Britons. Compare
John Preston’s 1629 Treatise on the New Covenant. Therewas also JohnBall's Treatise on the
Covenant of Grace. It was published in 1645after his deah -- and was heatily recommended
by the Westminster divines Ashe, Burgess Calamy, Cawdrey, Hill and Reynolds.

Explains Rev. Dr. A.F. Mitchell in his book on The Westminster Assembly: "The doctrine
of the @mvenants...some as%rt to have been derived from Holland. | think myself now, after
caeful investigation, entitled to maintain that there is nothing taught in the [Dutch] Confessons
which had not been long before in substancetaught by Rollock and Howie in Scotland -- and by
Cartwright, Preston, Perkins, Ames and Ball (in histwo caedisms) in England.... Ball on the
Covenant of Grace...contained all that has been admitted into the Westminster Standards or
generally recaved on this head among British Calvinists.”

Rev. Dr. C.G. M'Crie, in hisfamous book Confessions of the Church of Scotland, insists'®®
that "with the English Puritans of the seventeenth century, federalism was in general favour and
use." Also Dr. William Adams Brown, in hiswork The Essence of Christianity, rightly states'*
that covenant theology is"a dharaderistic feaure of the ealy English Puritanism -- appeaing in
the writings of Cartwright, Ball and Ames in England as well as of Rollock and Howie in
Scotland.”

Thus too Rev. Professor Dr. B.B. Warfield, in his grea book The Westminster Assembly

and Its Work. There, Warfield rightly argues'®* that also the 1647 Westminster Confession
followed the general scheme of federal theology then maintained both in Britain and on the
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Continent. This, he ingists, was the dominant position and the best presentation of Reformed
Thought.

The situation at the end of the sixteenth century waswell summarized by the grea Anglicen
baptismal scholar Rev. Dr. Willi am Wall in hisfamousbook The History of Infant Baptism, which
he wrote @out ahundred yeaslater. Even at that later time, observed Wall,**2"all the National
Churches in Europe ae paedobaptist.... So arethosein Asa”

Thusthe"Armenians, Jacobites, Maronites, Christians of St. Thomas[inIndia) etc....do all
baptizeinfants. The Copts and Abyssnians do both of them baptizetheir infants forty days after
their birth.... Some Dutchmen in England” (as Anabaptist refugees from the Continent) then
rejeded infant baptism-- "but no Englishmen...inthereignsof Henry VIl , Edward VI, Mary, and
Quee Elisabeth" then did so.

433. Infant faith of covenant babiesin the early seventeenth-century Church

Coming now to the beginning of the seventeanth century, the events lealing to the grea
international 1618 Calvinistic Synod of Dordt are of crucial importance.  They are dso very
important indead inunderstanding eventhelater Westminster Assembly of Calvinistic Theologians
in Britain.

In 1602 the Synod of South Holland expressed the need for a Formula for Baptizing
Adults. Thiswas accepted the following yea. It began as follows.'*?

"Children of Christian parents, although they understand not this mystery, must indeed be
baptized by virtue of the covenant. Yet it is not lawful to baptize those who are mwmeto yeas
of discretion, except they first be sensible of their sins and make cnfesson both of their
repentance and their faith in Christ.... Therefore, it is not lawful now to baptize aly other adult
persons than such as have been taught the mysteries of holy baptism by the preaching of the
Gospel, and are aleto give an acount of their faith by the confesgon of the mouth.”

Significantly, the very language of thisFormula presupposesthe alult baptismal candidate's
prior regeneration. Implicitly, it also doesthe samein resped of covenant infants -- before their
baptism in terms of the ealier Formula for them.

For the alult candidate isrightly told that baptism "signifies and seds the washing away of
sins by Jesus Christ," and that it "warns and obliges’ them to yield "a new obedience” The
candidate is then asked before baptism whether he or she "believe[s] that Christ has been given
you as a Saviour by God?'

He or she is further asked whether "through faith you receve forgivenessof sin in His
blood?" Indeed, heor sheisalso asked whether "you have beacome aMember of Jesus Christ and
His Church, by the power of the Holy Spirit?"

Heredter, the Calvinists strugde against the Anabaptists now lessened -- even as their
strugdes againgt rising Arminianism increased. Y et also the latter, unintendingly, made them
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awareof the dsolute nature of predestination -- eveninthe salvation of infantswhil e ill tiny, and
espedally when dying in infancy before professng their faith.

For the Arminians more and more insisted in a ‘free-will* personal professon of faith --
before they would accept that a person had become a Christian. Y et the Calvinists more and
more insisted on a ‘free-grace possesgon of faith. This God alone gives -- to whom He will, and
a whatever age He will -- and even in tenderest infancy, before aty personal professon is
possble!

In 1606 Carolus Gallus published his Hammer of the Anabagists. There he dedared:***"Who
then now scoldsthe children of our believers, and does not regard them as born-again children of
God? They, just as much as the alults, partake of God's covenant of grace...

"They have not only the mere prediction.... But they also truly partake of all the graces of
the Spirit of Christ, the Spirit of childship and of regeneration.... Even the little dildren too
certainly have the commencement of these things. Consequently, they are dso soon seded with
the mvenantal sed and sign of baptism.”

In 1607, Reginald Dontedock in his Thoroughlnvestigation...of Predestination a God's
Eternal Eledion, dedared'® that the children of the mvenant "are to be redkoned among the
believers.... They have been cdled, together with their parents.”

Elsawhere he wrote "about the dildren of believers, who die in their youngness" Here,
he explained,*®"one should judge that, becaise of God's covenant in which they stand, they were
all eleded unto salvation -- and shall all together be justified.”

William Bucanus added in 16092 "1t is not to be denied that the seed even of faith is poured
into eled infants."**”  Similarly, Robert Puppus gave twenty-six reasons in his 1611 Proof of
Infant Baptism.*%®

In his Proteding Infant Baptism, Puppius further roundly dedared:**® "There ae even
internal fruits of the Holy Spirit inthelittle children.... For He regeneratesthem and makesthem
holy.... By daily attempts, we must arouse the power of the Holy Spirit -- so that they should not
degenerate the way adults can.”

434 Baby faith in Acronius'sand Hommius's Scriptural Conference

Inthesameyea, 1611, thefamous Ruardius Acronius and Festus Hommius publi shed their
book Scriptural Conference. There they insisted®® that "not just adults who believe in Christ
...but also the dhildren of the cwvenant areto beregarded aseled -- aslong asthey indeed do not
manifest the contrary.”

According to the Heidel berg Catechism, the Holy Spirit Who worksfaithisassgned to the
children not lessthan to the adults. "Small children born of believing parents, have recaved the
Holy Spirit of regeneration.... According to the judgment of love, all [covenant infants] are to
be regarded as having the Spirit of regeneration -- aslong asthey do not publicaly manifest the
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contrary....

"According to the same judgment of love, we are to believe the same of all small children
born of believing parents -- until such time as they themselves, after growing up, might exhibit
themselves differently. For the common promise has been made to these children. Acts2:39."

435. Alsted and Alting on the presumed regeneration of covenant infants

We now turn to the covenantal views of great German Calvinist Reformer John Henry
Alsted. He was Professor of Philosophy from 1610 onward -- and of Theology as from 1619.

In his Theological Polity, Alsted declared:* "Some are given faith during their tender
youth.... For justifying faith is given only to the elect. Yet it isaso given to all of them, by
name and by number. Asto its seed or root, it is given even to elect children....

"Scripture knows of only two classes of men: believersand unbelievers. John 3:5-6. Yet
there are indeed two distinguishable kinds of actions of faith.... By thefirst, faith originates; by
the second, it operates. Those elect children who die in infancy, possess faith in the first action
[or faith of the first kind]...in seed.... Thisiswhy the elect children are baptized."

Similarly, Heidelberg Professor of Theology Henry Alting (the son of the renowned Menzo
Alting)?® stated that "children of believersare born holy.... By virtue of their birth, they are not
heathen but Chrigtians.... They are born holy, and are born as covenanters."

"They havethe holiness|of the Spirit] within them.... They are capable of being sanctified
[further].... They are justified through their own faith, which...is a movement of the Holy Spirit
suitable to them -- yet hidden to us.

"ThisHoly Spirit, givento the children, isnot idleinthem.... The Spirit helpsbelieverswith
unutterable groanings [Romans 8:26]. Similarly, He works movements in children which are
inexplicable to us."?*

As Calvinists, "our first position against the Lutherans who teach that [God through]
baptism [itself] produces an active faith, isthat tiny little children do not have an activefaith....

"Our second position, against the Anabaptists, is that the tiny little children are implanted
with a seed of faith from which the later act of faith is born."?%

Apparently still discussing the views of Lutherans [and especially of Romanists], Alting
stated that "they make salvation dependent on an external thing -- because they imagine that the
child islost eternally if death occurs before the baptism with water hastaken place. They do not
know that the salvation of the children depends on the grace of election and of the covenant.”

In actual fact, however, "infants of believers have some seed of faith. At a more mature
age, it goesforthto act. It accedes outwardly by human initiation, but inwardly [and priorly] by
the Holy Spirit -- with a greater effect."®
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436. The anti-Lutheran 1614 Brandenburg Confession on covenant infants

In their Markish or Brandenburg Confession?” of 1614 German Reformed Theologians
such as Pelargus of Frankfurt and Fiissel of Berlin?®® sought to defend themselves against hateful
attadksfrom someof the Lutherans. ThisConfession presentsavery high view of infant baptism.

Y et it aso rightly points out that baptism is of no use to unbelieving redpients.

"It helpsthem just aslittle ascircumcision helped unbelievers. For thisreason, the dhildren
of faithful Christians who are not able to recave holy baptism on acount of the dire danger of
deah -- are no way to be damned. For the Son of God says: 'he who believes and is baptized,
shall be saved; but he who does not believe, shall be damned' [Mark 16:16]."

The Brandenburg Confession then approvingly quotes the non-bapticistic Luther against
the later and bapticistic Gnesio-Lutherans. "For Mr. Luther has well written in his Church
Reading: 'It has always unanimously been agreed in all agesthat if anybody has believed, yet died
unbeptized -- hewill not therefore be damned. For the cae may somehow occur that somebody
believes, but neverthelessishurried away by deah before herecavesthe baptism hedesires. And
this can happen with young children before, during, or after their birth. But they may have been
dedicated and entrusted to Christ before that, by the prayer of their parents or by other believers.

For [cf. Matthew 19:14] He said in His Word: "Permit the little dildren to cometo Me!"™

437. The Anti-Anabaptist and Anti-Romish 1615 Irish Articles

Very important are the 1615Irish Articles. For, as Rev. Professor Dr. Philip Schaff and
Rev. Professor Dr. Benjamin B. Warfield both rightly claim,?°° the Westminster Confession of
Faith itself was influenced chiefly by these Articles.

Already in 1566 the Protestant Church of Ireland had drawnuptwelve short articles. After
the founding of Dublin University in 1591, the Protestant Irish Church convoked in 1613 and
drew up one hundred and four new articles -- largely under the leadership of the godly Puritan,
James Ussher (who later became the Episcopalian Archhbishop of Dublin).

The Irish Articles are strongly Anti-Anabaptistic. They provide? that "the laws of the
redm may punish Christian men with deah for heinous and grievous offences.... Therichesand
goods of Christians are not common, as touching the right...and possesson of the same -- as
certain Anabaptists falsely affirm....

"Although in the visible Church the evil be ever mingled with the good, and sometimesthe
evil have dief authority in the ministration of the Word and Saaaments: yet, forasmuch as they
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do not the same in their own name, but in Christ's, and minister by His commisgon and authority,
we may use their ministry both in hearing the Word and in receving the Saaaments.

"Neither is the dfed of Christ's ordinance taken away by their wickedness... It is not
lawful for any man to take upon him the office of public preading or ministering the Saaaments
in the Church, unlesshe be first lawfully caled and sent to exeaute the same.”

These Irish Articles are dso very strongly Calvinistic, and refled the Puritanism then
prevalent in Trinity College Dublin. They are'presbyterianizing' in charader, and are very strong
on predestination and reprobation. Indeed, they apparently presuppose regeneration even before
infant baptism.

They insist?** that "baptism is not only an outward sign of our professon and a note of
difference whereby Christians are discerned from such as are not Christians.  But much more a
saaament of our admisson into the Church, seding unto us our new birth by the communion
which we have in Jesus Christ.

"The baptism of infants is to be retained in the Church as agreedle to the Word of God.

In the administration of baptism -- exorcism, oil, salt, spittle and superstitious hallowing of the
water are for just causes abolished.”

438. John M accovius on infant faith in covenant babies

Inthe sameyea thelrish Articleswere adopted (1615, the Polish Reformed nobleman Jan
Makovsky (alias bhnMacawvius) was appointed Profesor of Theology in Friedand. Macvius
had studied under the famous Calvinist Kedkermann of Danzig -- and then also successvely in
Prague, Coblenz, Heidelberg, Marburg, Leipzig, Wittenberg and Franeker. At the latter
University he recaved his doctorate under the Frisian Reformed Calvinist, Professor Lubbertus.

Many Polish and Hungarian aswell as Dutch and Frisian theologicd students son cameto
study under Macoviusat Franeker. Evenduring thelast hundred yea'sand downto our present
day, Macmviussinfluencein the Reformed Churcheshasbeen vast -- espedally through hswarm
admirers and propagators Rev. Profesor Dr. Abraham Kuyper Sr., Rev. Professor Dr. H.H.
Kuyper, and Rev. Dr. Abraham Kuyper Jr.

Wrote Macovius:?*2"Actual faith is not the caise of regeneration [but a necessary and an
immediate effed thereof].... For, if it werethe cause of regeneration -- the children could not be
regenerated. And that isridiculous.... They are born again. After all, our regeneration -- just
like the infusion of other possessons -- involves our having faith."

Speaking of newly-born covenant children, Macmvius asked and answered:?*3 "Do such
little children havefaith? Yes, they do. Though they do not haveit adively, they do possess
implanted faith. For they have been born again [cf. James 1:17-21]. Thus, they do indeed
possessan implanted faith." Hence, "the dildren are to be baptized."#* Indeed, "they areinthe
covenant as regards their internal fellowship."#**
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Further: "The Kingdom of heaven belongsto the dhildren. According to God'sinstitution,
it acoompaniesjustification and regeneration.... Yet the dfed...only showsitsdlf initsowntime
through genuine evidences. For the seed of the Sacaments aswell as of the Word remainsat rest
inthe eath for aslong asit pleases God" -- before it later germinates.?®

439. Dordt on baptismsin the Church of the papal antichrist

Hot on the heds of the 1615Irish Articles, and immediately after the gppeaance of many
of the writings of Macmvius, we come to the meding of the greaest international gathering of
Calvinistsever held upto that time. It convened in Holland asthe (1618 ) Synod of Dordt -- of
immortal T-U-L-I-P fame.

There at Dordt, international representatives met to hammer out the 'Five Points of
Calvinism." They came from the Republic of the United Netherlands, from French-speeking
Walloniain the south of Belgium, fromthe Frisian-spe&king regions nea the borders of Germany
and Denmark, from the many various German states, from the Swiss Republics, and from the
United Kingdom of Grea Britain.

The Synod of Dordt opposed the Arminians with the 'five points of Calvinism -- 't-u-I-i-p’
(Viz. total depravity, unconditional eledion, limited atonement, irresistible grace and the
perseveranceof God inthesaints). Inits Preface, it also denounced "the tyranny of the Romish
Antichrist and theterribleidolatry of the papacy.” Indeed, it even denied the necessty of baptism
for salvation -- and made several important statements of gred baptismal importance.

First. Humansare deded unto faith -- and not because of their faith. Thus Dordt stated
that "eledion isthe unchangeable purpose of God whereby before the foundation of theworld He
hath out of mere grace acording to the sovereign good pleasure of His will chosen from the
whole human race..a cetain number of persons...unto redemption in Christ."?*’

Seaond. Such eled onesalso include many babies. For Dordt insisted®*that "the dhildren
of believers are holy not by nature but by virtue of the mvenant of gracein which they, together
with the parents, are comprehended. Godly parents have no reason to doubt the dedion and
salvation of those their children whom it pleases God to cdl out of this life in their infancy. First
Corinthians 7:14; Genesis 17.7; Isaiah 59:21; Acts 2:39."

Third. Dordt reminds us of Christ'sownwordsin Holy Scripture dout God's revelations
to tiny tots within the covenant of grace For it cited the Saviour's datement: "l praise You,
Father...,that Y ou have reveded these things.. to the little children.... Matthew 11:25f1"2*°

Fourth. Dordt re-endorsed the Dutch Reformed Formula for the Baptism of Children (of
Laski, Micron, Datheen and Vander Heyden).?® This helped standardize the doctrine of
prebaptismal presumed regeneration of covenant infants -- throughout the Calvinistic world.

Fifth. The SwissReformed theologians at Dordt said there-- inresped of "the dnildren of

believers® -- that "by virtue of the mvenant” of grace "God istheir God." They said that " Paul
cdls them 'holy' when...born of a believing father or mother."
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They said that "the Lord of heaven dedares them to be heirs of the heavenly Kingdom."
They further added that "we confidently hope the best about them, whenever they die in their
infancy."%#

Sixth. TheRepublic of Bremen's Reformed theologians at Dordt said that "God loves...the
children of believers,” which is "why they are holy in resped of the mvenant." Consequently,
"they are incorporated by holy baptism in order to confirm this."?**

Last. Oneof Dordt's articles’®? against the Remonstrants (or Arminians) ascribed both the

commencement and the preservation of gracein the ded, to the Word alone. It ascribed to the
saaamentsonly the cnservation, continuationand perfectionof previously-begun saving grace?®

440. The Calvinian Postscript in the Deliverance of Dordt on dying infants

Dordt's Postscript refuted the Arminian allegations that the Calvinistic view of
predestination "is nothing morethantheinterpolated doctrine of the Stoics, Manichees, Libertines
and Turks." Indeed, acording to these untruthful alegations of the Arminians, the Calvinists
were stated to believe "that many children of the faithful are torn guiltlessfrom their mother's
breasts and tyrannicdly plunged into hell -- so that neither baptism nor the prayers of the church
at their baptism can at all profit them."?*

Of coursg, it isindeal true that Calvinists believe "neither baptism nor the prayers of the
church at their baptism” can regenerate ather infants or adults. Yet it would also seam the
Arminians themselves adually believed that the baptizing of people, and espeaally the (magicd)
"prayers of the church at their baptism,” perhaps can regenerate people.  Significantly, the
Arminians easlly lapsed either into repeaed symbolic rebaptisms -- or alternatively into incipient
baptismal regenerationism.

According to Warfield,?* the language of Dordt's Postscript here reveds avery interesting
badground. From that weleanthat Calvin had already sarcasticdly challenged Castellio: "Put
forth now your virulence ajainst God, Who "hurlsinnocent babestorn fromthe breasts of mothers
into eternal deah [sic]!"

Explains Warfield: "The mode of expressonis Calvin'sreductio ad atsurdam (or rather ad
blasphemiam) [not of Calvin'sown kut] of Castelli o'sopinions. Nevertheless the Remonstrants
[aliasthe Arminiang] allowed themselves, in their polemica zed, to apply the whole sentiment to
the Orthodox [alias against the Calvinists] -- and that, evenin still more sharpened form (namely,
with referenceto believers children.

"This very grosscdumny [of the Arminians -- namely, the false dlegation that Calvinists
tead 'that many children of the faithful are torn guiltless from the breasts of mothers and
tyranicdly plungedinto hell'[and all egedly by God Himself] -- the Synod [ of Dordit rightly] repels.

"Its Deliverance was [then] subjeded to a very sharp and not very candid criticism by

Episcopius’ theArminian. Y et the Deliveranceof Dordt wasnot altered. Defying the objedions
of the Arminians, it still stands -- unamendedly.
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441. Festus Hommiuson infant faith in covenant babies

The Stated Clerk of the Synod of Dordt was Rev. Dr. Festus Hommius. He became
Regent of the Leyden State College in 1619.

A fiery opponent of Arminianism, he had been aleading spokesman at the Synod of Dordt.
Indeed, as previously pointed out -- together with Acronius, Hommius had already in 1611 made
an important declaration about infant regeneration.

Hommius himself wrote thework Theological Disputations Against the Papists. Thiswas
a work which had an important impact on the later Westminster divine, Rev. Dr. George
Gillespie.”®

There,”” Hommius added that the children of believers "may not be reckoned among the
positive unbelievers.... Because they do possess faith inits first actions, at the root and in the
seed, and indeed through the internal operations of the Holy Spirit."

Indeed, concluded Hommius, covenant infants and others "that receive the sacraments --

have thisgrace, before they receive them [the sacraments]. Neither are any to be admitted to the
sacrament, who may be justly supposed not to be justified and sanctified."??®

442. Walaeus and Rivetus: infant faith within tiny covenanters

Also in 1619, the famous Flemish Reformed theologian Anthony Walaeus, one of the
authors of the former (1581) Synopsis of Purer Theology, became Professor of Theology at
Leyden.  Speaking of covenant children, he himself then said:?® "Baptism accompanies
regeneration, the commencement (initium) of which precedesit (antecessit).”

For baptism assures us of the powerful work of the divine promises within us, and also at
the same time of the fulfilment or at least of an increase of the preceding gifts. So "we therefore
say that the children must be reckoned among the believers, because the seed or the Spirit of faith
isinthem.... Some have the acting possession, and other have the inclination of faith.”

Sacraments, continued Walaeus,?° instrumentally confirm and increase faith. But they do
not begin nor work faith and regeneration where the latter did not previously there exist.

Similarly, the French Reformed theologian Andre Rivet(us), who co-authored the 1581
Synopsis of Purer Theology, also became a Professor at Leyden (in 1620). He said®! that
covenant infants have "the beginnings of possessing...the seed of faith.... For asthe Kingdom of
heaven belongs to them, so too does the Spirit of faith (Matthew 19:14)....
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"By grace they are said to incline to faith -- just as by their natural existence they also
inclinetoward sin.... Wherever deah overtakesthem at birth or beforetheir birth, we believethat
God intervenes with His justifying and regenerating grace”

443 Theinfluenceof the 1618 Council and Dea ees of Dordt upon Britain

We have previousy sea¥® that the Stated Clerk of the Synod of Dordt later had a
considerable influence upon the leading Westminster Assembly Theologian Rev. Dr. George
Gill espie. It also nealsto be remembered that Jamesthe First of Grea Britain -- who authorized
commisgoning the trandation of the King James Bible in 1611-- himself send British delegates
to the Synod of Dordt in 1618

At least five Britons are known to have atended the Synod of Dordt -- and to have
circulated its doctrine in Britain theredter. They are: Bishop George Landaff of Wales, Rev.
Prof. Dr. John Davenant and Rev. Professor Dr. Samuel Ward, both of Cambridge; Rev. Dr.
Thomas Goad of London; and Rev. Dr. Walter Balcanqual of Scotland.?*?

Indeed, thereis ome evidencethat the Synod wasattended even by thegrea British Puritan
Rev. Dr. William Ames (who soon theredter became Professor of Theology at Franeker in
Friedand). In hiswork Bellarmine Unnerved -- direded against aleading Romish Theologian
-- Ames attacked not the validity but indeed the falsely-claimed efficagy of baptism administered
in the Church of Rome.

Explained Ames:>** " Regeneration is a part of the promises, and applies to the dildren of
the believersin a speda way.... People are baptized becaise they are regarded as children of
God, and not so that they should beginto become sons. Otherwise, therewould be no reason not
to baptizethe dildren of unbelievers as well as children of believers.”

Indeed, "the infants of the faithful are not to be forbidden this saacament.... The venant,
and the first sed of the mvenant also, does pertain to them.... In the very beginning of
regeneration, of which baptism is a sed, man is merely passve.... There is no outward adion
required, asin the other sacament [the Lord's supper], but only apassverecaving. Infantsare
as cgpable of this saaament in resped of the dief use of it, as those of age ae."**

The grea Rev. Professor Dr. Francis Gomarus and his gudent Gisbert Voetius had both
attended the 1618 Synod of Dordt. Gomarus had taught in Britain toward the end of the
previous century, and clealy aserted infant faith in covenant babies.?*

Voetius would soon beame the greaest theologian in seventeenth-century Holland. Dr.
Kagan rightly represents Voetius as being "kindred in spirit to the Scottish and English
Puritans."?*” Voetius's own doctrine of the prebaptismal regeneration of covenant infants was
itsalf strongly influenced by that of the Englishman Cornelius Burgess-- one of thetwo Asesrs,
and indedd often the Acting Moderator, of the later Westminster Assembly itself.

444, Voetius s baptismal agreament with the Englishman Burgess
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Rev. Dr. Voetiusbecane the world-famous Profesor of Theology and Oriental Languages
at Utrecht. Discussng the Dutch Reformed Baptismal Formula of 1581, he insisted®® that
covenant infants "are anititled to baptism: not because they are regarded’ as members of the
covenant, but becaise @ a rule they actually already 'possss the first grace  And for this
reason, and this reason alone, it [the Formula] reals ‘that our children...have been sanctified in
Christ, and therefore ought to be baptized.”

Voetius also wrote:** "In eled children belonging to the wvenant, there is a first
implantation of regeneration by the Holy Spirit. Thereby, the beginning and the seed of faith is
implanted. From this, conversion and vital renewal must later take place & their own time.
However, | rejed (improbo) that regeneration takes place ter baptism. For the opinion of our
Reformed theologians are well-known.  Baptism does not effed regeneration, but it is the sign
of a regeneration which haes already occurred. (Efficacia baptismi non in producenda
regeneratione, sed in iam producta obsignata)....

"Fromthesead (esemine)..., the adual dispositionsand habits are sustained by theingrafted
operation of the Holy Spirit in HisOwn time.... Just like aseed, the adilities and possesson of
faith make their appeaances by fresh ads of the Holy Spirit in their owntime.” All borninthe
covenant, who die before mming to an age of discretion, are believed to partake of heavenly
salvation.?*

Voetius explained further:?** "Those ae said to be 'born again' who are born in God's
covenant -- having been sanctified by the Holy Spirit from the womb onward.... A certain gift
or spiritual gracehas been poured out upon or impressed into them by the Holy Spirit. Thisboth
inheres and remains in them.... This is the seed and 'roat of faith' and its radica beginning
(radicale...principium or ‘wortelbeginsel’).

"The very first regeneration (primo prima regeneratio) occurs in the dildren of the
covenant as Pon as they are born" --indeed, even at their congenita genesis (dias their
conception). Later, when "educaed in the fellowship of the Church and through all kinds of
stimuli from the divine Word, they fed the implanted root of regeneration begin to germinate
within them -- under the cncurrent arousings of the Spirit." Then, in their maturity, the final
stage of 'conversion' kresks forth.?*

"Fromthe covenant, the regeneration and the dedion of childrenisto be presumed.... The
power of baptism does not consist of producing regeneration, but in seding regeneration alr eady

acomplished."?*®

Voetius, in his Disputation on the Sate of the Elect before Conversion, stated** that all
eled infants of believers are regenerated in infancy. He gave an affirmative answer -- to the
guestion asto "whether those externally eleded or covenanted, have dl singularly beeninternally
covenanted and sanctified and regenerated from their mother's womb.

"In eled and covenanted infants, there isa placefor the Holy Spirit'sinitial regeneration --
whereby there is a beginning and a seed of adual conversion and renovation.... The opinion [of
Reformed theologians] should be noted, that the dficag/ of baptism lies not in producing
regeneration -- but in signifying what hasbeen produced already.... Daily experienceteatesthat
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faith and piety, in life and in deah, is discerned in tiny children before the age of reason.”

Paul too "was regenerated in infancy -- to which Galatians 1:15 is perhaps able to be
referred.” Asthe son of agodly mother, also Augustine was regenerated and even incompletely
converted prior to his yeas of bondage to heresy and immorality. "One cannot doubt his prior
regeneration initially. It isonly that the a¢ual conversion was incomplete.”

Perhaps most significantly of all, VVoetiuslater publicdly expressed hisown agreement with
the 'infant faith' views of the Englishman Rev. Dr. Cornelius Burgess(the Assessor and Acting
Moderator of the Westminster Assembly itself). Burgesshad published hisown viewsin hs1629
Treatise on the...Regeneration of Elect Infants.

Theredter, Voetiuscommented:?**" The opinion of the author pleasesme.... Heinsiststhat
inthe ded and covenanted infants, thereisroom for the initial regeneration of the Holy Spirit --
by which is impressed the beginning and seed of adual conversion or renovation, which is to
follow inits own time."

445. Further Dutch Reformed theologians on infant faith (after Dordt)

Also Voetiuss friend, Rev. Dr. Jan Cloppenburgh of Amsterdam, rightly refuted both
Arminiansand Anabaptists. Cloppenburghlater becane Professor of Theology inHardewyk, and
subsequently even in Franeker.

In hiswork The Gangrene of Anabaptist Theology. Cloppenburgh insisted®*®that covenant
children "possessthe seed of faith withinthem.... It [faith] not merely follows but also preceles
[baptism] -- and is acempanied by the fulfilments of the promises....

"From their childhood onward, they have been separated by the Spirit of Christ.... They
have the communion of the Holy Spirit Who works faith in them...by infusions of spiritua gifts
and abili ties of faith and hope and charity."

Indeed, "thematter signifiedin baptism is...the communion of the Holy Spirit Who preserves
them.... We therefore presuppose (supponimus) that the infants of believers are ingrafted into
Christ by a seaet immediate operation of the Holy Spirit."?*” Compare too the ealier British
Puritan Willi am Perkins Golden Chain.?*8

There were dso many other 1620 Calvinistic theologians in Holland who took similar
positions. Here aethe views of afew of them.

Thus, the Synod of Dordt Theologian Godfrey Udeman later said that "all Reformed
Ministers agreethat the seed of faith...isin the children of believers.... They also possessthe
Spirit Himself.... Conversionisafruit of regeneration” which, inturn, is"the foundation for holy

baptism."24°

Similarly, JohnKuchlin, in his Theological Theses Concerning Infant Baptism, said®°that
one should not deny rebirth to children. Again, Cornelius Gesdlius gated®* that "the dildren of
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Christians are born unto everlasting salvation."

Mark Boerhave dedared®?that "the children cannot be excluded from the seed of faith and
of regeneration.” For "it isfalsethat the diildren not yet have and enjoy the promise.”

Also Petrus de Witte insisted®® that "the seed of faith" is in the covenant children --
otherwise, if they were not born again, they would be lost if they were to die in those yeas
without "the Spirit of regeneration.” Indeed: "Of the dhildren of believersit isnot to be doubted
but that they shall be saved, inasmuch as they belong to the @mvenant.... The dildren of
unbelievers, we leave.. to the judgment of God" -- and to His mercy.

Francis Burmannus goke spedficaly about "children's faith." For even in infants, he
explained, "the beginnings of regeneration and the seals of new life" and therefore "the Spirit as
the Producer of faith are not ladking."

Burmannus further compared the waters of the Noadic flood with the baptismal water --
asthe sign and sed of the deah of Christ. He regarded even the floodwater as "a picture of the
same preservation and puification.” Just asNoah and al hishousehold were saved insidethe ak
"whentherainwater fell uponthe ak" -- dedared Burmannus-- "so too does Christ save believers
and their children."?*

446. Other Continental Reformed theologians on infant faith (after Dordt)

Thefamous German Reformed theologian Amand Polan(us) of Polansdorf maintained®**that
"the Holy Spirit is promised to the dhildren, and He isaso truly given to them. Heisnot idlein
them, but they are sanctified and regenerated by Him.... Saving faith is in the heat of those
children eleded unto everlasting life....

"The Holy Spirit arouses tendencies and movements in them acording to the measure of
their cgpadty. When they get older, He gradually increases and strengthens their abilities....
Saving faith is thus present in the dildren asa commencing possesson, and as a seed which the
Spirit has ©wed in their heats.”

Similarly, the French Reformed Theologian Samuel Desmaret (aias Maresius). He was
Professor of Theology at Sedanin 1625 and at Groningenin 1642 Maresius sated®®in resped
of covenant children that "the Holy Spirit works regeneration in them unto [everlasting] life....
Consequently, the dhildren of believers...are regarded as temples of the Holy Spirit Who livesin
them in His own way."

In 1625 the noted German Reformed Theologian Gerald Vosgius), having dedined an
offered professorship at Cambridge, was appointed to the Chair of Greek at Leyden. In his
Disputes Concerning Baptism, Rev. Professor Dr. Vossus dedared:?>""| judge that the fruit of
the Holy Spirit isnot just such aswe exercise..., but that He dso unitesuswith Christ our Head....
Just as[our] children do have rational soulsthough cannot yet reason, so too do they possessthe
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Holy Spirit....

"Just asthe dildren (because they possss suls that can reason) are redkoned among the
number of humanity -- so too (because they have obtained the Holy Spirit) they are, and are to be
regarded as being, among the number of those regenerated: as children of God; as Members of
Christ; and as partakers of the fellowship of the saints....

"They are susceptible to the Spirit of faith, from Whom their souls receve aspiritual and
supernatural existence.... Without this Spirit, the young chil dren could not be united to Christ...or
partake of the privileges of the Church brought to mind by the symbol” of baptism.

In Basal we find the SwissCalvinist, Rev. Professor Dr. John Wolleb(ius). He wasthen
Profesor of Old Testament, and stated®® in 1626 that "baptism, by which the ded are
receved...and seded to the remisson of sinsand rebirth through the blood of Christ and through
the Holy Spirit, by external sprinkling (aspersio) with water, is the first saaament of the New
Covenant....

That "the word 'baptism' means...'sprinkling’ [is] evident from Mark 7:4.... The subjed of
baptism is al the people of the cvenant, including their children who are redoned among the
number of the cmvenant people.... Itisby no means proper to exclude from baptism those whom
Christ wished to have brought to Him.

"The words used...in Luke 18:16 [pais and brephos| -- both are enphatic as designations
for ‘children'.... The reason added by Christ [Matthew 19:14] -- 'of such is the Kingdom of
heaven' -- [shows that] the sign of the cvenant belongs to everyone to whom the Kingdom of
heaven and the mvenant of grace ae given. And this covenant is given to the diildren [Genesis
17:7]....

"Children are not without faith and reason. Although they do not have those things fully
developed, yet they have them in seed and roat.... If baptism isoncerecaved with the esentials
of baptism performed, it is not to be repeaed. For this reason, our Church accepts Roman
Catholi c baptism -- not on ac@unt of the ebuseswhich are cmbined withit, but becausethe dild
has been baptized into the Name of the Holy Trinity."

On the eve of the Westminster Assembly, the Polish Reformed theologians Nigrinus and
Berg drew upthe 1645Thorn Declaration for their King (Wladisaw IV). There,**they insisted
that the saaaments " do not work or impart gracethrough their mere operation.... The power of
the promise must be recaved with true faith....

"Baptism is...to children born in the Church as well asto adults.... We do not regard this
necessty as o unconditional that he who leaves this life without baptism, either asa dild or as
an adult...istherefore necessarily damned.... Itisnot thelad but the despising of the sacrament
which damns.” Compare Westminster Confession 28.5.

447. James Alting and Jacob Trigland on infant faith
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We aso mention Rev. Dr. James Alting. He was the son of the grea German Reformed
theologian Rev. Professor Dr. Henry Alting of Heidelberg University -- who had stated that
"children of believers are born holy."?%° James was the grandson of the renowned Menzo Alting
-- who has compared covenant infants to tiny fruit-trees not yet old enough to bea fruit.?®*

James Alting was ordained in England, where he befriended the British Puritans and
Westminster divinesRev. Dr. Twisse (theModerator) and Rev. Dr. Reynolds(the probable drafter
of the baptismal chapters27 & 28inthe Westminster Confession). Theredter, James Alting was
appointed Profesor of Theology at Groningen in Holland.

AlsointheNetherlands, Rev. Professor Dr. Jacob Trigland, the Leyden Old Testamentician,
wrote hisfamouswork Scourgefor Exorcising the Troublesome Spirit of Arminianism--in 1634
There, he stated?®?that "we enbrace # those in love who wea any external and apparent signs
of God'sgrace[such asinfant baptism]. According to thejudgment of love, we must regard them
as God'seled.”

Inthe case of children, continued Trigland, suchasignisalso "birth from believing parents.”
Consequently, such children are to be regarded as being among the ded -- "as long asthey do
not evidencethe wntrary."

Trigland asked his Arminian opponents. "Have the young children of believers truly been
born again and sanctified by the Holy Spirit? If not -- how can they then have been saved...and
why were they then baptized, inasmuch as baptism is 'the washing of regeneration’ [cf. Titus 3:5]
alias the sign of regeneratedness?’

Together with others, Trigland also wrote a Contra-remonstance...against the
Remonstrance -- that isto say, a Protest against the'Remonstrance of the Arminians. Therein,?3
he and his fellow Calvinistic co-authors insisted that the Kingdom of heaven belongs to little
covenant childrentoo. By virtue of Matthew 19:14 etc.

448. Infant faith on theroad to Westmingter in Britain and America

Before he had ded in 1635 the British Puritan Rev. Dr. Richard Sibbes, Profesor at Holy
Trinity in Cambridge, made some very important statements.  Sibbes dedared®®* that "we must
not think if a child de before the saarament of baptism, that God will not kegp His covenant.” For
"Heisthe God of our children from their conception and birth [First Corinthians 7:14]....

"Can they be the dildren of wrath and the children of God both at one time? | answer,
Yes.... Whence, we see aground of baptizing infants -- because they are in the covenant....
Good parents may hope for a blessng upon their children -- because God is their God, and the
God of their sedd....

"Infants that die in their infancy...are within the covenant.... They have the seed of
believing, the Spirit of God, in them.... If when they come to yeas, they answer not the
covenant of grace ad the answer of agood conscience..., al isfrustrate.... [However,] weleave
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infants to the mercy of God."

What was the gtuation in Early Colonia America? There, the French Reformed
Presbyteriansin Floridain 1562 then the English Reformed Anglicansin Virginia, next the Dutch
Reformed CalvinistsinNew Y ork, theredter the Congregationali st Pilgrimsin New England from
1620onward, and finally the American Puritanslessthan adecalelater -- all propounded the baby
belief of covenant infants before their baptism.  Seeleland Ryken's book Worldly Saints.?®®

Early Colonial Americathusregarded the babiesof believersasthemselvesbelongingto God
-- born to Him by way of covenant. A typicd example is the famous Thomas Shephard, one of
the New England Puritans. A Presbyterian, Shephard arrived from England in 1635 Asdid
many of the Early American divines, he promptly wrote aCatechism.?®®

Discussng the wicked heat even of the ded while yet unregenerate, in his writing The
Church Membership of Children®®’ Shephard stated that "the Lord promiseth that the seed of His
people shall have this heat taken away.” Explained Shephard: "Baptism now seds.... Evento
infants, the sed isto confirm the mvenant....

"Children of whom you cannot say that they are faithful personally...may lie under God's
covenant of begetting faith by some means—[with] in them.... You arenot to cast them out, but
accept them as God doth. The children of godly parents...are to be acounted of God's Church
-- until they positively rejed the Gospel.”

Very significantly, it was American Puritans like Shephard -- namely Cotton, Hooker and
Davenport?® -- who were invited to attend and to advise the Westminster Assmbly in 1643
Only certain circumstances prevented this. For the Americans were later quick to ratify the
Westminster Standards-- intheir own Cambridge Platform, at their 1648Synod of New England
Congregationalists in Massadhusetts.

449. Baptist Professorson theorigin and development of the (Ana)Baptists

The American Rev. Dr. Robert G. Torbet was Professor of Church History at Eastern
Baptist Theologicd Seminary (from193451). 1n195Q he made somevery important statements
in hisbook A History of the Baptists.

Acoording to Torbet,?*° the left-wing Professor Dr. "Walter Rauschenbusch, of [Colgate]
Rochester Baptist Theologica Seminary” in New York State, exhibited a"willi ngnessto identify
Baptistswith the socially-radicad Anabaptists." Similarly, even Rev. Professor Henry C. Vedder,
thewell-known Baptist and Church Historian at Crozer Theologicd Seminary from 1894to 1927,
noted the Anabaptists "aversion to oath-taking and holding public office”

Wrote Paynein the Baptist Quarterly: "Baptists cannot be separated from...other...groups
of the sixteenth century.” For thereisindeed a"relationship between the ealy English Baptists
and the Continental Anabaptists.... The Mennonite influencewas responsiblein part for thefirst
Baptist witness"
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Torbet himself admitted that "the false daims made by Thomas Minzer (14901525, a
socialist and leader in the Peasants War of 1525 and the horrors of the Minster Rebellion ten
yeas later under...Melchior Hofmann and Jan Matthys, combined to bring the Anabaptists into
complete disrepute.... The extravagant cruelty and wanton destruction of the visionaries who
sought to establish the millennial kingdom in MU nster, made an indelible impresgon.... The
fanatics of MUnster were apotential menaceto law and order” -- and "taught resistance, against
government, by the sword....

"Anabaptist teading wasto befound in England quite ealy inthesixteenth century. Large
numbersof this a camein 1528..until 1573 when...somefifty thousand wereinthe country....
The ealier Anabaptist refugees were disciples of Melchior Hofmann's fanaticd teading....

"In 153Q..Archhishop Warham at the command of Henry VIII condemned an Anabaptist
book.... In1549 during thereignof Henry's on Edward V1, Bishop Latimer's sermons contained
warnings against this'sed of hereticks.' He acaised them of being anarchistic.”

With commendable candour, the Baptist Torbet then went on to provide further alarming
details: "English Anabaptists known as the 'Family of Love'...were present in the @untry during
the reign of Queen Elizabeth, who came to the thronein 1558 This sd had its origin on the
continent with Henry Nicholas (Niklaes), a native of MU nster, who migrated to Amsterdam in
1530Q...[In1546] hewrote alittle book till to befound inthe Mennonite library at Amsterdam,
entitled Of the Sgritual Land d Promise.....

"In thiswork he advocated and defended 'spiritual marriage,' somewhat akin to Mormon
teading.... Onthe continent, 'naked-runners,’ asthey were cdled, appeaed in many cities. These
'naked-runners,’ who reputedly were Anabaptist fanatics, seem to have been Nicholas disciples.

The sed, as transplanted to England, was known as 'Familists -- and gained an unsavory
reputation for immorality....

"Christopher Vitell, a Southwark joiner..., transated many of Nicholas writings from the
Dutchinto English.... Bax, an able historian of the Anabaptist movement, admits.. .the historicd
connedion between the 'Family of Love' and Anabaptists generally.”

Fifty yeaslater, concluded Torbet, the exiled English (Ana)Baptist "Smyth's congregation
of some aghty persons samsto have had a separate existence[from Robinson's Pil grim Father
Congregationalists] in Amsterdam..... He [John Smyth] felt that a Minister should not pread
with any manuscript before him, not even atrandlation of the Scriptures.... Smythfinished atrad
against infant baptism, The Character of the Beast ['666], on March 24th 1609... Smyth,
undoubtedly under the influence of the Waterlander Mennonites, becane an Anabaptist....

"He baptized himsalf.... Since they worship[p]ed in a block of buildings belonging to a
Mennonite merchant...., Smyth came increasingly under Mennonite influence” After Smyth's
deah in Amsterdam in 161Q his colleague and succesor Thomas Helwys issued a Dedaration
of Faith, denying that baptism "appertaineth to infants." Then, with hs flock, he returned to
England -- to establish its first Baptist Churchin 1611
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450. Many modern Baptists say their pioneersderive from the Anabaptists

Were we to wish, we muld dwell for along while on some of the quainter views of many
of the more sedarian Anabaptists. We wuld also point to the naked submersions of some, and
the forward-leaning triple immersions of others, within groups of German Baptists.?’® However,
instead of examining those extraordinary eccentricities, we rather proceed straight to the British
and Anglo-American Baptists-- who finally adopted the baptismal mode of backward-leaning and
fully-clothed onefold submersion.

Yet, in light of all the foregoing, the esteam of certain modern Baptists for the gostate
Anabaptists is absolutely appalling. We have drealy seen*’* claimsto this effed in the writings
of the Baptists Torbet, Rauschenbusch and Payne.?’? Other spedalists in the history of the
Baptistsagree®” Indeed, even the modern British Particular Baptist Erroll Hulse hasinsisted?”
that "we should cal the orthodox evangelicd Anabaptists of the Reformation Baptists -- and not

'‘Anabaptists.™

Spe&king spedficdly of the situation in England and America, Hulse has continued: "The
Genera Baptists...had their originin JohnSmyth (d. 16132).... His gudy of the Scriptures brought
him to pradise believers baptism.... In March 1639 [Roger] Williams and eleven others were
baptized, and the first Baptist Church in Americawas constituted.”

It should be observed, however, that after Smyth hed 'baptized’ himself -- or rather
'rebaptized’ himself (and rebaptized himself) -- he was 're-re-baptized' by the Dutch Mennonite
Anabaptists (by way of pouring). It should also be observed that after Willi amswas sibmersed,
helater renounced that immersion asinvalid -- because alministered by one asthen not yet himself
submersed.

As the Scottish Baptist J.G.G. Norman has reminded us,?”> John Smyth, "father of English
Genera Baptists..., baptized himself."  This he did in 1609 by affusion; and on foreign soil.
Worse yet. After thus become a Mennonite, Smyth personaly embracel their hereticd
christology.?®

Even more startlingly, the noted English Baptist Rev. Professor Dr. West has drawn
attention to what he regarded®’” as "the first statement by an Englishman arguing for believers
baptism. It is Smyth's pamphlet: Character of the Beast." Sadly, that is a diatribe -- 666 --
against the historic Christian Church's apostolic pradice of infant baptism. The latter must be
renounced, held Smyth, as "profanation” and as the baptism of "Antichrist."2"®

After Smyth'sdeah in Amsterdam while aMennonitein 161Q his colleague and succesor
ThomasHelwysin 1611 dew upthefirst English Baptist Confession. At first, hepelagianizingly
denied original sin. Always, he maintained an Arminian soteriology.?”® Indeed, Helwys's Baptist
Confession -- whileindeed confining baptism only to those who have confessed Christ -- still says
nothing about submersion.?®® However, he not only identified Romanism with the first beast of
Revelation thirteen -- but the Church of England as the second.?*
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Smyth and Helwys were both Arminian (Ana)Baptists. The first so-cdled 'Calvinistic' or
Particular Baptist congregation was formed, in England, only in the 163G. Yet this new
denomination was 0n using submersion, by 1638 Then, following that innovation -- in 1641,
Edward Barber was the first English Arminian or General Baptist to advocate dipping.?®?

Y et the sympathetic Professor Willi ams of Harvard has made an honest admisson. For

even he almits?® that "the aoption by English Baptists of the pradice of immersion ultimately
derived fromthe Minor Church of Poland...introduced into Holland by the [unitarian] Socinians.”

451. Thearrival and expansion of (Ana)Baptistsin North America

ThefamousAmerican-SwissChurch Historian Rev. Professor Dr. Phili p Schaff hasinformed
us®* that "in America the Baptists tracetheir origin chiefly...to Roger Williams.... He was
charged with advocaing certain opinions supposed to be dangerous.”

Theseincluded the viewpoints:. "that the magistrate ought not to punish offencesagainst the
First Table [of God's Law]; that an oath ought not to be tendered to an unregenerate man; [and]
that aregenerate man ought not to pray with the unregenerate, though it be his wife or child....

"He [Roger Williams] was immersed by Ezekiel Hollyman -- and, in turn, immersed
Hollyman and ten others. Thiswasthefirst Baptist church onthe American Continent [in 1639.
But a few months afterwards, he renounced his rebaptism -- on the ground that Hollyman was
unbeptized [meaning unsubmersed], and therefore unauthorized to administer the rite to him."

Clealy, it never dawned on Roger Willi amsthat nobody had baptized Johnthe baptizer. Y et
it was Jbhn (and apparently by pouring or sprinkling) who baptized Jesus Christ. And it is the
Latter's baptism alone which gives validity to al Christian baptisms.

Incredibly, the doctrinally wayward Roger Willi ams even pleaded® for the complete
toleration of Idam, Judaism and Paganism. He read Dutch well; knew of the politicd concepts
of the Dutch Anabaptists, and acordingly rejeded the British and American Puritans and their
christonomic theocragy.?®” Unfortunately, the Dutch (Ana)Baptistic heresies of Roger Willi ams
have now massvely corrupted espedally the United States.

As even the Baptist Hulse has indicated,?® "the Baptist World Alliance has published the
statement that in 1975there were 33,800,000adherentsthroughout theworld. Over 29,600,000
of these aein North America”

Hulse could and should have added that nealy all of the latter reside in the Southern States
(of the U.S.A.). There, Baptists themselves often boast -- there ae dmost more Baptists than
people.

What Hulseindeed has added,”®isthat "the statistics might represent nominal Baptistsonly
-- that is, people who have little if any religious conviction but when asked what religion they
professwill say '‘Baptist." Thisisespedaly so inaresswherethereislittle ast to discipleship....
In some aess, such asthe Southern States of America, membership may be dmost as nominal as
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it isin State Churches of other countries. The grea majority may have recorded a dedsion for
Christ, but show no evidence of a saving change.”

452. British (Ana)Baptist Confessions of the seventeenth century

Very clealy, the Pro-Mennonite Leonard Verduin was quite wrong in regarding the
Anabaptists as the Reformer's gepchildren. The truth is, the Anabaptists were the Romanists
stepchildren --and even more hereticd. Y et Baptists like Torbet and Hulse have nevertheless
regarded the Anabaptists as the acestors of the Baptists. Thisimplies that the Baptists are the
'stepchildren’ of the Anabaptists -- and therefore dso the 'grea-stepchildren’ of the mediaeval
Romanists.

The Baptist Estep has alleged®® that "baptism by immersion was inaugurated by 1641" --
and thus no more than several yeasprior thereto. He should have conceded that these so-cdled
immersions were not at al then being "inaugurated” -- but were merely a restoration of the
mediaeval submersions of baptismally regenerationistic Romanism.

In July 1643 the National Assmbly of infant-sprinkling British Puritans had convened at
Westminster. Swiftly the (Ana)Baptists readed. Arising out of their disputation against the
leading Anglican Puritan Rev. Dr. Daniel Fedley, they quickly produced their 1644 Confesson
of the Seven Churches of London®*

Thusthey isaued their Confesson of Faith o those durcheswhich are comnonly...called
'Anabapgist’.?*? This alleged a single submersion to be the only valid form of baptisn. Therein,
it alleged that the candidate's total submersion (alias dunking or dipping under the water) -- is
indeed necessary.

It was, of course, intended purely as an approximate dedaration of faith. For it possessed
no binding power over British Anabaptistsin general -- and not even over those seven submersing
congregationalistic congregations in London which framed that document.

Nevertheless after amost a century of absence from England, the (Ana)Baptists had now
returned there inincreasing strength.  Thisis evident from the title of Fealey's memorable 1645
work The Dippers Dipped -- or the Anabagists ducked and punged, over head andears, at a
disputationin Souhwark.

ThereFedley explained Fedley: "Thisfireinthereignsof Queen Eli zabeth, King James, and
our gradous vereign [Charles|] -- till now was covered in England under the ashes.... But of
late.. this sd hath rebaptized hundreds of men and women together in the twilight -- in rivulets
and some amsof the Thames.... They boast of their grea draught of fish...; the Anabaptists, of
forty-seven churches.”

Many of those British (Ana)Baptists were premillennialists and vegetarians.  After the

production of the saaamental portions of the British Puritans Westminster Confesson, the
LondonBaptists Confessonwas published againin 1646 Thistime, however, it appeared with
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several additions and alterations.

Held this (Ana)Baptist Confesgon: "Baptism isan Ordinanceof the New Testament...to be
dispensed only upon persons professng faith.... The way and manner of the dispensing of this
ordinance, the Scripture holds out to be dipping or plunging the whole body under water.... The
word baptizo, signifying to dip under water -- yet so aswith convenient garments both upon the
administrator and subjed, with all modesty."?%3

453 Anti-Anabaptist background of Britain's Westminster Assmbly

Rev. Profesor Dr. Mitchell of St. Andrews University isthegrea authority onthetheology
and literature of the Westminster period. Hehasdemonstrated guite conclusively?**that the order
followed by the Westminster divinesin their Westminster Confession of Faith, isthat of thelrish
Articles.

By 1643 theinfluence of Calvin was dominant throughout the British Isles. By the latter
phrase, ismeant: England, Wales, Ireland, Scotland, Cornwall, Cumbria, the Isle of Man, and the
Chanrel 1dlands.

Britain was aready exporting Calvinism -- to Holland, Ireland, North America and
elsewhere. Indedl, also from Continental Europe -- the ongoing influence of Post-Calvinian
Calvinism very much further strengthened the dready strong native Calvinism of Grea Britain
herself.

For not just the 1615Irish Articles but aso the 1618 Synod of Dordt and its 'T-U-L-I-P
Decrees (alias the 'Five Points of Calvinism’) had a massve influence on the 1643 Westminster
Assmbly. Mercifully, Britain in general and the 1643 Westminster Assembly in particular was
steaed away fromheterodox Continental Anabaptism. Indeed, eventhe belated 'English Baptists
from 1611onward -- remained only on the fringes of Anabaptism and were then much influenced
by British Puritanism.

As Schenck remarks®°in hisbook The Presbyterian Doctrine of Childrenin the Covenant:
"The whole series of Reformed Confessons, as well as the best Reformed theologians, were
drawn uponto aid inthetask of the Westminster Assembly. Therewas such interadion between
the Continent, Scotland and England in the scholastic maturing of Reformed thought -- that little
room was left for the question of relative dependence....

"The theology of the Westminster Standards -- the Confession of Faith, the Larger and
Shorter Catechisms -- was Calvinistic. For, by 1643 the influence of Calvin was dominant --
both in England and in Scotland."?%

Rev. Professor Dr. B.B. Warfield adds that Westminster'swork was done in the light of the
whole body of Reformed thought. Rev. Professor Dr. Mitchell insiststhat Westminster imposes
no other 'Calvinistic' doctrinesthan those explicitly or implicitly in the ealiest Confession drawn
up for the English Reformed Church at Geneva, which Knox pastored and which was adopted at
the very beginning of the Scottish Reformation. Indeed, even the 'New School Presbyterian’
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leader Rev. Professor Dr. Henry Boynton Smith dedared that thereis nothing inthe Westminster
Standards not to be found expresdy set forth in the writings of Calvin.?*’

Let us now first note some of the lealing theologians at Westminster, and their views on
infant faith. Then let us £ehow certain key texts of Holy Scripture on faith and baptism are
understood in the Westminster Sandards.  Then let us g/stematicdly look at the Westminster
Sandards themselves on this same subjed.

454 Anti-Anabaptist views of the individual Westminster divines

Of the 113major delegatesto the Westminster Assembly, we ourselves know of none who
guestioned infant baptism. Nor do we know of any who doubted the holinessof covenant children
before their infant baptism!

Westminster delegates included the famous Robert Bailli e, Willi am Bridge, Anthony and
Cornelius Burgess Jeremiah Burroughs, Edmund Calamy, Joseph Caryl, Thomas Coleman,
Thomas Gataker, and George Gill espie.  They also included Thomas Goodwin, Willi am Gouge,
Willi am Greenhill, Alexander Henderson, JoshuaHoyle, JohnLightfoot, Stephen Marshall, Philip
Nye, Edward Reynolds, Lazaus Seaman, Willi am Spurstow, and Willi am Twiss.?%®

Also thefamousand godly Episcopalian Puritans bhnLightfoot and John Selden frequently
attended the Westminster Assembly.  In addition, the renowned James Usdher, author of the
cdebrated Irish Articles, was a delegate (and thus truly the veritable ‘father' of Westminster) --
though not known to have dtended the Assembly itself. Similarly, the eminent John Walli s --
author of the book A Defence of Infant Baptism -- was chosen to be one of the Seaetaries of the
Westminster Assembly (though not acdually a Member of it).

We have dready noted the influence of the Synod of Dordt's gokesman Rev. Dr. Festus
Hommius on the Westminster divine Rev. Dr. George Gillespie.?*® We have dso referred to the
grea Utredht Profesoor Rev. Dr. Voetiussagreement withthe'infant faith' viewsof Westminster's
Rev. Dr. Cornelius Burgess®® We have further adverted to the friendship between Rev. Dr.
James Alting, later Profesor in Groningen, and the Westminster theologians Rev. Dr. Reynolds
and the Assembly's Moderator Rev. Dr. Twis®.3* Let usnow look at the 'infant faith' views of
some of these Westminster theologians themselves.

455 Anti-Anabaptist views of Westminster's Cornelius Burgess

Already in 1629 Rev. Dr. Cornelius Burgess had written his famous work on The
Regeneration of Elect Infants[as] Professed by the Church of England. Burgesswasaleading
'Presbyterian’ in the 'Church of England' (and the later Prolocutor of the Westminster Assembly
itself).

There, he condemned the views of those who "advance baptism too high" -- aswell asthe

views of those who "depressit as much too low.” While rightly insisting that al of God's eled
should be baptized, he dso insisted that they will still unquestionably be saved -- even if dying
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unbeptized, whether as infants, or as adults.

The principal point handled inthat work, is"that all eled infants...do ordinarily recavefrom
Christ...the Spirit of regeneration as the.. first principle of spiritua life." Thisthey recave, "for
their solemn initiation into Christ, and for their future adual renovation in God's good time -- if
they live to yeas of discretion."3%

Regarding baptism, Burgessexplained:3**"Some almit [or profesq the dficagy of it unto
remisgon of sin in infants eled. But any present [viz. pre-baptismal] work of the Spirit unto
regeneration in them [the infants], they either flatly deny or refuse to acknowledge. Againgt all
these errors, and particularly the last, the Church of England hath justly oppased herself in her
public doctrine.... Thethingson al hands agreed upon, arethese.... Some infants may and do
recave the Spirit, to unite them unto Christ befor e baptism....

"All eled infants do ordinarily...recave the Spirit of Christ...asthe root and first principle
of regeneration.... | spe&...with referenceonly unto suchinfantsasdienot ininfancy.... Asfor
the rest of the ded who die infants, | will not deny a...work sometimes...before baptism, to fit
them for heaven." AsWarfield rightly observed: "The relation of this ntenceto the statement
in the [Asembly's] Westminster Confession [10:3], is obvious." (Seehis Two Studies in the
History of Doctrine, Christian Literature Co., New York, p. 216)

According to the grea Voetius,** "the opinion of this author -- Cornelius Burgess
Tractatus de baptismati regeneratione el ectorum infantium, Oxford 1629-- pleases me.... He
insststhat inthe ded and covenanted infants, thereisroomfor theinitial regeneration of the Holy
Spirit, by which isimpressed the beginning and seed of adual conversion or renovation -- which
isto follow, in itsown time."

Burgessalso preatied®*® afamous srmonto England'sHouse of Commonson Jeremiah 1:5
(the text where God told that prophet: 'before you came forth from the womb, | sanctified you).
The Minutes of the Sessions of the Westminster Assembly show that Burgessled in the debates
and processes of that Assembly. He helped draw up the wording of the Westminster Directory
for the Publick Worship of God (with its datement that covenant children "are Christians and
federally holy before baptism”). Indedd, the revision and editing and preparing of the final
manuscript of the Westminster Standards -- were dl entrusted to him.

As Rev. Robert BennVincent of Alexandria (La.) wrote in hisown study on The Efficacy
of Baptismin the Westminster Confession of Faith:**"Burgessaffords a wonderful opportunity
for ascertaining the full meaning of the dficag of baptism in the Confession.... Hiswork was
direded spedficaly to the question of the dficagy of baptism. It showsBurgesssvast knowledge
of awide spedrum of Reformed theologians.....

"Burgesswas one of the most influential members of the Asembly.... Burgess srved
throughout the Assembly as one of its two Assessors 'to take the placeof the Prolocutor’ [or
Moderator] -- in the event of his absence or illness In view of the dedining hedth of [the
Prolocutor] Dr. Twisse, these positions proved to be of grea importance.”
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Another Westminster divine, Rev. Dr. "Robert Bailli e, comments.. that 'Dr. Burgess avery
adive and sharp man, supplies -- so far asis decent -- the Prolocutor's placé.... Burgesswas
Chairman of the First Committee(of thethreemajor Committeeswhich drafted the Confession)....
When the work of the Assembly on the Confession of Faith was finished, Burgesswas given the
task of transcribing it....

"Rogers concludes [in his Scripture in the Westminster Confession that] 'Dr. Burgess an
Asssr of the Assambly, transcribed the whole of the Confession and, in doing so, reviewed it
with the ad of the Drafting Committee of which he was a Member.... He presented it to the
Asembly.... Edward Reynolds is the one person who was a Member of all three[Drafting]
Committees.... Next to him inimportance ranks Burgess.... Burgessalso views, in charity, all
baptized infants as possessng that which baptism signifies.”  Brilli antly, he agued: 'but the
judgment of charity must have a cetain foundation to build upon -- elseit is not the judgment of
charity, but foolish and sinful credulity void of all judgment!’

456. Anti-Anabaptist views of Westminster's George Gillespie

The gred Rev. Dr. George Gill espie, one of 'the Scottish Presbyterian Commissoners at
Westminster, was acaistomed approvingly to cite awhole string of Reformed authorities --
Calvin, Bullinger, Bezg Ursinus, Hommius, the Belgic Confession, the Decreesof Dordt, Pareus,
Walaeus and others. Speéeking of infant baptism, he himself added®®’ that "the saaament is not
a onverting but a wnfirming and seding ordinance..., to sed unto aman that interest in Christ
and in the covenant of gracewhich healready hath. The saaaments do not give any grace but
do dedare and show what God hath given.

"Baptism is intended only for the redeemed of the Lord." As regards God's people in
Biblicd times, "the youngest of their infants were baptized....  Washings in the Old
Testament...are mentioned. Ezekiel 16:4; First Corinthians10:2. Thereof infants aswell as aged
personswere partakers.... | add another text. Ephesians5:26. There, the Apostle...saith that
Christ 'loved the Church'.... Arenot the dildren of the faithful part of this Church which Christ
loved?'

Of course they are! For "the Spirit was also poured out from on high, and there is an
influence of gracefrom above -- acording to the good pleasure of God's will upon so many as
areordained to eternd life." Also "baptism...is efficagous to al the Members of Christ, young
and old, by virtue of the Word of promise and covenant of graceseded in that saaament."3%

457. Anti-Anabaptist views of Westminster's John Lightfoot

We have dready seen in a previous chapter that the famous Episcopalian Puritan Rev.
Professor Dr. JohnLightfoot was quite convinced that Johnthe baptizer baptized not just penitent
Isradites but also their infants. At the Westminster Assembly, Lightfoot later supported the
Presbyterians -- espedally as regards the presumed prebaptismal regeneratedness of covenant
infants. He was a highly respeded Theologian; an outstanding Talmudic and Classcd Scholar;
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and sometime Vice-Chancdlor of Cambridge University.

Discussngthe adion of thosewho professChrist in bringing their infantsto Jesus, Lightfoot
dedared:3*° "Their bringing therefore must needs be concluded to be in the name of disciples....
That Christ would so receve them and bless them..., He doth -- and asserteth them for
disciples...to whom the kingdom of heaven belonged” even prior to Hisblessng of them. Indeed,
Christ then lays His hands on them predsely "to own [or adknowledge] them as belonging to His
Kingdom."

For "thosethat believe, brought their infantsto Christ -- [so] that He might...mark them for
His by Hisblessng.... Christ...favours again that doctrine which He had laid down. Matthew
18.... Theinfantsof believerswere a much disciples and partakers of the kingdom of heaven as
their parents.”

458 Anti-Anabaptist views of Westminster's Stephen M ar shall

The Westminster divine Rev. Dr. Stephen Marshal made many similar statements. Hewas
a famous English Presbyterian commisgoned by his Parliament to go and meé the Scots and
persuade some of them to attend the Westminster Asssmbly.

Reference is made espedaly to Marshall's 1644 Sermon on the Baptizing of Infants,
preaded at Westminster Abbey Church. There, he stated concerning covenant babies™ that
"ever sinceGod gathered a...seled number out of theworld to be Hiskingdom..., Hewould have
the infants of all who are taken into covenant with Him to be acounted His -- to belong to
Him...and not to the devils....

"He having left all the rest of the world to be visibly the devil's kingdom, will not for His
own glory's ske permit the devil sto come and lay visible daim to the sonsand daughtersbegotten
by those who arethe dildren of the most High.... The cvenant bethesame.... Children belong
toit.... They are to be owned [or adknowledged] as Covenanters, and to be admitted to the
distinguishing or discriminating sign betwixt God's people and thedevils.... Solong asany person
is visibly a Member of the Kingdom of Christ, we have no cause to doubt their eledion and
salvation, until they visibly show the contrary....

"God made the avenant with Abraham, and promised for Hispart to be the God of him and
hisseeal.... We, as Abraham, aretied...to instruct our children and bring them up for God -- and
not for ourselves nor for the devil.... If it be said they are not capable of being dsciples -- |
answer: 'Even as cgpable a5 the infants of Jews and proselytes were, when they were made
disciples.... To belong to Christ, and to be adisciple of Christ, or to bea the Name of Christ --
isal one.... Such infants do belong to Christ, and bea the Name of Christ....

"Towhomtheinward graceof baptismdoth belong, to them belongsthe outward sign. They
ought to have the sign who have the thing signified.... Theinfantsof believers, evenwhilethey
areinfants, are made partakersof theinward graceof baptism.... Thereforethey may and ought
to receave the outward sign of baptism....
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"That the infants of believers even whilethey areinfantsdo recevetheinward grace awell
as grown men -- is...plain...by that speed of the Apostle who says they are holy.”  First
Corinthians 7:14. Our Saviour says expressy, Mark 10:14, that to such belongsthe Kingdom of
God....

"In theworking of that inward graceof which baptism is the sign and sed, al who partake
of that grace a@e but mere patients and contribute no more to it than a child doth to its own
begetting.... Thereforeinfants asfit subjedsto haveit wrought in them...are in on more fitness
to recavethisgracewhenit isgiven them, in resped either of any faith or repentancewhich they
yet have....

"It being the primary intention of the cvenant of grace..to show what freegrace ca and
will do to miserable nothing -- to cut miserable man off from the wild olive and graft him into the
true olive; to take avay the heat of stone; to create in them a heat of flesh; to forgive their
iniquities; to love them fredy -- what does the most grown man in any of these, more than an
infant may do?

"Being only passve inthemall..., of thisfirst graceis the saaament of baptism properly a
sed.... Who ever will deny that infants are cgpable of these things, as well as grown men -- must
deny that any infants dying in their infancy are saved by Christ."

459. Marshall on Mark 16:16 and infant faith

Referring to Mark 16:16 -- 'he that believeth and is baptized, shall be saved; but he that
believeth not, shal be damned' --against the (Ana)Baptists Marshal would "frame their own
argument thus, against the salvation of infants. 'All unbelievers $al be damned; al infants are
unbelievers; therefore, they shall be damned'....

"If they say thistext is meant of grown men, of the way which God takes for the salvation
of grown men, [and that] infants are saved another way, upon other conditions -- the same say we
of infant baptism. The text means of the cndition of baptizing of grown men. Infants are
baptized upon other conditions.

"If they say infants, though they cannot have adual faith, they may have virtual faith, faith
in the seed and root -- the same say we. If they say, though infants have not faith, yet they may
havethat whichisanalogousto faith -- the same say we. They have somewhat which hasanalogy
to faith -- and as effecual to make them capable of baptism as of salvation.

"Infants may be born again, while they are infants.... Infants have their original sin
pardoned; be united to Christ; have His image stamped upon them.... Concerning the exercise
of these graces and the augmentation of them in infants..., infants are capable of the
[confirmatory] graceof baptism. We ae sure.”
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Theabove sermonwasaddressed by Marshall to the Commissonersfrom Scotland, and also
to the rest of the Westminster Assmbly at the time it was adualy in sesson. From the
Asembly'sMinutes, onereads of how Marshall presented hisbook toit (after dedicaing the book
to the Commissoners). The Assembly's formal motion that Marshall be congratulated, was
caried -- and the Prolocutor acardingly thanked him.3'*

460. Anti-Anabaptist views of Westminster's Edward Reynolds

The Westminster divine Rev. Dr. Edward Reynolds -- afriend of Rev. Professor Dr. James
Alting -- was the Puritan Anglican Bishop of Norwich. He swore dlegiance to the Solemn
Leagueand Covenantin1644 According to Rev. Prof. Dr. Jack B. Rogersin hisbook Scripture
in the Westminster Confession,*'? Reynolds was the most important single member of the
Westminster Asembly.

Reynolds srved on the '‘Committeeof Twenty-Two' which examined Ministers presented
by the Parishes. Hewas -- together with Burgess Harris, Herle, Hoyle, Gataker and Temple --
one of the seven chief authors of the Westminster Confession.  Indeed, he was the only person
who was a member of al threemajor Drafting Committees which worked on the preparation of
the Confession.

More than anybody else, it was probably Reynolds who drafted chapters 27 and 28(of the
Confession) on the subjed of baptism. Indeed, even ealier, Reynolds himself had already
written:3'3"The promises and Word of grace with the sacaments, are dl but as © many seded
dealsto makeover into all successonsof the Church -- so long asthey contain legitimate cildren
and observe the laws of their part required --an infallible daim and title....

"The nature of asaaament isto berepresentative of asubstance the sign of a mwvenant; the
sed of a purchase; the figure of a body; the witnessof our faith; the eanest of our hope; the
presence of things distant; the sight of things absent; the taste of things inconcavable; and the
knowledge of thing that are past knowledge."

461 Anti-Anabaptist views of Westminster's Samuel Rutherford

Then there is perhaps the best-known Westminster Assembly's Member of all. Werefer to
the unforgettable University of St. Andrews Profesor -- Rev. Dr. Samuel Rutherford (of Lex Rex
fame).

Explained Rutherford:*** " Children must have, from their_being born of believing parents,
under the New Testament, some @venant privileges.... Itismercy to bebornin Zion. Psam
87:3-6 & Malachi 1:18.... What holinessisit that is cdled 'federal’ or ‘covenant' holiness when
it isininfants? Cf. First Corinthians 7:14.

"It is...holinessof thesedl.... Thefaith required of these to be baptized, Acts 8:37 and
Mark 16:16, isred saving faith.... Only these, whether old or young, that are tali modo visibili
federati -- 'such as...visibly in covenant' and cdled (cf. Acts 2:39) -- are warrantably baptized....
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For they cannot be baptized against their will, Luke 7:29-30....  Anabaptists prove no
salvation...for the saving of the infants born of believing parents -- more than for the saving of
Pagans and their infants."

Further: "Infants born of covenanted parents, are in covenant with God becaise they are
born of such parents as are in covenant with God. Genesis 17:7.... Positive favours are
bestowed oninfants.... Christ laid Hishandson them and blessed them, making them afixed copy
of the indwellers of His Kingdom... They are dean and holy, by covenant holiness...

"Who they are, who are to be baptized -- it is presumed they give some professed consent
tothe cdl.... What ground isthere to exclude sucking children? For...thereisno Name under
heaven by which men [alias human beings] may be saved, but by the Name of Jesus....

"Since Christ prayed for infants and blessed them -- which is a praying for them -- He must
own [or adknowledge] them as 'blesed' in Christ in Whom all the nations of the eath are
blesed.... It isfalsethat the promise is made only to the aged... It is made to their children
[toq].... For theway of their believing -- we leaveiit to the Lord."3'®

462 Anti-Anabaptist views of Westminster's William Twisse

We must also refer to the aling Moderator of the Westminster Assembly itself. We mean,
of course, the pious Prolocutor --Rev. Dr. William Twisse -- the good friend of the renowned
presumptive prebaptismal infant regenerationist Rev. Professor Dr. James Alting of Groningen
University.

Twisse turned down a Professorship in Theology at Franeker in Friedand. He preferred
to be Chaplain to PrincessElisabeth, the daughter of King James himself. To Elisabeth, Twisse
expounded John 3:5, on the universal necessty of regeneration --and First Peter 2:2, on the need
for even new-born babies to grow in grace"3®

463 Anti-Anabaptist views of Westminster's James Ussher

To the @ove, we should also add the name of the Puritan Archbishop James Ussher of
Dublin. Regius Professor of Divinity at Trinity Collegein 1607, it was he who had launched the
1615Calvinigtic Irish Articles. According to Rev. Professor Dr. B.B. Warfield®” and others, it
is espedally Usdher's Irish Articles which served as the model for the Westminster Confession
itself. In many cases, the latter follows the very wording of the former.

Usdher becanethe Episcopalian Archhbishop of Armagh, for the Church of Ireland, in 1625
A friend of Rev. Professor Dr. Samuel Rutherford for whom he oncepreadted, Ussher wasinvited
to be one of the Commisgoners at the Westminster Assembly.  Undoubtedly, he was indeel its
red father.

James Ussher himself stated®'®that "touching the dildren of Christians, we ae taught and
acount them holy. First Corinthians 7:14.... Saaaments are seds of the promise of God in
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Christ...whereinby certainoutward signs...Christ...issignified, conveyed and seded unto the heat
of a Chrigtian...to instruct, asaure and possessus of our part in Christ... The sin of Adam is
imputed to children.... Even so the righteousnessof Christ may be, andis-- by God's aet and
unknown way -- to eled infants....

"Baptism to every eled infant is a sed of the righteousnessof Christ, to be extraordinarily
applied by the Holy Ghost -- if it dieinitsinfancy.... Infantsbaptized...are bornin the Church....
Baptism is effecual in infants...and to all those that belong unto the dedion of grace... Wein
the judgment of charity do judge [thus] of every particular infant” so born in the cvenant.

"Infants are not cgpable of the graceof the saaament by that way whereby thegrown are....
Yet it follows not that infants are not cgpable in and by another way.... It isthe gplicaion of
Christ'srighteousnessthat justifiesus, not our apprehendingit. God can supgy the defed of faith
by His sanctifying Spirit Who can do all things on our part which faith should do....

"We have no reason to think but that even before...the ad of baptism, the Spirit of Christ
does unite the soul of the ded infant to Christ and clothe it with His righteousnessand impute
unto it the title of a son or daughter by adoption and the image of God by sanctification, and so
fit it for the state of glory.... Infantseled have Christ and all His benefits ssded up unto them,
in the sacament of baptism.”

464, Anti-Anabaptist views of Westminster's John Wallis

Also Rev. John Wallis was an eminent divine dhosen to be one of the seaetaries of the
Westminster Assmbly (though not adualy a Member of it). He wrote on the Westminster
Shorter Catechism. He dso authored a very relevant book cdled A Defence of Infant Baptism.

In the latter, he showed®'® that "we have no reason to doubt but many children very ealy,
and even before their birth, may have the habits of graceinfused into them -- by which they are
saved.... For asthe habits of corruption, which we cd Origina Sin, by propagation -- so may
the habits of grace by infusion, be inherent in the soul long before (for want of the use of reason)
we aein cgpadty to ad."

465 0Old Testament passages on baptism cited in the Westminster Standards

Let usnow look at the Westminster Standardsthemselves. They naturaly refled the dove
baptismal views known to have been held by the bove-mentioned Westminster divines Burgess
Gill espie, Lightfoot, Marshall, Reynolds, Rutherford, Twisse, Usder and Walli s -- and others.

First, we note Westminster's use of the relevant passages of Holy Scripture. What do they
tead on the subjed of infant faith in covenant children?

Genesis 3:15 describesthe solidarity between the serpent-hating woman and her seed. The
Westminster Confession of Faith refersto that text to show that "the Visible Church...consists of
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all those throughout the world that professthe true religion, together with their children."32°

Genesis 17:7-14 dscusses God's instituting of the saaament of initiation for believers and
their children. The Confession explains®** this $ows that "the infants of one or both believing
parents are to be baptized.”

Exodus 4:24-26 describes Moses one-time non-administration of the sacament of infant
circumcision (as the forerunner of baptism). Here, the Confession insists**2"it be agred sin to
contemn or negled this ordinance"

Ezekiel 16:20f refersto tiny babies daughtered by their own hypocriticd covenant parents.
It recordsthat God Himself neverthelesscdlsthose infants "My children.” The Confession cites
this passage to show that "the Visible Church consists of those who professthe true religion,
together with their children."3?®

466. Passages on baptism in the Gospels cited in the Westminster Standards

Coming to the New Testament, the Confession states that neither unbelievers nor their
infants should be baptized. It teadesthat only "the infants of one or both believing parents are
to be baptized."*** Indeed, in Luke 7:30, we ae told the Pharisees rejected the counsel of God
-- in not being baptized by John. To the Westminster divines, this diows "it be agred sin to
contemn or negled this ordinance."3%

In John 3:5-8, Jesus Himself insists no human being can enter or even seethe Kingdom of
God -- until he or she has been born again by the Holy Ghost.  The Westminster Confession®?
guotes this passage to prove that "eled infants, dying in infancy, are regenerated...through the
Spirit."  The Confession aso citesiit to show that "the dficag/ of baptism is not tied to that
moment of time wherein it is administered.”

The Westminster Standards repeaedly refer to the incident of Jesus blessng very young
covenant children -- in Mark 10:13f and Luke 18:15f. The Standards cite this adion of His, to
provethat "eled infants, dying ininfancy, are...saved by Christ." They also quoteit to show that
infants of one or both believing parents are to be baptized.>*’

The Standardsalso refer to the Grea Commissonin Matthew 28:19. Thisiscitedto prove
that baptism contains a promise of benefit to worthy recevers®?® -- and to prove that (infant)
baptism seds and signifies substantially the same spiritual things as did (infant) circumcision.>*
It is also quoted to show that the infants of one or both believing parents are to be baptized.>*°
For suchinfantsalr eady possessaninterest inthe avenant of grace-- among the baptized nations
(not one of which is devoid of very many infants).

467. Passageson baptism in the Actscited in the Westminster Standards

In Acts 2:36-39, Peter assures the men of "all the house of Israd” that the promise of
salvation was for them and their children. Thisis quoted in the Confession to prove that "eled
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infants, dying ininfancy, are regenerated and saved by Christ through the Spirit." Itisalso cited
to demonstrate that the Visible Church consists of those that profess Christ, together with their
children.®' Indeed, it is further quoted to show that such infants are to be baptized.3*

This passage is cited also in the Larger Catechism. There, it is given as a proof that
baptism sealsthose who arewithinthe covenant of grace® -- and that it isto be administered even
to infants. 3

In Acts 8:13f, we learn that the heart of Simon the magician was still not right with God --
even after hisreception of baptism. Significantly, the Westminster Confession citesthis passage
when denying®® "that al that are baptized --are undoubtedly regenerated.”

The Larger Catechism does the same.**® It does so to prove that "the sacraments become
effectual means [not of judtification but] of salvation [alias preservation] -- not by any power in
themselves...but only by the working of the Holy Ghost." Thereisno opusoperatumin baptism.

The passage Acts 8:36-38, on the baptism of the Ethiopian eunuch, istwice referred to in
the Westminster Standards. It is quoted there, to prove that those who actually professfaithin
Christ areto be baptized. It isalso cited there, to show that baptismisnot to be administered to
any who are outside of the Visible Church till they so profess their Christian Faith.®*’
Consequently, it clearly regards covenant children as being inside the Church even before their

baptism.

The Standards also refer to the baptism of the family of Cornelius. He was called both
righteous and faithful, even before his baptism.  To Westminster, this shows -- about baptism --
that "grace and salvation are not so inseparably annexed unto it, as that no person can be
regenerated or saved without it."3®

468. Passages on baptism in Romans cited in the Westminster Standards

The Westminster Standards repeatedly cite Romans 4:11f.  That verse describes
circumcision asthe sign and seal of the righteousness by grace and through faith which Abraham
received before being circumcised. The Confession quotes this verse to prove: that sacraments
are signs and seals of the covenant of grace;** that infants of one or both believing parents are to
be baptized;** and that it is not so, that nobody can be saved without baptism.®*

The same passage Romans 4:11 isaso quoted by the Larger Catechism.  There, it shows:
that sacraments are instituted by Christ, and that they seal all other graces;**? that children of
professing parents should themselves be baptized;** that all other blessings are sealed to usin
baptism;** and that baptism seals the covenant.3*

Romans 6:1-5 declares that believers have been buried and resurrected with Christ in

baptism, and are to keep on walking in newness of life. Time and again do the Westminster
Sandards refer to this passage.
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They cite it to prove that baptism solemnly engages its redpients to serve God.** For it
seds Chrigtians and ingrafts them®*” into Christ's body, and gives them an incentive to keep on
walking in newnessof life.>*® It obligesthem to kego on obeying Christ.>* Indedd, it sedstheir
adoption and resurredion unto everlasting life.3*°

Westminster also cites this passage yet further. It does D, to prove that we have a
post-baptismal and a life-long duty of "improving our baptism'®* -- espedally in times of
temptation and when we witnessbaptism being administered to athers.>*2

It is also quoted to urge baptized Christians to draw strength from Christ's deah and
resurredion. Thisisfor the mortification of their own sin, and for the quickening of the grace
they have previoudy recaeved. It is aso designed to encourage them to keg on walking in
holinessand righteousness®>

Romans 8:9 dedaresthat "if anyone doesnot havethe Spirit of Christ, heisnot one of His."
This passage isrightly cited in the Confession to prove that "eled infants, dying in infancy, are
regenerated and saved by Christ through the Spirit."%**

Romans 11:16f teadies, regarding the covenant people, that the branchesredly are holy --
aslong astheroot is. Thisis quoted in the Westminster Standards to show that the Visible
Church includes those who professthe true religion, together with their children.®® It iscited to
prove that the children of believers are themselves to be baptized.®** Indeed, it is also quoted to
demonstrate that visible durches are made up of visible saints together with their children.®’

In Romans 15:8, Paul stated that "Jesus Christ becane aMinister of the drcumcision on
behalf of the truth of God -- unto the confirmation of the promises made to the fathers." The
Westminster Standards cite this passage to prove that God instituted the saaaments to put a
visible difference between church members and the rest of the world.>*® They also quoteiit to
show that the benefits of Christ's mediation are seded to those who are within the cmvenant of
grace®®

469. Passageson baptism in First Corinthianscited in the Westminster Standards

First Corinthians 7:14 clealy teatesthat the infant children of at least one believing parent
"are holy" aready, and apparently even from their very conception onward -- and not that they
are unholy, but (hopefully) might yet become holy. The Westminster Confession cites this
important passage to prove that "the Visible Church...consists of all those throughout the world
that professthe true religion, together with their children."3®° It also refersto the passage -- to
demonstrate that "the infants of one or both kelieving parents are to be baptized."*%*

The passageiscited also inthe Larger Catechism-- to provethat "infants descending from
parents, either both or but one of them profesgng faith in Christ and obedience to Him,
are... withinthe covenant and to be baptized."**? Indeed, that Catechismagain refersto it to show
that "baptism isto be administered but oncewith water, to be asign and sed of our regeneration
and ingrafting into Christ -- and that, even to infants."3¢
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First Corinthians 12:13 reminds Christians they have d been beptized and drenched with
the same Spirit. Thisimportant text is cited no lessthan ten timesin the Westminster Standards.
In the Confession, it is quoted to show: that the true religion is professed by baptism; that the
efficag/ of the saaament depends upon the work of the Spirit; and that it is intended for the
solemn admisson of the party baptized into the Visible Church.3%*

Inthe Larger Catechism, the sametext is cited to prove that the Visible Church is made up
of those who professthe true religion, and of their children. It further demonstratesthat Christ's
Spirit alone gives power to the saaament. It is also cited: to spur Christians unto love and
communionwith one another; to show that the parties baptized are thereby solemnly admitted into
the Visible Church; and to remind themthat they have dl been baptized by the same Spirit into one
bOdy.365

Thesametext iscited inthe Shorter Catechism, to refer to the working of the Spirit inthose
who by faith recave the sacaments.**® Indeed, in the Westminster Form of Presbyterial Church
Government -- it is further quoted to prove that "there is one general Church Visible held forth
in the New Testament."3¢’

470. Passageson baptism in other Epistles cited in the Westminster Standards

Galatians 3:27 states that all who have been baptized into Christ, have put on Christ. This
verse is repedaedly cited by the Westminster Standards.  They do so to prove: that baptism isa
sed of one's ingrafting into Christ and all other graces; that baptism solemnly admits into the
Visible Church; that it encouragesoneto live by faith; and that it isasign and sed of regeneration
even to infants. >

In Ephesians6:1-4, Christian parentsarenot enjoined to bring their childreninto Christianity
-- but rather to raise them within the Visible Church. For Christian parents are to raise their
children”in theteading and nurture of the Lord." Thus, the dnildren of believersare dready "in"
or within the mvenant -- even from their conception till their birth, and beyond.

Such children -- in the memorable words of the Westminster Directory for the Publick Worship
of God®*®* -- "by baptism are solemnly receved into the bosom of the Visible Church, [and]
distinguished from the world and them that are without" alias outside of the covenant of grace
For "they are Christians and federally holy before baptism, and therefor e are they baptized.”

Consequently, it isas "Christians' that such covenant infants areto be baptized. Anditis
still as Christiansthat, after baptism, those same wvenant infantsare to be raised and admonished
in the nurture of the Lord. Ephesians 6:1-4.

Colosgans 2:11-13teadesthat [infant] baptismhasnow replacel [infant] circumcision. The
Westminster Confession®” citesthis passageto provethat baptism isased of regeneration. It also
guotes the passage to show that graceredly is exhibited therein -- and conferred by the Holy
Ghost to His eled in God's appointed time. The Larger Catechism quotes it to establish that
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children of believers are to be baptized. It also citesit to show that baptism is a sed of God's
covenant -- and that we ae to improve our own beptism life-long.3™*

First Peter 3:21 refers to the 'baptism’ of Noah and his whole family inside the ak. The
Westminster Confession®’? cites this passage to prove that the dficag/ of a saaament does not
depend upon the piety or intention of him that administersit. The Larger Catechism quotesit®”
to establish: that the sacament was instituted by Christ's Spirit; that inward and spiritual graceis
thereby signified; and that blessngs are seded to usin that saaament.

The same text is cited by the Standards®™ also to show that "the saacaments become
effedual means[not of justification but] of salvation™ aliaspreservation. Indeed, eventhisisthere
saidto occur -- "not by any power in[the saaaments] themselves...but only by the working of the
Holy Ghost."

First John5:12 statesthat "hewho hasthe Son, haslife.” Thisisthe cae dso withall eled
infants who die before their birth. Consequently, they are justified before their infant deahs --
and often without ever being baptized.

Thusboth regeneration and faith always precale baptism -- inthe cae of fetal y-dying eled
infants, and also where ded infants die unbaptized (notably within aweek after their births as per
Genesis 17:12f).  Acoordingly, the Confession®”* cites thistext to show that "eled infants dying
in infancy are regenerated and saved by Christ through the Spirit."

Also Revelation 1:5 dedaresthat Christ "washed usfrom our sinsin Hisown Hdood." This

text is cited in the Westminster Larger Catechism®”®to provethat baptism isasign and sed of the
remisson of sins Dlely by the blood of Christ.

471. The Westminster Directory opposes romanizing baptismal regenerationism

TheWestminster Asseembly's Directory for the Publick Wor ship of God was adopted by the
Presbyterian General Assembly of the [Reformed] Church of Scotland on February 3rd 1645 It
commends®”’ "the blessed Reformation" -- and opposes "the Liturgy used in the Church of
England” which had so comforted the "Papists’ that they were "not a little confirmed in their
superstition and idolatry, expeding rather our return to them than endearouring the reformation
of themselves."  Consequently, because "God...at this time cdleth upon us for further
reformation..., we have...resolved to lay aside the former Liturgy...and have agreed upon this
following Directory for al the parts of publick worship....

"Baptism...isnot...to be administered in private places or privately..., and not in the places
where fonts in the time of Popery were unfitly and superstitiously placed.... [Covenant]
children...are Christians, and federally holy before baptism.... Theinward grace ad virtue of
baptismis not tied to that very moment of timewhereinit isadministered.... Thefruit and power
thereof reateth to the whole curse of our life.... Outward baptism is not so necessary that,
through the want thereof, the infant isin danger of damnation.”
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"After reading of the Word...,the Minister who isto preadis...to pray...for the mnversion
of the Jews, the fulness of the Gentiles, the fall of antichrist, and the hastening of the second
coming of our Lord; for the deliverance of the distressed churches abroad fromthe tyranny of the
[Romish] antichristian fadion, and from the auel oppressons and blasphemies of the [I Slamic]
Turk."

Without question, the baptismal passagesof theWestminster Directory arestrongly direded

against Romanism. However, they are direded also against Anabaptism -- and with even greder
strength.

472. Anti-Anabaptism in the Westminster Directory for Worship

For we dso real®” in the Westminster Directory that "the cild to be baptized...isto be
presented... by the father” -- who must obviously be aprofessng Christian. For, "in case of his
[the father's] necessary absence” the dild is aternatively to be presented "by some Christian
friend [such as the wife] in his place-- professng his [the father's or the mother's own] eanest
desire that the child may be baptized.” Acts 8:36f & First Corinthians 7:14.

The Directory continues. "Before baptism the Minister is to use some words of
instruction...touching the institution...of this saaament, shewing that...it isased of the covenant
of grace of our ingrafting into Christ and of our union with Him; [and] of remisgon of sins,
regeneration, adoption, and life dernal.... Baptizing or sprinkling and washing with water
signifieth the deansing from sin by the blood and for the merit of Christ....

"The promise is made to believers and their seed.... The seed and posterity of the faithful
-- born within the Church -- have, by their birth, interest in the amvenant, and right to the sed of
it..., no lessthan the dildren of Abraham in the time of the Old Testament.... The Son of God
admitted little dnildren into His presence, embraang and blessng them, saying, 'Of such is the
Kingdom of God.™

Further: "Children by baptism are solemnly receved into the bosom of the Visible Church,
distinguished from the world and them that are without [or outside], and united with believers....
All who are baptized in the Name of Christ do renounce...the devil, the world and the flesh....
They are Christians and federally holy before baptism, and therefore are they baptized.”

TheMinister "isalso to admonish all that are present to look badk to their baptism: to repent
of their sinsagainst their covenant with God; to stir up their faith; to improve axd make right use
of their baptism and of the avenant seded thereby betwixt God and their souls. Heisto exhort
the parent...to bring upthe dild in the knowledge of the grounds of the Christian religion and in
the nurture and admonition of the Lord....

"Heisto baptizethe dnild with water...by pouring or sprinkling of the water on the faceof
thechild.... Heisto give thanks and pray...that the Lord would still continue and daily confirm
more and more...the infant now baptized.... If he shall be taken out of thislife in hisinfancy, the
Lord Who is rich in mercy would be pleased to recave him up into glory."
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In debate the previous day, the Westminster Assembly had voted here to exclude 'dipping’
as one of the gproved modes of baptism -- 'dipping' alongside of the gproved "pouring or
sprinkling" asabove. Thus bhnLightfoot's Journal of the Westminster Assembly.?”® The debate
was not, as Baptists often misdate it, on the meaning of the Greek word baptizo -- but on the
propriety of baptizing by way of dipping at_al.>*® Hence, dipping was rejeded and thereby
disallowed in British Calvinistic Puritan beptismal pradice

473. The anti-Romish character of the Westminster Confession

The Calvinistic Westminster Confession was completed on Decamber 4th 1646 without
proof-texts. The latter were added by April 26th 1647, and the text was approved by the
Presbyterian General Assembly of the (Reformed) Church of Scotland on August 27th 1647.
Both then and for ever since it has (beneah the Supreme Standard of Holy Scripture) been the
Subordinate Sandard of all Presbyterian Churches everywhere.

It ingists that "Popish monasticd vows...are superstitious and sinful snares in which no
Christian may entangle himself.3*° No way "hath the Pope any power or jurisdiction” over the dvil
magistrates.®! " Such as professthe true reformed reli gion should not marry with infidels, Papists,
or other idolaters."38?

For "thereisno other head of the dhurch but the Lord Jesus Christ. Nor can the Pope of
Rome in any sense be head thereof; but isthat antichrist, that man of sin and son of perdition that
exalteth himself in the church against Christ and all that is cdled God."**® Indeed, "the Popish
saaifice of the mass..is most abominably injurious to Christ's one only saaifice"®*  For
"transubstantiation by conseaation of apriest or by any other way, isrepugnant not to Scripture
alone but even to common sense and reason...and isthe cause of manifold superstitions -- yeg of
grossidolatries."3#

Spedficaly as regards the saacament of initiation, the Confession unequivocaly rejeds®®
the Romish theory of baptismal regenerationism. "The gracewhich is exhibited in or by the
saaaments, rightly used, is not conferred by any power inthem.... Romans 2:28f & First Peter
3:21"

Further:*®""Baptism isasaaament...[and] asign and sed of the covenant of grace Matthew
28:19; Romans4:11; Colossans2:11f.... Yet grace ad salvation are not so inseparably annexed
unto it, asthat no person can be regenerated or saved without it, or that all that are baptized are
undoubtedly regenerated. Romans 4:11; Acts 10:2,4,22,31,45,47 & 8:13,23. The dficacgy of
baptism is not tied to that moment of time wherein it is administered. John 3:5-8."

474. The anti-Anabaptist character of the Westminster Confession

It was hardly necessary for the Westminster Confession to condemn the Anabaptists by
name. For ealier, it had already condemned their distinctive doctrines of revolutionism,? of
pseudo-pentecostalism,®*® of opposition to oath-taking,**° of anarchy,** of polygamy,**? of
adultery,®* and of their communistic redistribution of private property.®** Thus the Confession
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had invoked "the power of the dvil magistrate” against those who insist on the " publishing of such
opinions or maintaining such pradices as are @ntrary to the light of nature or to the known
principles of Christianity.” Further, it had also insisted that "in matters of weight and moment,
an oath...ought to be taken."

It had dedared too that God "hath ordained civil magistrates...and...armed them with the
power of the sword...for the punishment of evil-doers." It had denied that it is "lawful for any
man to have more than one wife, nor for any woman to have more than one husband, at the same
time." Indedd, it had also insisted that the communion of the saints does not inany way "infringe
the title or property which ead man hath in his goods and possessons.”

Spedficdly, the Confesson now went on rightly to reagnize the impropriety of
Antipaedobaptism.  For it now dedared®** that "saaaments are holy signs and seds of the
covenant of grace immediately instituted by God to represent Christ and...to put a visble
difference-- between those that belong unto the Church, and therest of theworld. Romans15:8;
Exodus 1248; Genesis 34:14; Romans 6:3f.... The saaaments of the Old Testament...were, for
substance, the same with those of the New. First Corinthians 10:1-4."  Consequently,
Antipaedobaptism is just agrave asin as was Anticircumcisionism.

Particularly as regards baptism, the Confession insists**® that it is to be aministered
predsely "by a Minister of the Gospel, lawfully cdled thereunto. Matthew 3:11; John 1:33,
Matthew 2819 .... Dipping of the person into the water is not necessary; but baptism is rightly
administered by pouring or sprinkling water upontheperson. Hebrews9:10,19-22& Mark 7:4....
Also the infants of one or both believing parents are to be baptized. Genesis 17:7f ; Galatians
3:9f ; Colossans 2:11f ; Acts 2:38f ; Romans 4:11f ; First Corinthians 7:14; Matthew 28:19f ;
Mark 10:13f ; Luke 18:15....

The sacament of baptism is but once to be alministered to any person. Titus 3:5."

Consequently, al rebaptisms -- such as most of the 'baptisms administered by the (Ana)Baptists
-- are esentially sinful.

475. Specifically baptism in the Confession of Faith

The Westminster Confession dedares®’that "eled infants, dyingininfancy, areregenerated
and saved by Christ through the Spirit. Luke 18:15f ; Acts 2:38f ; John 3:3-8; First John5:12."

It also states®*®that "all thosethat are justified, God vouchsafeth...to make partakers of the
graceof adoption. Ephesians1:5& Galatians4:4-5.... They aretakeninto...the children of God.
Romans8:17 & John1:12." Accordingly, they "have His Name put upon them. Jeremiah 14:9;
Seoond Corinthians 6:18; Revelation 3:12." For they "recave the Spirit of adoption. Romans
8:15"

Indeed, they "have accssto thethrone of gracewith boldness Ephesians3:12." For they
"are pitied (like aFather pitiesHischildren). Psam 10313." Indeed, they are"seded [un]to the
day of redemption. Ephesians 4:30." Consequently -- from the &ove-mentioned "Name" of
God "put” upon them when they were "seded" -- the rightnessalso of covenant infants being
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baptized as "the dildren of God" should be obvious.

Certainly also covenant infants are thoroughly cgpable of exercising atruefaith (evenif il
but aninfantileone). Asthe Confession explains,**°thevery "graceof faith whereby the ded are
enabled to believe to the saving of their souls-- isthe work of the Spirit of Christ intheir heats.”

It is not the work of their own human spirit, whether infantile or adulit.

Now that "graceof faith...is ordinarily wrought by the ministry of the Word" -- such as by
Biblereading during daily family worship, asregardseven prenatal babies. "By the administration
of the saaaments and prayer, it isincreased and strengthened"” -- and hencenot initiated. For the
initiation of that "graceof faith" already occurs presacamentally, and therefore prebaptismally.

Both before the fall and after Christ's redemption from the fall, explains the Confession,*®
"marriagewasordained.. for theincrease of mankind...and of the churchwithaholy seed. Maladhi
2:15.... It isthe duty of Christians to marry only in the Lord. First Corinthians 7:39. And
therefore such asprofessthetruereformed religion should not marry withinfidels, Papistsor other
idolaters. Genesis 34:14 ("We canot...give our sister to one that is uncircumcised’).”

Nevertheless the Confession aso rightly recognizes the validity of 'mixed’ marriages
between Christians and those of other religions.*™ Consequently, thereis a validity and even a
holinessin the children even of those believers who are married to unbelievers. First Corinthians
7:14. Afortiori, infant baptism was certainly intended also for the babies of mixed paedobaptist
and antipaedobaptist Christian parentage.

For, acording to the Confession,**? "the caholick or universal Church which isinvisible,
consists of the whole number of the ded” -- and "the Visible Church...caholick...consists of all
those throughout the world that professthe true religion, together with their children.... Unto
this catholick visible Church, Christ hath given the ministry, orades and ordinances of God....
Matthew 2819." Clealy, this means that the ordinance of baptism has been given to be
administered also to the infant children of God's covenant people.

The Confession teades that, when approved, a baptismal candidate is to be given
"admisgon" and "ingrafting” into "the Visible Church. First Corinthians 12:13; Romans 4:11;
Colosgans 2:11f; Galatians 3:27; Romans 6:5." It is "to be unto him a sign and sed of the
covenant of grace. Romans 4:11 & Colossans 2:11f."% Thisis to be dfeded by his being
"baptized in the Name of the Father and of the Son and of the Holy Ghost."%%*

Westminster also recognizes that "baptism is rightly administered by pouring or sprinkling
water upon the person. Hebrews 9:10-22; Acts 2:41; 16:33; Mark 7:4."%® The fad that
baptism is rightly administered by sprinkling -- clealy implies that it is not rightly administered
by submersion.

Yet, athough baptism is wrongly administered by submersion -- which submersion is
therefore baptismally improper -- the Confession nevertheless does not regard baptism by
submersion asinvalid. Indeed, the Confession smply states that "dipping of the person into the
water is not necessary.” Consequently, one baptized by the irregular and wrong method of
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submersion should never later be (re)baptized by the regular and right method of sprinkling.

Further:*%"Not only those that do acually professfaith in and obedience unto Christ, but
also the infants of one or both believing parents are to be baptized. Mark 16:15f; Acts 18:37f;
Genesis 17:7f ; Galatians 3:9f ; Colossans 2:11f ; Acts 2:38f; Romans 4:11f; First Corinthians
7:14; Matthew 28:19; Mark 10:13f ; Luke 18:15....

"It be agred sin to contemn or negled thisordinance Luke 7:30 & Exodus4:24f. Yet
graceand salvation are not so inseparably annexed unto it, asthat no person can be regenerated
or saved without it, or that all that are baptized are undoubtedly regenerated. Romans4:11; Acts
10:2-47; 8:13-23; John 3:5-8."

476. Baptism in the Westminster Larger Catechism in general

In the Larger Catechism, which was approved by the General Assembly of the Church of
Scotland on July 2nd 1648 God's Commandments certainly have baptismal implications. Thus,
the Catechismrightly statesthat the Seaond Commandment against image worship requires*®” not
only the "preadting and heaing of the Word" but also "the administration and receving of the
saaaments." Significantly, it here dtes the baptismal text Matthew 28:19.

TheLarger Catechismnext goesonto state that God's"Third Commandment requiresthat
the...sacaments...be holily and reverently used in thought, meditation, word and writing."4%®
Significantly, the Westminster divines at this very point*®® quote from the baptismal passage
Hebrews 6:1-6.

The Westminster Larger Catechism dedares;*°"The saaaments become dfedual means
[not of justification but] of salvation [alias preservation] -- not by any power in themselves...but
only by theworking of theHoly Ghost.... First Peter 3:21; Acts8:13-23; First Corinthians 3:6f....

"A saaament is an holy ordinance instituted by Christ in His Church to signify, sed and
exhibit unto those that are within the cvenant of grace the benefits of His mediation; to
strengthen and increase their faith.... Romans 4:11; 15:8; Exodus 12:48; Acts 2:38; Galatians
3:27."

The Larger Catechisnt*! rightly defines baptism as "a saacament of the New Testament
wherein Christ hath ordained the washing with water in the Name of the Father and of the Sonand
of the Holy Ghost to be asign and sed of ingrafting into Himself..., whereby the parties baptized
are solemnly admitted into the Visible Church. Matthew 28:19; Galatians 3:26f; Mark 1:43,
Revelation 1:5; Titus 3:5; Ephesians5:25f; First Corinthians 15:29; Romans 6:4f; First Corinthians
12:13....

"Infants descending from parents, either both or but one of them professng faith in Christ

and obedienceto Him, are...to bebaptized. Genesis17:7f ; Gaatians 3:9; Colossans2:11f ; Acts
2:38f ; Romans 4:11f ; First Corinthians 7:14; Matthew 28:19; Luke 18:15; Romans 11:16."
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Now both infant baptism and adult baptism are not to be repeded, but are indeed to be
'improved.’ In the words of the Larger Catechism,**?"the needful but much negleaed duty of
improving our baptism is to be performed by us &l our life long -- espedally in the time of
temptation and when we ae present at the administration of it to athers." That isto be done"by
serious and thankful consideration of the nature of it, and of...the privileges....seded thereby.
Colosgans 2:11f & Romans 6:3-11."

More spedficdly, this means we ae to be "humbled for our sinful defilement” of the
saaament of initiation -- and also by "our falling short of and walking contrary to the graceof
baptism." By way of thankful obedienceto the Triune God, we ae mnstantly to refled on "our
solemn vow madetherein” -- and to seeto it that we and espedally our children kegp on "growing
upto asuranceof pardon of sinand of al other blessngs sded to usinthat sacament. Romans
4:11f & First Peter 3:21." For the baptized, are "those that have therein given up their namesto
Chrigt" -- having been "baptized by the same Spirit into onebody. Acts2:38& First Corinthians
12:13f."

For, in the words of the Larger Catechism:*** "The saaament...of baptism is to be
administered but once, with water, to be asign and sed of our regeneration and ingrafting into
Christ, and that even to infants. Matthew 3:11; Titus 3:5; Galatians 3:27, Genesis 17:7f ; Acts
2:38f ; First Corinthians 7:14."

477. Baptismal teaching of the Westminster Shorter Catechism

The following magnificent words of the Westminster Shorter Catechism™ are truly
unforgettable: "Baptism isasaaament wherein the washing with water in the Name of the Father
and of the Son and of the Holy Ghost doth signify and sed our ingrafting into Christ, and
partaking of the benefits of the avenant of grace and our engagement to betheLord's. Matthew
28:19; Romans 6:4; Galatians 3:27.... The infants of such as are members of the visible dhurch,
areto be baptized. Acts 2:38f ; Genesis 17:10; Colossans 2:11f ; First Corinthians 7:14."

This statement in the Shorter Catechism was approved on July 28th 1648by the General
Assembly of the Church of Scotland. As such, it represents the last Westminster Assembly
document to be alopted by the Scottish Presbyterians.

The modern evaluation of the 1648Westminster Shorter Catechism by the famous Rev.
Prof. Dr. B.B. Warfield isvery significant. Accordingto Warfield, the Shorter Catechismclealy
implies the prior ‘presumptive regeneration’ of the mvenant child being catedhized -- before his
or her first manducation in Holy Communion at teenage.

Explains Warfield:**> "Only that is given which, in the judgment of its framers, is direaly
required for the Christian's instruction in what he is to believe concerning God, and what God
requires of him.... The Catechism proceeds on the presumption that the Catechumen is a child
of God."

478. Thereply to baptismal regenerationism of the Anti-Romish Westminster Assembly
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Let us now collea all the baptismal statements against Romanism and its false doctrine of
baptismal regenerationism, from the various Westminster Standards. Thefollowing picturethen
emerges.

The Westminster Directory for the Publick Worship of God upholds™® "the blessed
Reformation” -- and opposes "Papists’ by insisting that "baptism...is not...to be administered in
private places’ nor "inthe placeswherefontsinthetime of Popery were unfitly and superstitiously
placel.... [Covenant] children...are Christians, and federaly holy before baptism.... The
inward grace ad virtue of baptism is not tied to that very moment of time wherein it is
administered.... Outward baptismis not so necessary that, through the want thereof, the infant
isin danger of damnation....

"Before baptism, the Minister is to use some words of instruction...shewing that...the seed
and posterity of thefaithful born withinthe dwurch have by their birth interest inthe covenant and
right to thesed of it.... Heisto baptizethe dild...by pouring or sprinkling...without adding any
other ceremony.” By the latter, is meant the 'salt and spittle’ -- as well as the submersions of
mediaeval Romanism.

The Westminster Confession unequivocdly rejeds the Romish theory of baptismal
regenerationism.  "The gracewhich is exhibited in or by the saaaments, rightly used, is not
conferred by any power in them."*’

Onceagain: "Baptism isasaaament...[and] asignand sed of the covenant of grace... Yet
grace ad salvation are not so inseparably annexed unto it, as that no person can be regenerated
or saved without it, or that all that are baptized are undoubtedly regenerated. The dficagy of
baptism is not tied to that moment of time wherein it is administered."!

Finally, the Larger Catechism*°rightly defines baptismas"asignand sed of ingrafting into

Himself..., whereby the parties baptized are solemnly admitted into the Visible Church.” As such,
baptism no way admits into the Invisible Church -- as Rome so falsely teadies.

479. Thereply to the (Ana)Baptists of the Calvinistic Westminster Assembly

The absurdity of the atipaedobaptistic dlegations and the submersional suggestions
contained in the 1644 Baptist Confession of the seven congregations in London, soon becane
apparent -- uponthe 1646 pulication of the Westminster Confession of the British Puritans. See
Francis Nigel Leés | Confess! (subtitled Holy Scripture, the Westminster Confession, and the
Declaratory Statement -- their Relationship to One Another in the Presbyterian Church of
Australia).*®

Of the various Westminster Standards, the Westminster Directory for the Publick Worship
of God had appeaed drealy in February 1645  "Baptism," it then dedared,*** "is not
unnecessarily to be delayed.... The child to be baptized...isto be presented by the father....

"Before baptism, the Minister isto use some words of instruction...shewing that.. the seed
and posterity of the faithful born within the dwrch have by their birth interest in the @venant and
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right to thesed of it." That is 9 because "they are Christians and federally holy before baptism,
and therefore ae they baptized.... He [the Minister] is to_baptize the diild with water...by
pouring or sprinkling of the water on the faceof the dild.”

In December 1646 the text of the Westminster Confession of Faith was adopted -- and in
April 1647its Biblicd prooftexts. Here, the Westminster Assmbly insisted*?? that "the first
covenant made with man was a covenant of workswherein life was promised to Adam and in him
to hisposterity. Romans10:5& 5:12-20.... God gaveto Adamalaw -- asa mvenant of works
by which He bound him and all his posterity to...perpetual obedience. Genesis 1:26f & 2:17,
Romans 2:14f."

Earlier, the (Proto-Anabaptist and Proto-Arminian) Petrobrusians had denied that aninfant
could demonstrate his own Worthiness -- and thus they denied that he @uld be saved. For the
Petrobrusians believed nobody could be justified until he himself had adually demonstrated that
he was ‘worthy' of being baptized. Accordingly, those Petrobrusians rejeced the baptism of
babies. Sotoodid their descendants, the Anabaptists. So toodo their stepchildren, the Baptists.

However, withonefell swoop, the Calvinistic Westminster Confession summerily dedares’?
that "eled infants dying in infancy are regenerated and saved by Christ through the Spirit, Who
worketh when and where and how He pleaseth. Luke 18:15f; Acts 2:38f; John 3:3,5; First John
5:12; Romans 8:9; John 3:8."

480. The Westminster Confession and Catechisms 'annihilate’ Anabaptism

At man's creaion, the Westminster Confession continues,*?* "marriage was ordained.. for
the increase of mankind with a legitimate issue and of the durch with an holy seed. Maladhi
2:15.... The cdholick or universal church which isinvisible, consists of the whole number of the
ded....

"Thevisible curchwhichisalso caholick or universal...consistsof all thosethroughout the
world that professthe true religion together with their children, and is the family of God. First
Corinthians 7:14; Acts 2:39; Ezekiel 16:20f ; Romans 11:16; Genesis 3:15& 17:7.... Unto this
caholick visible cdhurch Christ hath given the ministry, oradesand ordinances of God.... Matthew
28:19& Isaiah59:21." Inthelast two prooftexts, the baptism also of infantsis clealy indicaed.

Spedficaly, the Confession goes on,* "baptism is a saaament...and sed of the cvenant
of grace... Dipping of the person into the water is not necessary; but baptism is rightly
administered by pouring or sprinkling water upon the person. Hebrews 9:10-22; Acts 2:41 [cf.
w. 14-18 & 33| & 16:33, Mark 7:4." SeetooPsams77:1520& 78:12-16; Joel 2:16,23,28f ;
First Corinthians 10:1-2; and First Peter 1:2 & 3:20f.

"Also the infants of one or both believing parents are to be baptized. Genesis 17:7-9;
Galatians 3:9,14 [& vv. 27f]; Colosgans 2:11f ; Acts 2:38f ; Romans 4:11f ; Mark 10:13f ; Luke
18:15f.... It be agreat sin to contemn or negled this ordinance Luke 7:30 & Exodus
4:24-26.... Baptism isbut onceto be alministered to any person. Titus 3:5."
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The Westminster Larger Catechism was adopted in October 1647 "God doth ot leave
all mento perishinthe estate of sin and misery, but" -- it states*?® -- "bringeth them into an estate
of salvation by the seand covenant...of grace... Under the New Testament...the same covenant
of gracewasand still i sto be alministered in.. .the administration...of baptism. Matthew 28:19f....

"Baptism is a saaament of the New Testament wherein Christ hath ordained the washing
with water...to be asign and sed of ingrafting into Himself.... Baptism isnot to be alministered
to any that are out[side] of the visible church.... Infants descending from parents either both or
but one of them professng faith in Christ and obedienceto Him are in that resped within the
covenant and to be baptized. Genesis17:7f ; Colosgans 2:11f ; Acts 2:38f ; Romans4:11f ; First
Corinthians 7:14; Matthew 28:19; Luke 18:15f ; Romans11:16.... Baptismisto be alministered
but once.., and that even to infants."*?

Finally, the Westminster Shorter Catechism was adopted in November 1647, It insists*?®
that "baptism is a saaament wherein the washing with water in the Name of the Father and of the
Son and of the Holy Ghost doth signify and sed our ingrafting into Christ and partaking of the
benefits of the covenant of grace &d our engagement to bethe Lord's. Matthew 28:19; Romans
6:4; Galatians 3:27. Infantsof such asare members of thevisible church, areto be baptized. Acts
2:38f ; Genesis 17:10; Colossans 2:11f ; First Corinthians 7:14."

481. Influence of the Calvinistic Westminster Assembly on the Baptists

Only in the London Baptist Confession of 1677 (reprinted in 1688& 1689, was a general
dedaration issued with an abiding authority among Baptists. Its full title was A Confession of
Faith put forth by the Elders and Brethren of many Congregations of Christians baptized upon
Profession of their Faith.**

Thisdocument has adeviant doctrine of baptism. For it containsthe strange statement that
"immersion or dipping of the person in water" is "necessary to the due alministration of this
ordinance."**°

However, amost the entirety of the rest of this London Confession of 1677 -- is truly
excdlent. For it wasplagiarized amost exclusively fromthe paedobaptistic Puritans Westminster
Confession of 1645.

Of the latter, fortunately only the aticles on Church Government and the Saaamentswere
perverted by the London Confession -- which, from 1742 onward, was also known (in North
America) as the Philadelphia Confession. For the rest -- this Baptist borrowing from the
Westminster Confession**! isindeed guite the sincerest form of flattery.

Based upon the London Confession of 1677, the 1693 London General Assmbly of the
Particular Baptists adopted their Baptist Catechism.**? The Particular Baptists and the General
Baptists separated from one another from 1691 -- until 1891 Theredter, the fadion of the
Genera Baptists becane internationally predominant. Most unfortunately, predous little of the
Calvinistic distinctives remains today -- among any brand of Baptists at all.
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482 Thedivineswho approved of Westminster's baptismal teaching

It should again be noted that many of the teachings regarding infant faith within covenant
children, and anent the infant baptism of covenant children, are contained in all of the Westminster
Assembly documents.  All those teachings were endorsed and underwritten by the whole body
of the godly theologians assembled at Westminster.

Theseincluded, inalphabetical order: John Arrowsmith; Simeon Ashe; TheodoreBackhurst;
Robert Baillie; Thomas Baylie; John Bond; Oliver Bowles; Willian Bridge; Anthony Burgess; Dr.
Cornedlius Burgess; Jeremiah Burroughs; Adoniram Byfield; and Richard Byfield.

They asoincluded: Edmund Calamy; William Carter; ThomasCarter; Joseph Caryl; Thomas
Case; Daniel Cawdrey; Dr. Humphrey Chambers; Dr. Francis Cheynell; Peter Clarke; Richard
Cleyton; Thomas Coleman; John Conant; Edward Corbet; Philip Delme; Calibute Downing;
Robert Douglas; John Dury; and John Earl.

Also included were: Thomas Ford; John Foxcroft; Hannibal Gammon; Thomas Gataker;
John Gibbon; George Gillespie; George Gipps; William Goode; Dr. Thomas Goodwin; Dr. William
Gouge; Stanley Gower; John Greene; William Greenhill; Henry Hall; Humphrey Hardwick; Robert
Harris; Alexander Henderson; Charles Herle; Richard Heyrick; Gasper Hicks, Thomas Hill;
Thomas Hodges; and Dr. Joshua Hoyle.

Further Westminster divinesincluded John Jackson; Sir Archibald Jounston; John Langley;
John Ley; John Lightfoot; John Lord Maitland; John De La March; Stephen Marshall; John
Maynard; William Mewe; ThomasMicklethwait; Matthew Newcomen; Philip Nye; Henry Painter;
Herbert Palmer; Edward Peale; Andrew Perne; John Philips; Henry Philps, Benjamin Pickering;
Samuel De la Place; William Price; Nicholas Proffet; William Rathband; William Reyner; Edward
Reynolds; Henry Roborough; and Dr. Samuel Rutherford.

Other Westminster divines were: Arthur Solway; Henry Scudder; Dr. Lazarus Seaman;
Obadiah Sedgwick; Richard Simpson; Sidrach Simpson; Peter Smith; Dr. William Spurstow; Dr.
Edmond Staunton; Peter Sterry; John Strickland; Francis Taylor; Dr. ThomasTemple; Christopher
Tesdale; Thomas Thorowgood; Dr. Anthony Tuckney; and Dr. William Twisse.

Finally, there were also: Thomas Vaentine; Richard Vines, George Walker; John Wallis;
John Ward; John Whincop; John White; Jeremiah Whittaker; Dr. Henry Wilkinson; Thomas
Wilson; Francis Woodcock; and Thomas Young.**®  Further appointees included one of the
Secretaries, John Wallis; the great John Selden;** and the incomparable James Ussher.**®

Thisistruly a"great cloud" of Anti-Romish and Anti-Anabaptist paedobaptistic witnesses

-- alongside of Noah, Abraham, Isaac, Jacob, Moses and Joshua etc. See Hebrews 11:7-29 and
12:1.

483 Summary of baby belief before baptism from Knox till Westminster
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In this chapter, we first saw how Calvin's Anti-Anabaptist views anent the baby belief of
covenant children before their infant baptism were dfirmed by his student John Knox -- and
reflededinthelatter'swritings. Theseviewswererefleded aso inwritings co-authored by Knox
-- such as the First Scots Confession, and the First Book of Discipline.

These sameviewswere dso affirmed by Guido de BréssBelgic Confession. That strongly
opposed the baptismal regenerationism of Rome's Council of Trent. It also caegoricdly
condemned the Anabaptists, and championed the baptism of babies -- and indeed spedficdly by
sprinkling.  Also in hisbook The Radical Origin and Foundation of the Anabaptists, De Brés
insisted that covenant childrenreceaved sanctification fromagodly parent at their very conception
-- like atwig does from atree(Romans 11:16).

Ursinus and Olevianus both shared this view of presumed prebaptismal regeneration of the
covenant child. Indedd, it isrefleded in their various writings -- and notably intheir Heidelberg
Catechism. Thiswas constantly re-endorsed by the Presbyterian Church of Scotland -- from its
1563inception, right through until 1861

Rome froze her heresy of baptismal regenerationism into her 1564 Profession of the
Tridentine Faith and her 1566Roman Catechism. So Bullinger re-asserted the Reformed view
of presumed prebaptismal regeneration of covenant children (and again condemned the
Anabaptists) -- in his Second Helvetic Confession.  This too was warmly upheld not only by
Episcopalian Puritansin England, but also spedficaly (and repeaedly) by the Presbyterian Church
of Scotland.

Both Calvin's siccesor Theodore Beza &d the Italian Reformer Jerome Zanchiusinsisted
that the ded babies of believers have personal faith in Jesus -- before their infant baptisms. So
too did the Flemish Calvinist Peter Datheen, in his Baptismal Formula (subsequently used by the
grea Dutch Reformed family of denominationsworldwide). Also in England, the Pre-Reformer
Wycliffe'sregjedion of baptismal regenerationism, through Tyndale and Cranmer and the Forty-two
Articles, gredly influenced Archbishop Usdher's Irish Articles -- as the dired ancestor of the
Westminster Confession of Faith.

In the Church of Scotland, similar baptismal views were derived from Calvin's Geneva
Catechismand Formof Baptism, the Hei del berg Catechism, and the Second Hel vetic Confession.
These were refleded in John Craig's First Scots Catechism and in his 1580 Second Scots
Confession. Significantly, thelatter condemned "that Roman Antichrist” with"hiscruel judgment
against infants departing without the sacament” aias "his absolute necessty of baptism.”

The presumed prebaptismal regeneration of the babies of believers was also taught by the
Frisan Menzo Alting; by Caspar vander Heyden and his Dutch Reformed Baptismal Formula; by
the 1581 Synopsis of Purer Theology (of Polyander, Rivetus, Thysius and Walaeus); by the
Belgian Reformed Jean Taffin; by the French Reformed Francis dunius (author of the later notes
on the Book of Revelation in the Geneva Bible); by the Dutch Reformed theologians Lucas
Trelcaius Sr. & Jr.; by the Frisan Reformed Gellius Snecaws; and by the German Reformed
James Kimedoncius and Jeremiah Bastingius.
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Thegrea hero of Dordt, the Flemish Reformed Francis Gomarus, also shared thisview. So
too did the Frisian Ruardus Acronius -- and a whole host of lesser sixteanth-century European
Reformed theologians (such as Grevinchoven, Seu, Bontemps, Du Bois, Donsdae,
Austro-Sylvius & Moded) -- and al three Brandenberg Confessions in Germany, from 1614
onward. All of this Continental Calvinism had an ongoing influence on Britain at the beginning
of the seventeenth century -- thusthe American scholars B.B. Warfield and L.B. Schenck, andthe
Scottish scholars A.F. Mitchell and C.G. M'Crie.

The gred British Anglican Willi am Wall points out that infant baptism was then the historic
and the world-wide pradice of the Christian Church -- apart from the dying Anabaptist sedsin
Eastern Europe, and their strugding stepchil dren among the Mennonitesinthe Netherlands. The
latter were stoutly opposed by the Dutch Reformed Church-- and her presumptive regenerationist
theologians such as Gallus, Dontedock, Bucanus, Puppius, Hommius, and the Polish Reformed
Macaviusin Friesand. Alsted and Alting did the same in Germany -- and so too did the godly
Puritan Archbishop Ussher (in his 16141rish Articles).

The 161§ international Decrees of Dordt not only condemn the papal antichrist, but also
clealy teat that "godly parents have no reason to doubt the dedion and salvation of those their
children whom it pleases God to cdl out of thislifein their infancy.” For those Decrees uphold
the words of Jesus in Matthew 11:25f that His Father had "reveded these things...to the little
children." Indeed, the Decrees of Dordt also utterly repudate the Arminian lie -- that Calvinists
ever taught that the tiny "children of the faithful are torn guiltlessfrom their mother's breasts, and
tyrannicd plunged into hell."

Both the Irish Articles and the Decrees of Dordt had enormous influence on Britain's 1545
Westminster Standards.  So too did the similar baptismal views of Perkins, Ames, and V oetius.
Cf. too the latter's successors Cloppenburgh, Udeman, Kuchlin, Geselius, De Witte, and
Burmannus-- and the similar views of Polan, Desmaret, V ossus, Woll ebius, the Polish Reformed
Thorn Declaration, James Alting, Jacob Trigland, Richard Sibbes -- and the Colonial Americans
Shephard, Cotton, Hooker and Davenport.

After sporadic outbreaks of hereticd Anabaptism in England, only in 1610 dd the exiled
Englishman Smyth pouringly ‘rebaptizé himself -- among the Dutch Mennonites.  His
pelagianizing colleague, the Arminian Helwys, established thefirst Baptist Church on British soil.
However, it wasonly in 164 1that his siccessor Barber first advocaed baptizing Englishmen by
dipping alone.

A student of Dutch Mennonite and perhaps even Polish Unitarian writings, the American
Roger Willi amswas sibmersed by Ezekiel Hollyman. Thus garted thefirst Baptist Churchinthe
New World (in 1639 -- even though Willi ams renounced his own 'baptism' asinvalid, just afew
months later. From such shaky foundations proceed the American ninety percent of the modern
world's Baptists (the vast majority of whom reside exclusively in the Southeastern part of the
United States).

In 1643 the Confession of the Seven Baptist Churches of London appeaed. Thiswasthe
first known written symbol in the history of the world ever to advocate submersion as the only
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valid form of baptism.

Just a few yeas later, the British Puritans issued their irrefutable attidote -- at the
Westminster Assmbly. (Significantly, later Baptists'borrowed' those Westminster Standardsfor
themselves. Fortunately, therein they twisted only such of the Puritans teadings which uphold
Presbyterian church government and paedobaptism.)

Incorporating the very best of both British and Continental Calvinism, the Westminster
Sandardsthemselves are both Anti-Romish and Anti-Anabaptist. They refled the mature views
of leading presumptive prepaedobaptismal regenerationists -- such as Westminster Fathers like
Burgess Gill espie, Lightfoot, Marshall, Reynolds, Rutherford, Twisse, Ussher and Walli s. Indeed,
they acarately explain the paedobaptismal significance of at least twenty-four Bible passages --
from Genesis 3:15 through Revelation 1:5.

The Westminster Directory rightly repudates Romanism. It then claims that covenant
children"are Christiansand federally holy before baptism and therefore aethey baptized.” Indeed,
it further states that "baptism is not so necessary that, through the want thereof, the infant isin
danger of damnation.”

TheWestminster Confessioninsiststhat "eled infants, dying in infancy, are regenerated” --
irrespedive of their being baptized or not. 1t condemnsthe Pope of Rome & "that antichrist” --
yet it also repudates all rebaptisms (even in resped of converted Ex-Romanists). Indeed, it
insststhat "baptism is rightly administered by pouring or sprinkling”; that "infants of one or both
believing parents are to be baptized”; and that "it be agrave sin to contemn or negled this
ordinance"

The Larger Catechism reiterates much of this in gredaer detail. It regulates the proper
administration of infant baptism, in terms of the Second and Third Commandments. Inded, it
also urgesall the baptized to improve' their baptism -- by "growing upto assurance of pardon of
sin, and of all other blessngs sded to usin that saaament.”

Never before had the baptismal beliefs of the Bible been summarized so faithfully asinthese
Westminster Standards. Inavery red sense, the subsequent history of baptismal theology islittle
more than a series of footnotes to Westminster. However, those footnotes are not without
importanceto the Churchtoday. So, in our subsequent chapter, it isto that 'series of footnotes
that we will next turn.
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